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PREFACE 


The Book of Destructive Evils is the third book of Imam 
Gazzali’s world renowned master piece Ihya Ulum-id-Din or the 
Revival of Religious learning. This work is an attempt to 
translate the third part of the Ihya not too literally but in 
substance. This book deals with soul and its attributes, conduct, 
greed and passion, benefits and harms of tongue, anger and 
envy, attachment for the world, love for wealth and harms of 
miserliness, power, show, pride and erroneous beliefs. 


A literal translation is avoided in order to omit some 
unnecessary things which were prevalent in the then society, 
such as arguments of sects and sub-sects and also to omit the 
sayings of personages and sages of less importance but it should 
be noted that no verse of the Quran and saying of the Prophet has 
been omitted in this work. 


Translations of the other three books of the Ihya have by the 
grace of God already come out of press, namely the Book of 
worship, the Book of worldly usages and the Book of 
constructive virtues. 


I pary to the Almighly Allah that He may guide the people of 
the world in accordance with the teachings of the Holy Quran 
and Sunnah and the spirit in which the Ihya was written by 
Hujjatul Islam (proof of Islam), a title received by Imam Gazzali 
and about which it has been said "If all the books of Islam were 
destroyed, it would be buta slight loss if only the Ihya of Gazzali 
were preserved." 


DACCA . FAZLUL KARIM 
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THE REVIVAL OF RELIGIOUS LEARNINGS 
The Book of Destructive Evils 
PARTI 
CHAPTER 1 
SOUL AND ITS ATTRIBUTES 


It is by means of soul that man is the Lord of creation as it is 
by means of soul that man acquires the knowledge of God and 
His attributes and by no other organs of the body. It is by means 
of soul that man can go to the nearness of God and make efforts to 
realise Him. So soul is the king of the body and its different 
organs are its servants to carry out its orders and commands. It is 
accepted by God when it remains free from things other than 
God. When it is attached to things other than God, it drifts away 
from God. It is the soul which will be asked and rebuked. It 
becomes fortunate if it is purified and cleaned, and it becomes 
fortunate if itis kept impure. It is the knowledge of soul which is 
the root of the knowledge of God. When man does not know - 
himself he does not know God. Majority of men are ignorant of 
soul and its attributes as screen is cast between soul and baser 
self. God says: "God moves between a man and his soul and 
controls it and its attributes. It is between the two fingers of the 
Merciful. It sometimes reaches the last limit of the devil and 
sometimes rises so high as to the throne of the Almighty. He who 
does not enquire about his soul is included among those persons 
of whom God says in the following verse: They forgot God and so 
He made their souls forgetful 19:67. They are the transgressors. It 
is therefore essential to know soul and its attributes which is the 
root of religion. 


What has been said in the earlier pages of this book relates to 
the outward organs and bodily limbs. Now we shall narrate the 
attributes and evils of soul which are the subject matter of secret 
knowledge. 


WORDS-NAFS, RUH, QALB, AQL EXPLAINED 


(1) QALB has got two meanings. It means first a piece of flesh 
in the left breast called heart which is hollow in the interior, 
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which is filled up with black blood and which is again a source of 
Ruh or life. Heart is the centre or mine for circulation of blood. 
The detailed description of heart is to be found in Anatomy. It 
exists in breasts and lower animals and appertains to the material 
world. We shall not refer to it in our book. The second meaning of 
Qalb is soul with which we are concerned here. It is an 
immaterial thing or formless Latifa or basic subtle element which 
has got connection with the material heart. It is just like unseen 
electricity. It is the principal thing in a man. It catches knowledge 
of God and spiritual world. It is punished and rewarded. The 
connection of soul with heart is the connection of attributes with 
the bodily,limbs, or a machine with the machine man, or a house 
with its inmates. This connection is of two kinds. One kind of 
connection is with Ulume Mokashafa or spiritual knowledge. But 
in this look, our object is to narrate Ulume Muamalah or 
knowledge of worldly usages. Its second connection requires the 
knowledge of the secrets of soul. The Prophet did not throw light 
on this object and so we should refrain from it. We shall translate 
the word Qalb in this bock as soul or an immaterial thing Latifa 
with its attributes. 


(2) RUH: It has got also two meanings. It means first a 
material thing within the heart which vibrates the whole body like 
the current of electricity and which runs through the veins of the 
body. It is called ‘life’. It has got the power of touch, hearing, sight, 
smell and the power of the other limbs of the body. It is just like 
radiation of light of a lighted lamp pitched in a corner of the house. 
It is a subtle gas or steam which creates the heat of the heart. Our 
object is not that. The second meaning of Ruh is an immaterial 
subtle thing which is called soul and not life. God says: They ask you 
about Ruh. Say: It is a command from my Lord. 17:85. 


(3) NAFS; It has got also two meanings for our purpose. The 
first meanings is passion or baser and lower self. Passion is a 
comprehensive word consisting of greed, anger and other evil 
attributes. The Prophet said: Your greatest enemy is your passion 
lying by your two sides. The second meaning of Nafs is soul as 
described above. When Nafs assumes calmness and has removed 
passion, it is then termed Nafs Mutmainna or satisfied soul as 
God says: O satisfied soul, return to your Lord satisfied and 
Satisfying him-89: 27. In the first meaning, Nafs is with the party 
of devil. When the calm nature of Nafs does not become perfect, it 
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is called Nafs Lawwamah or self-accusing soul, as such a soul 
rebukes one for neglecting divine duties. If soul gives up protests 
and surrenders itself to the devil, it is called Nafs Ammarah or 
passion addicted to evils. The Quran refers to this in verse 12 : 53? 


(4) AQL: It has got many meanings two of which we shall 
narrate here. The first meaning of Aq] is intellect with which true 
nature of things of this material world is known and its seat is in’ 
soul. The second meaning of Aq} is power to understand the 
secrets of different learnings. It is a subtle essence called 
knowledge which is an attribute. Attribute and the thing which 
contains it are two different things. Intellect is the name of both. 
This is supported by the following Hadis. The first thing which 
God created is intellect. The attribute of intellect is an immaterial 
thing but the attribute cannot stand without a material thing. So 
the place of intellect should be created first or along with it. 
Knowledge is the content of intellect and so it was created first. 


ARMY OF SOUL: God says in years 71 : 31- None except He 
knows the army of your Lord’. There are armed soldiers in soul. 
Their real nature is not known and nobody knows their number 
except He. Soul has got two armies. One army can be seen by the 
external eye and another army cannot be seen except by the 
internal eye. These two armies are necessary for upkeep of the 
dominion of this king. Courtiers, servants, helpers, etc. are the 
armies of the king which can bee seen by the external eyes. 
Similarly, hands, feet, eyes, ears, tongue and other outward and 
inward organs are the armies of soul. They are all servants of soul 
which rules over them. They have been created to obey them. 
They cannot go against soul. When the soul orders the eyes to 
open, they open. When it orders the feet to walk, they walk. Their 
submission is like that of angels of God. The angels have been 
created to obey God and they cannot go against Him. These 
armies are necessary for soul for its journey to God, as 
conveyance and food are necessary for body. It has to cross many 
Stations to meet Him for which it has been created. God says: I 
have not created Jinn and man but that they should worship 
Me-51:56. Body is the conveyance or carrier of soul and its food is 
knowledge. In order that it can acquire its food, the ingredients 
which are necessary are goods deeds. To reach God is impossible 
till the body does not remain sound. 


This world is the seed ground for the next and a station of 
guidance. It is called Duniya or near planet as it is the closest 





10 Soul and its Attributes Vol-Hl 


station out of many stations. So to acquire food in the world is 
necessary. 


TWO ARMIES OF HEALTH: To take food which keeps the 
health of body is necessary and to avoid that which is harmful to 
it is to be avoided. So it is necessary to approach two armies, the 
hidden army of greed for food and drink and the open army of 
bodily organs. So greed for food and drink have been created in 
soul as they are necessary for the upkeep of the body, and the 
other organs are the arms of greed. Two armies are also necessary 
to remove the outer enemies who are destructive evils, such as 
anger etc. with which these evils are removed. 


ARMIES OF SOUL ARE THREE: (1) One army does benefit 
to soul, the army of greed. It can be termed Will also. (2) The 
second army is anger which moves the bodily organs to give the 
object of greed power and strength. (3) The third army works like 
secret emissaries-powers of sight, hearing, smell, taste and touch. 
These defined powers are entrusted to different organs. For those 
armies, there are open arms-fingers to catch, eyes to see etc. The 
third army is divided into two. One army lives openly, such as 
attributes of five organs-hearing, sight, smell, taste and touch. 
Another army lives secretly in the horizon of brain. They are 
five-(1) power of idea (2) power of thought (3) power of memory, 
(4) power of retention (5) and power of consolidating them 
together. These five powers are in brain and they secretly stay 
therein. 


These are the armies of soul. A man of weak intellect will feel 
difficult to understand them but the wise get benefit from these 
discussions. We shall try to make those who are weak, in 
understanding these things by illustrations. | 


ILLUSTRATIONS OF SECRET ARMIES OF SOUL 


(1) Soul is aking over body as a king over an empire. In the 
empire of soul, hands, feet and other organs are like different 
business men and industrialists in town. Greed is a collector of 
revenue in that town, anger is its police, intellect is it minister 
and soul is its king. The collector greed is like one who collects 
food and anger is like a police who keeps guard over it. The 
collector greed is a downright liar and a deceiver. It ostensibly 
wishes good but there is destructive poison in it. The rcign of soul 
over the region of body is similar. It goes on well if all organs and 
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attributes are under the rule of soul. When soul takes the help of 
its minister intellect, it rules over greed keeping anger in control. 
In order to bring anger under control, sometimes it seeks the 
help of greed and then its character and conduct become good. 
He who goes away from this path, becomes like one about whom 
God speaks in the following verse: Have you looked towards one 
who takes his passion as deity-25:43? God says: He who follows 
his greed is like a dog. If you attack it, it will prolong its tongue. If 
you give itup, it will also prolong its tongue-7:176. God speaks in 
another verse about the person who controlled his passion: As 
for such men as entertained the fear of standing before their Lord 
and controlled their souls from low desires, their abode will be - 
Paradise-79:41. 


(2) Second illustration of secret army of soul. Know, O dear 
readers, that the body is a town and intellect or conscience rules 
over that town like a king. Its armies are its external and internal 
senses and its subject are its organs. Sexual passion and anger are 
the enemies of the region of body and soul is its guard. If it fights 
against its enemies and defeats them and compels them to do 
what soul likes, its actions become commendable and it returns 
to the Almighty. God says that He gives superiority to those who 
fight with their lives and properties over those who worship 
sitting-9:20Q. If the soul acts as guard like the frontier guards and 
neglects the organs of the body, it is punished. On the 
Resurrection Day, it will be asked: O dishonest guard,.you have 
eaten food and drunk milk, but you have not inquired into lost 
animal and have not arranged for treatment of diseased animals. 
To-day I will take retaliation on you for this. In the Hadis below, 
such a Mujahid or fighter has been praised: You have returned 
from the little fight to the greatest fight. 


(3) Third illustration of secret army of soul. Intellect is like a 
rider, greed is like a horse and anger is like his hunting dog. 
When the rider is expert and his horse and dog are trained, 
success can be obtained in hunting. When the rider is 
inexperienced, horse disobedient and dog biting, then the horse 
does not obey the rider and the dog does not run obeying him. 
Similarly, when intellect is mature and greed and anger are 
submissive to intellect, success in sure, but if intellect is 
immature and greed and anger are not under control, there is 
surely ruin. 
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KNOWLEDGE AND WILL: The attributes for which man’s 
soul becomes fit to approach God and honoured are knowledge 
and will. Knowledge means knowledge of the material and 
spiritual world and reality of intellect. Then matters lie behind 
the knowledge gained by the senses. Lower animals have got no 
share in it. Regarding will, when a man can understand by his 
intellect the result of any action and know what will bring good, 
then there grows in his mind will to obtain that good and to do 
that action. It is not the will of greed or the instinct of the lower 
animals. It is opposed to greed. Intellect wills what will be its 
good in future and spends for it. There is greed of taking 


_ delicious food in illness but intellect prohibits its eating. A wise 


man refrains from eating it. So soul of man is endowed with 
knowledge and will and not the lower animals. Even little 
children are void of these attributes. There are two stages of 
acquiring knowledge on the part of a boy. The first stage is his 
learning of all preliminary necessary things and to know lawful 
and unlawful things. He cannot gain expert knowledge at this 
stage but becomes close to it. The second stage is his acquisition 
of knowledge by learning and thinking. He becomes then like an 
expert writer. 


THREE MODES OF GAINING SOUL-POWER: (1) Mode 
cf Itham or inspiration. God’s inspiration comes on some 
souls unknowingly and for that they gain spiritual 
knowledge. (2) Some souls acquire spiritual power by learning 
and efforts. (3) Some souls acquire spiritual power quickly and 
some late. There are degrees of these acquisitions in the case of 
Prophets, friends of God, wise and learned men. This advance is 
unlimited. There is no limit of knowledge about God. The rank of 
a Prophet in this regard is highest. All secrets are disclosed to him 
without his efforts. A child in its mother’s womb does not know 
the condition of a boy. A boy does not know the condition of a 
grown-up-man. A grown-up man does not know the condition of 
an intelligent man and his acquired learning. Similarly, an 
intelligent man does not know the blessings, mercy and gifts 
showered by God on the Prophets. These blessings are also cast 
upon those souls which remain prepared and become fit to 
receive them. The Prophet said: "There is your Lord’s blowing in 
the days of your life. Beware and be prepared for it". The 
meaning of this preparation is to remove the impurities that have 
fallen on soul as a result of commission of sins and to purify it. It 
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can be understood from the following Hadis: God comes down 
every night to the nearest heaven and says: Is there any invoking 
man whose invocation I shall accept? In another Hadis: The 
religious man remains eager to meet Me, but I am more eager to 
meet him. Ina Hadis Qudsi, God says: I advance one cubit for one 
who advances to Me half a cubit. 


‘ From this, it is understood that God does not withhold His 
mercy to shed the luster of knowledge on soul , but the people 
themselves are to be blamed for they do not cleanse their souls or 
minds from the impurities they heaped on them. As air does not 
enter a pot full of water, so knowledge of God does not enter a: 
soul or mind if it remains filled up with things other than God. 
For this reason, the Holy Prophet said: Had the party of the devil 
not moved round the minds of the children of Adam, they would 
have seen the spiritual world. From this, it is understood that 
knowledge is the special attribute of human soul. The knowledge 
about God’s being, attributes and actions is the most honorable 
and on that strength a man becomes perfect and within this 
perfection there lies his fortune of approaching God. 


PECULIARITIES OF HUMAN SOUL: Body has been 
framed for accommodation of soul which is again the house of 
knowledge. Divine knowledge is the human goal and its 
speciality. An ass and a horse are the same for carrying loads but 
a horse is superior to an ass, as horse has got additional qualities 
of beauty and running fast which an ass and other animals lack 
in. similarly there is difference between a man and an angel. The 
man who engages all his limbs, thoughts and actions to please 
God is like an angel and fit to be called an angel. God says about 
Joseph: Surely he is an honourable angel-12:21. He who makes 
efforts only for his physical comforts comes down to the class of 
an animal. He becomes then envious like an ox, greedy like a pig, 
biting like a dog, eats like a camel, takes revenge like a leopard, 
cunnings like a jackal and clever like a devil-the embodiment of 
the above evils. There is no such limb or senses which do not help 
a man to reach God. He is successful who walks in that path and 
he is unsuccessful who is misguided. 


Man’s fortune lies in Taing God’s vision as the ultimate goal, 
the next world as his permanent abode, this world as his 
temporary abode, body as his carrier and the limbs as his 
servants. . 
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Human soul is the centre to realise them and a king over the 
region of body. His power of idea works like a post office in front 
of his head. All news gathered by senses are accumulated there. 
The power of thinking keeping behind the brain works like a 
treasurer, the tongue as its interpreter, the five senses like secret 
police. Eyes have been given power to receive various colour, 
ears to receive different voices, nose to smell and other limbs to 
receive other news and they send them to the power of ideas 
which send them to the power of thinking which send them to the 
king soul. 


Hazrat Ka’ab Ahbar said: I went once to Hazrat Ayesha and 
said: Man’s eyes are his guide, his two ears are his guards, his 
tongue his interpreter, his two hands are his wings, his two feet 
are his news carriers and his soul is his king. When the king soul 
is pleased, his armies are also pleased. Hazrat Ayesha said: I 
heard the Prophet say thus. Hazrat Ali said by way of illustration 
of human soul: God has got many pots in this world. The dearest 
to God among them is that which is most soft, pure and strong. 
Then he explained and said: The soul which is most firm in 
religion, most pure in faith, most kind in treatment with brethren 
is dearest to God. This can be seen from the following verse: They 
are hard upon the unbelievers and kind to one another among 
them- 48:29. In another verse; God says: His light is like a niche 
wherein there is lamp-24:35. To explain this verse, Hazrat Ka’ab 
said: The meaning of light is the light of soul of a believer. God 
says: Or it is like darkness in a fathomless sea. Hence the soul of 
hyporite has been spoken of as an illustration. 


NATURES OF MEN: There are four natures of man (1) 
beastly nature, (2) animal nature, (3) devilish nature and (4) 
angelic nature. Anger is a sign of beastly nature along with 
enemity, hatred, rebuke, attack on people etc. His animal nature 
is seen when his sexual passion becomes strong. He has got 
devilish natures like deceit, fraud conspiracy etc. He has got 
angelic nature such as divine service, worship of God, doing 
good to all. As he has got the divine thing soul, he has got the 
nature of lordship and he likes to be free from servitude and 
meanness. 


The roots of these four natures are in a man and centred in 
human soul. If he has got only the nature of a lower animal, he 
becomes like a pig or a dog. If he has got only the nature of the 
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devil, he becomes a devil. If he has got divine qualities, he 
becomes a truly wise man. If he follows sexual passion and greed, 
he acquires the evils of impurity, shamelessness, meanness, 
miserliness, hatred and other bad habits. If he obeys the dictates 
of anger, he acquires heinous conducts such as haughtiness, 
pride, love of power, self-praise, jokes, contempt for others, 
oppression. If he obeys the devil, he acquires evil conducts such 
as deceit, deception, treachery, fraud etc. When he controls the 
above evils, he is endowed with divine qualities such as wisdom, 
knowledge, certain faith, knowledge of the natures of all things. 
When he becomes free from sexual passion and anger, he 
acquires the following virtues-pardon, contentment, self 
satisfaction, asceticism, piety, God fear, contentment and shame. 
If he keeps anger under control, he gains heroism, kindness, 
patience, silence etc. 


SOULIS A MIRROR: Soul is like a mirror in which the above 
evils and virtues are reflected. The virtues make the soul shining, 
resplendent and bright and the evils, sins and guilts make it dark. 
The Prophet said: When God wants good of a servant, He 
appoints an admonished in his soul. He said: He who has got an 
admonished in his soul has got a guard from God. Zikr or God's 
remembrance becomes lasting in his soul. God says: Beware, 
souls get consolation by the remembrance of God 13: 25. The sins 
are like smokes full of darkness which covers the soul. One sin 
after another comes over the soul like a layer of smokes till his 
soul gets completely enveloped wit darkness. As a result, soul 
becomes removed from God. It is the seal on soul of which God 
speaks in verse 83 : 14-Never, itis seal on souls for what they have 
earned. God says: Had I wished, I would have surely punished 
them and sealed their souls.” 


When sins accumulate in soul, it becomes blind to good 
things of religion. The sage Maimun-b-Mehran said: When aman 
commits a sin, a black spot falls in his soul. When he makes 
repentance, it blots out. Again when he commits sin, the spot 
increases. Thus if sins are committed one after another, the soul 
‘becomes dark and that is the seal on soul. The Prophet said: The 
soul of a believer is bright and there is a bright lamp in it. The soul 
of an unbeliever is black and blind.’ The polish of soul is 
obedience to God with opposition to passion. Sins are impurities 
on soul. He who proceeds towards sins makes his soul dark. 
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FOUR KINDS OF SOUL: The Prophet said: Soul is of four 
kinds. The first kind of soul is bright in which there is a lighted 
lamp. It is the soul of a believer. (2) The second kind of soul is 
black and it is the soul of an unbeliever. (3) The third kind of soul 
is confined within cover and it is the soul of a hypocrite. (4) The 
fourth kind of soul is mixed with faith and hypocrisy. Faith in 
such a soul is like a plant which the water grows and if there is 
other liquids like blood and pus, its growth is retarded. God says: 
When a party of the devil attack those who are God fearing, they 
remember God and they keep on looking 7:201. The brightness of 
soul is gained by Zikr which finds consolation in a person who 
has got God-fear. So God-fear is the gate of Zikr which is again 
the gate of Kashf or inner revelation which is again the gate of 
salvation and the gate of having the fortune of Divine vision. 


ILLUSTRATION OF SOUL: Soul is a container of 
knowledge. As a mirror has got connection with figure and form, 
so also a soul has got connection with objects of knowledge. In 
other words, picture, or figure can be seen if placed in front of a 
mirror. So also different objects of knowledge are reflected in 
soul. A mirror assumes the colour of a figure placed before it. 
Similarly soul assumes the colour or nature of an unknown object 
of knowledge. Every object of knowledge has got a nature and 
every nature has gota figure. That figure is reflected in the mirror 
of soul and is clearly visible. Mirror is a thing figure is a different 
thing and its shadow in the mirror is a different thing. Similarly a 
man has got three different things-(1) soul, (2) real nature of a 


thing, (3) and the knowledge of its real nature. Soul is the name of 


a thing with which knowledge is gained. Shadows of everything 
are reflected in it. So the container of knowledge, object of 
knowledge and knowledge itself are inter connected. For 
instance, to catch a shield is an action. Here there are three things 
(1) hand, (2) shield and (3) catching. These three things connected 
together produce an action. Similarly knowledge is a thing which 
is connected with soul with the shadow of the thing therein and 
the falling of that shadow therein. Knowledge does not arise 
unless the object of knowledge falls in soul. Fire cannot be said 
to fall in soul to produce knowledge of fire. Shadow of fire in 
soul is sufficient to produce it. The real man does not remain in 
mirror. The shadow of his real self remains in mirror. Similarly 
real shadows of all things fall in soul and that is called 
knowledge. 
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' FIVE OBSTACLES OF GAINING DIVINE KNOWLEDGE: 
There are five obstacles or hurdles which prevent real pictures in 
a mirror. A picture cannot be seen in a mirror if the thing with 
which the mirror is made is spoiled or if impurities fallin the 
mirror, or if the mirror is not directed towards the picture, there 
is something between the mirror and the picture, or if the picture 
js not in front of the mirror. Similar is the case with human soul. It 
has got five obstacles. Human soul has got the fitness to receive 
true pictures of everything, but if it cannot do its function, it will 
be understood that knowledge cannot come owing to the five 


obstacles. 

(1) The first obstacle is a natural defect of soul as the souls 
of boys. | 

(2) The second obstacle is the impurities of sins owing to 
greed, passion and low desires. If the impurities of sins are not 


removed just like the impurities in a mirror, truth is not reflected 
in it. The Prophet therefore said: The intellect of a man who is 


accustomed to commit sins goes away. It never comes back to 


him. In other words, rust falls in his soul unless it is removed bya 
good deed and repentance. If dust falls on a mirror, it can be 
removed by a duster. Soul becomes bright if it does not follow 
low desires and urge of passion. God says: I shall show My paths 
to those who strive hard about Me-29:69 The Prophet said: God 
grants such wisdom to one who acts up to his learning which he 
did not know before. 


' (3) Third obstacle of soul. As nothing can be seen if a mirror 
is not directed towards a figure or picture, so real picture of a 
thing does not fall in soul if itis misguided from the real object of 
research and enquiry. Brightness of truth is not reflected in soul 
owing to the object of enquiry not being directed towards soul 
although it is clean and pure. The picture of an object about 
which a man thinks falls in his soul. He who confines his 
thoughts and efforts to the different modes of health gains. 
health. So he who engage his whole attention and energy to the 
attainment of Divine love can acquire it. But he whose attention 
is diverted only to worldly pursuits gets them no doubt but is not 
blessed with divine love and grace. It is an obstacle and a hurdle 
to acquisition of Kashf or secret divine knowledge. 


(4) Fourth obstacle of soul. If there is something between a 
mirror and a picture or figure, the figure cannot be seen in mirror. © 





at nn ie te A ideas “ek 


on 


ee ene atl Bi Hae 4 inline mac Malian a Aoi alan Nae esa conic noted Linq oi ns une sonable: 


18 Soul and its Attributes _Vol-III 


So also if there is screen between a human soul and _a thing 
desired, its true picture cannot be reflected in soul. Truth cannot 
come out from a screened soul. Whose follows his passions and 
low desires, screen falls in his soul. The beliefs which take root in 
early years of life from the surrounding environments paint the 
future of a man and create obstacles in finding out the truth of a 
thing. This is also true in case of open Taglid or blind faith in a 
sect. Such a man does not accept what is opposed to his belief 
although it is true and correct. 


(5) Fifth obstacle of soul is ignorance. This ignorance occurs 
in connection with a special object. As a result, defect is cast upon 
the object of enquiry, For instance if a student enquires about an 
unknown subject it will be impossible to know it until he ponders 
over the thing connected with the object of enquiry and that 
pondering is not along the prescribed mode of the learned, as the 
object of enquiry is to be known on the basis of other learnings. 
Mixture of two learnings produces knowledge of a third kind, as 
a young one of a camel is obtained owing to the cohabitation of a 
camel and a she camel. He who wants to get a young one of a 
horse, he can’t get it if he unites and ass and a camel, but he will 
get it when a horse and a she horse cohabit. Similar is the case 
with every knowledge. It has got two roots and there is 
prescribed mode of the union of the roots. Knowledge cannot 
arise unless the mode of union is not known. If one does not stand 
in front of a mirror, he cannot see his face therein. If the mirror is 
kept in front of face, he can’t see his back. So there is certain 
methods of acquiring knowledge. 


So there are five hurdles in the reflection of truth in souls for 
which we hardly see truths. Soul is a celestial thing and it has got 
natural attribute of knowing truth. God says about this soul. I 
have placed this trust upon the heavens and the earth and the 


mountains, but they all refused to carry it and feared it, but only 


man has borne it. Surely he is oppressive, ignorant-33:72 Q. It 
appears from this that soul has got such a special attribute which 


the heavens and the earth and the mountains do not possess. For- 


that they have been made subservient to man. This trust is 
Ma’/arfat or Divine knowledge and Tauhid. 


However, soul is naturally fit to bear this trust, but it cannot 
reach its real nature owing to the obstacles narrated above. For 
this reason, the Prophet said: Every child is born upon nature, 
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~ put his parents make him a Jew, or a Christian or a Maginan. The 


Prophet said: If the party of the devil did not move in the soul of 
the son of Adam: he could have seen the divine realm. It appears 
from this Hadis also that the above five obstacles prevent a man 
from seeing the divine realm. The Prophe\.was once asked: 
Where is God-in earth or in heaven? He said: God is in the soul of 
a believer. In another Hadis, there is this: The Prophet was asked : 
Who is the best man? The Prophet replied: The believer whose 
soul is Makhmus is best. He was asked: What is Makhmus? He 
said: That soul is Makhmus which is God-fearing, in which there 
is no deceit, deception, treachery, contrivance and hatred. For 
this reason, the Prophet said: When God-fear lifted from my soul 
the screen (of sins), my Lord saw my soul? Whoever lifts up the 


screen of sins from his soul, the pictures of unseen things are , 


disclosed in his soul.\Then he can see paradise which extends in 
heaven and earth. Unseen world is outside of external eyes. 
When this world of sight and the unseen world are united at a 


_ time, it is termed Hazrat Rabubiyat or the presence of .God’s 
” being which can encompass everything. There is no existence of 


anything except that of God, His actions and His sovereignty. His 
servants are included within His actions. The object of all actions 
is to make soul pure and bright. The Quran says: He who purifies 
it will get salvation-91:8Q. The object of purity of soul is to gain 
light of faith therein or to enkindle the light of divine knowledge. 
Regarding this, God says: God expends the breast of one for 
Islam whom He wishes to guide. God says: Whose breast God 
has expanded for Islam, he is on light from his Lord-39 : 22. 


THREE STAGES OF LIGHT OF FAITH: This light of faith in 
soul has got three stages. In the first stage, the light is that of faith 
of ordinary man. It is the light of blind faith. In the second stage, 
itis the light of faith of the followers of Figh or jurisprudence. It is 
mixed with some sort of proof. In the third stage, it is the light of 
faith of the friends of God. It is the dazzling ray of certain faith. 
Take for instance the stay of Zaid within his house. It can be 
proved in three ways. The first kind of proof is belief on hearing. 
If you have belief in a certain man and you know that he does not 
speak lie, you will believe his word that Zaid is in his house. This 
is the belief of ordinary man based on hearing only. When the 
little boys attain maturity, they hear from their parents and 
relatives that there is God, that He is almighty, Creator of 
everything, that He sent apostles with books. They believe them 
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on hearing. This belief will be the cause of salvation in the next 
world. But they will be in the first stage of the fortunate but not 
included within the near ones, as there is no opening of their 
inner eye (Kashf) with the help of certain faith and no expansion 
of breast, and there may be defects in-heresay. 


The second kind of proof is as follows. That Zaid is within his 
house can be guessed from a hearing of his voice and talks 
coming from his house. So this belief is stronger than that of 
heresay. There may be also mistake of voices and words. The 
third kind of proof is to enter into the room and see Zaid with 
open eyes. This is real knowledge gained by direct sight. This 
knowledge is like that of the friends of God and near ones. There 
is no mistakein this belief. _ 


There are however degrees of this knowledge or Kashf 
among them. If Zaid is seen in front in light or sunlight, it is 
perfect sight. If he is seen in the house from a great distance or 
like his figure at night, it is less perfect. Similarly there are 
different degrees of spiritual vision and knowledge. 


TWO KINDS OF KNOWLEDGE: Knowledge which thus 
falls in soul is of two kinds knowledge concering intellect and 
concerning religion. The former is also of two kinds-natural 
knowledge and acquired knowledge. Acquired knowledge is 
also of two kinds worldly knowledge and next worldly or 


_ spiritual knowledge. We understand by knowledge concerning 


A ad 


intellect basic natural and necessary knowledge. It is not 
acquired by blind faith or heresay. It is that which is gained but 
not known how and from where, for instance the knowledge that 
the same person cannot stay in two different places at the same 
time and that the same thing cannot be at the same time old and 
new. This preliminary knowledge is imprinted in a boy’s mind in 
his earliest years. He does not know wherefrom this knowledge 
comes. The acquired knowledge concerning intellect is gained by 
learning. These two kinds of knowledge is called intellect or 
wisdom. | 


The Prophet said with regard to the natural intellect from 
birth: God created nothing more honourable to Him than 
intellect. With regard to the second kind of intellect on heresay, 
the Prophet said to Hazrat Ali: ‘When the people come close to 
God by good deeds, you will be able to come close to Him by the 
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help of your intellect. It is not possible to come close to God by 
natural intellect. It has to be acquired. So human soul has got 
power of sight like that of external eyes. As there is power of sight 
in eyes, SO also there is power of as on in human soul. One of its 
names is intellect or wisdom. The power of vision is a basic 
{ngredient which in not found in a spiritually blind man. It is 


found only in a person having inner sight though he closes his 


two eyes or remains in darkness. All things are seen by the eye of 
knowledge. There is delay in the rise of knowledge till one attains 
maturity as the tablet of soul does not become prepared then for 
light of knowledge. Pen is an instrument to depict pictures of 
knowledge as God says: He taught with pen. He taught men 
what he knew not-8 : 2Q God’s pen is not like the pen of man as 
His attributes are not like the attributes of man. His pen is not 
made of material or other things. So there is distinction between 
inner vision and outer sight. 


SOULS VISION AND BLINDNESS: The vision of soul is 
subtle essence or Latifa with which spiritual things are seen. This 
essence is like a rider and its eye is like a conveyance. For it, the 
blindness of the rider is more harmful than the blindness of the 
conveying horse, that is the blindness of soul is more harmful 
than the blindness of eye. These two things have got no 
connection with each other. Still there is some similarity between 
external sight and internal sight. God explained the sight of soul 
in this verse: Soul has not disbelieved what it saw-53:11. Here it 
has been said that the soul has got power‘of sight God says in 
another verse: I showed thus the sovereignty of heavens and 
earth to Abraham -6:75. Here external sight has not been spoken 
of as others also have been given this power, but there is mention 
here of internal sight. Opposite to it is the internal blindness God 
says: Who so is blind in this world will be blind in 
hereafter-17:71. This is the blindness of soul. This is the narration 
of knowledge concerning intellect. 


KNOWLEDGE CONCERNING RELIGION: This knowledge 
is acquired by blind faith in the words of the prophets. It can be 
earned after studying the Quran and Sunna of the Prophet or 
hearing them For salvation of soal, even though knowledge 
concerning intellect is necessary, it is not singly sufficient. As for 
health of body, some measures are necessary, but they are not 
alone sufficient without their actual application. Special 
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methods of medicines for cure should be learnt from the 
physicians. Only intellect is not sufficient. He who calls towards 
blind faith only without application of intelect is a fool. On the 
other hand, he who relies on intellect only after giving up the 
Quran and Sunna is a proud man. The two must be kept together. 
Education concerning intellect is like food and religious 
education is like medicine. A diseased man meets with harm if he 
takes only food after giving up medicine. Similar is the case with 
diseased soul. Its cure is not possible without profitable medicine 
of Shariat. The medicine of Shariat is the duties prescribed by the 
Prophets for purity of soul. He who does not treat his diseased 
soul by the medicine of divine service as ordained by Shariat and 
thinks the leanings of intellect as sufficient faces ruin. 


SCIENCE IS NOT OPPOSED TO RELIGION: Some think 
that science is opposed to religion. This is not at all correct. Sucha 
man sets up one learning of Shariat against another. The reason is 
his failure to co-ordinate the two. As a result, such people go out 
of religion. Such man is just like a blind man who stumbles down 
against furnitures of a house and says: Why have these furnitures 
been kept in the path way? The house owner says: They are in 
their proper places. It is your blindness which is responsible for 
your stumbling. This is also the case with one who thinks that 
science is opposed to religion. 


TWO KINDS OF SCIENCE: There are two kinds of science, 
material and spiritual. Medical Science, Mathematics, and other 
technical sciences belong to the leanings of this world. The 

Teligious sciences are the education concerning soul, God, His 
attributes and actions. He who makes efforts with regard to the 


worldly sciences and becomes expert has shortcomings in most — 


cases in being expert in religious sciences. For this reason, Hazrat 
Ali cited three illustrations to explain this. He said: This world 
and the next world are like two scales or like the east and the west 
or like two co-wives. You will find that he who is intelligent in 
worldly matters and expert in Medical science, Mathematies, 
- Philosophy, Geometry etc. is fool in the religious sciences. He 
who is experienced in the religious sciences is inexperienced in 
the worldly learnings. For this reason, the Prophet said: Most of 
the inmates of Paradise are indifferent.’ In other words, they are 
inattentive in worldly matters. Hazrat Hasan Basari said: We 
have seen such a people whom you would think if you had seen 
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them as insane and mad. If they had seen you, they would call 

ou devils. So the worldly educated men deny any wonderful 
event of religion. God says: Those who do not hope to meet Me 
and remain satisfied with this world’s life get consolation 
therein. God says” Whoso is heedless of remembering Me and 
does not wish except this world’s life, it is the limit of his 
knowledge. It is only the Prophets who combined in themselves 
the knowledge of this world and the next. They were helped by 
the Holy Spirit and given divine powers. 


MEANS OF ACQUIRING SPIRITUAL POWERS: Know, o 
dear readers, that there are different conditions of knowledge 
which are not all necessary. Some of them fall suddenly in mind 
called Ilham and some of them are acquired by efforts. 
Knowledge not acquired by efforts is of two kinds. One kind of 
such knowledge is not known from where it comes or how it 
comes. Another kind of such knowledge comes through an angel 
who throwsilit into one’s soul. That is called Wahi or revelation. It 
is revealed dnly to the prophets. Ilham of the first kind is thrown 
on the souls of Prophets as well as other religious personalities. 
In short, human soul is the place of disclosing truths of all things, 
but the obstacles mentioned earlier stand as screens. Those are 
screens between Lauhe Mahfuz (Guarded tablet) and the mirror 
of soul. Picture of everything that will occur up to the 
Resurrection Day have been preserved in this Guarded Tablet. 
Real condition of every affair is reflected in the mirror of soul: 
That is like the picture in front of a mirror. If there is no screen 
between the two, it is see in the mirror of soul from the Guarded 
Tablet. The wind of Latifa or essence sometimes removes the 
screen from the mirror of soul, so as to disclose what is in the 
Guarded Tablet. Sometimes the future events can be seen in 


“dream. By death, all the screens are removed. In wakeful state 


also, sometimes the screen is removed provided secret mercy is 
showered on soul. Then gosts of knowledge spring forth in soul 
from unseen things. It lasts for a short time. Ilham and Wahi 
(inspiration and revelation) cannot be obtained by human will. 
God says: It is not for a man to talk with God except by means of 
Wahi or from behind the screen or by means of a means of a 
messenger who reveals with His permission what He wishes. 


MERITS OF KNOWLEDGE BY ILHAM: The Sufis love 
knowledge through Ilham or inspiration. For this reason, they 
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donot like to have education or read books or hold arguments. 
They say that the primary source of acquisition of knowlédge is 
the saving of oneself from the condemnable evils, severing all 
connections and directing all efforts towards God. When it is 
earned, God Himself becomes the caretaker of Kuman soul. He 
saves it by enkindling the light of knowledge in soul. When God 
takes care of his soul, mercy falls in it, light sparkles, breast 
expands and the secrets of spiritual world are disclosed to him, 
By God’s help, screens of darkness are removed from the upper 
portion of his soul and real nature of divine affairs comes to him. 
So it is the duty of God’s servant to purify his soul and to make 
efforts with true and sincere intention. These matters are opened 
to the prophets and friends of God. Lights flow over their breasts. 
It is not due to their acquired knowledge by efforts, but it is due 
to their asceticism, to their full freedom from worldly 
connections and to full direction of their energies towards God. 
God becomes for one who becomes for God. To them the first step 
is to cut off all worldly connections, to make the soul vacant for 
God, to give up all efforts for family, property, children, houses, 
name and fame and then to confine themselves in performing 
compulsory and optional duties and sit in meditation with a 
mind absolutely free from everything. Their thoughts are centred 
only in one Being. Even they become free from interpretation of 
the Quran, Hadis and other books and matters. They sit in lonely 
places and invoke only Allah, Allah with humility of mind till 
they reach such a stage, when they give up even the 
movements of their tongue. Then the influence of their tongue 
enters their soul which recites Allah, Allah. The pictures of 
words are then effaced from their souls are only their 
meanings remain therein. 


It is your option to regain this stage. You have got no. power. “. 


to claim mercy of God, rather you may be fit to receive its 
blowing. At this time, sparkling ray of truth may sparkle in your 
soul first like attracting electricity but it may not last or it may 
last. You will then continue to purify your soul and hope to 
receive God’s blessings. This mode is very troublesome and its 
fruit is time-consuming. If you can gain one stage, it is difficult 
for you to stay init as the devil will constantly mislead you. the 
Prophet said: The heart of a believer is more changing than a pot 
(of hot water). During this time of efforts and trials, health may 
deteriorate. 


Vol-lIl 
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Itham and acquired knowledge. Know, o dear readers, that 
the wonderful action of soul is outside the knowledge gained by 
the senses as soul is outside the knowledge of the senses. So to 


‘understand the actions of soul, some illustrations of the material 


world are necessary. Only two of them are cited here. 


FIRST ILLUSTRATION: Take for instance that a well has 
been dug underneath the ground. There are two ways of pouring 
waters in it, one way through pipe or canal and another way is to 
dig the well very deep, so that water may gush forth from its 
bottom. The second mode is better as water obtained in this way 
is more pure and lasting. Similarly soul is like a well, knowledge 
is like water and the five senses are like pipes or canals. 
Knowledge like water comes to the soul through the help of five 
organs like pipes or canals. If you wish to get pure knowledge, 
you shall have to shut up the five senses as you shut up the pipes 
or canals to get pure water into the well and dig it very deep so 
that pure water may gush forth from the bottom. The filth in the 
bottom of well must be cleared to allow pure water to gush forth 
from the bottom. So also in order to get pure and unadulterated 
knowledge, you shall have to shut up knowledge gained by the 
five senses because such knowledge is full of harasses, 
superstitions and errors. 


Question. How can knowledge come out of soul when it 
remains without knowledge? 


Answer. These matters are the wonderful actions of soul. It is 
difficult to get them from the worldly learnings. It may however 
be mentioned that real condition of everything was recorded in 
Lauhe Mahfuz or Guarded Tablet. That was recorded also in the 

souls of angels who are near God. As an architect prepares a plan 
before building a house and then builds it according to his plan, 
so also the Creator recorded His plan in the Guarded Tablet of 
everything of His reaction in the heavens and earth from first to 
last. Thereafter He takes out everything according to that 
prepared plan. . 


There are four stages of this material world-(1) its existence 
in the Guarded Tablet before creation of the world; (2) this 
material world comes into being according to this plan, (3) the 
world of ideas follows this material world, and (4) the world of 
intellect follows this world of ideas, that is its pictures fall in 
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human soul. Some worlds are material and some immaterial. In 
the immaterial worlds also, one is more spiritual than another. 
These are strategy of God. Look at the eye-ball. Though it is 
small, the pictures of the heavens and the earth fall in it. Then it 
comes within ideas and then it falls in soul. Man does not take 
cognisance of it till it reaches the soul. Praise be to God who 
created wonderful power in soul and eyes and He also made soul 
and eyes of some blind. 


So pictures of the world fall in soul sometimes by the help of 
five senses and sometimes by the help of the Guarded Tablet as 
picture of the sun falls in eyes. Again picture of the sun falls in 
water as it falls in eyes. When obstacles are removed from 
between soul and Guarded Tablet, soul can see many things and 
thus knowledge arises therefrom. Then no help of senses 

essary for such knowledge. It is just like the gushing forth of 
water from the deep bottom of a well. 


TWO DOORS OF SOUL: One door of soul is open towards 
the spiritual world which is the world of angels and the Guarded 
Tablet. Another door of soul is open towards the five senses and 
it is connected with the material world. The former door open to 
the spiritual world can be better understood from dreams in 
which one can see some matters of future and past events. One 
can tell them without the necessity of knowledge gained form his 
five senses. That door is open to one who remains engaged in 
solitude in remembrance of God. The Prophet said: the dwellers 
of solitude have preceded. He was asked: O Prophet of God, who 
are the dwellers of solitude? He said: Those who have been made 
pure by the remembrance of God, those whose burdens have 
been taken down by the remembrance of God and those who will 
come on the Resurrection Day free of burdens. Then he described 
their virtues and read these words of God: I kept My face in their 
front. Do you know in whose front I have kept My face? Does 
anybody know what I will give them? Then God says: First I 
throw light in their souls. As a result, they broadcast the news 
they get from Me. 


There is difference in the knowledge of the prophets and 
friends of God and the knowledge of the learned and the 
scientists. Knowledge of the prophets and the friends of God 
come out of that gate of souls which remains open towards the 
spiritual world, and the knowledge of the learned and the 
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come out of that gate of souls which remains open towards the 
spiritual world, and the knowledge of the learned and the 
scientists comes which remains open towards the spiritual 
world, and the knowledge of the learned and the scientists comes 
out of that gate of souls which remains open to the material 
world through the help of five senses. So it is impossible for the 
latter to acquire spiritual knowledge. This illustration will make 
one to understand the difference between the two work. 


SECOND ILLUSTRATION: The destination between the 
actions of the learned and of the friends of God will make one to 
understand the second illustration, as the learned learn the basic 
principles of learnings and the bright and pure. The spiritual 
knowledge of a believer is everlasting as the soul of a believer has 
got no death. At the time of his death, his knowledge does not go. 
Hazrat Hasan basari said: Earth cannot eat the place of faith, but 
it is a means to gain nearness of God. The rank of the fortunate is 
different according to the degree of Ma’arfat and faith as there is 
the difference of the rich men is respect of the difference of their 
riches. So Ma’arfat or knowledge of God is a light without which 
the believer will not be able to secure divine vision. God says: 
Their lights will run in their front and their back - 57 : 12. 


There is difference in the degrees of light. The Prophet said: If 
the faith of Abu Bakr is measured with that of the people of the 
world except the faith of the prophets and apostles, the balance of 
his faith will be heavier. This like the saying of the man who says: 
If the lights of all lamps are weighed with the rays of the sun, the 
rays of the son will be heavier. The light of the faith of the 
prophets and apostles is like the rays of-the sun, the light of the 
Siddigs is like that of the moon, the light of the friends of God is 
like that of the stars and the light of the general believers is like 
that of a lamp. The rays of the sun illumine the whole world and 
the light of the lamp gives light to a room. Similarly there is 
difference in the case of expansion of breasts of the prophets and 
ordinary believers. For this reason, there is in Hadis that on the 
Resurrection Day it will be said that whoever has got faith in his 
heart to the weight of an atom will be taken out of Hell. God said: 
You will be victorious if you are believers -3 : 38. 


In this verge, superiority of the believers over the Muslims 
has been spoken of. Here the believer means the believer with 
great spiritual knowledge and not Muslims with outward faith. 
God says: God will raise those in rank who are believers among 
you and who have been given knowledge-58:12. Here those who 
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have got blind faith have been spoken of and then those believers 
who are learned have been mentioned. God says: Those who 
have been given learning have got ranks. Hazrat Ibn Abbas 
explained this verse by saying: God will keep the learned 
believers over the ordinary believers by seven hundred degrees 
above, the distance between every two degrees is as the distance 
between heaven and earth. The Prophet said: Majority of the 
inmates of Paradise are simple, but the wise will live in the 
highest Paradise. The Prophet said: The superiority of a learned 
man over a worshiper is like mine over an ordinary man among 
my followers, in another narration as the superiority of the full 
moon over the stars. It can be understood from the above that the 
difference of the ranks of the inmates of Paradise will be 
according to the difference of their souls in divine knowledge. 


Proof of Shariat about correctness of the ways of the Sufis in 
gaining spiritual knowledge. 


ILHAM AND KASHF: If anything is disclosed to anybody 
by Ilham or inspiration from unknown source, he is termed Sufi 
or an ascetic with knowledge of God by the help of correct means. 
Owing to constant engagement in divine service, spiritual 
knowledge, is disclosed in soul by way of Ilham or inspiration or 
Kashf. The Prophet said : God gives one who acts up to his 
learning such knowledge which was unknown to him before. He 
gives him Taufiq or grace in his actions, till Paradise becomes 
sure for him. He who does not act up to his learning roams round 
his learning. God does not give him grace in what he acts till Hell 

‘becomes sure for him. God says: God makes out a way for a man 
who fears Him and gives him provision from a source he cannot 
conceive. This means that God takes him out from doubts and 
various difficulties and gives him knowledge without education 
and natural understanding without experience. God says : O 
those who believe, if you fear God, He will give you Furqan—. 
Furqan means light with which truth and falsehood are 
distinguished and with. the help of which one can come out of 
doubt. The Prophet used to pray : O God, give me light, increase 
my light, give me light in my soul, give me light in my grave, give 
me light in my hearing, give me light in my sight. Even he used to 
pray : Give me light in my hairs, my flesh, my blood and my 
bones. When asked about the meaning of the following verse— 
He is upon the light of God whose heart God has opened for 
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Islam—29 : 22), the Prophet said : It is diffusion of light, when 
light falls in soul, heart expands and spreads. The Prophet 
prayed for Ibn Abbas : O God, give him knowledge of religion 
and of interpretation. Hazrat Ali said : There is nothing which the 
Prophet concealed from us.’ God gives the knowledge of the 
Quran to some of His servants. It is not acquired knowledge. 


God says: He gives wisdom to whom He likes—12 : 229. This — 
knowledge is said to be that of God’s Book. God says: I gave 
Soloman its knowledge—21 : 79. He specialised Soloman with 
knowledge. Hazrat Abu Darda’a said: A believer is he who by the 
help of God’s light sees everything from behind the screen. By 
God. it is true that God casts truth in soul and for that it is 
disclosed in his tongue. An ancient sage said : Fear the sight of a 
believer as he looks only by the help of divine light. The clue is 
found in the following verse : In it there are signs for those who 
enquire. God says :1 make clear the signs to a people with certain 
faith—12 : 118. The Prophet said: ‘Learning is of two kinds—one 
kind of learning lies concealed in soul and it is the benefiting 
learning.’ One learned man was asked about this and he said : 
That is a secret matter out of the secret matters of God. God casts 
it in the souls of His dear servants,Angels or ordinary men do not 
get clue to it. The learned man is he who learns from his God. This 
is knowledge from the Almighty called Ilhame Laduni (secret 
knowledge). God says: I have taught him learning from 
Myself—18 : 65. Some knowledge comes from God and some 
knowledge is acquired through the medium of men. It cannot be 
called secret knowledge which is such a knowledge which arises 
from the deep bottom of soul without any reason. The Quran and 
Hadis support it? The following are some examples cf Ilme 
Laduni or secret knowledge. 


(1) Hazrat Abu Bakr at the time of his death said to Hazrat 


. Ayesha : They are both your brother and sister. 


At that time, his wife was pregnant and she gave birth 
thereafter to a daughter. He came to know beforehand that he 
would have a daughter born to him. 


(2) One day Hazrat Omar said at the time of his sermon : O 
army, towards the hillock, towards the hillock. When he came to 
know by Kashf or secret knowledge that the enemies were about 
to kill the Muslim soldiers, he cautioned them and called them to 
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assemble in the hillock. It is wonderful that the call soon reached 
the Muslim soldiers. 


(3) Hazrat Anas said : I started to meet Hazrat Osman. On the 
way I met a woman and began to think of here uncommon 
beauty. When I came to Hazrat Osman, he said : Someone of you 
has come to me with open sign of fornication in his eyes. Don’t 
you know that laok at a strange woman is fornication? Repent or 
otherwise I shall give you punishment. I said : Does revelation 
come even after the Prophet of God. Hazrat Osman said: 
Revelation does not come, but by deep insight everything can be 
seen. 


There are many instance that the sages and saints could tell 
the inner thoughts of men. Two wonderful events are admitted 
and cannot be denied by anybody. They are—(1) true dream 
and(2) Hadis of the Prophet regarding future events. 


(1) True dream. It reveals the unseen events. When it is 
possible in dream, it does not become impossible in wakeful state 
for the following reasons. In sleep, actions of the outward senses 
remain closed and suspended and soul remains free from the 
engagements of the material world and then the door of the 
knowledge of soul remains a little open towards the spiritual 
world. This occurs sometimes in wakeful state. There are many 
men who don’t hear and see even in wakeful state as they are 
then remain immerged in their thoughts. 


(2) Prophecies of Prophet. With regard to the prophecies of 
the Holy Prophet concerning future events, there are proofs in 
the Quran. A prophet is he who remains busy for the Quran. A 
prophet and to whom the real nature of everything is disclosed. 
A friend of God is he who does not remain busy in the affairs of 
the people but it is possible for him to know the real nature of 
things. There are two gates of soul. He who believes in the 
prophets and in true dreams must believe that there are two gates 
of soul, one gate is opened to the external senses and another to 
the spiritual world from the deepest recess of soul and that is 
Ilham or blowing of Ruh or inspiration or revelation. Between 
these two gates, the roaming of soul discloses its real nature. As 
spiritual ma ters are disclosed in dream, they are disclosed 
similarly to the prophets and friends of God in different forms. It 
cannot be understood without spiritual knowledge. 
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Many angels are ignorant of human mind. A man of Kashf 
said : An angel came to me and asked me : Disclose to me your 
insight of Tauhid and secret Zikr or remembrance of God, as I 
don’t write anything of these matters. I asked him : Don’t you 
write compulsory duties? He said : Yes, we write them. It appears 
from this that Keraman Ketebinor the honoured scribes do not 
know of secret things and they look only to the outward actions. 
An Aref or agnostic said : I asked a certain Bad] (saint) about 
direct sight of certain faith. He asked the angels on the right side, 
left side and breast. They all said : We don’t know. Then he gavea 
wonderful reply which pleased me. He said : I asked my soul 
(conscience) and it gave me the reply. The soul is more intelligent 
than the angels. The Prophet also said : There are true 
news-givers among my followers and Omar is one of them. There 
is in Hadis Qudsi; God says. He whose news of soul I take, holds 
My remembrance firm in his soul, I take his charge and become 
his friend, admonishner and companion. Hazrat Abu Solaiman 
Darani said : Soul is like a closed tent of which all the gates have 
been shut up. One look at the door which is opened up towards 
him. One door out of the doors of soul is opened towards the 
spiritual world and the Almighty God. That is opened by God 
fear, abstinence from worldly lusts, greed and efforts. For this 
reason, Hazrat Omar gave orders to his commanders to 
remember what the religious persons say, as true matters are 
disclosed to them. A certain wise man said : God’s hand is placed 
on the wise. They don’t say except what God discloses to them. 
Another sage said. If you are wise, I shall tell you that God 
discloses some of His secrets to the God fearing men. — 


DEVIL’S WHISPERINGS IN SOUL: As already stated, soul 
is a closed tent which has got several doors and from every door, 
its condition is infused to it. Or soul is like a building to which 
arrows are thrown from every direction. Or soul is like a 
preserved mirror in which different pictures are thrown and 
pictures after pictures are falling in it. Or soul is like a well which 
as got connection with pipes through which water falls in it. The 
five senses re its open pipes, and its secret pipes are a man’s 
character and conduct made up of greed, anger etc. Whatever is 
gained by its five senses falls in soul. When sexual passion rises 
high on account of over-eating and over-drinking, its effect falls 
in soul. The soul changes from one condition to another. This 
effect in soul is called khawater and out of it there grows will and 
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then intention. Thoughts are good or bad. Good thoughts are 
called ham or inspiration and bad thoughts are called Waswasa 
or whisperings of the devil. | 


DEVIL AND ANGEL: They have got generators. The cause 
or urge which calls towards good is called angel and the cause 
which calls towards bad is called devil. Latifa or essence gives 
help to soul in receiving Ilham and this help is called Taufiq or 
grace. The thing which is accepted from Waswasa or contrivance 
of the devil is called misguiance. The action of an angel is to give 
impetus to good actions, to disclose truth and to order is to order 
for evils and indecencies. Thus God created two opposite 
agencies. He says: I have created two kinds of everything—13:3. 
Except God, all things are opposed to one another. God is One 
and unique who created different things. So soul lives in dispute 
between angel and devil. The Prophet said : There are two 
impulses in soul, one impulse of angel which calls towards good 
and confirms truth. He who feels this impulse should know that 
it is from God. Another impulse comes from the enemy which 
leads to doubt and holds out the truth as falsehood and prohibits 
good works. He who feels this should seek refuge to God from 
the accursed devil. Then he recited the verse : The devil shows 
you fears of poverty and enjoins you to do evils—2 : 268. 


Hazrat Hasan Basari said: Two thoughts roam over soul-one 
thought from God and another from the devil. God shows mercy 
on a servant who stops at the time of the latter thought. If soul 
follows low desires and passions, the devil gets upperhand. If it 
follows the habits of angels, it becomes the resting place of 
angels. For this reason, the Prophet said : There is nobody among 
you in whom there is no devil. The companions asked : O 
Messenger of God, does it reside in you too? He said : There is 
also devil in me, but God helped me to overcome it and it has 
become submissive to me. It does not order me but good. 


The devil works havoc through the medium of sexual 
passion. Who so follows it finds the devil as his guide. When he 
returns to Zikr, the devil goes behind and the angel gives 
incentive to good works. In the battle-field of soul, there is 
constant clash between the soldiers of the devil and angels till it 
gets upperhand. After victory, soul remains in peace and the 
devil becomes submissive. The sage Ata-b-Ziyad said : The devil 
enters a soul as a thief enters a house. If there is anything in the 
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house, the thief takes it away. If there is nothing in the house, the 
thief leaves it. In other words, the devil does not enter a soul 
which is free from sexual passion and evil desires. God Says to 
the devil : You have got no control over My servants’ 16 : 32. He 
who follows the dictates of passion is a slave of passion and not 
of God. For this reason, He gave control of the devil over him. 
God says: Have you seen one who has taken up his passion as hid 
deity-25 : 44 ? One day Hazrat Amr-b-A’s asked the Prophet :O 
Messenger of God, the devil enters in o my Quran- reading in 
prayer. He said : He is a devil called Khanzab. When you feel it, 
seek refuge to God and spit thrice to your left side. He said that 
God relieved him from it after he did it. There is in another Hadis 
that there is a devil in ablution called Walhan. He said : Seek 
refuge from him to God. God says : Seek refuge from the 
machinations of the devil—16:98. Hazrat Mujahid said by 
explanation of this verse that it is a broad sign in soul. When one 
remembers God, the devil flees away disappointed. When he is 
heedless, the devil takes seat in his soul. God’s Zikr and devil’s 
contrivance are like light and darkness which can not live 
together. The Prophet said : The devil places his trunk in the soul 
of man. When he remembers God, he goes away, and when he is 
heedless, he catches hold of his soul. 


The Prophet said : When a man does not tumafter he reaches 
his fortieth year, the devil rubs his face with his hands and says. I 


_ have wiped the face of one who has got no salvation. The Prophet 


said : The devil moves in man like the circulation of blood. Make 
his circulation narrow by hunger. The reason is that hunger cures 
sexual passion which is the weapon of the devil. So sexual 
passion surrounds soul. God mentioned the case of the devil 
saying: The devil said : I will keep sitting in Thy straight path for 
them. Then I shall run to them by their front, by their back, by 
their right side and by their left side—7 : 17. . 


The Prophet said : The devil keeps sitting in different paths for 
man. He sits in the path of Islam and says: Will you accept Islam 
after giving up your religion and the religion of your ancestors ? 
When he disobeys him and accepts Islam, he sits for him-in the path 
of emigration and says : Will you leave your country after leaving 
your native land and your properties . When he disobeys him and 
makes arguments, he sits in the path of Jihad and says : Will you 
fight ruining yourself and your properties ? He disobeys him and 
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fights. The Prophet said : If a man dies after performing the above 
actions, it becomes the duty of God to admit him in Paradise. 


Some may ask: What is devil ? Has he got body? If he has got 
body, how can be enter into the soul of a man? These are useless 
talks. He who raises such arguments is like the man who, instead 
of removing a snake from his cloth, argues as to the shape, form, 
length and breadth of the snake. This is sheer foolishness. When 
you know that evil thoughts arise in your mind and that they lead 
you to ruin, it is then clear that they are your enemies of whom 
you should take care. God says: The devil is your open enemy. 


_ 35:6.God says: Have I not told you : Don’t follow the devil as he is 


your great enemy—36 : 61? So everybody should take care of him 
and notask about his birth death and other particulars. 


THREE KINDS OF THOUGHT: (1) Bad thoughts lead to 
evils, (2) good thoughts lead to good and it is called Ilham and (3) 
thoughts mixed with good and bad lead to doubt and it is not 
known whether they come from angels or devils. The devil 
cannot call majority of the pious men towards evil deeds. He 
presents doubt to them in the form of good and that is a great 
deception which destroys many people. For instance, he advises 
a learned man to make sermons, and to adorn his lectures with 
ornamental words. His objects is to throw him to a show of deeds 


and to generate in his mind greed for name and fame. He is then 


included among those men about whom the Prophet said : God 
will help this religion with such men who will have no share in 
religion. There is in another Hadis that God will help the religion 


by a transgressor. 


DECEPTION OF DEVIL; It has been narrated that the devil 
once came to Jesus and told him : Say : there is no deity but God. 
He said : This is a true word, but I will not utter it in obedience to 
your dictation. Every man should know the source of thought, 
whether it comes from the angel or from the devil. He should 
examine it by deep insight and not by dictates of passion and low 

desires. It will not be disclosed to him except by the light of 
God-fear and deep knowledge. God says : When a party of devil 
attack the God-fearing, they remember God—7 : 201. In other 
words, they return to the light of knowledge. 


The means of saving oneself from the machinations of the 
devil is to shut up the doors of thoughts which are the five senses, 
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secret sexual passion and worldly connections. The doors of five 
senses are shut up if he stays alone in a dark room. The secret 
door of the devil is shut up if he lives separate from his family 
members and his properties. In this way, the door of ideas 
remains open in soul. It will not be closed if the soul is not kept 
engaged in the remembrance of God. Even the devil tries to make 
him forgetful of it. This fight continues till his death. So long as he 
lives, he does not get released from the devil. The door of 
passion, hatred and greed remains open towards the soul. 


One day a man asked Hasan Basari :O Abu Sayeed, does the 
devil sleep ? He smiled and said : If he slept, we would have taken 
rest. No believer is safe from him. Itis true that there are means to 
get out of him and to curb his power. The Prophet said : A 
believer drives out his devil as one of you drives his camel in 
journey. Hazrat Ibn Masud said : The devil of a believer is lean 
and thin. It is true that there are many doors open for the devil 
towards soul, but the door of angels is only one which is mixed 
up with the other doors. To know the path is very difficult 
without the rays of soul or deep insight which is covered with 
God-fear. 


Hazrat Abdullah-b-Masud said: The Prophet drew up a line 
in our front and said : This is God’s path. He drew up several 
lines from the right and left sides of that line and said : These are 
different paths and in each path the devil calls towards it. Then 
he recited : This is My Straight path. Follow it and don’t follow 


’ different paths. The Prophet said : There was a hermit among the 


children of Isrial. Once the devil snared a woman and he 
generated in the minds of her family members that her cure is in 
the hands of the hermit. They took the woman to the hermit and 
wanted him to keep her, but he declined to keep her. Being 
greatly requested, he kept the woman with him for treatment. 
Then the devil came to the hermit and gave him evil advice. The 
hermit then cohabited with the woman who become pregnant as 
a result. Now the devil came to the hermit again and said to him: 
Kill her, otherwise her family members would come and kill you. 
If they ask you, you will say that she has died. Then the hermit 
killed the woman and buried her. The devil then came to the 
family members of the woman and told them that the hermit 
killed her as the woman became pregnant owing to his 
cohabitation with her. When they came to the hermit for the 
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woman, he said that she had died. Then the devil came to the hermit 
and said to him : I will save you from them if you obey my 
command. Prostrate before me twice. When the hermit made 
prostration before the devil, the devil said : lam now free from you. 


DEVIL’S ENTRY INTO SOUL: Know, dear readers, that 
soul is like a fortress and the devil wishes to enter it and commit 
havoc. In order to save it from the devil, one must guard the 
doors of this fort. It is impossible for him to guard them unless he 
knows the doors which mean his character and conduct. 


(1) Anger and sexual passion. A great door for devil’s entry 


is anger and sexual passion. When intelligence is weak, the forces . 


of the devil attack it. Whenever any man gets angry, the devil 
plays with him. It has been narrated that once the devil came to 
Moses and said : O Moses, God selected you for prophethood and 
He talked much with you. I have committed sin and I wish to 
make repentance. Intercede to my Lord that He may forgive my 
sins Moses said : Well, Iam doing it. He ascended the hill, talked 
with God and wished to getdown from it. Then he said : Fulfill 
the promise. Moses said :O Lord, your servant Iblis wishes that his 
repentance be accepted. God then revealed to Moses : O Moses, 
your need has been fulfilled. Tell the devil to prostrate before the 
grave of Adam and make repentance. Then Moses told it to the 
devil. He got angry at it and said : I did not prostrate before him 
while he was alive. Shall I now do it after his death ? I have got some 
duty to you as you have interceded to God for me, One should 
remember me at the time of three things and I shall not do him any 
harm—{1) When he gets angry, he should remember that my life is 
with his soul, my eyes are with his eyes and I move within him like 
the circulation of blood. (2) When one joins a fight, he should 
remember that I come down at that time and I remind him of his 
wives, children and properties, as a result he flees away. (3) One 
shall not sit by such a woman who can be married. I stay with her as 
his messenger. I don’t stop till I make him fall in danger. From this 
story, itappears how dangerous are anger and sexual passion. 


A certain friend of God asked the devil : Tell me how son hold 
control over a man. He said : I hold control over him at the time of 
his anger. Once the devil went to a hermit who asked him which 
conduct of a man is more helpful to him. The devil said : Haughty 
temper, because when a man has haughty temper, I overturn him 
as a boy overturns his toy. 
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(2) Hatred and greed. Another great door of the devil to enter 
soul is hatred and greed. When a man has got greed for anything 
it makes him deaf and blind, as the Prophet said : Your love for 
anything makes you deaf and blind. It has been narrated that at 
the time when the Prophet Noah embarked on the boat, he took a 

air of everything in it by God’s command He found an old man 
in the boat and asked him: Why have you come? He said : I have 
come to throw the hearts of your companions into fear, so that 
their hearts may remain with me and their bodies with you. Noah 
said : O enemy of God, go out as you are cursed. Then the old man 
(devil) said to him : I will destroy people with five things and I 
will not disclose to you two things. God revealed to Noah : You 
have got no necessity of these things Tell him to disclose to you 
the two things. Noah informed the devil accordingly. The devil 
said : The two things are greed and hatred. I have been cursed for 
hatred. I generated greed in Adam and misguided him. 


(3) Eating with satisfaction. Another door of the devil is 
eating to one’s heart content though the food is lawful and pure 
as it makes sexual passion strong. Once the devil came to the 
Prophet Ihya who saw his body stout and strong and asked him: 
G Iblis’ what is the reason that you have got a strong body? He 
replied : The reason is sexual passion. He asked : Have | got 
anything of it? The devil said : Sometimes you eat with 
satisfaction and as a result you feel heaviness to pray and make 
Zikr. Then he said : Have I got anything besides this ? The devil 
said : You have got nothing else. Prophet Ihya said : I shall never 
eat to my heart's content. Iblis said : By God, I shall no more give 
any advice to any Muslim. | _ 


HARMS OF EATING WITH SATISFACTION. Eating with 
satisfaction creates six harms.-(1) God-fear goes out of the heart 
of such a man, (2) kindness for the people goes out of his heart, (3) 
he feels difficulty in doing divine service, (4) he does not feel 
humility when he hears words of wisdom, (5) when he gives 
sermon, it does not enter into the hearts of the audience and (6) 
many diseases grow in him. 


P (4) Love for fine things Another door of the devil is love for 
ine dresses, houses and furnitures. When a man loves fine 
dresses, he loves to embellish his house and decorate it with fine 
and beautiful furnitures and things. He loves also to paint his 
building with variegated colours and its roofs and walls. 
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(5) Dependence on people. Another door of the devil is 
dependence on the people and to cherish hope to get their 
favours. For that , he assumes show and artificial methods. Thus 
greed becomes his deity. 


(6) Hastiness and absence of steadiness. Hastiness in action 
‘and to give up firmness in actions are another door of the devil. The 
Prophet said : Hastiness comes from the devil and delay comes from 
God, God says : Man has been created with Hastiness-21 : 37Q. man 
loves hastiness. God said to His Prophet : Don’t be hasty in the matter 
of the Quran till its revelation does not become complete on you. It 
has been narrated that when Jesus Christ was born, the followers of 
Iblis came to him and said : The heads of all idols have fallen down. 
The devil said : It seems that some event has taken place. Iblis said 
that Jesus Christ was born and the angels kept him surrounded. He 
said to his followers : A Prophet is born in the world. without my 
knowledge, no woman conceived and gave birth to a child. This is 
an exception. He praised man for hastiness and fickle-mindedness. 


(7) To possess wealth beyond necessity. Another great door 
of the devil is to have wealth and properties beyond one’s 
necessity. He who has got the bare necessary things lives in peace 
but :f one possesses surplus wealth, he can not enjoy peace as he 
wants more and more. When the Prophet was born, the followers 
of the devil became displeased but the devil said : Give them 
some time Perhaps God will give them wealth and for that we 
shall gain upperhand over them. It has been narrated that Jesus 
Christ once used a piece of stone as pillow. The devil then came to 
him and said : You have got greed for wealth as you are taking 
rest on a stone. Then Jesus Christ threw the stone at the devil 
saying : This is your reward Now think of the man who has got 
pillows for enjoyment. 


(8) Miserliness and fear of poverty. Another great door of 
the devil is miserliness and fear of poverty, as they prevent 
charity and expense, encourage hoarding and create greed for 
wealth. Khaisamah-b-Abdur Rahman said : The devil says : Man 
will hold control over me, but he will not be able to prevail over 
me in three matters-(1) misappropriation of money unjustly, (2) 
spending it unjustly (3) and not to pay the dues of others. Hazrat 
Sufyan Saori said : There is no weapon stronger to the devil than 
fear of poverty. 
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(9)Staying in hats and bazars. The devil lives in hats and - 
pazars. The Prophet said : When the devil came down to the 
earth, he said: O Lord, give me place for habitation. God said : I 

ive you bath room for habitation. The devil said : Give me place 
for assembly. God said : For that I give you hats and bazars and 
centres of pathways. The devil said : Give me food. God said : 
You are given food over which God’s name is not taken. The 
devil said : Give me drink. God said : I give you drink which 
produces intoxication. The devil said : Give me an inviter. God 
said : I give you instruments of song. The devil said : Give me a 
Quran. God said : I give you poetry. The devil said : Give me a 
book, God said : I give you pictures of animals. The devil said : 
give me Hadis. God said : I gives you false talk. The devil said : 
Give mea game. God said :1 give you women. 


(10) Love for sect and hatred for opponents. Another door of 
the devil is love for mezhab or sect or party and hatred for those 
who oppose and hold him in contempt. These are such faults for 
which the religious men are ruined, because to disclose the faults 
of others is the lastly conduct of man. Those who follow their 
own sect or party think that it is the best and they cherish hatred 
for other sects or parties. Some of them support Hazrat abu Bakr 
though they do not follow him, speak falsehood and create 
disturbance Had Hazrat Abu Bakr seen them he would have been 
their first enemy. Some of them support Hazrat Ali but do not 
follow his character and conduct. At the time of his Caliphate, he 
purchased a shirt for only three dirhams and cut off his trouser 
up to ankles. Now his supporters wear silk dresses and eat 


_unlawful earnings. On the Resurrection Day, he will be their first 


enemy. Those who love Imams Abu Hanifah, Shafeyi, Malek and 
Ahmad should remember the above principle. 


(11) Ordinary men leaders of religion. One of the great 
doors of the devil is that those who have got no learning an 
education and who do not ponder over the mysteries of creation 
and actions of God claim to be the leaders of religion. They 
entertain doubt in the basic principles of religion. The Prophet 
said : The devil comes to one of you and says: Who created God? 
When anyone feels that, he should say : I believe in God and His 
Prophet. This utterance will remove that feeling from him. The 
Prophet did not recommend argument on the above line as the 
learned do not face it except the ordinary men. 
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(12) Bad opinion about Muslims. One of the great doors of 
the devil is bad ideas and opinions about Muslims, God said :O 
those who believe, give up many conjectures as some conjecture 
is sin. 49 :12. The devil gives encouragement to backbite one 
about whom a bad ideal is entertained. The Prophet said : Save 
yourself from the place of calumny. Even the Prophet saved 
himself from it. Once the Prophet was in a state of L,tiqaf or 
seclusion in a mosque. At that time, his wife Sufiyah came to him 
and went away in the evening. At that time two Ansars came 
there and after saluting him were about to depart. The Prophet 
said to them that his wife Sufiyah had come and gone away. He 
said : The devil runs through the body of a man like circulation of 
blood. I fear he may enter in you. So to save oneself from the 
calumny of others is the bounden duty on all. 


These are the twelve great doors of the devil through which he 


enters into the hearts of men and commit tremendous havoc and ruin. — 


MEANS TO DRIVE OUT THE DEVIL: The means to shut up 
the doors to prevent the entry of the devil into human soul or 
heart is by purification of soul from the evil attributes. The devil 
is like a hungry dog which shall come to you. Drive it out 
repeatedly. If you, cannot drive a dog take a place of meat and 
throw it to it and it will go away. Similarly the soul which is free 
from the food of the devil can be filled up with constant Zikr or 
remembrance of God, but when passion and greed are strong in 
soul, the spirit of Zikr roams round the soul. When the soul is 
heedless of Zikr, machinations of the devil come in. Hazrat Abu 
Hurairah reported: Once the devil of a believer and the devil of a 
polytheist met with each other. The devil of the polytheist was 
stout and strong and dressed with fine dresses and the devil of 
the believer was lean and thin, disheveled in hairs and laden with 
dust. The former said to the latter: Why are you lean and thin? He 
said: I remain with such a man that when he eats, he remembers 
God and I become hungry, when he drinks and remembers God, I 
become thirsty. When he puts on dress and remembers God, I go 
without cloth. When he uses oil and remembers God, I become 
disheveled in hairs. The devil of the unbeliever said: I remain 
with such a person who does not remember God in any case and I 
become his partner in eating, drinking and dresses. 


Hazrat Abdur Rahman-b-Abi Laila reported: The devil with 
a torch light of fire in hand came to the Prophet who was then 
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engaged in prayer. Gabriel at once came to him and said: Recite 
the following: 


‘| seek refuge to Thee with the perfect words which no 
religious or irreligious man misses, from the evil which enters the 
world and which comes out of it, which comes down from 
heaven and which ascends to it, from the trials of day and night, 
from what roams about during the day and night except what 
travels with good, O Merciful.’ When the Prophet recited it, the 
torch of fire fell on the body of the devil. 


Hazrat Hasan Basari said: I have come to know that Gabriel 
once came to the Prophet and said: One party of Jinn is making 
conspiracy against you. So when you enter the evening, read 
Ayatul Qursi (2 : 255). The Prophet said: Once the devil came to 
me and quarrelled with me, I caught hold of his neck. By One 
who sent meas a true messenger, I did not let him go till his saliva 
of tongue touched my hand. Had not my brother Soloman called 
me, he would have remained lying down in the mosque. The 
Prophet said: ‘The devil does not walk ina route which is used by 
Omar.’ The cause is that his soul was free from greed. So remove 
it by sincere Zikr. Be like one who takes medicine after purgation 
of his bowels which was full of indigested food stuffs. If you 
want to get the benefit of medicine, first purge your bowels and 
clear it from congested stools. Similarly clear your soul first from 
passion and greed and when take the medicine of Zikr. When 
Zikr enters such a heart which is free from thoughts other than of 
God, the devil flees away from it, as disease goes away if 
medicine falls in stomach free of food. 


It has been recorded in case of the devil that he will misguide 
one on whom he has got control and lead him to the endless pit of 
fire. God-fear and God’s remembrance remove the devil. Prayer 
makes the soul pure. By its help, virtues and faults of soul are 
disclosed. The prayer of a man whose soul is filled up with 
passion and greed is not accepted. So it is beyond doubt that the 
devil will not go from you in that case and his machinations in 
you will increase, as to use medicine before purgation causes 
more harm. If you want to be free from the devil, proceed to fill 
up your soul by God-fear. Then apply the medicine of Zikr. Then 
the devil will flee away from you as he fled from Hazrat Omar. 
Hazrat Wahab-b-Monabbah said: Fear God. A certain sage said: 
Wonder is for one who does not follow the good deeds after 
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knowing them and follows the devil knowing his transgression. 
God says: Invoke Me and I will respond to you. You call Him but 
He does not respond to you. You are making Zikr but the devil 
does not flee away from you. The reason is that you have lost the 
condition of Zikr and invocation. | | 


CAUSE OF INVOCATION NOT BEING ACCEPTED: Hazrat | 


Ibrahim-b-Adham was asked: What is the matter with us that we 
invoke but our invocation is not accepted, although God says: 
Invoke me and I will accept your invocation - 2: 186? He said: The 
cause is that your hearts have died. He was asked: What thing has 
caused their death? He said: Eight conducts bring the death of 
heart. (1) You know the duties towards God but you do not do 
them. (2) You recite the Quran but you do not look to its promise 
of punishment. (3) You say that you love the Prophet but you do 
not follow his actions. (4) You say that you fear death but you do 
not become prepared for it. (5) God says: The devil is your enemy 
but you take his help in sinful acts. (6) You say that you fear 
Hell-fire but you keep your body immerged in it. (7) You say that 
you love Paradise but you do not act for it. (8) When you get up 
from bed, you throw your sins by your back and disclose the sins 
of the people, thereby you cause the displeasure of your Lord. 
How can He respond to your invocation? 


Is devil one or many? This knowledge is not necessary for actions. 
One devil is fixed for a sin and he is called towards it. The Prophet 
said: Khanjab is the name of the devil in ablution. So the number of 
devils are many. So also is the number of angels. Every angel is 
entrusted with an action. The Prophet said: For each believer, 160 
angels have been fixed. They remove from him what he can not 
himself remove. Seven angels have been engaged for eyes only. They 
remove the injurious things from eyes just as flies are driven out from 
a pot of honey. Ifany manis entrusted to himself for the trinkling of an 
eye, the party of devil would have lifted him away. 


It has been reported that when Hazrat Adam was sent down 
to the earth, he said: O Lord, They have created enmity between 
me and the devil. If you do not keep me against him. I will have 
no strength to fight against him. He said: No child will be born to 
one which will not have an angel with him. Hazrat Adam said: O 
Lord, give me further sermon. God said: I shall give one 


punishment for one sin, but I shall give ten rewards for one virtue | 


and more. Iblis said: O Lord, I shall have no strength to fight 
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: man whom Thou hast honoured. God said: A child will 

a eee along with the birth of a child. The devil said: Give 

ap more power. God said: Your riding armies and infantry will 

ather together against him and you will be cosharers in their 
children and in their wealth. 


‘THREE KINDS OF JINN: The Prophet said: God created 
three kinds of Jinn. One kind of Jinn are serpents, scorpions and 
worms of earth. Another kind of Jinn roam in sky like air. For 
another kind of Jinn, there are rewards and punishments. 


THREE KINDS OF MEN: God created three kinds of men. 
One kind of man are like a beasts. God says about this kind of 
men: They have got hearts with which they do not understand. 
They have got eyes with which they do not see. They have got 
ears with which they do not hear. They are like beasts, nay they 
are more misguided - 17 : 179. Another kind of men have got 
bodies of men but their hearts are like the hearts of the devil. 
Another kind of men will remain within the shade of God on the 
day on which there will be no shade except that of God. 


FIGURES OF DEVILS AND ANGELS: The devils and 
angels have got figures which cannot be seen by men except with 
the light of prophethood. The Prophet saw Gabriel twice in his 
form. It took place when the Prophet wanted to see his actual 
figure. Once he saw him in the cave of Hira covering the space 
between east and west and at another time near Sitratul Muntaha 
or farthest lot tree in the night of his ascension to heaven. At other 
times, he saw him in the form of a man. 


EVIL THOUGHTS OF MIND: Machinations of the devil are 
very subtle. The Prophet said: God will forgive the thoughts of 
man which arise in mind till he does not disclose them in words 
or translate them into action. He also said: God says to the angels 
Keraman Katebin: Don’t write when one of My servants intends 
to commit a sin except when he does it. When he wishes to do a 
good deed and translates it into action, write for him ten merits 
therefor. It appears from above that intention to commit a sin 1s 
forgiven. On the contrary, if one intends to do good without 
translating it into action, merits upto seven hundred times are 
written for him. There is in another Hadis: God says: I forgive one 
who intends to commit a sin without translating it into action. 
God says: God will take into account what crosses your mind 
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whether you disclose it or keep secret. Then He will forgive 
whom He wishes and punish whom He wishes - 2: 284. 


God say: Don’t be busy in what you have no knowledge - 17: 
36. Similarly, eyes, ears and heart of everyone will be asked. It 
appears from this that actions of mind will be taken into account 
and ordinarily they will not be forgiven. God says: God will not 
punish you for useless talks in your oath, but He will punish you 
for what your hearts have earned. So there are conflicting views 
whether a man will be punished for thoughts of mind or not. The 
solution to us is as follows. . 


Four Stages Of Thoughts: There are four stages for the 
formation of a thought in order. First, rise of a thought in mind, 
then inclination of passion, then order of mind and then will and 
determination. These four stages of a thought come in order. For 
instance, a woman walks behind a man. It occurs in the mind of 
_ the man after seeing the woman that she is walking behind him. 

_ This is the sudden rise of thought in his mind. Next he thinks that 
he should see her again by turning his look at the back. This is the 
second stage called inclination of mind arising out of first 
thought. In the third stage, mind gives order to translate this 
inclination into action and as a result he turns his look towards 
the woman. Between the second and third Stages, there are 
hurdles like shame or fear. Out of fear or shame, he may not look 
back. In the fourth stage, there is will and determination to see 
the woman, Itis will with action. 


PUNISHMENT: There is no punishment in the first stage as 
man has got no control in sudden rise of thought in mind. In the 
second stage also, there is no punishment for the above reason. 
The Prophet said regarding the above two stages: The thought 
that naturally arises in the minds of my followers is pardonable. 
Once Hazrat Osman-b-Mazun asked the Prophet: O Messenger 
of God, my nature dictates to me to divorce Khaola. He said: 
Make delay, marriage is my way. He again said: My nature wants 
me to be important. The Prophet said: Fasting among my 
followers works like importancy. He said again: My nature 
wants me to be a hermit. The Prophet said: Stop, Jihad and Haj 
and asceticism of my followers. He said: My nature wants me to 
give up meat. The Prophet said: Stop, I love it. There was no will 
and determination to do these things. For this reason, the 
Prophet advised mutual consultation before determining a thing. 
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In the third stage, mind considers whether the abe 
thought should be translated into action. This condition of min 
is situated within willingness or unwillingess. What is subject to 
one’s willingness shall meet with punishmert and what is not 
subject to it shall receive no punishment. In the delle i 
there is determination to translate the evil thought into oe or 
which there is punishment. Butif it is not acted upon, then there 
is room for doubt whether it will be punished or not. If he fears 
God and does not do it after repentance, he will get a virtue ae 
though his evil intention is a sin, but to refrain from it out of ees 
of God is a virtue. He who wills at night that in the eae es 
will kill a Muslim or commit fornication with a woman and i 5; 
dies in that night he will die upon that will and he will be raise 
up upon that condition. The Prophet said: When two men face 
each other with their arms, the killer and the killed will both go to 
Hell. He was asked: O Messenger of God, we understand it in the 
case of a killer. But why will the killed go to Hell? The Prophet 
said: The reason is that he intended to kill his companion. 


will punish for will and intention. Pride, self-praise, 
ne. eaeay, hatred and other evil thoughts of ane obs 
surely meet with punishment. Soul is the root and so it is it for 
punishment. The Prophet said: God-fear is here, pointing out to 
the heart or soul. God says: God does not accept blood and meat 
of a sacrificed animal but He accepts from you God-fear. The 
Prophet said: The thing which irritates is sin. He said: What 
gives consolation in mind is virtue though it gives you decision. 
If a man finds a woman in his bed in darkness and thinks that 
she is his wife and as such cohabits with her, he commits no sin, 
but if he cohabits with his wife thinking that she is a strange 
woman, he commits sin. So every action is not an action of the 
organs, butan action of the mind. 


CONSTANT CHANGE OF MIND: Effect on mind comes 
from different sources. Mind is a target to which arrows are shot. 
When anything falling in mind creates some effect, the ea 
thing changes that effect. If the devil calls towards passion, t 
angel removes it from mind, God says: I change their heart an 
sights. God created human mind as an wonderful thing. pide 
the Prophet took oath, he sometimes said: No, by oath of the 
Changer of mind. He often used to say, O Changer of mind, keep 
my mind firm on Thy religion. The companions asked: Do you 
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fear, O Prophet of God? He replied: Who will give me assurance 
when the mind is within the two fingers of the Merciful? He 
changes it as He likes. 


THREE EXAMPLES OF MIND: The Prophet cited three 
examples of mind. He said: Mind is like a sparrow which He 
changes every moment. He said: Mind is like water ina pot when 
it is made hot in the matter of change. he said: Mind is likea wing 
in an open field to be turned over and again by wind. Mind is of 
three kinds from the point of view of virtues, vices and doubtful 
things. The first kind of mind is made up of God fear nurtured by 
divine services and free from bad conducts. Therein fall good 
thoughts from the unseen treasure house of spiritual kingdom. 
Wisdom leads the good thoughts falling on it to know the subtle 
affairs and gives clue to the secret matters of fortune. One knows 
it by the light of insight and commands that there is no 
alternative but to translate it into action. The sight of angels falls 
in such mind. He sees it naturally pure, cleansed by God-fear, 
nurtured by the rays of intellect or polished by the sparkling light 
of Ma’arfat or divine knowledge. The angels help such a mind. 
God says: If a man gives charity, fears God and does good deeds, 
I shall make his path easy - 5 : 92. Such a mind is blessed with five 
virtues gratefulness, patience, God-fear, poverty, asceticism, 
love, containment, reliance on God, good thoughts and other 
good qualities and becomes free from vices and evils. God speaks 
of such a mind: Behold, hearts find consolation by the 
remembrance of God. In another verse: O satisfied soul, return to 
- Thy Lord well-pleased and pleasing Him - 89:27. 


The second kind of mind is full of passions, low desires and 
other evils. The doors of the devil remain open towards it and the 
doors of angels remain shut up against it. Regarding such mind, 
God says: Have you seen one who takes his passion as his deity? 
They are like beasts - 25 : 44. It is all the same if you call him 
towards guidance. He will not hear you. 


The third kind of mind is a mixture of good and evil. 
Sometimes good leads one towards guidance and sometimes evil 
deeds towards misguidance and error. Intellect helps him in his 
guidance and misguidance. The forces of the devil and the forces 
of angels fight in his mind till either of them becomes victorious. 





CHAPTER II 


GOOD CONDUCT | 
RIAZAT OR EFFORTS IN THE WAYS OF GOD 


Know, O dear readers, that the Prophet of God was the 
ossessor of good character and conduct, Good conduct is half of 
religion, fruit of the efforts of God-fearing men and an important 
quality of the worshippers of God. Bad conduct is a oe 
oison, a dangerous wound in brain and much condemned evil. 
There are many doors of bad conduct which remain open to the 
fire of Hell as the doors of good conduct are open towards the 
pliss of Paradise. Bad conduct is a disease of soul which ruins the 
ever-lasting life. If efforts are necessary to save the sana ts 
body from disease, how much efforts are necessary to save the 
soul from its diseases which will be everlasting? In the following 
verse, God says of the treatment of soul: He who purifies it is 
successful and he who ruins it is ruined -91:2. We shall describe 
in this chapter the diseases of soul and its cures. 


MERITS OF GOOD CONDUCT. Know, O dear readers, that 
God praised His Prophet and said: You are upon sublime 
character. hazrat Ayesha said: The Quran is the conduct of the 
Messenger of God. When a man asked the Prophet about good 
conduct, he recited the following verse: Take to pardon, enjoin 
good and keep away from the illiterate - 7: 199. Then the Prophet 
explained good conduct and said: Good conduct is this join the 
tie of relationship with one who cuts it off. Pardon one who 
oppresses you. The Prophet said: ‘I have been sent to complete 
the best of conducts.’ Good conduct will be heaviest of all 
attributes in the Balance on the resurrection day. Once a man 
came to the Prophet and said: O Messenger of God, what is 
religion? He replied: God conduct Then he came to his front and 
asked: O Messenger of God, what is religion? He replied: Good 
conduct. Then he came by his left side and asked: What is 
religion? He replied: Good conduct. Then he came by his back 
side and asked the same question and he replied the same. Then 
he said looking at him: Not to be angry is good conduct. The 
Prophet was asked: What is misfortune? He said: Bad conduct. 


Once a man asked the Prophet: Give me some advice. He 
said: Fear God wherever you are. He said: Give me more advice. 
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The Prophet said: If you commit an evil do a good action soon 
after it. As a result, the evil will vanish He said: Give me more 
advice. The Prophet said: Treat well with the people. He was 
asked: Which action is best? He said: Good conduct. The Prophet 
said: God will not throw one into Hell whom He gave good 
temperament and good appearance. The prophet was once 
asked. A certain woman fasts all days and prays all nights, but 
she has got a bad temper an gives trouble to her neighbours by 


harsh words. The Prophet said: There is no good in her and her’ 


place is in Hell. Hazrat Abu Darda’a said: I heard the Prophet 
say: The first of what will be placed in the Balance is good 
conduct and benevolence. 


When God created faith, it said: Give me strength. God gave it 
Strength through good conduct and benevolence. When God 
created infidelity, it said: O Lord, give me strength. He gave it 
miserliness and bad conduct. The Prophet said: God preferred this 
religion for Him. There will be no good in your religion except good 
conduct and benevolence. Beware, adorn your religion with these 
two virtues. The Prophet said: God created good conductas the best 
thing He was asked: O Prophet of God, who is best in {ith among 
the believers: He replied: He who is best among them in good 
conduct. The Prophet said: Don’t entertain the people with your 
wealth, but entertain them with smiling face and goo conduct. The 
Prophet said: Bad conduct destroys divine service as condiment 
destroys honey. The Prophet said: So make your conduct good, 
Hazrat Bara’a-b-Ajeb said: The face of the prophet was most 
beautiful and his conduct was best. The prophet used to say in 
invocation: O God, you have made my constitution good. So make 
also my conduct good. He used to pray most; O God, I pray to Thee 
for health, peace of mind and good conduct. 


The Prophet said: Honour a believer for his religion. Think 
him superior for good conduct and wisdom. Some desert Arabs 
once came to the Prophet and asked him: What best thing has 
been given to men? He replied: Good conduct. The Prophet said: 
He who will become dearest and nearest to me on the 
resurrection day will be a man of good conduct. He also said: 
Don’t believe any action good out of the divine services of one in 
whom one of these matters is not found - (1) God-fear which 
restrains him from infidelity of God, (2) patience which restrains 
a fool, (3) or good conduct with which he lives in society. 
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The Prophet used to say at the beginning of his prayer: O 
God, guide me to good conduct. Nobody except Thou can guide 
me towards it. Hazrat Anas said: We were once with the Prophet 
who said: Good conduct removes all faults as the rays of the sun 
melt snow. The Prophet said: Good conduct appertains to the 
fortune of a man. The Prophet said to Abu Zarr: O Abu Zarr, 
there is no wisdom like efforts and there is no virtue like good 
conduct. He said: A true Muslim can get for his good conduct and 
high rank the rank of Saemur Dahar and Qaemul Lail (one who 
fasts all days and prays all nights). The Prophet said to his 
companions: I saw last night a wonderful dream. I saw one of my 
followers sitting upon his knees and there was between him and 
God only one screen which was removed by his good conduct 
and so he became close to God. 


The Prophet said: A man will get high rank and an 


- honourable place in the next world by dint of his good conduct 


even though he had little divine services. The Prophet said once 
to Hazrat Omar: O Omar, by One in whose hand there is my life, 
the devil does not tread a path which you tread. He said: Bad 
conduct is sucha sin which has got no pardon. Bad idea is sucha 
fault which spreads. The Prophet said: A man reaches the lowest 
stage of hell for his bad conduct. 


Wise Sayings. The son of Loqman asked his father: O father, 
which fine qualities in his conduct are good? Loqman said: 
Religion, treatment, shame, good conduct and generosity. When 
these five qualities are united in a person, he becomes pure, 
God-fearing and friend of God and is freed from the devil. Hazrat 
Junaid said: Four virtues raise up a man to highest rank though 
his divine service and learning are little - (1) patience, (2) 
modesty, (3) generosity and. (4) good conduct. Good conduct 
completes faith. Hazrat Ihya-b-Ma’az said: Bad conduct is worst 
evil and if one has got many virtues along with it they do not do 
him any benefit. Good conduct is a good attribute. If he has got 
many sins with it, it does not do him harm. Hazrat Ibn Abbas was 
asked: What is honour? He said: God explained it in the Quran: 
The most honourable of you is he who is the most God-fearing 
among you - 49 : 13. He said: He who has got best good conduct 
among you is the possessor of best quality among you. He said: 


. Every building has got foundation. The foundation of Islam is 


good conduct. 
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WHAT IS GOOD CONDUCT: Know, O dear readers, that 
God said that He created man out of clay and infused His spirit 
unto him and then the angels made prostration before him. It 
appears from this that there is connection of body with earth and 
of soul with the Creator. So human nature is rooted in soul and 
actions flow out of it. If good actions come out of soul, it assumes 
good conduct, and if evil actions come out of it, it assumes bad 
conduct. Hence there are four things - (1) to do good or bad 
action, (2) to possess power to do there actions, (3) to have 
knowledge of both, (4) and to become either of the two actions, 
good and bad, easy. Owing to his attachment to either of them, 
conduct arises. As a man cannot be called beautiful if he has got 
only two beautiful eyes but not beautiful face and nose, so he 
cannot be called to possess good conduct if he has got only one of 
the above attributes? A beautiful man is he who has got his bodily 
_ limbs proportionate and beautiful, so also a man is said to have 
- good conduct if he has got in him all the qualities 
proportionately. 


The nature of soul is divided into four kinds: (1) power of 
discerning knowledge, (2) power of administration or anger, (3) 
power of greed and (4) power of adjustment of the above three 
~ natures. If knowledge finds full display and becomes mature, 
truth can be ascertained from falsehood, good from bad. So 
knowledge is the root of good conduct. God says: Whoever is 
given wisdom has been given abundant good - 2 : 269. When 
anger conducts itself under knowledge and Shariat, it can be 
termed beautiful. When greed becomes subject to wisdom and 
shame, it can be termed beautiful. Power of adjustment of the 
natures or judgment is beautiful when anger and greed are 
guided by wisdom and Shariat. The beauty of anger is called 
bravery and the beauty of greed is called patience. If anger 
- exceeds the limit of moderation, it is called cowardice. If greed 
exceeds moderation, it is called hope against hope; and if it goes 
down, it is. called sluggishness. Moderation of greed is good and 
the two extremes of greed are bad. If wisdom is used 
immoderately, it is called deception. If it reaches to the extreme, 
itis called genius. The middle course is called wisdom. 


So there are four basic qualities of good conduct knowledge, 
bravery, patience and power of adjustment or judgment. Other 
qualities are their branches. Nobody was blessed with all these 
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ualities except the Prophets. There are differences in those 

yalities in the persons other than the Prophets. he who is devoid : 
of these qualities is near the accursed evil. The Prophet was sent 
to complete good conduct and good manners. The Quran praised 
the believers for possessing these qualities: The believers are | 
those who have got faith in God, His Prophet and then do not 
entertain any doubt and fight with their lives and properties in 
the way of God. These are they who are truthful. God described 
the companions of the Prophet in this verse: They are hard upon 
the unbelievers but sympathetic to one another - 48 : 28. 


CHANGE OF NATURE: It has been argued that nature’ 


‘cannot be changed and this mistaken belief arises out of two 
- yedsons. 


a . 

(1) The first reason is that just as figure of a man or his colour 
can not be changed, or a man can not be made short or long, or a 
black man cannot be changed to a white man, so also nature 
cannot be changed. Another reason cited is that inspite of our 
efforts, sexual passion, anger etc. cannot be uprooted and to 
make efforts to control them is useless. The answer to these 
objections is as follows. If nature is unchangeable, then sermons, 
education and learning would have been useless. The Prophet 
said: Make your conduct good. This advice would have been 
meaningless. When the nature of lower animals can be changed 
by training, human nature can all the more be changed by 
training, education and habits. All things of the world are made 
of two elements. Man has got no power over one element, but he 
has got control over another element. The sun, moon, stars and 
the external and internal forms of animals cannot be changed. 
God created another element which may develop into perfection 


according to certain rules and regulations. For instance a paddy 


seed, if kept under certain conditions, can develop into paddy 
plants, but it cannot produce a mango tree or a date tree. Similar 
is the case with passion, anger, pride etc. If they are kept under 
rules and regulations and control, they cannot take to the highest 
degree of progress, but they cannot be uprooted at will. To keep’ 
them under control is the cause of salvation. eo 


MEN ARE OF FOUR CLASSES ACCORDING TO NATURE: 
(1) One class of men are in attentive. They don’t distinguish 
between truth and falsehood and they remain with nature 
with which they are born. By training, their conduct can be good. 
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(2) The second class of men can know the evil actions of others 
but are not habituated to good actions and are prone to evils, 
They are to give up the habits of evil actions and seeds of good 
actions are to be sown in their souls. (3) The third kind of men 
believe bad conducts to be good. (4) The fourth kind of men are 
bred upon evils. The first kind of men are illiterate to the extreme, 
the second kind are illiterate and misguided, the third kind are 
illiterate, misguided and sinners and the fourth kind are 
illiterate, misguided, sinners and dishonest. 


(2) The second reason of the above argument is that greed, 
passion, anger, pride etc. can be uprooted. This is a mistaken 
Belief. The object of these is to bring them under control and 
not to uproot these natural propensities. These are necessary 
for a man. Had he not had greed for food, he would have been 
ruined. The object is to use it with moderation without going 
to the extremes. The Prophet said: I am only a human being. I 
get angry as others get angry. When anything was said to him 
which was doubtful, he used to get angry, even his two cheeks 
assumed then reddish colour. God says regarding control of 
anger - Those who control anger and forgive men. He did not 
say to uproot it. To take middle course in conduct is better and 
not the two extremes. Benevolence is a good quality and it is 
the middle course between two extremes - extravagance and 
miserliness. God praised it in the following verse: When they 
spend, they do not squander, nor become miser, but the stand 
between these two conditions. In another verse: Don’t make 
your hand tied up with your necks, nor spread it to utmost 
spreading - 17 : 29. To take middle course in green for food is 
best. God says : Eat and drink, but do not measure. God does 
not love those who squanders. The Prophet said : The middle 
course is the best. Heat is a name between scorching rays and 
snow, free from two extremes. Benevolence is the middle 
course between extravagance and miserliness and bravery is 
an attribute between haughtiness and cowardice. 


MEANS OF ACQUIRING GOOD CONDUCT. Know, O 
dear readers, that good conduct is the name of bringing greed 
and anger under the control of intellect and Shariat. This middle 
course can be acquired in two ways. The first way to gain this 
middle course is to make perfect God-given powers and in born 
qualities. Some men have been created with full intellect and 
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ood conduct and their greed and anger have been placed under 
control of intellect and Shariat. So these people become wise 
without education and receive good conduct without training. 


_ prophet Jesus and Prophet Ihya and other prophets are such type _ 


of people. Many boys are born opposite to them. They can 
acquire these virtues by education and training through spiritual 

uides. The second means is efforts by which these qualities can 
pe acquired. For instance, if anybody wishes to acquire the virtue 
of benevolence, he must be habituated to make charity inspite of 
his unwillingness to spend money. Then it will be easy for him to 
spend. To acquire the virtue of modesty, one is to follow the 
actions of the humble for a long time. Then it will become easy 
after a place of time. He who finds pleasure in charity is called a 
pilanthorpist. the Prophet said : Prayer has been made a doll to 
my eyes. God says : It (Prayer) is difficult except to the God 
fearing. The Prophet saic : Do divine service with contentment. if 

ou can not do it, it is better to do it with patience inspite of 
unwillingness. 


Acquisition of fortune by habits. to acquire fortune, it is 
necessary to stick to a thing always and it is not sufficient to 
hate sins. He must find pleasure in doing good deeds. The 
longer the life, the more firm and perfect will be its good. 
When the Prophet was asked about good fortune, he replied : 
'To stick to worships throughout life is good fortune.’ For this 
reason, the Prophets and the friends of God disliked death as 
this world is the seed ground for the hereafter. the longer the 
life, the more the divine service, and the more the rewards, the 
more will be the soul pure and the character and conduct will 
be more strong and firm. The object of divine service is its 
effect on soul. The object of good character and conduct is to 
cut off the attachment of the world from soul and to confine 
them to the love of God. The greatest thing for the soul is its 
meeting with god. Good habits create light in soul which 
shows many wonderful things. He who finds pleasure in 
playing with pigeons stands throughout the day in sun’s rays 
and does not feel tried. He who is accustomed to theft taken 
pride for acts of theft even though his hands are cut off and he 
is whipped. Those males who like to be females allow their 
hairs to grow long, paint the faces and mix with females with 
female dresses. They taken pride in that. These are acts of habit 
for which they take pride and find pleasure. 
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HABITS OF GOOD DEEDS: Similarly, one should grow 
habits of doing good deeds. If they are done for long and are 
not given up, pleasure will come as a matter of course like that 
of the above persons. If a man forms the habit of eating earth, 
he will find pleasure in eating it. So soul will find pleasure in 
doing good deeds if one sticks to them for a pretty long time. 
He who wishes to be a good scribe, he must stick to writing for 
long. Similarly if one if wishes to acquire the qualities of 
patience, generosity, modesty etc. he must stick to these habits 
in actions and behaviours. There is no other means to acquire 
them except this method. Acquisition of learning is not the 
result of one day, but of endless days and nights in studies. The 
natural food of soul is knowledge, divine knowledge and love. 
Its taste might be changed for some illness of soul, as owing to 
disease of stomach, there is no taste in food. So diseases of soul 
must be removed by efforts to acquire divine love and 
knowledge. , 


_ CAUSES OF MISFORTUNE: Only one sin does not bring 
misfortune. It is the cause of committing sins after sins and 
disobeying the commands and prohibitions of God. This is also 
the condition of minor sins. Repetition of a minor sin amounts to 
a great sin. One black spot falls in soul if a sin is committed and 
repetition of sins causes repetition of spots in soul. Thereafter the 
soul becomes completely dark and black. When death suddenly 
comes to such a man, he dies upon that condition. God says: I 
have placed screen in their front and screen in their back. Hazrat 
Ali said: Faith puts a white spot in soul. The more faith increases, 
the more the white spot increases. When the faith of a man 
become perfect, his soul is filled up with that light. A black spot 
falls in the soul of a hypocrite. The more hypocrisy increase, the 
more the black spot increases. When hypocrisy is disclosed in 
full, his soul becomes completely dark. 


Now you have understood that sometimes good conduct 
comes with birth, sometimes it is acquired by good deeds and 
sometimes by following the actions of good and religious people... 
God does not oppress any man but man himself oppresses his 
soul and becomes unfortunate. God says: He who does an atom 
of good will see it, and he who does an atom of evil will see it. 99: 
8. God does not oppress them, but they themselves oppress their 
souls. 
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METHODS OF EFFORTS TO IMPROVE CONDUCT: You 
have come to know now that the middle course in the matter of 
conduct is good and this keeps the soul pure, and if there is any 
drifting away from this middle course, it causes disease of soul, 
‘ust as the middle course is best for preservation of health. The 
treatment for the diseases of soul is to remove from soul the evil 


natures and habits and to bring in good natures and habits. Every 


- child remains upon nature or natural inborn qualities, but his 


parents make him a Jew, or a Christian or a Magian. It is the 
saying of the Prophet. The child acquires bad habit through his 
surroundings. 


If there is change in the temperament of moderation, it 
mustbe understood that the body has got disease. Its medicine 
is to act to its opposite. For instance, heat can be removed by 
cold and cold by heat, and fire by water. If one catches cold it 
can be removed by using hot things. Illiteracy can be removed 
by learning, miserliness by charity, pride by humility and 
greed by patience. Similarly the diseases of soul can be 
removed by the bitter pills of patience and good actions. The 
diseases of body end with the death of body, but the diseases 
of soul will last after death as soul is ever-lasting. Appropriate 
medicine of soul can be prescribed by a spiritual physician or 
guide. He must first be acquainted with the diseases of his 
disciple and then cautiously treat them. If he is ignorant of 
Shariat, he must first teach it to him and the fundamental 
principles of Islam. If he earns unlawfully, he must be told to 
give it up. Then when the open sins are removed, the guide 
should look to the removal of his inner faults and character and 
conduct. If he has got wealth beyond the limit of his necessity, 


.. heshould tell him to spend it in charities. If he has got pride and 


haughtiness,; he must be taught to be humble by frequenting 
bazars and markets with bags for sale and buy. If he finds him 
too clean, be should tell him to cleanse his own house and 
kitchen. To worship body is to worship idols. So the ordinary 
means to remove the diseases of soul is to act against its low 
desires. God says: He who fears the places. of his Lord and 
restrains hims if from evil passion, his place of abode is Paradise 
- 74:41. 


SIGNS OF DISEASES OF SOUL: Know, O dear readers, that 
every limb of the body has been created for a particular purpose. 
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If that limb or organ does not do that particular function, it has 
got disease. If it does that function easily, it is sound. Eye has 
been created to see. If it does not see, it has got disease. So also the 
case with ear and nose. Soul has been created for acquiring divine 
knowledge, love of God and finding pleasure in divine services. 
God says: I have created man and jinn that they should worship 
Me - 51: 56. Man can be distinguished from beast by soul. A man 
is not free from food, cohabitation, drink and other matters. So is 
the case with lower animals. The latter has got no soul, but men 
have got. It has got the quality of recognising the nature of 
everything. he who knows God loves God. The sign of love of 
God is that he places love of God above everything in this world. 
God says in verse - 9 : 24. If your parents, your children etc are 
dearer to you than God and His Apostle and serving in His way, 
then wait till God brings about His command. : 


He who loves anything more than God has got his sou! 


diseased. He is just like a person who loves to eatearth more than: 
bread. This is the sign of the disease of soul. Every soul is_ 


diseased except that which loves God. There is hardly any 
physician of soul at present. The physicians themselves are 
diseased. A diseased physician can hardly look to his own 
treatment, not to speak of the treatment of others. The people are 


now addicted to the love of the world. 


TREATMENT OF DISEASED SOUL: The medicine of the 
disease of soul is to accustom itself to the opposite attribute. If 
there is disease of miserliness, the medicine to remove it is to give 
constant charities and spending money. There is limit to charity 
and expenditure. He who exceeds the limit falls into another 


disease the fault of extravagance. He becomes then just like the «#F 


man suffering cold who uses such hot thing which takes him to 
another trouble. Our object is to gain the limit of moderation 
avoiding the two extremes. The middle path is the straight path 
which is more narrow than a hair and more sharp-edged than a 
sword. He who can remain in the straight path in the world can 
cross the bridge easily in the hereafter. Majority of people will be 
inclined to one side or the other. While crossing it, somebody will 
fall down suddenly. Some will cross it like lightning, God says: 
There is nobody among you who will cross it. This is your Lord’s 
decree. I shall save those who are God fearing - 19 : 71. The 


God-fearing are those who tread the straight path or the path’ 
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very near it. For this reason, itis our bounden duty to pray to God 
for seventy times a day for being established in the straight path. 
God directed us to pray: Show us the straight path. 


One day a man dreamt the Prophet and said to him: O 
Messenger of God, you have said that the chapter Hud has made 
you grey-haired. Why have you said that? The Prophet recited 
the verse and said: Be firm on what you have been ordered." So to 
keep firm on the path is very difficult. Still one should try his 
utmost to remain on itor very near it. There is no salvation except 
for good deeds which cannot be achieved without good conduct. 


WAYS OF LEARNING EVILS: Know, O dear readers, that 


~ God shows evils to one for whom He wishes good. He has got no 


fear who has got deep insight. When a man can know his faults, he 
can try to remove them but majority of men remain ignorant of their 
faults. The man who wishes to see his faults has got four ways. 


(1) The first way is to inform his faults and evils to his 
spiritual guide who can treat his diseases, but this is very rare 
nowadays. | 


(2) The second way is to appoint a true and pious friend to 
detect his faults and defects. A religious man takes to this method 
of finding out his own defects and shortcomings. Hazrat Omar 
prayed: May God show mercy on the man who points out my 
defects to me. He asked Hazrat Salman Farsi about his evils. 
Hazrat Salman told him: I heard that you enjoy two curries at the 
time of your meal and that you have got two pieces of cloth to put 
on - one piece for day time and another piece for night time. 
Hazrat Omar said: Have you heard other than this? He said: I 


heard nothing except this? Hazrat Salman once asked Hazrat 


Huzaifa whether he had got any hypocrisy in him? Thus the 
companions of the Prophet inquired their own faults? Hazrat 
Daud Tai remained aloof from society. The people once asked 
him: Why don’t you mix with the people? He replied: What 
benefit shall I derive from them when they conceal my faults and 
do not inform me? Now the table has turned. He who informs us 
our faults is our great enemy. 


(3) The third way of knowing faults is to gather them from 
enemies. The attention of the enemies is upon the faults of their 
adversaries. So there is some basis of their information about 
one’s faults. 
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(4) The fourth way is to mix with the people and know their 
faults. If you see their faults, you may think that you have those 
faults in you as a believer is a mirror to another believer. He sees 
his defects from the defects of others. Once Prophet Jesus was 
asked: From whom have you learnt good manners? He replied: 
Nobody has told me, this. When I have seen the faults of the 


illiterate, lat once gave them up. 


PROOF OF SHARIAT ABOUT SOUL AND MEDICINE: If 
you ponder over what has been described above, your insight 
will be open and the diseases of soul and their treatments will be 
disclosed to you in the light of certain faith. If you are unable to 
achieve it, you should not secede from faith and blind belief. This 
is the rank of faith as there is a rank of education. Education 
comes after faith. God says: God raises the rank of those of you 
who have faith and those having been given learning. To go 
against passion is the greatest jihad. H who believes that the way 
to reach God is to act against low desires is included within the 
group of believers and he who searches the causes of these helps 
is included within the educated. God says: For one who opposes 
his low desires, there is the abode of paradise - 79 : 41. God says: 
They are those people whom God tried by God fear. It has been 
said by way of explanation of this verse that the love of greed in 
their hearts has been crushed. The Prophet said: A believer lives 
in five troubles - (1) he is envied by another believer, (2) a 
hypocrite harbours hatred against him, (3) an unbeliever fights 
against him, (4) the devil misguides him, (5) and‘ evil desires 
dispute with him. When evil desires become enemy, it is 
compulsory to fight with them. 


God once sent revelation to David: Warn your followers from . 


eating the objects of greed, as greed stands as screen to such souls 
in which there is worldly attachment. Jesus Christ said: Blessed is 
he who has given up his present greed in hope of getting future 
promised reward. When some people returned from jehad, our 
Prophet said: Thanks to you! You have returned from little jehad 
to a greater jehad. he was asked: O Prophet of God, what is 
greater jehad? He said: Fight with passion is a greater jehad. The 
Prophet said: He who makes effcrts in divine service is a 
Mujahed (fighter). He also asked: Keep your soul away from the 
harmful things and don’t run after your evil desires in violation 
of God’s commands. If you do it, it will dispute with you on the 
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resurrection day. Then your one organ will curse upon another 
organ if God does not forgive and conceal. Sufyan Saori said: I 
have not treated a more serious disease than the disease of my 


soul. Itis sometimes for me and sometimes against me. 


Hazrat Hasan Basari said: As an unruly horse is to be kept by 
strong rein, the disobedient soul of man should be kept by a more 
firm rein. Hazrat Ihya-e-b-Ma’az said: Fight against your passion 
py the weapon of Riazat or effects. It is of four kinds - (1) to eat 
little, (2) to sleep little, (3) to speak when necessary and (4) to 
keep patience at the troubles of the people. There is death of 

assion because of little food. Sincere intention arises out of little 
sleep. There is safety from dangers and difficulties on account of 
few talks. If there is patience at the troubles given by others, one 
can reach his destined goal. There is no greater difficulty than to 
keep patience at the time of harsh treatment of the people and the 
troubles given by them. He also said: The enemies of a man are 
three - world, devil and passion. So save yourself from the world 
by renouncing it, from the devil by opposite behaviours and from 
passion by giving up greed. Hazrat Zafar-b-Hamed said: The 


learned and the wise said unanimously that happiness can not be — 


achieved without giving up happiness. 


It has been narrated that when Jospeh was appointed 
treasures of Egypt, he was one day travelling in the country with 
12000 respectable men riding on horses. At that time, Zulaikha 
wife of the king of Egypt was seated by the side of the pathway of 
Jospeh. She szid on seeing him: Glory to God who made the kings 
slaves of sins and the slaves of God worst beings. Joseph said 
what God dictated to him: God does not destroy the rewards of 
the doers of God, who fear God and remain patient. The sage 
Yezid Rakkashi said: O my friends, don’t give me cold drink in 
the world, as I may be deprived of itin the hereafter. 


Once a man asked Caliph Omar-b-Abdul Aziz: When shall I 
talk? He said: When you wish to remain silent. He asked: When 
shall I remain silent? He said: When you wish to talk. Hazrat Ali 
said: He who is eager to go to Paradise should remain free from 
worldly greed. when there is no other alternative for fortune of 
the next world but to oppose passion and temptation, we should 
believe in the words of the learned and sages: ‘Keep your soul 
and mind engaged in the knowledge of God, love of God and 
thoughts about God.’ Cut of all connections to achieve these 
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things. Man has got no power to achieve these things without the 
company of God. . 


In the above matters, mankind is of four classes. (1) The 
minds of one kind of people remain busy with the remembrance 
of God and do not look to the world except for the bare 
necessaries of life. They are included within the class of the 
truthful. This rank cannot be attained without efforts for a long 
time and without patience for long at worldly pleasures and 
temptations. (2) The second kind of people remain busy with the 
worldly affairs and they remember God with tongue and not 
with heart. They are included within those who are ruined. (3) 
The third kind of men remain busy with religion and world but 
religion remains strong in their minds. They will enter Hell but 
they will soon be rescued therefrom, because religion was strong 
in their minds. (4) The fourth kind of people remain busy with 
religion and world but the world is strong in their minds. They 
‘shall have to reside long in Hell, but they will be rescued 
ultimately therefrom. 


LAWFUL THINGS: Some say that to enjoy lawful things is 
lawful, but why should it bea cause of drifting away from God? The 
answer is that love of the world is the root of all evils. Those things 
which are outside necessary things are included in the world and 
they become causes of being away from God. Hazrat Ibrahim 
Khawajsaid: Once I stayed in the hillock of Lakam. Isaw theresome 

_pome-granates hanging in a pomegranate tree and was inclined to 
eat some of them I took some and found them sour on testing. Then I 
threw them and went away. I found a man lying on the way side 
and many wasps were biting him. I saluted him but he replied and 
said: O Ibrahim. i wondered how he had come to know of my name 
and asked him. How do you know me? He said: Nothing is 
concealed from one who knows God. | said: I understand then that 
you are a chosen one of God. Why then do you not pray to God to 

_ save yourself from the biting of wasps? He said: You are also a 

chosen one of God. Why they do you not pray to save yourself from 
the greed of eating pome-granates? The wounds of the sting of 
wasps will be disclosed in the next world in the form of greed for 
pomegranates and give you pain, but the sting of wasps will end in 
this world. Thén I went away leaving him. The sage Sarri Sakti said: 

My mind has been wishing to eat walnut dipped in honey for the 

last forty years, but I did not eat it upto this daie. 
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If the mind is not kept under control, it is not possible to tread 
the path of the next world by correcting and purifying it, because 
jt will then desire unlawful things. He who wishes to control his 


‘tongue from backbiting and useless talks, it is his duty to keep 


silent. He should engage in the remembrance of God and other 
duties of religion till the greed for holding useless talks goes 
away from him. He should not utter except truth. This is the 
condition of every passion or low desire. Nature is the same by 
which lawful and unlawful things are sought and mind should 
be restrained from unlawful things. If it is not kept under control 
within the limit of necessary things, it becomes strong. This is a 
danger of lawful things. 


God says: They remain satisfied with the life of the world 
and feel pleasure at it. God says: This world’s life as compared 
with the next world is only short-lived commodity - 13 : 26. God. 
says: Know that this world’s life is but play and amusement, 
pomp and natural boasting and multiplying among yourselves 
in riches and children - 53 : 27. Those Sufis who possessed 
uncommon fortitude said out of experience that possession of 
wealth makes the mindibard and heinous and keeps it away from 
the remembrance of God. They found by experience that at the 
time of sorrows, mind becomes soft, pure and fit for acceptance 
of grace owing to the remembrance of God. They came to know 
that there is salvation in long standing sorrows and ruination in 
case of long standing enjoyment. they gave up the paths of greed 
with care and knew that accounts will be taken even of lawful 
things, punishment for unlawful things and rebuke for doubtful 
things. he who is to render accounts on the resurrection day shall 
meet with punishment. So to avoid such things, restrain your 
eyes from the pleasures of the world, and don’t enquire what will 
occur after death. The Prophet said: Love what you wish to love, 
but you shall have to leave it. 


SIGNS OF GOOD CONDUCT: The followings are the signs 
of good conduct and they are also the qualities of the believers. 
God says in verse 23 : 1 - The believers will get salvation those 
who are humble in their prayers, who avoid vain talk, who pay 
the poor-rate, who. guard their private parts except from their 
wives or whom their rights hand possess....... those who 
faithfully observe their trusts and their covenants, who guard 
their prayer s- 23 : 1-8. God says: They are those who turn to God, 
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who serve Him, who praise Him, who fast, who bow, who 
prostrate, who enjoin what is good and forbid what is evil and 
who keep enjoin what is good and forbid what is evil and who 
keep the limits of God - 9: 112. God says: Those only are believers 
whose hearts become full of ear when God is mentioned and His 
verses are recited to them, they increase them in faith and on their 
Lord do they rely, those who keep up prayer and spend out of 
what We have given them - 8 : 2. Similar conducts have been 
expressed in 25 : 63. These are the signs of a believer and should 


- be read very carefully in order to implement them in one’s life to 
- acquire the virtues of good conduct. 


Hadis: The Prophet said: A believer loves for others what 
he loves for himself. He said: He who loves God and the 


hereafter, let him honour his guests. He said: He who believes | 


in God and the hereafter shall honour his neighbour. He said: 
He who believes in God and the hereafter should utter good 
words or remain silent. He said: He who is a perfect believer is 
best in conduct. He said: When you see a believer silent and 
grave, come close to him as he is full of wisdom. He said: He 
who is pleased with virtues and displeased with sins is a 
believer. He said: No believer shall look to his brother Muslim 
in such a way that gives trouble to his mind. He said: It is 
unlawful for a Muslim to threaten another Muslim with fear. 
he said: If two companions consult with each other with trust 
of God, it is not lawful for one of them to disclose the secrets of 
another. 


Good conduct comprises the following qualities - shame, to 
consider calamity as little, to wish good of all, truthfulness, little 
talk, much divine service, little shortcomings, gravity, patience, 
contentment, kindness, abstaining from begging, curse, rebuke, 
back-biting, hatred, miserliness, haughtiness and pride, to love 
for God and hate for God. 


These qualities are called good conduct. The sage Eusof 
b-Ashat said: There are ten qualities of good conduct not to break 
promise, to do justice, not to take revenge, to recognise evil as sin, 
not to raise excuse, to bear the harms of others, to restrain 
passion, to know one’s own faults from seeing the faults of 
others, to come to every one with smiling face and to talk with 
humility with others. : 
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SOME EXAMPLES OF GOOD CONDUCT 


(1) The Holy Prophet was once walking with Hazrat Anas 
and met with a desert Arab with a thick cloth on his body. The 
desert Arab threw the cloth round the neck of the Prophet and 


began to drag him with force. Hazrat Anas said: As an effect of 


this forced dragging, spots of the cloth fell upon his neck. The 
desert Arab said: O Muhammad, give me something of the» 
wealth you have got from God. The Prophet smilingly looked at 
him and ordered something to be given to him. 


(2) At another time when the Quraish was giving the Prophet 
trouble in the Battle of Uhud and oppressing him, he said: O God, 
forgive my people, because they are ignorant. Then God revealed 
this verse: You are upon sublime character - 68 : 4. 


(3) Once the sage Ibrahim-b-Adham was travelling through a 
desert. On the way he met a soldier who asked him: Are you a 
slave? He said: Yes, I ama slave The soldier said: Can you tell me 
where is locality here? He pointed out io the grave. The soldier 
said: I am seeking locality. He said: Graveyard is the place of 
habitation. The soldier was engaged at this, bound him witha 
chain and whipped him on his back and took him to a town. The 
disciples of Ibrahim came to him and the soldier told them about 
him. They said: His name is Ibrahim-b-Adham and he is the 
friend of God. Then the soldier fell at his feet and begged pardon 
from him. On being asked by the people, he said: When the 
soldier was beating him with stick, I prayed for him paradise. 
They asked: Why did you pray paradise for him though he 
oppressed you? He said: I know that I will get rewards in lieu of 
his oppression. I don’t like that one should remain a sinner for me 
for whom I got rewards. 


(4) Once a man invited the sage Abu Osman Hariri and his 
object was to examine him. When the sage went to his door, he said: 
Now there is nothing for food. On hearing this, Abu Osman went 
away. When he went to some distance, the host called him again. 
When he came again, he said: Return. Then he returned. He called 
Abu Osman for the third time and the latter also came to him. He 
said: You have not come in time for food. Then he returned. When 
he called Abu Osman for the fourth time, the sage came to him and 
this time also he did not give him food. When he was going, the man 
feel upon his feet and said with folded hands: I have done it only to 
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examine you. How good is your conduct! The sage said: You 
have found in me the conduct of a dog. If a dog is called for food, 
it comes on call and flees away when driven away. 


(5) Once the sage was passing by a bylane when somebody 
threw some refuges on his head. He removed the refuges from his 
body and prostrated on the ground by way of gratefulness but 
didnot take retaliation. He said: If one is fit for Hell, will it not be 
a cause of gratefulness if refuges only are thrown on him? 


(6) Once the sage Sahal Tastari was asked about good conduct. 
he said: The lowest good conduct is to bear with patience the 
troubles given by others, not to take revenge, to show kindness on 
the oppressor, to ask forgiveness for himand to be kind to him. 


(7) The sage Ahnaf-b-Qais was once asked: From whom have 
you learnt patience? He said: From Qais-b-Asem. He was again 
asked: How did he learn patience? He said: He was once seated in 
his house when a black female slave was coming to him with a 
cup of hot roasted meat. Suddenly the cup fell from her hand and 
fell on the head of his child who died as a result. The female slave 
was greatly fearful of her master who said to her: You have got no 
fear. Go, you are free for the sake of God. It was narrated that 
when the little boys saw the saint Wais Qarni, they used to throw 
pebbles at him as they thought that he was a mad man. He used to 
say to them: O dear children, if you are to throw pebbles at all, 
throw small pebbles at me, so that no blood can come out. If 
blood comes out, my ablution may break. _ 


FORMATION OF CHILD CHARACTER: Know, O dear 
readers, that the training of a child’s character and conduct is of 
supreme importance. God entrusted the children in the hands of 
their parents. The heart of a child is bright like a jewel and soft 
like a candle and free from all impressions. It is soft like the soft 
clay in which any seed can grow. If he is given good training of 
character and conduct, he grows in that condition and acquires 
fortune both in this world and the next. If he goes to commit sins 
and lives a life of a beast he is doomed to failure and destruction. 
God says: ‘O those who believe, save yourselves and your family 


members from Hell fire.’ As the parents save their children from | 


the fire of the world, so they should save them also from the fire 
of Hell of the next world. This means that they should be given 
training of good conduct and character, save them from bad 
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company and luxurious habits, delicious dishes and beautiful 
dresses. When a boy reaches the age of discretion, care should be 
taken of his character. He gives up then something out of shame 
and takes up something. 


He should be given the training of eating and drinking. The 
following are some of the rules of eating and drinking (1) Food is 
to be eaten with the right hand. (2}It should be begun with the 
recitation of God’s name. (3) It should be taken from the side of 
the dish which is nearest. (4) It should not be taken before others 
begin to eat. (5) None should fook to the eafing of others. (6) Food 
is to be chewed well and not hastily. (7) None should wipe his 
hand with his wearing garment. (8) Rice or bread without curry 
should sometimes be eaten. (9) The harms of over eating should 
be known. (10) Rewards of little food should be known. (11) 
White cloth and not garments of variegated colours should be 
put on and not silk cloths. 912) A boy should be directed not to 
join bad company. (13) He should not be allotted to mix with. 
boys who dress luxuriantly, eat delicious foods and are haughty. 


EDUCATION OF CHILDREN: The children should be 
given at the beginning to learn the reading of the Holy Quran and 
thereafter Hadis or the sayings of the Prophet and the histories 
and lives of the Prophets, saints and Sages. If they don’t love 
them at the beginning of their lives, it would be disastrous for 
them afterwards, as soft minds get impressions of good or bad in 
early age. They should not be given literature and poems of love 
anecdotes. They should not be allowed to sleep at day time as it 
creates idleness, or to sleep on soft beds till their limbs become 
strong. They should be given to put on coarse cloth, coarse food 
and coarse beddings. They should not be allowed to make plays 
and sports requiring hard labour and should be encouraged to 
walk on foot. They should be taught in this way: Don’t spit before 


_ the people, don’t cleanse nostrils before them, don’t yawn before 


them, sit with them in a good manner and don’t keep them behind, 
don’t sit placing one leg upon another, don’t talk too much, don’ 
tell falsehood, show respect to the elders and seniors in age, don’t 


~ hold indecent talks and don’t rebuke and backbite others. 


When a boy reaches the age of discretion, he should be told to 
Pray, fast Ramzan and observe the religious duties. When he 
aie! youth, he should be given education on everything and 

€ reasons for observing religious duties. He should be given 
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instruction that this world is short lives and the next world is 
everlasting, that death is imminents that a wise man takes 
provisions for the next world from this world and he should be 
given such other profitable teachings. 


The sage Sahal Tastari’s training. He said: When I was three 
years old, I looked at the prayers of my maternal uncle at night. 
one day he said to me: Why don’t you remember God who 
created you? I said: How can I remember Him? He said: When 
you go to bed at night, say three times without moving your 
tongue: God is with me, God is near me, God is looking at me. I 
learnt them in this way. Then he said: Recite them seven times 
every night. After seven days, he said: Recite this eleven times 
every night. After one year, he said to me: Recite this till you 80 to 
the grave and this will be your friend in this world and the next. I 
learnt the Quran by heart at the age of seven years. At twelve, I 
began to fast all the year round. I began to follow the following 
ways in my life. I used to purchase wheat with one dirham per 
day, prepare food with it, fast the day and break it with that 
without curry or salt. After one year, I began to fast three days at 
a time with a break of the next day. Then I used to fast three days 
ata time and then seven days. Thus lincreased my fast gradually 
to 25 days ata time without any break. In this way, I spent twenty 
years of my life. ~ 4 


- MODES OF RELIGIOUS EXERCISE: He who wishes to 
acquire the fortune of the next world should observe some rules 
holding firmly by the Quran. The obstacles in the path of religion 
should be removed as they may prevent him towards spiritual 
progress. God says: I have placed a screen in their front and a 
screen in their back and then I covered them and they don’t see - 


36:9. 


sins. The wall of wealth can be removed if it goes out of hand 


except necessary means to meet bare necessaries of life. The § 
second wall of honour and rank can be removed by shifting from 
the place of honour and name and fame. The third’ wall is the F 
differences of opinion in religious matters. Blind faith in one’s § 
sect must be removed from mind and one should firmly believe } 


that there is no deity but God and that Muhammad is His 
Messenger and best guide. The fourth wall is the obstacle of sins- 


Vol-Ill . 





There are four walls before a religious disciple - (1) wall of | 
wealth, (2) wall of honour, (3) wall of Mazhabs and (4) wall of § 
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Repentance for past sins, restraint from acts of oppression and 


compensation to the oppressed parsons should be taken recourse 
to remove this obstacle of sins. 


‘When the above four obstacles are removed, he becomes like 
a person who prepares himself by wash and ablution and 
pecomes fit to observe prayer. Then he requires a spiritual guide 
to show him the straight path as this path is one only and the 
aths of the devil are many. Such a man should be kept as it were 
within the boundaries of a fort, so that the devil may not enter it 
ea fort ie tee - got four walls (1) solitude, (2) silence (3) 
unger an sleeplessness. i ae 
ah ae P ss. These four things obstruct the devil 


The object of a disciple is to purify the mind to that he ma 
have glimpse of his Lord therein and attain. His eaeheas 
Hunger reduces the blood of heart and makes it pure and bri ht. 
This brightness is the light of mind or soul. Hunger melts the fat 
of heart and as a result, softness and humility come in. This 
softness is the key of spiritual insight. Heart becomes hard for 
obstruction. Whenever the blood of heart is reduced, th 
circulation path of the devil becomes narrow. i 


Jesus Christ said: O my disciples, keep your b | ea 
that you may see your Lord. Sahal Tastari a pea atee: be 
raised to their rank without four qualities keeping the bell 
empty, sleeplessness, silence and solitude from the turmoils of 
society. It is an open truth that heart becomes bright owing to 
hunger. This is the fruit of experience. Sleeplessness makes the 
heart bright, pure and radiant. It increases the brightness gained - 
by hunger and makes it bright like a bright star or a clear mirror 
a then ra sparkles therein. Sleeplessness is the fruit of 
bee Ber = it 6 impossible tg ‘expect sleeplessness with a full 
a eS 4 eae sleep makes the heart dead and hard. Sleep to 
aa : : necessity becomes’a means of seeing unseen things. 
eee als eat when pressed by extreme hunger and sleep in 
: extreme slumber and talk at the time of extreme necessity. 

azrat Ibrahim Khawas said: It is the unanimous opinion of 


seventy truthful men that there is too much sleep in case of too 


much drink. 


a reas makes lonely habitation easy, but a man of silence is 
ree from those who are ready to serve him. As a result, he 
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sgpeaks withoutinecessity and feels joy in greed. Silence increases 

power of intellect and encourages God fear. Loneliness saves a 

“man from work, brings ear and eye under control and opens the 
gates of heart. Knowledge gained through the five senses shall 
have to be closed first and then the knowledge from the bottom of 
heart will arise. This knowledge is clear and pure as is the was 
with the water which comes out of the bottom of a well as a result 
of excavation. It is not necessary to gain knowledge through the 
five senses except when required. 


CONTROL OF EVIL PROPENSITLES: A sojourner in the 
path of religion will then advance towards the straight path after 
the obstructions are removed. propensities of heart are the causes 
of worldly attachment and obstructions of which one is greater 

than the other. In other to cut them off, the following rules shall 
have to be observed. At first, the most easy obstruction shall have 
to be removed. In other words, love for wealth, name and fame, 
attachment for the world, inclination towards commission of sins 
etc. shall have to be given up from the heart which requires 
sustained, long and continued efforts. 


Another way is silent Zikr or remembrance of God. he will 
prevent his mind to make too much Doa and Darud. His Doa will 
be one which is the kernel of all Doas - to remember God Mind 
will not be engaged in remembering God if it is engaged in much 
Doa and Darud. He will utter ‘Allah’ Allah’ till his utterance by 
tongue is closed and by heart opened. Mind will then question 
these things - what is the meaning of Allah? These are the 
whisperings of the devil. It is of two kinds. One kind is that the 
devil casts doubt in mind which he shall drive away and remain 
busy with Zikr of God. God says: When whispering of the devil 
come to you, seek refuge to God - 7:200. God says: When the party 
of the devil touch those who fear God, they remember God and 
they then look on. 











CHAPTER III, 


GREED FOR FOOD SEXUAL PASSION 
Greed for food is a destructive evil. Owing to this greed, 


- adam and Eve were expelled from paradise. They were 


rohibited to eat the fruits of a certain tree but they ate them 

rompted by a strong greed and as such evil deeds were 
disclosed to the. In fact, belly is the container of greed and the 
preeding ground of diseases and disasters. In case of satisfaction 
of belly, sexual passion rises high and it encourages 
companionship with women. Desire for name and fame grows 
from greed. Then come the evil attributes of hatred, clash of 
interests, pride, self-conceit etc. These can be removed by 
hunger. 


MERITS OF HUNGER: The Prophet said: Fight your 
passion with hunger and thirst. Its merits are equal to those 
gained by Jihad in the way of God. Nothing is dearer to God then 
hunger and thirst. The Prophet said: No angel from heaven 
comes to one who eats belly-full. The Prophet was once asked: 
Who is best? He replied: One who eats little, laughs little and 
remains satisfied with cloth necessary to cover his private parts. 
He said: Put on old cloth, fill up half of your belly with food and 
drink as it is a portion of prophethood. The Prophet said: Fikr 
(meditation about God’s creation) is half of divine service but 
little food is full divine service. He said: Hunger is chief of all 
actions and Sufi dress curbs passion. He said: He who among you 
bears hunger for a long time and ponders about God will be best 
in rank among you on the resurrection day. He who sleeps long, 
eats much and drinks much will be the greatest object of the 
wrath of God. 


The Prophet used to remain hungry without want. In other 
words, be kept himself hungry willingly. The Prophet said: God 
glorifies before His angels about one who eats little and drinks 
little in the world and says: O angels, look to My servant, I am 
trying him in the world by food and drink. He gave them up with 
patience. O angels, bear witness, I will raise him up to paradise in 
Proportion to the less number of morsels he eats. The Prophet 
said: Don’t make your heart dead by taking excessive food and 
drink as the heart is like a field of crops. When there is excessive 
water in a field, crops are damaged. He said: The son of Adam 
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does not fill up anything more obnoxious than excessive food to 
keep his backbone erect is sufficient for him. If he is not able to do 
it, then one-third of his belly is for food, one third for drink and 
one-third for breathing. 


SIGNS OF ABDAL: The Prophet said: Those who keep 
patience in hunger, thirst and calamities for long will stay on the 
Resurrection Day near the Almighty God. They are God-fearing 
hones men without shoes. They car not be recognised on sight. If 
they remain absent, they, are not searched. The undeveloped 
paces know them and the angels of heaven keep them encircled. 
They are the best of the people in the earth and best in divine 
service. The people spread out their soft beds, but they use their 
heads and knees as beds. The people destroy the character and 
conduct of the Prophet but they preserve them. The world in 
which they roam weeps for them if they are lost. If none of them 
lives in a country, God is displeased with it. They are not greedy 
for the world just as a dog is greedy over corpse. The live by 
eating leaves and vegetables, put on torn rags and are disheveled 
in hairs and laden with dust. The people think that they are 
diseased, but in fact they are not so. Some think that they have 
lost intellect, but it is not so. Their attention is towards the actions 
of God who removed the attachment of the world from them. 
They wander among the worldly men as men without interest, 
but there is endless honour for them in the next world. 


O Osamah, when you see them anywhere, know that for the 
inhabitants of the place, they are safeguards and God will not 
punish the people among whom they live. The world is happy for 
them and the Almighty is pleased with them. Take them as 
brethren for yourselves. perchance you may get salvation on that’ 
account. If you can die when your belly remains hungry and your 
spleen thirsty, it will be better because you will have an 
honourable place on that account and the angels will be happy at 
the advent of your soul. God also will shower His blessings on 
you. 


_ The Prophet said: Put on Sufi dress and fill up half of your 
belly, you will then enter paradise. Jesus Christ said: O my 
disciples, Keep your belly hungry, keep your body without cloth, 
God will then appear in your heart. There is written in the Torah: 
God is displeased with a stout and strong learned man as it is a 
sign of carelessness and overeating. The Prophet said: The devil 
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runs through a man like the circulation of blood. Make it narrow 
py hunger and thirst. He also said: If anybody eats to his heart's 
content, he is attacked with leprosy. He also said: A believer eats 
filling Up One gut, but a hypocrite eats filling up seven gut s. In 
other words, a hypocrite eats seven times more than a believer or 
the passion and greed of a hypocrite are seven times grea ter than 
those of a believer. Here gut means greed. He also said: Knock at 
the door of paradise, it will be openea for you. When questioned 
gout knocking, he said: By hunger and thirst. 


Once Abu Juhafa was belching in an assembly of the Prophet 
who gaid to him: Lessen your belching. He who eats to his heart’s 
content in this world will suffer much owing to hunger on the 
day of resurrection. Hazrat Ayesh reported: The Prophet never 
ate to his heart’s content. Sometimes I wept seeing the pangs off 
his hunger. Then I passed my hand over his belly and said: My 
life be sacrificed to thee. Whatis the fault in eating So muchas can 
keep your strength and appease your hunger? He said: O 
Ayesha, my predecessor Prophets suffered more than this and 
kept patience. They adopted this condition and went to their 
Lord. Their honour is unlimited and their rewards are profuse. 
So I fear if I greed for pleasure of living, my condition may be less 
than theirs tomorrow. So itis better to me to bear patience to- day 
in troubles than that my fortune may-be less to-morrow. Nothing 
is dearer to me than to live together with my brethren and 
companions with dignity. Hazrat Ayesha said: After this talk, the 
Prophet did not live longer than seven days. 


Hazrat Anas reported: Once Hazrat Fatema came with 
apiece of bread to the Prophet who said to her: What is of this 
bread. The Prophet said: To-day this food will enter the belly of 
your father after three days. Hazrat Anas reported that the family 
members of the Prophet did not eat the bread of wheat 
consequitively for three days till the Prophet expired. The 
Prophet said: Those who remain hungy in this world will eat 
their h\heart’s content in the next world. He who eats to his full 
belly is an object of greedy for it will have rank in Paradise. 


Wise sayings. Hazrat Omar said: Have a sharp look to your 
belly as it becomes heavy in life and destroyed after death. These 
age Shaqiq Balakhi said: Divine service is a profession, its shop is 
solitude and its weapon is hunger. The wise Luqman advised his 
son: O dear son, when you eat your belly full, good then falls 
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asleep, wisdom becomes inactive, and the organs take leisure. 
Hazrat Fazil-b-Iayaz addressed himself thus: What thing do you 
fear? Why do you fear hunger? The Prophet and his companions 
used to remain hunger. Why do you neglect it? The sage 
Khamash used to say: O my Lord, you keep me without food and 
cloth and allow me to sit lose to Thee in darkness without light. 
Tell, my Lord, on account of which virrue I have achieved this 


- luck. The sage Majak-b-Dinar said: O my Lod, I asked 


Muhammad-b-Waseq: O Abu Abdullah, he who has got food 
proportionate to his wants and does not live depending on others 
is happy. He said to me: O Abu Ihya, he is happy who is pleased 
with God remaining hungry in the morning and evening. The 
sage Ihya-b-Ma’az said: Hunger of the hopeful is a cause of 
wakefulness, hunger of the patient is the control of passion and 


' the hunger of the ascetics is wisdom. 


There is in the Torah: Fear God when you eat to your belly 


- full and remember hunger. The sage Abu Solainman Darani said: 


I like to eat one morsel less than to be attentive in prayer during 
the whole night up to morning. He also said: Hunger is one of the 
treasure s of God. He gives it to one whom He loves. The sage 
Sahal Tastari used not to take meal consequitively for 25 days ata 
time. One dirham was sufficient for his meal throughout the 


year. He used to consider the rank of hunger with honour and 
‘made exaggeration. Even he said: The reward which is gained by 


giving up surplus food in following the practice of the Prophet 
will not be gained by other actins on the resurrection day. He 
also said: There is nothing more profitable than hunger. He also 
said: I don’t know of a more harmful thing for a man seeking the 
next world than eating with heart’s content. He also said: 
Knowledge lies in hunger and sin and ignorance lie in over 


_ eating. He said: No man does better divine service than to act in 


opposition to his passion after giving up lawful things. 


The Prophet said: One third of the belly is for food. He who 
eats more than that spools his good deeds. Being asked about 
additional merits he said: He will not get additional merits till 
hunger becomes dearer to him than over eating and till he prays 
at night remaining hungry. When he does this, he will be entitled 
to get additional rewards. He also said: An Abdal (ascetic) is not 
included in the class of Abdals till he does not love to remain 
hungry without sleep and to remain silent. He said: Of all the 
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' yirtuous deeds which descended from heaven to earth, the 


reatest is hunger. Of all the evils which have descended from 
neaven to eath, the worst is eating with heart’s content. He said: 
The machinations of the devil go away from one who remains 
hungry. He said: God advances to a man who is in hunger, 
diseases, dangers and calamities. God releases some men from 
these things at His sweet will. He said: Know that a man of the 


resent age will not get salvation till he destroys his passion and 


sleeps by hunger, and does hard labour. He said: There is no such 
man in the world who can save himself from sin by drinking to 
his heart’s content even though he expresses grtefulness to God. 
Ifitis so in case of water drinking, how will it be in case of eating 
with full satisfaction? 


Some wise man was asked: How can | change my passion? 
He said: Change your passion with hunger, thirst, taking up 
humility, by giving up name and fame, making them lower by 
placing them under the feet off those who seek the next world 
and opposing constantly your passions. The sage Abdul Wahed 
said: The merciful loves a hungry man. A man can walk upon 
water by virtue of hunger and God gives him power for this. The 
sage Abu Bakr Mujni said: God loves three men-(1) one who 
sleeps little, (2) one who eats little, and (3) one who takes little 
rest. 


Jesus christ once kept fast consequitively for two months and 
began to converse secretly with his Lord. When he remembered 
to take his meal, the secret conversation stopped and he found 
his meal placed before him. He began to weep when his secret 
conversation was suddenly closed. It is said that Moses gained 
the power of secretly talking with God when he was in fast of 
consequitive forty days. 


BENEFITS OF HUNGER AND HARMS 
OF OVER-EATING 


The Holy Prophet said: ‘Fight your passion with hunger and 
thirst.’ You may ask wherefrom this good of hunger comes and 
what is its cause though it gives trouble to belly. This statement 
is like the word of a man who thinks, after getting the benefit of a 
bitter and distasteful medicine that a bitter medicine gives 
benefit. Benefit arises not from bitterness of the medicine. A 
physician knows the effect of such a medicine. Similarly the 
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sages and saints among the learned understand the benefit s of 
hunger. He who believes the truth of remaining hungry gets the 
benefit. God says: God will raise those in ranks who believe 
among you and those who have been given knowledge. The 
following ten benefits are obtained from hunger. 


(1) Hunger makes the heart pure, conduct fresh and sight 
- sharp. On the other hand, over-eating makes one lazy, heart 
blind and incurs heat in brain like intoxication, even it attacks the 
men of thoughts. As a result, the power of thoughts goes away. 
When a boy eats much, his power of memory becomes dull and 
he becomes a fool. The sage Abu Solaiman Darabi said: Remain 
hungry as it curtails passion, makes the heart soft and it gives 
divine knowledge therein. The Prophet said: Make the heart alive 
by little laugh, little food and make it pure by hunger. It will 
‘become then pure and clean. He said: Hunger is like lightning, 
over-eating is like cloud and wisdom is like the shower of rain. 
The Prophet said: Whose eats to his heart’s content and sleeps 
much, his heart becomes hard. Then he said:\There is Zakat of 
everything and the Zakat of body is hunger. The Prophet said: 
The thinking power of a man increases who keeps his belly 
hungry and his heart becomes sharp and strong. The sage Shibli 
_ gaid: I saw on the very day I remained hungry for pleasure of God 
that the door of my heart has been opened towards wisdom and 
knowledge in such a way which I did not see before. It is nota 
secret thing that the ultimate object of divine worship is to 
acquire such thinking power which takes to divine knowledge 
and true knowledge of everything. Eating with satisfaction is an 
obstacle to that object and hunger opens its door. 


Divine knowledge is a door to paradise. So it should be 


unlocked by hunger. For this reason, Luqman advised his son: O 
darling, when you fill up the belly with food, thinking power 
falls asleep, wisdom becomes idle and the bodily organs abstain 
from divine service. Hazrat Abu Yezid Bostami said: Hunger is 
like a cloud. When a men feels hungry, heart then showers rain 
of wisdom. He said: Hunger is the light of wisdom and eating 
with satisfaction keeps God at a distance. Love for the poor and 
nearing them bring God near. Don’t eat to your heart’s content, it 


will extinguish the light of wisdom from your heart Hurs_ 


wander about a man who passes night with little food up to 
morning. 
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(2) Hunger makes the heart soft and pure and therewith the 
sweet taste of Zikr and Monazat is felt. How many a men of Zikr 
makes Zikr by tongue without the attention of mind,'’so that the 
heart does not find taste therein as its effect does not fall in soul. 
it’s taste is found in hunger. The sage Abu Solaiman Darani 
said: When my back becomes attached to my belly, I get taste in 
divine service. The saint Junaid said: The hope of one who wants 
taste in Monazat by placing the dish of food between him and 
his breast will not meet with success. He also said: When the 
belly becomes hungry and thirsty, the heart becomes soft and 
clean. When it becomes satisfied with food, it becomes blind and 
hard. When the heart finds taste in Monazat or invocation, it 
becomes easy to think about God and divine knowledge 
increases. 


(3) Another benefit of hunger is the breaking of heart which 
produces modesty. Pride and enjoyments are removed by 
hunger. A man does not understand the power and glory of God 
till he does not feel absolutely helpless and sees darkness all 
around being unable to gather food and drink and till he realises 
power and might of God and becomes modest and submissive to 
Him. When all the treasures of the world were presented to the 
Prophet, he rejected them all and said: Rather I prefer to remain 
hungry one day and take food the next day. On the day I remain 
hungry, I shall be humble with patience and on the day I take 
food, I shall be grateful. In short, belly and sexual passion are the 
doors of Hell and their root is eating with satisfaction. Humility 
and break of heart are the doors of Paradise and their root is 
hunger. He who closes up the door of Hell opens then the door of 
Paradise as these doors are facing the east and the west. If one 
comes near a door, he goes distant from another. 


(4) Another benefit of hunger is not to be forgetful of God’s 
punishment. In case of satisfied eating, one forgets the pangs of 
the hunger. Once Joseph was asked: Why do you suffer from 
hunger though there are the treasures of the kingdom in your 
hand? He replied: In case of eating with satisfaction, I fear | may 
forget the sufferings of the hungry and the poor. 


(5). Another benefit of hunger is that the propensity of 
committing sin is brought under control. Hunger arrests the 
greed for committing sins and controls the propensities of evils. 
The root of all sins is greed and physical strength and the root of 
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these two is satisfied eating. So little quantity of food weakens 
these things. To acquire power to contro! passion is the root of all 
fortunes and to submit to passion is the root of all misfortunes. 
The turbulent animals can be brought under control by keeping 
them hungry. Similarly the unruly passions can be brought 
under control by hunger. A certain sage was asked: you have 
grown old. Why don’t you take care of your body? Your body is 
getting black. He said: The body runs for enjoyments and wishes 
evils. I fear it may throw me in to a deep ditch. I like more to give 
it trouble than that it should throw me into sins. 


The saint Jun Nun Misri said: Whenever I ate to my heart’s 
content, thought of sin arose in my mind. Hazrat Ayesha said: 
After the demise of the Prophet, the first innovation that has 
come into being is eating with satisfaction. Hunger is not only 
useful to suppress passion, but it can be called the touch stone of 
ali useful things. For this reason, a certain great man said: Of all 
the treasures of God, hunger is a valuable jewel. The lowest 
danger that can be averted by hunger is sexual passion, evil 
passion and passion of talk. A hungry man does not wish to talk 
much, he is rescued from backbiting, indecent talks and 
falsehoods. In case of satisfied eating, a man cannot control 
sexual organ. If he can control it for fear of God, he cannot 
control his eyes and mind and he does not get pleasure in 
invocation. A certain wise man said: If a sojourner towards the 
next world keeps patience by observing the rules of religion and 
eats for one year half belly full with bread only without any 
curry. God removes from him the evil thoughts of enjoying 
women. 


(6) Another benefit of hunger is sleeplessness. He who eats to 
his heart’s content drinks much, and he who drinks much sleeps 
much. As many as. seventy truthful and pious men said 
unanimously: ‘Excessive drining creates excessive sleep. 
Excessive sleep spoils life. Life is the most valuable thing of a 
man and so itis ruined by excessive sleep. 


(7) Another benefit of hunger is that divine worship becomes 
easy. In case off excessive eating, one becomes lazy and idle and 
so divine service becomes difficult. The sage Sari Sakti said: I saw 
the saint Abu Zarzani taking drink of wheat dipped in water and 
asked him: Why do you take this trouble? I can recite Tasbih 
seventy times during the time taken by chewing bread of wheat 
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and for that I did not take bread for the last forty years. He 
thought that change of food is loss of time. So every breath of life 
is a valuable asset which should be utilized by collecting wealth 
of the next world. It is easy for one who has got the habit of for 
pearing hunger. The saint Abu Solaiman D-rani mentioned six 
harms of eating with satisfaction. (1) Such a man does not get 

Jeasure in invocation. (2) He can’t remember the matters of 
knowledge and wisdom. (3) He loses the attribute of showing 
kindness to the people. (4) He feels difficulty in doing divine 
services. (5) Sexual passion and greed become strong in his mind. 
(6) When the worshipers are engaged in mosques, he is confined 
in privies. 


(8) Another benefit of hunger is preservation of health and 
removal of diseases. A little quantity of food improves health and 
removes diseases. Excessive eating accumulate diseases in 
stomach and veins. The diseased man cannot do divine services, 
Zikr and pondering. Hunger removes all these difficulties. 


Caliph Harun Rashid is reported to have called eminent 
physicians of his time of India, Byzantium, Iraq and Abyssinis 
and said to them: Give me such a medicine as can prevent all 
diseases. The Indian physician said: If you use black Ahliz, you 
will not be attacked with any disease. The Iraqi physician said: It 
is the medicine of white seeds of Helencha. The physician of 
Byzantium said: It is the medicine of Ahliz makes was most 
experienced said: The medicine of Ahliz makes the stomach 
narrow and creates a disease. The seeds of white Hellencha make 
the stomach soft and create a disease. They asked: What medicine 
have you got then? He said: What will not create any disease in 
my sight is this. Don’t eat unless you feel hungry and lift up your 
hand when there remains a little hunger. They all said: You 
haven prescribed the right medicine. 


A philosopher was asked imprisons of some physicians of 
the People of the Book about the following saying of the Prophet: 
One third of the belly is for food, one third for drink and one third 
for taking breath. He wondered at it and said: I have never heard 
ofa more wise saying in the matter of little food than this and this 
must be the saying of a wise man. The Prophet said: Gluttony is 
the root of disease and restraint from food and drink is the root of 
cure. Teach the habit to which each organ is entitled. The 
physician was astonished to hear this saying of the Prophet. The 
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sage Ibn Salim said: No disease can attack a man except death 
who eats according to rules bread of pure wheat. He was asked: 
What are its rules? He said: To eat it after being hungry and to 
rise up before satisfaction. A certain experienced physician said 
with condemnation of excessive eating: The most beneficial of all 
foods which are allowed to enter the stomach is pomegranate 
and the worst is salt, yet salt in small quantity is better than 
pomegranate and the worst is salt, yet salt in small quantity is 
better than pomegranate in large quantity. The Prophet said: Fast 
and you will be healthy and the body will be cured of the diseases 
on account of sting, hunger and little eating and the heart will be 
free from the diseases of infidelity, self conceit and other 
diseases. 


(9) Another benefit of hunger is little expense. If you practice 
little eating, a little expense will be sufficient. The belly of a man 
becomes heavy who eats to his heart’s content. He thinks every day 
for earning foods and says: Today what shall I eat? He roams 
throughout the day in earning foods and then falls in to unlawful 
earnings and commits sins or he earns lawful things but faces 
dishonor. Little expense comes to my mind. The sage 
Ibrahim-b-Adham being asked about high prices of food stuffs, 
said: Give-up these food stuffs and make them cheap. The saint 
Sahal Tastari said: A glutton is condemned lazy in divine service, 
(2) if he is a trader, he is not safe from dangers, (3) if anything comes 
to him he does not do justice to himself. Ina word, attachment to the 
world is a cause of destruction of a man and the cause of this 
attachment is belly and sexual passion, and the cause of sextial 
passion is full satisfaction of belly. Little eating removes all these 
evils. The Prophet said: ‘Knock at the door of Paradise by hunger.’ 
He whois satisfied daily with one piece of bread becomes free from 
want. He does not depend on the people, gets free from sorrows and 
sufferings and can engage himself fully in divine service and trade 
of the next world. He then becomes one of those of whom God said: 
There are men whom business and buy and sale can not divert from 
the remembrance of God. 


(10) Another benefit of hunger is to be ended with the 
attribute of charity and of giving up self-praise. One who keeps 
himself hungry and thirsty removes the hunger and thirst of 
another with his own meal and gives in charity his excess food to 
the orphans and the poor. On the Resurrection Day, he will take 
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shelter under the shadow of his charity. What he eats is saved in 

rivy and what he gives in charity is hoarded in his treasury. 
This is the gift of God. A man has got no wealth except what he 
stores up in his treasury by charity, what finishes after he eats 
and what gets old after he puts it on. So eat little. To spend in 
charity excess food is better than to eat with satisfaction. 


"Hazrat Hasn Basri recited this verse (33:72) I offered the Trust 
to the heavens and the earth and the mountains but they refused 
to undertake jt, being afraid thereof but man undertook it. Then 
he said: God asked the angels to carry this burden. He asked 
them; Will you bear the responsibility of this trust? God said: If 
you make it beautiful, you will get rewards. If you make it ugly, © 
you will be punished. They said: We shall not accept it. He then 
presented it to men who accepted it as they are prone to make 
oppression on soul and ignorant of Lord’s order. By God, they 
are now selling that trust in exchange of money. Thereafter there 
are making beautiful houses but make their graves narrow. They 
are making their bodies therewith stout and strong but they are 


- making their religion lean and thin. Once the Prophet saw a man 


with building belly. He hinted at it and said: If you had spent it 
on other affairs, it would have been better for you. 


These are. the ten benefits of hunger. Innumerable benefits 
come out of each benefit. So there is no end of the benefits of 
hunger. It is the most valuable asset for the next world. For this 
reason, a certain sage said: Hunger is a key to the next world and 
the door to asceticism. eating with satisfaction is the key to this 
world and the door to greed. 


SOJOURNER IN THE PATH OF RELIGION: Those who 
wish the walk in the path of religion should observe the 
following rules to control the greed for food and drink. His first 
duty is that he shall not eat except lawful foods. If a man 
worships after eating unlawful food lives in a house built in the 
waves of sea. Besides this, there remain three duties to be 
observed in connection with food (1) quantity of meal, (2) time of 
meal, (3) and the kinds of meal. 


QUANTITY OF MEAL: Litte food is good. A man should 
lessen his meal gradually and not at a time. There are four stages 
of meal according to the degree of piety. The first and the highest 
is the stage of a Siddiq or truthful man. He eats what is absolutely 
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necessary to up 


man can worshi 
When a man fears loss of life and intellect, he should eat and if he 


then fasts, he should break it. It is the unanimous opinion of the 
learned men that it is better to pray sitting owing to weakness of 
hunger than to pray standing after eating with satisfaction. When , 
he was asked about his quantity of food, he replied: My meal fora 
whole year cost me nearly three dirhams. One day I purchase 
wheat with one dirham, fine rice with one dirham and clarified 
butter with one dirham. After mixing them all, I make 360 small 
pieces. Every evening, I break fast with one piece only. 


keep his today. The saint Sahal Tastari said: A 


The second stage of meal consists of half ‘mud’ which is the 
general practice. Half ‘mud’ is equivalent to 25 tolas of food or 
ten morsels. This fills up nearly one-third of belly. The Prophet 
said: A few morsels are sufficient for a man. He recommended 
this quantity of food to be eaten. Hazrat Omar used to eat not 
more then seven to nine morsels. The third stage of meal consists 
of one ‘Mud’ or fifty tolas a day. It may fill up two thirds of belly. 
The fourth stage consists of meal of a little more than one ‘Mud’ 
per day. If a man eats in excess of this quantity, he commits the 
sin of extravagance of which God says: Eat and drink but do not 
squander 7:31. The fifth stage of meal is the general rule and 
majority partake of this quantity of food. They take much more 
than half a seer. They are often cheated by false hunger. 


SIGNS OF TRUE HUNGER 


(1) The first sign of hunger is the will to eat only rice or bread 
even though there is no curry. If there is no will to take rice or 
bread without curry, there is no real hunger. (2) The second sign 
of real hunger is that such a man licks the plate or dish of meal. It 
means that he does not allow any greasy or oily things in the dish 
to remain. 


QUANTITY OF FOOD COMPANIONS AND SAINTS: It is 
true that the meal of a companion out of a party per week did not 
exceed one sa’a equivalent to 2 1/2 seers. When he ate dates or 
grapes, it rose up to one sa’a. According to this calculation, the 
quantity of their daily meal was half a mud or five sixteenth seers 
which filled up one third of the belly of each one of them. The 
companion Abu Zarr said: During the time of the Prophet, my 
food every weak was barley of one sa’a. Now you are eating fine 


p by three things life, intellect and strength. ~ 
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pread. You are now enjoying two curries in place of one at the 
-time of the prophet. You-have now got one at the time of the 
Prophet. You have now gotten dress for the day time and another 
dress for the night time. The daily meal of the inhabitants of Suffa 
was one Mud or five eighth seers for two. 


_ TIME OF MEAL: There are four stages regarding the time of 
meal. The people of the highest stage take meal once in every 
three days or more. Some of them took no food even for forty 
days at a stretch. A party of saints reached that limit and they are 
the following: Muhammad-b-Omar, Abdur Rahmman-b- 
Ibrahim, ibrahim Taisi, Hajaz-b-Faresah. Hafsal Aref 
Mushab-b-Sayeed, Solaiman Khawas, Sohal-b-Abdullah 
Tastrari, Ibrahim-b-Ahmed khawas. Hazrat Abu Bakr used to 


_ take meal once is six days, Abdullah-b-Jaber once in seven days 


and Abdul Zaoja once in seven days, Sufyan-b- Saori 
Ibrahim-b-Adham once in three days. z 4 aori and 


Some learned men said: Some secrets of the unseen world 
are disclosed to a man who can remain without food for 
consequitive forty days. One of these sages, while passing by a 
Christian monk, invited him to accept Islam and to give up self 
conceit. There were much arguments between them over this 
matter. The monk said to him at last: Jesus Christ fasted forty 
consequitive days. This is a miracle indeed. Had he not been a 
Prophet, he could not have done so. The sage said to him: If Ican 
fast for consequitive fifty days, will you accept Islam? The monk 
said: I shall accept Islam in that case. Thereafter the sage fasted 
for consequitive fifty days at a stretch. The sage said: I can fast 
ten days more. He then continued his fast for ten days more. The 
Christian monk was astonished at this and said: I did not think 
that any man can surpass Jesus Christ in this matter. Then he 
accepted Islam. 


(2) Second Stage. In this stage, some pious men fast from two 
. three days consequitively. This can be done by habit. (3) Third 
tage. The people of this stage take meal once a day. This is the 


lowest stage for a sojourner in the path of the next world. If 


anybody takes meal more than once ina day of 24 hours, it will be 
considered extravagance and eating with satisfaction. Such a 
Jala has got no hunger. It is far from following the ways of the 
: P het. The companion Abu Sayeed said: If the Prophet took 

eal in the morning, he did not take it at night. If he took meal at 
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night, he did not take it in the morning. The Prophet once said to 
Hazrat Ayesha: O Ayesha, beware, don’t squander. In case of two 
meals a day, there is squander. One meal in every two days is the 
lowest rank of the Sufis and one meal per day is the middle of the 

two stages. If anybody wishes to take one meal a day, he should 

take it after Tahajjud prayer and before morning prayer. In that 
case, the rewards of fasting by day and hunger by night are 

obtained. . 5 


Hazrat Abu Hurairah said: The Prophet never prayed 
Tahajjud like you. He stood so long in Tahajjud that his feet got 
swollen. He used not to take meal after Iftar as you do. He used to 
take meal of fasting at the time of Sehri only. Hazrat Ayesha said 
that the Prophet used to remain hungry up to the time of Sehri. 
Meal should be divided in to two. If it is said that two pieces of 
bread are sufficient, then one bread at the time of Iftar and 
another at the time of Sehri, should be taken. If meal is taken at 
the time of Sehri, hunger during the day does not become acute 
and Tahajjud prayed with peaceful mind. 


(3) Kind of food: The seeds of wheat are the best of foods. 
Meat and sweet things are best and salt and condiment are worst. 
The middle kind of food is curries cooked with oil. The sage 
Thya-b- Maaz said: O religious men appertaining to the class of 
the truthful, keep your passion now hungry for feast of the 
Paradise of Ferdous. For this reason, there are abundant rewards 
in giving up greed for even lawful things and the possibility of 
harms if they are enjoyed in full. The Prophet said: Those who eat 
fine flour are worst. It is not unlawful but the meaning of this 
Hadis is that if one is habituated to eating fine flour, he may fall 
to the attachment of the world which leads to sin. The Prophet 

said: Among my followers, those are worst whose goal is food of 
various kinds and fine dresses and who spend most of their times 
in useless talks. God revealed to Moses: O Moses, consider 
yourself as an inmate of grave. My remembrance will restrain 
you from greed and evil desires. The earlier sages feared for those 
who enjoyed delicious food and remained busy in satisfaction of 


their natural propensities. 


Hazrat Omar restrained himself from drinking cold water 


- “nixed with honey. He said: Save me from the responsibility of its 
~ account. It has been narrated that once Ibn Omar fell ill and he 


wanted to enjoy fresh fish. After search, a fish worth one and a half 
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dirham was brought to him. The fish was fried and was presented to 
pim with bread. At that time a beggar came there. He ordered his 
servant to give him the fish with the bread. The servant gave him one 
and half dirham and did not give him the fish and bread. He 
ordered his servant to give the beggar the fish and the bread in 
addition to the dirhams and said: I heard the Prophet say: God 
forgives the sins of one who denies himself a thing for which he 
has got greed to enjoy. The Prophet said: If you donot appease 
the hunger for a dog by giving it a piece of bread and a pot of pure 
water, calamity will come to the world and its inmates. 


Once news reached Hazrat Omar that Yezid, son of Abu 
Sufiyan, remained busy in enjoyment of various delicious food. 
He said to his servant: When the meal of night is served before 
Yezid, inform me at once. The servant informed him accordingly 
and Hazrat Omar went to him and sat by his side. Hazrat Omar 
began to eat with him. At first soup of meat was presented and 
then came baked meat. When Yezid was going to take it, Omar 
said to him: O Yezid, one food after another? By One if whose 
and there is my life, if you give up the practices of the sages of the 
previous refugees, you will drift away from their path. 


Yasar-Ibn Omar said: I never prepared for Hazrat Omar thin 
bread made of fine flour. It has been said that the saint Otbatui 
Golam used to eat flour pasted with water after it is baked in the 
sun and say: One piece of bread and salt are sufficient and in that 
case, fried meat and delicious food can be eaten in the next world. 
His maid servant once said to him: If you give me flour, I can 
prepare for you bread after it is baked in fire and I can give you 
cold water to drink. He said to her: O mother of so and so, I have 
driven out from me the dog of hunger. 


Shaqiq-b-Ibrahim said: I met a Mecca Ibrahim-b-Adham 
who was then weeping. On being asked the reason, he said: For 
the last 30 years, I have been desirous of eating Harirah (sweet 
thing) but I have restrained myself with great difficulty. Last 
night when I was insleep, I found a young man with a green pot 
in which there was Harirah. He said to me: O Ibrahim, eat it I 
said: shall not eat it. [have given it up for God. He said: God has 
given you to eat it. Then I began to weep and eat it. 


The’sage Malek-b-Dinar lived at Basr : 
' a for 50 years. He did 
not enjoy during this long period fresh and dried grapes. Hazrat 
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Musa Ashjeyi said: I had a desire for the last 20 years to eat breag_ 


of fine wheat but I did not enjoy it. The saint Abu Solaiman saiq. 
Salt is a thing of luxury. Hazrat Ali said If a man eats meat 
continuously for 40 days, his temper becomes harsh. A wise man 
said: Eating of meat continuously become like drinking of wine, 


DUTIES AFTER MEAL: (1) When a man wishes to cohabit 
with his wife he should do it before he takes his meal. (2) It is 
better not to sleep after eating and drinking with satisfaction, 
Two harms arise in case of sleep after meal the habit of idleness 
and the heart becoming hard. (3) It is better after meal to hold 
conversation, to pray, to make Zikr as these are near expressin 
gratefulness. The Prophet said: Digest your food by prayer and 
Zikr and don’t sleep soon after meal. If you do it, your heart wil] 
become hard. (4) The lowest duty after meal is to pray four 
rak’ats or to recite one hundred Tasbih or a portion of the Quran, 
When Sufiyan Saori ate with satisfaction at night, he used to pray 
throughout the night. When he ate with satisfaction at day time 
he used to pray and make Zikr. He said: Give full food to the 
belly of a Negro slave and exact from him hard work. He used 
often to say: Exact from him hard work after giving full food. 
Whenever you desire to eat some food or good fruits, you should 
take it in lieu of meal, so that you may gain strength. A wise man 
said: Don’t eat being greedy for it. If you eat it, don’t search for it. 
If you search for it, don’t love it. To search for various kinds of 
food.is greed. Don’t allow your greed to follow all lawful things. 
Whatever food a man takes out of greed, he will be said therefor: 
You have enjoyed your good things in this word’s life. You can 
fulfill your desire in the next world in proportion to your gibing 
up of greed and desire in this world. A wise man of Basra said: 
My desire disputed with me about eating bread and fish but I 
restrained myself from eating them. This continued for the last 20 
years. When he died, man of Basra said: 1 saw himin dream and 
asked: What rewards has God given you? He said: I can’t 
describe fully what rewards my God has given me. He 
entertained me first with bread and fish and I have been allowed 
to enjoy it every day without account. God said: Eat and drink in 
exchange of what you have lost in bygone days. The sage Abu 
Solaiman said: To give up a desire is more benefiting than fasting 
and praying forone year. 


\ 
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» MEANS OF GAINING MODERATION IN EATING: Know, 
O dear readers, that the object of good conduct is to gain the 
middle path which is good in all actions and both the extremes 
are bad. What has been described above about the merits of. 
hunger shows that no extreme is good. The secret of Shariat is 
that whatever is taken asa result of greed and low desire is the 
extreme in which there is harm. Shariat prohibited it firmly. 
Nature encourages eating with heart’s content and Shariat 

rohibits it. When these two things stand face to face, the 
middle course should be adopted. When the Prophet came to 
learn that some of the companions prayed throughout the 
night and fasted throughout the day, he prohibited it. So it is 
good to eat with moderation as it does not cause heaviness of 
belly and prevents hunger. The object of food is to save life and 
to gain strength for divine services. A heavy belly obstructs 
divine services and acute hunger also prevents it. So it is 
better to eat food in such proportion as prevents hunger and 
also heaviness of belly. ‘ 


. Man should acquire the qualities of an angle and when these 
are a quarried he becomes like an angle. An angel is free from 
heaviness of belly and pangs of hunger. The object of man should 
be to acquire that position. The middle path is the best between 
hunger and over-eating. The Prophet said: The middle path of 
every action is best. God also says: Eat and drink and donot 
squander. When nature runs towards greed and low desires, it 
should be punished by hunger till it gives up passion and greed. 
The object of hunger is to curb all passions till they come to 
moderation and under control. A sojourner of the next world 
should therefore have no necessity of remaining hungry all along 
as the lash of hunger is not necessary for a siddiq or greatly 
truthful man. 


PROPHET’S WAYS OF EATING: The Prophet had no fixed 
measure of food and fixed time. Hazrat Ayesha said: The Prophet 
used to fast in such a way that the people thought that he won’t 
eat and drink and he used to fast in such a way that the people 
thought that he won't break it. He often used to go to his wives 
and say: Have you got any food? If they said ‘yes’ he took meal. 
Whenever any food was served before him he used to say: ‘ ‘I 
have fasted’ and then he broke his fast and ate it. One day the 
Prophet came out and said: I have kept fast. Hazrat Ayesha said 
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to him once: Hais has been presented to us. The Prophet said: I 


wished to fast, but now take it to me. 


Sahal Tastari was once asked: What have done in the 
beginning of your religious life? He informed him about his 
divine services. He used to take little food. Sometimes he used to 
take olive fruits. He ate food for three years worth three dirhams. 
Being asked about the time of meal, he said: I eat without fixing 
any time or quantity of food. The sage Ma’ruf Karkhi used to eat 
whatever food, ordinary or delicious, was presented to him. He 
was asked: Your brother Bashar Hafi does not eat such delicious 
food. He replied: My brother is in chain of Godsfear and I opened 
the door of Ma’arfat.I ama guests of my Lord. I eat whatever He 
gives me. I have got no power to take or to reject. Hazrat Omar 
saw his son Abdullah enjoying clarified butter, meat and bread 
together. He whipped him and said; Eat meat and bread one day 
and clarified butter another day, and bread and curry another 
day, and salt another day and bare bread another day. This is the 
middle path for you. Constant use of meal and greasy things 
cause extravagance. To give up meat for all times grows the evil 
of miserliness. The middle course lies between the two extremes. 


SECTION 6 


SEXUAL PASSION: There are two benefits of sexual passion. 
(i) satisfaction of intercourse and (2) preservation of mankind. The 
pleasure that is felt in sexual intercourse between a man and his 
wife is a little sign of his next worldly pleasure. If it were lasting, 
pleasure would have been strong as physical pain inflicted by force 
is great. The fear of Hell fire and the greed for pleasure and happens 
of paradise lead a man towards guidance. If a man would not have 
the taste of pleasure or pain, it would not have been possible. (2) 
The second . benefit is preservation of mankind. But there is this 
danger in it thatifitis not kept under control and exceeds limit his 
next world and this world are both destroyed. God taught us to say 
in this verse: O our Lord, don’t inflict on us such duty as is outside 
our power. This power has been said to be sexual desire. God 
taught us to invoke: I seek refuge from the evils of night when it 
spreads darkness. This evil is explained by Ibn Abbas as the 
erection of male organ. The wise said: When the sexual organ of any 
man stands erect, two-third of his intellect goes away. This Prophet 
used to pray: I seek refute to Thee from the evils of my ears, eyes, 
heart, enjoymentand semen. ~ 
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The Prophet said: A woman is tKe string of the devil. Once 


the devil appeared before Moses and warned him of three 
things-(1) Don’t remain along with a woman in any place 
pecause I become the companion of a man and a woman who 
remain in a lonely place till 1 throw into the male the snate of 
the female and the female into the share of the male. (2) Fulfil 
your promise with God. (3) Spend the wealth you bring out for 
Zakat and other charities, as I become owner of that: wealth 
which a man keeps separate for charities to the people but does 


not spend. 


There are three stages of sexual passion-excessive, little and 
middle. In case of excessive sexual passion, a man loses his sense 
ofrightand wrong and enjoys any woman and thus destroys his 
religion and world. Such a man often takes recourse to medicine 
to increase his sexual passing. The is all the more dangerous. 
Such a man takes recourse to love-making of which the object is 
the satisfaction of sexual passion. The medicine for this is to 
control eyes and thoughts. The Prophet prescribed marriage for 
them and said: O young men, take recourse to marriage. He who 
is unable to doit, let him fast, as fast for himis castration. 


FORNICATION OF EYE: The sin of the fornication of eye is 
greatest among the minor sins. He who cannot control his eyes 
cannot save his organ Jesus Christ said: Take care of your eyeas it 
sows she seed of sexual passion in heat and that is sufficient 
for creation of danger. Prophet Ihya was asked: What is the 
source of fornication? He said: Eye sight and greed. The 
Prophet said: Eye sight is a poisonous arrow out of the arrows 
of the devil. God gives to aman who gives itup for fear of God 
such faith which gives satisfaction to his heart. He also said: 
There will remain no greater danger for the people after my 
death than women. He also said: Fear the world and women. 
The cause of first danger which came upon the children off 
Israil was women. God says: Tell the believers to control their 
eye sight. The Prophet said: Everyone has got a share in 
fornication. His two eyes commit fornication by sight. His two 
hands commit fornication by touch. His two feet commit 
fornication by walk. His mouth commits fornication by Kiss. 
His heart commits fornication by thought. His sexual organ 
commits fornication by translating it into action. Hazrat 


Omme Salemah said: When Ibn Makhtum, a blind man, sought 
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permission of the Prophet to see him, I and Maimunah were 

resent there. The Prophet said: Screen yourselves. We said He is 
blind. He will not see us. He said: I f he does not see you, you will 
see him Some love the hurdles boys out of sexual passion which 
is more dangerous. A pious man said: There are three kinds of 
people-(1) one kind of people cohabit with boys, (2) one kind cast 
look out of passion, (3) and one kind do indecent deeds. So these 
are the dangers of eye sight. 


DANGERS OF RICH WIFE: There are five dangers of a rich 
wife-(1) her dower is increased, (2) she makes delay in mixing 
with her husband, (3) her service is rarely found, (4) her expanse 
becomes more, (5) she cannot be devout for fear of losing her 
property. This is not the case in case a poor lady is married. A 
wise man said: A husband should have four things more than 
those of his wife, in default, his wife will look down upon 
him-age, stature being long, riches and pedigree. A female 
should have four things more than those of her husband-beauty 
character and conduct, piety and behaviour. Anything which 


creates forgetfulness of God is harmful. If a man can remember — 


God more in an unmarried state, it is good for him. Once very 
rich man wanted to marry the saint Rabia Basri. She declined his 
offer saying: ‘If God gives me wealth like yours or more than that, 
it is not better for me to be forgetful of God even fora moment.’ 
There are medicines for controlling sexual passion. These are 
hunger, restraint of sight and engagement in some work or other. 
If no benefit accrues from these three methods, it is better to 
marry. For this reason, the earlier sages hastened to marry and 
got their daughters married without delay. 


SECTION 8 


Rewards of opposing passions. Know, O dear readers, that 
sexual passion is stronger in human mind than other passions 
and curbs intellect at the time of excitement. At that time, one 
runs after some affairs which are shameful. Few people can 
control it. Most people refrain from it owing to inability, fear 
shame and illness. There is no merit in it. If one has got ability to 
commit fornication an if there is no obstruction, he will acquire 
merit provided he commits no sin. This is the rank of the 
truthful. The Prophet said: He who refrains from committing sin 
even though he is enamored of love of anybody and dies in that 
condition keeping it secret, is a martyr. He also said: God will 
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give shade to seven persons under His Throne on: the Judgment 
Day on which there will be no shade except the shade of His 
Throne. One of them is he who refrains from satisfying the sexual 


desire of a beautiful woman coming from a respectable family 


when she calls him and says: I fear the Lord of the universe. In 
this connection, the story of Josep and Julaikha is a brilliant 
example. He refrained from satisfying the carnal desire of 
Julaikha, the wife of the king of Egypt. 


Solaiman-b-Yasar was a beautiful man. Once a beautiful 
woman proposed to him to have sexual connection but he 
refrained and fled from his house leaving her therein. Solaiman 
said: in that night, I saw Joseph in dream and asked him: Are you 
Joseph? He said: Yet, Iam Joseph who had sexual desire but you 
had no such desire. There is a more wonderful story. Once 
Solaiman started on pilgrimage from Medina with a companion. 
He alighted at a place called Abwa. His companion went to a 
market for purchasing food leaving Solaiman in the tent. One 
Arab woman came then to the tent and she was exquisitely 
peautiful and young: The woman said to him: I have not come to 
beg, | want only sexual enjoyment with a male. He said: The devil 
has brought you to me. Then he placed his head between his 
knees and began to weep bitterly. Seeing this pitiable condition, 
she put on her burqa and left the place. He then went to Mecca 
and made pilgrimage. One night he saw in dream Joseph and 
said: Your glory regarding the wife of the king of Egypt is 
wonderful. Joseph said: Your glory regarding the young woman 
of Abwa is more wonderful. 


The Prophet said that three persons went on a journey. Taey . 
took shelter at night to a cave of a hillock. Suddenly a huge stone 
fell over the youth of the cave and shut it up completely. They 
found darkness all around and there was no hope of getting out 
of it. So they recalled their good deeds to seek mercy of God. One 
of them said: O Merciful God, you know that I had a cousin sister 
who loved me dearly and I also loved her dearly. During the time 
of famine, I gave her 120 dinars on condition that she would 
agree to what I say. One day I found her alone and sought to 
enjoy her but she refused saying: Fear God, don’t break my seal 
without God’s order. Then I refrained from it. O God, if Thou 
knowest best that I refrained for Thy fear, shift the stone a little. 
The stone shifted a little. 
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So eye sight is the precursor of fornication. The control it is | 


absolutely necessary. The root of all dangers is sight. The Prophet 
said: Thee first sight is for you but the second sight is against 
you. Alla-b-Jiyad said: Don’t turn your look repeatedly over the 
sheet of a female as sight sows seed of sexual passion in mind. 


Once a meat seller fell in love with a female slave of his 
neighbor. Her master one day sent her to another village for 
some work. Getting this information, the meat seller followed 
her and caught her on the way. She said to him: Don’t do this. I 
love you more than you love me. Fear God. Then he became 
repentant and went on his way. When he was thirsty he found no 
warer. Finding a man, he said: Let us both pray to God for rain. 
The m,eat seller said: I will pray and you will call Ameen (be it 
so). So they began to pray-to God for water and soon a cloud 
appeared over their heads. When they became separate, the 
cloud followed the meat seller. On seeing this favour of God on 
him, his companion came there and asked him the reason. The 
meat seller narrated to him the story of his love for the female 
slave and how he controlled his passion. 








CHAPTER IV 
HARMS OF TONGUE 


Know, O dear readers, that tongue is a great asset of a man 
and a wonder out of the wonderful creations of God. Though it is 
insignificant, its power is unlimited, its virtues are great and 
infidelity and faith do not find expression except through 
tongue. It is the last limit of sins and virtues. Tongue can express 


_ what has been related and what has not been created; the Creator 


and the created, the known and the unknown. Tongue explains 
what intellect brings in mind, whether truth or untruth. Tongue 
may be said to be the agent of intellect. No other organ has got 
such power to express the mind. The sight of eye extends only to 
figures and colours and not to any other thing. Ear has got power 
over only sounds and not to any other thing. The power to tongue 


is, however, unlimited. It has got power over good and bad. The | 


dangers of tongue are useless talks, quarrels, disputes, rebukes, 
scolding, harsh words, curse, false speaking, backbiting, self 
praise etc. ‘Ne shall proceed to discuss them one by one. 


MERITS OF SILENCE: The dangers and harms of tongue are 
many and there is no rescue, from them except silent. For this 
reason, Shariat recommends it. The Prophet said : He who keeps 
silent gets salvation. He also said : Silence is a rule and few 
people can observe it. The father of Sufiyan asked the Prophet :O 
Prophet of God, give me such news about Islam which I shall ask 
nobody after you. The Prophet said : Say, I have believed’ and 
stand on it firmly. I asked him: What matter shall I fear most. He 
hinted with his hand at the tongue. Oqbah-b-Amer said : I asked : 
OMessenger_ _ of God, how can I get salvation ? He said : Hold 
your tongue, make your house spacious and repent for your sins. 
The Prophet said : If a man can give me guarantee of the things 
placed between his two cheeks and his two thighs, I can give him 
guarantee of paradise. He said : He who is safe from the harms of 
his belly, sexual organ and tongue is safe from all troubles. For 
these three organs, majority of the people are destroyed. The 
Prophet was asked about a great viture which admits one to 
paradise. He said : Control of two hollow things- mouth and 
sexual organ. He meant tongue by mouth. 


Hazrat Muaz-b-fabal said : I asked : O Prophet of God, shall 
we be punished for what we utter ? He said : O Ibn Jabal, your 





OHSS wna OE ees 
ere were sperm fends i ea aw ene. inde aaa 





92 The Book of Destructive evils Vol-Ill 


mother be heavy with you, will a man be overturned in hell over 
his nose except for harms of his tongue ? Abdullah Saqafi said : 
asked : O Prophet of God, what matter do you fear for me? He 
caught his tongue and said : This. Hazrat Muaz asked : O Prophet 
of God, what action is best ? The Prophet drew out his tongue and 
placed his finger on it and said : The faith of a man does not 
become alright till his mind does not become so, and his mind 
does not become alright till his tongue does not become so. He 
from whose harm his neighbour is not safe will not enter 
paradise. The Prophet said : He who is pleased with Islam shall 
take to silence. He said : When a man rises from bed, his limbs get 
up and rebuke his tongue. In other words they say to his tongue, 
fear God regarding us, because when you are alright, we are 
alright and when you are wrong, we are wrong. 


Once Hazrat Omar saw Harzat Abu Bakr drawing out his 
tongue and asked him: O Caliph of the people, What are you doing 
? He said : I drags me to the place of destruction. The Prophet said : 
There is no such limb of body which will not con plain to God about 
the harsh treatment of tongue. Harzat Ibn Masud said that the 
Prophet had said : Major sins of a man accrue from his tongue. The 


Prophet said : God keeps the hidden things of a man secret who: 


controls his tongue. God saves one who keeps his anger under 
control. God accepts the excesses of one who shows excuse to God. 


Once Hazrat Muaz asked the Prophet : O Prophet of God, 
advise me: He said : Worship in such a way as if you see God and 
consider you as one of the dead. I shall let you know a more 
important thing than this if you like. He then hinted with his 
hand at the tongue. Hazrat Safwan-b-Solaman was once asked by 
the Prophet : Shall I not inform you about the easiest divine 
service and the most comfortable thing to body ?—Silence and 
good conduct. The Prophet said : Let one who believes in God 
and the next world speak good or remain silent. The Prophet said 
: May God show mercy on one who acquires rewards by talk or 
remain safe by keeping silent. Jesus Christ was once asked : 
Teach us such thing by virtue of which we can enter paradise. He 
said : Don’t talk. They said : We shall not be able to doit. He said : 
Then don’t talk except good. Hazrat Bara’a-t-Azeb said : O 
Prophet of God, teach me such a thing by viture of which I can 
enter paradise. He said: Give food to the hungry, drink to the 
thirsty, enjoin good and prohibit evil. If you can not do it, don’t 
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pold talk except good. The Prophet said : Save your tongue from 
talks except good. The Prophet said : Save your tongue from talks 
other than good, you can then defeat the devil. He said : God is 
near every utterance of a man. So let him tak~ care of what he 
utters. He said : When you see a believer keeping silent and 

rave, come to him, as there is wisdom in him. The Prophet said : 


' Men are divided into three classes-looters of war booties, talkers 


of useless things and those who are safe. A looter of war booties is 

one who makes Zikr of God. A safe man is he who remains silent. 

A useless talker is one who holds unnecessary talk. The Prophet 
said : The tongue of a believer keeps behind his tongue. The 

tongue of a hypocrite keeps in front of his mind. When he wishes 

to talk, he sends it through his tongue without any thinking. 

Jesus Christ said : There is ten portions of divine service, nine of 

which are in silence, and the remaining one is in loneliness. The 
Prophet said : He who talks much commits blunders. He who 

plunders much commits many sins. For one whose sins are great, 

Hell fire is good. 


Caliph Omar-b-Abdul Aziz said: He who remembers death 
much, remains satisfied with little. He who counts his words in 


‘his actions talks little. A wise man said : Silence gives two 


benefits to a man—safety of religion and knowing of friends. 
Hazrat Hasan Basari said : Once many people were talking in the 


assembly of Caliph Muwaytah. The saint’ Ahna-b-Qais only . 
_ remained silent. He said to him: O Abu Bakr, what is the matter 


with you? Why are you not talking ? He said to him: If I talk lie, I 
fear God. If I tell truth, I fear you. The sage Mansur-b-Malaz used 
not to talk after Isha prayer for forty years. 


FOUR KINDS OF TALK: (1) One kind of talk is always 
beneficial, (2) one kind of talk is always harmful, (3) one kind of 
talk is mixed with harm and benefit. (4) and one kind of talk has 
got no harm or benefit. As to the talk which is always harmful, it 
is essentially necessary to remain silent therefrom. As to the talk 
which is mixed with harm and benefit, it is necessary to remain 
silent therefrom. The talk which has got no benefit or harm is 
useless. Three fourths of the talk of fourth kind are useless except 
only the remaining one-fourth. There is fault in this one- fourth 
also as it can not be distinguished whether there is therein any 
secret show, back-biting, excessive talk etc. The Prophet said : He 
who remains silent gets salvation. 
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TWENTY HARMS OF TONGUE 


(1) Unnecessary talk: The best condition is to save the tongue 
from back-biting, falsehood, show, quarrels, disputes etc. There 
are such words, therein which are not beneficial and which do 
harm to others. If you hold useless talk, you lose time and you 
shall have to render accounts for useless talks. If you are engaged 
in thoughts about God by giving up useless talks, God’s 
inspiration may suddenly come in your soul. If you read Tasbih, 
Tahlil and other invocations in lieu of useless talks, it is better for 
you. If a man remains busy in lawful things after giving up Zikr 
of God, it does not do him any benefit, because even though he 
does not commit any sin, he is in loss as he loses the merits of 
God’s remembrance. The silence of a believer is good thought, 
the sight of a believer is a sermon and the talks of a believer are 
nothing but remembrance of God. This is the basis of a man’s 
wealth. When he spends his words without necessity and does 
not acquire virtues for the next world, be spoils the basis of 
wealth. The adorment of Islam of a man is to give up what does 
not do any benefit to him. Another Hadis of a more harsh nature 
has come in this connection. Hazrat Anas reported : A young 
man was martyred at the battle of Uhud. We found then on his 
belly stones tied up. It seemed that he had tied up the stone for 
preventing hunger. His mother was saying : O darling, you have 
entered paradise with a cheerful mind. Then the Prophet said : 


Who will inform you whether he held useless talk or was miserly _ 


regarding a matter which did not do him any harm.” It means 
that accounts of such small matters will also be taken in the next 
world. 


There is another Hadis that the Prophet went once to see 
Ka’ab who was in sick-bed. His mother said when he expired :O 
Ka’ab, there is paradise for you. The Prophet said : Who will 
inform you whether Ka’ab uttered such words of which he had 
no necessity or was miserly with such a thing which was not 
necessary for him. The Prophet once said : The man who will 
come now by the door is an inmate of paradise. Then it was seen 
that he was Abdullah-b- Salam. The companions gave him the 
good news and asked him : What good works have you got for 
which you have gained this rank ? He said : I am very weak. I 
pray to God for sound soul and for giving up of what is not 
necessary for me. Hazrat Abu Zarr said : The Prophet once said to 
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e: Shall I not give clue to you to such an action whichis light for 


pody but heavy in the Balance ?I said : Yes, O Prophet of God. He 
said . Silence, good conduct and giving up unnecessary things. 


Hazrat Ibn Abbas said : To me, five things are dearer than | — 


saving money. (1) I give up such talk as is of no use to me as it is 
unnecessary and I am not safe from the fear of its sin. (2) 1 don’t 
utter such word as is not useful to me until I find suitable place 
for itas there is harm in many useful talks if they fall in improper 

Jaces. (3) I don’t argue with the man who is patient and with the 
fool, because if I argue with the patient man, it incites him to 
anger, and if | argue with a fool, he gives me trouble, (4) As I like 


~ that my friend will speak of me in my absence, so I like that I shall 


speak of him when he remains absent from me. As I like that my 
friend should forgive me, so I like that I should treat well with 
him. (5) I should do an action like the action of the man who 


;nows that he will get rewards for good deeds and punishment | 


for sins. Loqman was once asked : What is you wisdom. He said : 
| don’t ask what I know and I don’t utter what does not do meany 


penefit. 


Hazrat Omar said : Don’t dispute about what is unnecessary. 


Keep your enemy distant from you and be careful of all persons. 


except faithful friends. Without God fear, nobody can become a 
faithful friend. Don’t keep company with the sinners as there is 
fear that you may commit sins. Let them not enquire about your 
secrets. Consult with the God fearing people in all your affairs. 


Useless talks are such talks which, if uttered, donot cause 
any benefit and do not do harm in this world and in the next. 
There are three reasons for not holding useless talks—(1) to be 
eager to know of which there is no necessity, (2) to enjoy talk with 
one with the object of loving him and (3) to pars time with useless 
talks. The remedies of these three things are the following. The 
remedies are based on knowledge and action. It must be 
understood that death is standing in front and that every word 
uttered will be accounted for. Every breath is a valuable asset. 
This is the medicine based on knowledge. The remedy based on 
action is to adopt silence. = 


(2) Second Harm of Tongue: The second harm is excessive. 


talk. This means to utter such words as are of no use and to hold 
such talks as are of no use. Necessary talks can he held in short. If 
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one sentence is sufficient, second sentence is unnecessary, 
thought it has got no sin. The sage Ata said : Your predecessors 
used to hate’ too much talks. They used to consider talks as - 
superfluous except talks on the Quran, Sunnah of the Prophet, 
enjoying good and forbidding evils and necessary talks for 
earning livelihood. The Quran says : There is careful guard of 
what he utters—50 ; 18. There is no limit of superfluous talks, but 
there is no good in most of their secret talks except in the talk of 
one who enjoins charity or good deeds to make compromise 
between men. The Prophet said : His is blessed who restrains his 
tongue from superfluous talks and spends out of his excess 
wealth. Hazrat Hasan Basari said : He who talks much talks 
much falsehood. The sins of one who has got enormous wealth 
are great. He whose conduct is bad punishes his soul. Once a man 
came to the Prophet and praised him much. The Prophet said : 


‘There is nothing between them which can prevent your words. 


He said : Nothing worst has been given to man tan long talk. The 
sage Ibrahim said : Two conducts destroy a man—enormous 


wealth and too much talks. ° 


(3) Third harm of tongue: This is useless talk in untrue 
matters and to spend talks in actions of sins : for instance to state 
the beauties of a woman, to tell about assembly of drinking wine, 
to praise the sinners, to discuss the some forts of the rich, to 
narrate the oppressions of the kings and rulers. These are all 
unlawful talks. To hold unnecessary talks and to talk much about 
necessary things should be given up though they are not 
unlawful. So don’t hold talk except on good of this world and the 
next. The Prophet said : A man may hold such God pleasing talk 
the result of which may not be known to him but God writes His 
pleasure therefor up to the resurrection day. A man can hold 
such talk to displease God of which the result may not be known 
to him but His displeasure therefor may be written for him up to 
the resurrection day. The Prophet said : A man utters such a word 
which excites laughter of the people of an assembly and he 
throws himself thereby to such distance as that of the polestar. 

He also said : The man who holds useless talks about sins for 
most part of time will be a great sinner not he resurrection day. 
This is supported by the following verse : We used to hold useless 
talks with the talkers God then revealed : Don’t mix with them till 
they hold other talks or else you will be like them. (2) Another 
harm of tongue is quarrels and siputes which are unlawful. The 
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prophet said : Don’t quarrel with your brother, don’ j 
with him and don’t break =ronise with him. He ou i ooo 
. protest as you will to understand its contrivance and you will ne 
be safe from its dangers. He who keeps away from disputing a 
false thing will have a place built for him in the middle of 
paradise. The Prophet said : The first thing which my Lord 
romised me and the first thing which He prohibited me is idol 
worship and to dispute with the people after drinking wine. He 
also said : God does not misguide a people after they are guided 
except for quarrels and disputes. He said : The faith of one not 
known does not give up dispute knowing his opinion as true. He 
said : The faith of a man is known who has got in him six 
qualities—(1) to fast in summer, (2) to strike with sword the 
enemies of God, (3) to pray in haste in days of tempeat, (4) to bear 
patience in dangers and difficulties, (5) to complete ablution 
even against will, (6) and to give up quarrel knowing it to be true 
_ Hazrat Jubair said once to his son : Don’t dispute with the peo le 
about the Quran, as you will not be able ta make them mee and 
Hold fast to the ways of the Prophet. Caliph Omar-b-Abdul Aziz 
said : He who presents his religion with the object of makin 
quarrels, changes his opinion most. A certain wise man said 
God does not misguide a people after guidance except for 
quarrels and disputes. imam Malek said : To dispute sane 
religious mattes does not appertain to religion. He said : Dispute 
makes the heart hard and generates hatred. Luqman said is his 
son : Don’t dispute with the learned. If there is dispute with 
anybody, It is compensated by two rak’ats of prayer. Hazrat 
Qmar said : Don’t acquire knowledge for three objects—(1) to 
dispute by learning, (2) to take pride by learning, (3) and to show 
learning to the people. Don’t give up learning for three 
Scan to feel shame to acquire learning, (2) to get leisure 
a of the world, (3) and to remain satisfied with 


Jesus Christ said : The beauty of one 
: goes away who speaks 
ello falsehood. The gentle manners of one nse away wis 
ia with the people. He whose thoughts are many is 
cked with illness. He whose conduct is bad punishes his soul. 


Pe ()Disputes about wealth and properties: Another harm of ' 
Pali disputes about properties. The Prophet said : The 
St object of hatred to God is he who holds greatest disputes 
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about properties. He said : Who disputes about properties with 
another out of ignorance, remains always in the displeasure of 
God till he becomes silent. A certain wise man said : Don’t 
dispute about properties as it destroy religion. 


It is true that it is lawful to give proof of one’s right to 
properties and to give up their exaggeration. Itis also pardonable 
to hold the tongue in the middle path in disputes about 
properties. Dispute straightens the breast and arouses anger. Itis 
better to use sweet words in dispute and not to use harsh words, 
The Prophet said : Sweet words and feeding will give you peace 
in paradise. God says: Speak sweet words with the people. God 
says : If you are entertained with Salam, return it with better 
salutation than it or like it. The Prophet said : There are rooms in 
paradise whose inner sides are seen from their outer sides and 
outer sides are seen from their inner sides. God prepared them 
for those persons who give food and are humble in talks. The 
Prophet said : Sweet word is a charity even a seed : Keep the Hell 
at a distance by giving in charity even a seed of grape. If you are 
unable, then keep it distant by sweet words. 


(6) To make ornamentation in talks: Another harm of... 


tongue is to make ornamentation in talks, to disclose oratory and 
to gi ‘e lectures with ornamental words. The Prophet said : I and. 
my God- fearing men among my followers are free from 
artificiality. He said: Of all the persons among you, the object of 
the greatest wrath to me and the most distant from my assembly 
is he who holds useless talks, makes ornamentation in talks and 
adopts artificiality. The Prophet said : Those who grow eating 
various delicious foods, put on various dresses, eat various 
delicious dishes and talk with ornamental words, are worst 
among my followers. He said : Beware, those who make 
exaggeration in talks are ruined. He recited it thrice. Hazrat 
Omar said : Eloquent in talks is attended with the eloquence of 


the devil. 


(7) Obsecene and bad tooks: These talks are prohibited. 
Some of these talks are impurities. The Prophet said : Give up 
obsecene talks, as God does not love obscene and excessive talks. 
The Prophet prohibited to rebuke the unbelievers who were 

- killed in the battle of Badr. He said : Don’t rebuke those dead 
unbelievers, aS these do not reach them, but give trouble to those 
who are alive. Beware, bad talks are objects of barred. He said: 
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Those who are prone to backbiting, ex i i 
and excessive talks are not true palicvers: He caid roar saan 
will give trouble to the inmates of Hell. They will be Fanning 
petween: hot water and fire and proclaim their sorrows Oneut 
them will be such from whose mouth pus and blood will on 
out. he will be asked : Why is this condition of yours ? He will = 
. J used to hold obscene and evil talks and take pleasure ther in 
jike that of cohabitation, and for that I am gettin this 
unishment. The Prophet said to Ayesha : O Ayesha, if shee 2 
talk could have taken the figure of a man, its figure would have 
peen ugly. He said : To hold obscene talk and to make al A 
are two branches of hypocrisy. Narration means to dis 1 os 
secret talks which is unlawful. It means also to make ee 
narration and to make ornamentation adding false thin The 
Prophet said : Obscene talk or unnecessary talk docs iat 
appertain to-Islam. He who is best of all in character and conduct 
is best of all in Islam. The sage Ibn Mysarah said : The figure of 
man who talks-obscene things openly will be that of a dog on the 


- Resurrection Day. Ahnaf-b-Qais said : Shall I not inform you of a 


dangerous disease—bad conduct and obscene tongue. 


LIMIT OF OBSCENE TALKS: Hazrat Ibn Abbas said: God is 


shameful. He mentioned about sexual intercourse by the word 


‘touch. There are many obscene words whi i 
clearly. Ayaz-b- Hemar said: I asked: O eae eum 7 = 
of my people rebukes me but he is lower than myself. Is there a 
obstacle of my taking revenge on him? The Prophet said: Two 
rebukers are devils. They tell each other liars and ascribe silt to 
each other. The Prophet said: There is sin in rebuking a belie : 
and there is infidelity in his murder. He said: Two calaes 
remain upon their rebuke. Out of the two, sin falls on one ah 
ecer ae es dee on the rebukers if the rebuked person 
é it. The Prophet said: He who rebukes his 
is cursed. In another narration, to rebuke parents i gay 
bean ee i pip aa asked: O a pobeseti oP Ceari 
uch man who rebukes his parents? He said: 1 
rebukes the parents of another an ; Shakes ae 
parents and this amounts to uae ie pai bentt rs 


(8) Curse: Another evil of i 

irse: r evil of tongue is to curse anything, be it ar 

orig wee man or a lifeless thing. It is Snes. The pesehch 
: A believer does not curse another. He said: Don’t curse 
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another with the curse of God, with His anger or Hell. Huzaifaf 
said: The curse of one on another among a people falls on the 
people. Once one of the Ansar women was passing riding ona 
camel by the side of the Prophet and cursed the camel. The 
Prophet then said: Take down the load from the camel and drive 
it out of the party as it is cursed. He said: I am as if looking 
towards the camel which was walking to end from among the 


curses a land, it says: Curse of God be upon the person who is the 
greatest sinner among us. Hazrat Abu Bakr was cursing one of 
his maid servants. The Prophet heard it and said: O Abu Bakr, a 
man of truth and a curser are together? It can never occur, by the 
Lord of Ka’ba. He repeated it twice or thrice. Then AbuBakr set 
free the slave. Then he came to the Prophet and said: I will do it 
no more. The Prophet said: The cursers will not be intercessors or 
witnesses on the Resurrection Day. 


CURSE WHEN LAWFUL: Curse means to drive away a 
thing from God. This applies to the things which are already 
distant from God, such as infidelity, oppression, etc. It is lawful 
to curse the unbelievers and oppressors with such words as are 
permitted by Shariat. Three things are necessary for a curse - (1) 
infidelity, (2) innovation, and (3) great sin. Each of these three 
things has got three stages. The first stage is that curse is allowed 
in the general way, for instance, curse upon the innovators, curse 
‘upon the transgressors. The second stage is curse specially upon 
a people, as curse upon the Jews, upon the Christians, upon the 
ribe-takers, upon the fornicators, upon the oppressors. The 
third stage is curse upon a particular person which is unlawful, 
but it is lawful to curse a person whom the Quran or Hadis 
cursed, ford instance curse upon Pharaoh, curse upon Abu Jahl 
as they die upon infidelity but it is not allowed to curse an 
individual unbeliever at present as he may turn out to be a 
Muslim before his death. The Prophet once said to Hazrat Abu 
Bakr: O Abu Bakr, when you discuss about unbelievers, discuss it 
is a general way, because when you discuss about an individual 


- unbeliever, his children will surely be enraged for their parents. 
“ So prevent the people from that. One Numan, a Muslim, drank 


wine for which he was whipped several times in presence of the 
Prophet. One of the companions then said:Curse of God on him. 
The Prophet said: Don’t be a helper of the devil in the action of 
your brother. In another narration, the Prophet said: Don’t utter 
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it, because he loves God and His Apostle. It appears then that to 
curse aman individually is unlawful. The prophet said: No man 
should tell another ‘an unbeliever or a great trnasgressor’ if he is 
tso. The Prophet said: If a man bears witness that another is an 
nbeliever, 7 reverts to one of them. If he is really an unbeliever, 
pe becomes SO. Ifhe is really not an unbeliever, the man who calls 
him an unbeliever becomes himself an unbeliever. The Prophet 
said: I prohibit you to rebuke a Muslim or to be disobedient to a 
ist ruler; and to rebuke a dead man is heinous. The Prophet said: 
Don’t abuse the dead, as what they sent in advance reached them. 
The Prophet said: Don’t abuse the dead. Those who are alive are 
troubled for that. He said: O people, save men in respect of my 
companions, my brethren and my parents. Don’t abuse them. O 
people, when a man dies, narrate his good deeds. 


(9) Songs and poetries: Another harm of tongue is songs and 
etries. The good poetry is good and the bad of poetry is bad. 
The Prophet said: It is better to fill up the belly of a man with pus 
then to fill it up with poetry. In short, poetry is not unlawful if it 
does not contain evil or indecent words, as the Prophet said: 
There is wisdom in some poetry. The Prophet appointed the poet 
Hasan-b-Sabet to attack the polytheists and to praise Islam. 
Hazrat Ayesha narrated: One day the Prophet was sewing his 
shoes and I was seated by his side and eating bread. i noticed that 
sweat was coming out of his forehead and it was sparkling like 
jewels. He got tired and said to me: You have become tired. I said: 
O Prophet of God, I noticed at you and saw that from your 
forehead sweat was coming out and it was sparkling like jewels. 
Had the poet Abu Kabir Hazli seen you in this condition, he 
would have taken you as fit for his poetry. The Prophet said: O 
Ayesha, what does he say? I said: He composed these two verses: 


Praised one is free from menses, 
suckling and other diseases, 
It seems that her face sheds 
luster of lightning. 


The Prophet kept what he had in his hand and kissed the 
forehead of Ayesha and said: God bless you You have not been 
pleased with me in proportion to what I have been pleased with 
you. When the Prophet divided the booties of Hunain after the 
battle, he gave 4 camels to poet Abbas Merdas. He went away 
with a protest and demanded more through poetry: 











a 


102 ° The Book of Destructive evils Vol-IIl 
Merdas’s mind was not troubled at Badr and Siege, 

he was satisfied with what he gotat both. 

But he returns to-day witha painful heart. 


The Prophet ordered for him 100 camels and asked him: Do 
you talk by poetry? He said: Troam in poetries like ants and they 
sting me like the sting of ants. I can’t keep but recite poetry. The 
Prophet smiled at his words and said: This desert Arab will not 
give up poetry till he gives up the camels of Hunain. 


(10) Laugh and jokes: There is another harm of tongue, laugh 
and jokes. Basically these are not commendable but these are not 
harmful within limits. The ‘Prophet said: ‘Don’t dispute with 
your brother sand cut jokes with him. Excessive jokes and 
continued jokes are unlawful. If they are done continuously, they 
are included within sports and plays. Though sports and plays 
are lawful, yet to get habituated to them is condemned. Excessive 
jokes give rise to excessive laughters, excessive laughter makes 
the heart dead and sometimes creates hatred and destroys 
gravity and fear. When they are necessary, they are not 
condemned. The Prophet said: I cut jokes, but I don’t say but 
truth. He said: A man utters talks to raise laughter of friends, but 
he takes himself down to Hell from heaven. Hazrat Omar said: 
The fear of one who laughs much is reduced. He who cuts jokes 
becomes light to the people. He who cuts jokes much, becomes 
well-known. He who talk much commits much faults. He who 
has got little shame has got much faults and less piety. He whose 
piety is less, has got his heart dead. Jokes keep away aman from 
the next world. The Prophet said: Had you known what I know, 
you would have wept much and laughed little. Eusof-b-Asbat 
said that Hazrat Hasan Basari did not laugh for thirty years. It 
has been said that the sage Abu Salma did not laugh for 40 years. 

Abdullah-b-AliYala said: You are laughing while your coffin is 
coming out of the building. Hazrat Ibn Abbas said: He who 
commits sin laughing will enter Hell weeping. 


It is therefore condemned to be engaged in jokes and laughs. 
Smiling only is laudable. The Prophet used to smiles only. 
Sayyed-b-A’s told his son: O dear son, don’t cut jokes with any 


~ honourable man, lest he may hate you. Don’t cut jokes with a 


man of dishonour, lest he becomes daring against you. Hazrat 
Omar-b- Abdul Aziz said: Fear God. Don’t cut jokes as it creates 
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iii feeling and leads Quran. If it becomes difficult for you, discuss 


. thelives of religious men. 


The Prophet and his companions had under their control 
their jokes- They did not cut jokes except with truth. They did not 
ive trouble thereby to anybody. They did not go to excess 
therein. Minor sins turn into major sins if one is accustomed to 
them. If one 1s accustomed to lawful things, it turns also into 
minor sin. Hazrat Anas said: The Prophet used to cut jokes with 
pis wives. Once an old woman came to the Prophet who said to 
her: No old woman will enter Paradise. The old woman was 
weeping at this. Then he said to her: On that day, you will not 
remain old as God says: I shall create them a new and make them 
oung. Hazrat Zaid-b-Aslam said: Once Omme Ayman came to 
the Prophet and said: My husband calls you. The Prophet said: 
Who is your husband? Is he not your husband who has got 
whiteness in his eyes? The woman said: By God, the eye of my 
husband is not white. The Prophet said: Is there any man who has 
not got whiteness in his eyes? 


’ (11) Ridicule: Ridicule is unlawfulas it gives pain to the heart 
of another and thus he becomes sorry. God says: O believers, no 

ople shall ridicule another people. Perchance the latter may be © 
better than the former. No woman shall ridicule another woman. 
Perchance the latter may be better than the former. Ridicule 
means to neglect or hold in contempt another and to show his 
defects. It may be expressed in words and actions and also by 
wings and gestures. If it is done in one’s absence, it amounts to 
back-biting. 


Hazrat Ayesha said: I ridiculed one man. The Prophet said to 
me: By God, I don’t want to ridicule another and commit such 
sins, God says: Alas,. what is this book which omits not little or 
great without counting it. 118 : 40Q? Hazrat Ibn Abbas said by 
way of explanation of little things, as something said by way of 
ridicule. It shows that loud laughter is a great sin. 


The Prophet said: The door of Paradise will be opened before 
one of those who ridicule men and he will be said: Come, come. 
Then he will come to be relieved of his troubles, but when he will 
come, it will be shut up against him. He also said: Don’t ridicule 
one from whose belly wind with sound comes out. Why should 
you ridicule one who is led to do so as a call of nature? The 
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Prophet said: ‘If a man accuses his brother for a sin from which he 
repented, he will not die till he commits that sin’. So if any man 
ridicules one with regard to his figure, conduct, writing, action 
etc, it will be unlawful. 


(12) To disclose secret talks is unlawful as it gives pain to the 
mind of another. The Prophet said: When any man tells you 
something and asks you to keep it secret, itis a trust He said: It is 
a trust between you. Hazrat Hasan Basari said: It is a breach of 
trust if you disclose the secret talks of your brother. It is said that 
Hazrat Muwaiyah held a secret talk with Walid-b- Otba. He said. 
to his father: O father, the commander of the faithful told me a 
secret thing. I think there is no fault in disclosing it to you. His 
father said: Don’t tell it to me, as he who keeps the secret talk 
secret, keeps it under his control. When he discloses it, it goes 
under the control of another. I said: O father said: I don’t want 
that you should humiliate your tongue by disclosing it. Then I 
informed it to the Caliph who said: O Walid, your father freed 
you from the slavery of mistake. 


.: (13) False Promise: It is another harm of tongue as it wants to 
make promise in haste but it does not become possible to fulfil it 
always. As a result, it is broken. God says: O believers, fulfil 
promise. The Prophet said: Promise is like a parent. He said: 
Promise is a kind of debt or greater than that. God praised Hazrat 
Ismail about the fulfillment of his promise. He was true to his 
promise - 19 :54Q. Hazrat Ismail one day promised to meet aman in 
a certain fixed place but the man did not come there according to his 
promise as he forgot it. Hazrat Ismail waited there for him for 22 
days. When Abdullah, son of Hazrat Omar was about to die, he 
said: A Quraish wanted to marry my daughter. I gave him promise. 
By God, I shall not meet with God with three hypocrisies. I bear 


witness to you that I shall get my ‘daughter married to him.” 


Abdullah-b-Ali Khansah reported; I made a contract with the 
Prophet to feel a thing to him before his prophethood. I promised 
that I would take that thing to him in a certain fixed place but 
afterwards forgot it. On the third day I remembered it and after 
going there found the Prophet waiting there. he said: O young man, 
you have given me much trouble. I am here for the past three days 
for you. The Prophet used to say at the time of promise - ‘perchance, 
possibly. Hazrat Ibn Masud did not make any promise without 
" uttering Insha-Allah (if God pleases). , 
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The Prophet said: He in whom there are three matters is a 
nypocrite even though he prays, fasts and thinks that he is a 
Muslim - (1) when he speaks, he speaks falsehood, (2) when he 

romises, he breaks it, (3) and when he is entrusted, he breaks it. 
The Prophet said: He in whom there is one of the four things is a 
hypocrite, till he gives it up - (1) when he speaks, he speaks 
falsehood, (2) when he promises, he breaks it, (3) when he is 
entrusted, he breaks it, (4) when he disputes over properties, he 
rebukes. Once the Prophet promised Abul Hysam that he would 

ive him three slaves. He got three war prisoners and gave two of 
them to him and kept one to himself. Then his daughter Hazrat 
Fatema came to him and said: Don’t you find in my hands the 
signs of crushing of mill? The Prophet said: What will happen of 
my promise to Abul Hysam? Then he gave him to Abu Hysam 
without giving him to Fatema. 


One day, the Prophet was distributing the war booty gained 
in the battle of Hunain. Then a man came and said: O Prophet of 
God, a thing is due to me according to your promise. He said: 
That is true, want what you wish. He wanted eighty goats and 
one goat man. The Prophet gave them to him and said: You have 
wanted little. Look, Hazrat Musa said to the woman for whose 
enquiry the backbone of Hazrat Jospeh was found: You will get 
what you want. The woman said: ‘I want that my youth be 
restored to me and that I can live in paradise in the next world 
with you’. She was made an example in Arabia. The Prophet said: 
If one has got the intention of fulfilling promise, it will not be 
broken if one proves another. In another narration: When a man 
promises with his brother and has got the intention to fulfil it but 
afterwards it is broken, he will not commit sin thereby. 


(14) Falsehood. Another danger of tongue is false-speaking 
and false oath. These are great sins and heinous faults. In the first 
year of emigration, the Prophet said: Be careful of falsehood as it 
is the companion of the sinners and both will be in Hell. He also 
said: Falsehood is a door of hypocrisy. Hazrat Hasan Basari said: 
The people say that there is difference in open and secret words 
and actions and entry into and going out of hypocrisy, but the sin 
on which hypocrisy is built is falsehood. The Prophet said: If you 
narrate to your brother such narration which he believes for you 
but which you do not believe for him, it will be an act of breach of 
trust. The Prophet said: A man is enrolled near God as liar if he is 
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accustomed to false speaking and false discussions. The Prophet 
once was passing by two men. They were talking on sale of two 
goats and both were swearing. One of them said: By God, I will 


not sell it less than this price. Another said: By God, I will not give - 


more than this price. One of them purchased the goat. Then the 
Prophet said: The sin of one of you has become compulsory. The 
Prophet said: Falsehood reduces provision. He said: The 
merchants are sinners. he was asked: O Prophet of God, has not 
God made trade lawful? He said: Yes, but the tradesmen commit 
sin by false oaths and speak falsehood. 


The Prophet said: On the Resurrection Day. God will not 
speak with three persons, nor look at them - (1) one who seeks 
benefit in lieu of charity, (2) one who sells things by lies,. (3) and 
one who lets loose his trouser with pride. he said: If any man 
takes oath in the name of God and admits therein falsehood like 
the wing of a fly, a spot will remain in his soul up to the 
Resurrection Day. He said: God loves three persons _ (1) one who 
fights standing in the row of Jihad till he or his companions 


become victorious, (2) one who keeps patience at the harms of his" 


neighbour till death or journey does not separate them both, (3) 
gne who prays in a corner when he stays with a party of soldiers 
who travel and findings a good place takes rest or sleeps. God 
hates three persons - (1) a tradesman who takes false oath, (2) a 
proud poor man, and (3) aman who gives trouble. 


Then the Prophet said: Alas for one, alas for one who speaks 
to arouse laughter of men and speaks falsehood therein. He also 
said: I dream that a man came to me and said: Rise up. I woke up 
with him, and then I saw myself between two men, one standing 
and another. seated. There was in the hand of the man standing 
one spear. Crooked iron of the spare was pierced through the 
cheek of one sitting and the man standing was pulling it with 
force. When his face came down upon his shoulder, it was 
pierced to his another cheek and he was pulling it till it also came 
down his shoulder. The continued. I asked him What is its 
reason. He said: This man is a great liar. Punishment in the grave 
will continue in sucha way up to the Resurrection Day. 


Abdullah-b-Asbat Said: I asked the Prophet: O Messenger of 
God, can a believer commit fornication? He said: Yes, he can. I 
asked: O Prophet of God, can a believer be a liar? He said: No. 
Then he recited the following verse: Those who do not believe in 
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| God’s verses can fabricate falsehood. The Prophet used to 


invoke: O God, purify my heart from hypocrisy, my private parts 
from fornication and my tongue from falsehood. he said: God 
will not speak with three persons, nor will he purify them and 
there is grievous punishment for them: A bornicator who is old, a 
king who is a liar, and a beggar who is proud. He said: If God 
would have given me abundant wealth like these heaps of stones, 
| would have distributed them all amongst you. You would not 
have found me miser, liar and coward. He was speaking leaning 
against a pillar: Shall I not inform you of a great sin? Beware, itis 
to speak falsehood. The Prophet said: If a man speaks falsehood, 
his companion angel goes one mile away from him. The Prophet 
said: I will stand guarantee to you for Paradise if you take to six 
things. The companions asked: What aré they? He said: (1) Let 
nobody amongst you tell a lie when he speaks, (2) Let him not 
preak a promise, (3) Let him not break a trust when he is 
entrusted, (4) Let him control his eye sight, (5) Let him save his 
private part and (6) Let him prevent his hand. The Prophet said: 
There are for the devil antimony, scent and taste. Scent means 
falsehood, taste means anger and antimony means sleep. 


Hazrat Omar said in a sermon: The Prophet said: standing 
amongst us in this place like my standing: Treat well with my 
companions and then with those who will come after them. 
Thereafter falsehood will spread, so much so that man will take 
oath and then say ‘he has not taken oath’, and he will bear 
witness and then say ‘he has not witnessed. The Prophet said: He 
who attributes to me a Hadis knowing it to be false is one of the 
liars. The prophet said: He who appropriates the property of 
another Muslim,unjustly by taking false oath will meet with the 
Almighty God while He will be displeased with him. The 
Prophet rejected the evidence of a liar. The Prophet said: A 
Muslim may commit other faults but there cannot be in him 
cheating and falsehood. 


Hazrat Moses asked: O Lord, who is the best to Thee in 
divine service? He said: One whose tongue does not speak 
falsehood, whose heart does not commit sin and whose private 
part does not commit fornication. The wise Luqman said to his 
son: O dear son, be careful of falsehood, as falsehood is tasteful 
like the meat of sparrow but the evil of the liar will soon be 
disclosed. The Prophet praised truth and said: If you have got 
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four things, nothing will harm you even if you do not get worldly 
matters - (1) speaking truth, (2) keeping of trust, (3) good conduct 
and (4) lawful food. The prophet said: Stick to truth, as is it 
connected with religion and both are in Paradise. The Prophet 
said: I advise you to fear God, to speak the truth, to fulfil trust, to 
fulfil promise, to make salam and to be humble. : 


FALSE SPEAKING PERMISSIBLE IN SOME CASES: Know, 
O dear readers, that falsehood is not unlawful for its own sake 
put it is unlawful for the harm caused to the person with whom 
falsehood is spoken or harm to other persons. Sometimes false 
speaking becomes compulsory. The sage Maimun-b-Mehran 
said: In some places, false- speaking is better than speaking the 
truth. If a man runs with a sword to kill another person who 
enters a house, you should say on being asked about his 
whereabouts - I have not seen him. This is compulsory on you to 
tell this lie. To save a person from unjust oppression is 
compulsory. So to save him, false-speaking becomes 
compulsory. If then the truth is spoken, a life will perish in the 
hand of an oppressor. To say falsehood ina battle, to compromise 
between two parties and to preserve good will between two 
co-wives, false speaking is lawful. But one should be careful of 
falsehood even in these cases. 


Hazrat Omme Qulsum said: The Prophet did not allows 
false speaking except in three cases - (1) to bring a compromise 
between two parties, (2) at the time of war, (3) and a husband 
speaking a lie to his wife and the wife speaking a lie to her 
husband. The Prophet said: He who settles disputes between two 
parties is nota liar. He speaks good or tries for good. The Prophet 
said: Every lie of a manis written, but the lie to bring compromise 
between two Muslims is not written. One man asked the Prophet: 
Shall I speak a lie with my wife! He said: There is no good in a lie. 
He said: Repeat it, shall I tell lie to her? The Prophet said: You 
have got no fault in it. Hazrat Omar said: If any women dislikes 
her husband, she should not express it to others, as habitation in 
a house is based on love. Man should live in love and amity in 
Islam. The Prophet said: Every lie of a man is recorded. The lie 
which he speaks in war is not recorded as war is a strategy. The 
lie which is spoken to settle the matters between two contending 
parties is not written. The lie which is spoken to settle the matters 
between two contending parties is not written. The lie which is 
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spoken to please wife is not recorded Saoban said: There is sin in 
\ every falsehood, but there is no sin in that falsehood which 
‘penefits a Muslim or removesa harm from hin:. The Prophet said: 
He who commits fornication shall keep it secret with the secrecy 


of God,-as to disclose an obscene act is also an obscene act. So 


yery man should sometimes save his life, property and honour, 
even taking recourse to falsehood. If enquiry is made to you 
about a secret thing of your brother Muslim, your can deny it to 

reserve his honour. If a man has got more than one wife, he can 
tell a wife - I love you more. Two things should be weighed - truth 
and falsehood. If harm is caused more than benefit in case of 
speaking the truth, it may be avoided. 


Words carrying dual meanings may be spoken incase of a 
crisis. Hazrat Omar said: A man by uttering a dual word saves 
himself from falsehood. The following are the illustrations. 
The sage Mutarref was summoned once by the tyrant ruler 
Jiyad. He asked him: Why have you come so late? He used a 
word conveying dual meanings saying: After going from your ° 
Darber, I could not raise my side from bed. God now raised it 
up for me. The ruler was given to understand that he was ill. 
Mu’az-b-Jabal was Tahsbilder of Hazrat Omar. On his return 
from his station of office, his wife asked him: Have you 
brought anything as others bring many things? He said: I 
could not bring anything as there was guard with me. This 
guard means God. if any man came to enquire about Ibrahim 
in his house and if he did not wish to see him, he sent his maid 
servant to say: Enquire about him in the prostration place 
(mosque). The Prophet said: The greatest calumny is to claim 
another as father without his own father, to say that one has 
seen what he has not seen, or to say ‘someone said what 
nobody said. He also said: He who narrates his dream ina false 
manner will be asked to bind two seeds of wheat on the 
Resurrection Day, but he will never be able to do it. 


(15) Back-biting: Know, O dear readers, that there came 
numerous warnings in Shariat regarding back-biting. Many 
people are accustomed to back-biting and very few men are free 
from it. God says: Don’t back-bite one another. Do you like to eat 
the flesh of his dead brother? Rather you abhor it- 49 :12Q. 


The Prophet said: Wea.th, life and honour of every Muslim 
are unlawful for another Muslim. God joins honour with wealth | 
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and life. The Prophet said: Beware of back-biting as it is a more 
heinous sin than fornication. If a man commits fornication and 
makes repentance, God may accept his repentance, but the 
repentance of back-biting is not accepted till the back-bited man 
pardons him. The Prophet said: Don’t hate one another, don’t 
envy one another, don’t sell over the sale to another, don’t 
dispute with one another and don’t back-bite one another. The 
servants of God are brethren to one another. The Prophet said: In 
the night in which I was taken to heaven, I passed by a pray of 
men who where scratching the flesh of their faces with the ends 
of their nails. I asked: O Gabriel, who are they? He said: They are 
those who used to roam with slander of the people and ruin their 
honour. 


Solaiman-b-Jaber said: I came to the Prophet and asked him: 


Teach me such a thing which will benefit me. He said: Don’t | 


neglect a good deed even though it is small, even though it is so 
small as to pour water to the bucket of another from your bucket, 


even though it is so small as to meet with your brother witha - 


good news and even though it is to back-bite one after he has 
gone from you. Bara’a-b-Azeb said: One day the Prophet gave us 
sermon, even the freed male and female slaves heard it from their 
houses. He said: O people, don’t back-bite the Muslims - those 
who have brought faith by tongue but not by heart. Don’t enquire 
into their secret things, because God will follow the secrets of a 
Muslim who enquires into the secrets of his brother Muslim, God 
dishonours one in his own house in whose secrets God enquires. 


Jesus Christ got revelation: He who dies after repentance for 
his back-biting will enter last of all in Paradise. He who dies 
without such repentance, will enter hell first of all. Hazrat Anas 
said: The Prophet once ordered all his companions to fast and 


said: Don’t break your fast before I order you. All the 


companions fasted. When the night came, a man came there and 
said: O Messenger of God, I have fasted. Now order me to break 
it. Thus one by one came to the Prophet and the Prophet ordered 
him to break fast. Then a man came and said: O Messenger of 
God, two women in my family fasted but they are not coming to 
you out of shame. order them to break fast. The Prophet turned 
his look from him and he again asked him. At this time he said: 
How have they fasted when they ate the flesh of men at day time? 
Tell them that if they fasted, they should vomit it. They then 
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yomited and suddenly a condensed clot of blood fell from their 
pellies. The Prophet said: By One in whose hand there is my life, _ 
if a drop of blood would have remained in their belly, Hell fire - 

would have devoured them. 


Hazrat Anas reported that the prophet once mentioned 
about interest and characterized it as a great sin and said: One 
dirham interest js more heinous to God than 36 fornications, but 
the greatest interest is to destroy the honour of a Muslim. Hazrat 
Jaber said: I was in a journey with the Prophet. He said while 
passing by two graves: These two persons are punished not for 
any great sin. One is punished for back-biting. Another is 

unished as he was not accustomed to cleanse after passing calls 
of nature. Then he took a fresh palm branch, divided into two and 
fixed one to each grave and said: So long as this branch does not 
become dry and remain fresh, punishment will be light on them. 


The Prophet once ordered Ma’‘az to be killed by stoning for 
the crime of fornication. One man present said to another; Look, 
Ma’az is dying like a dog. The prophet then passed by a dead 
body with the two men and said to them: Eat the meat of this 
dead animal. They said: O Messenger of God, how can we eat the 
meat of a dead animal? He said: The rotten meat of your brother 
which you have eaten is more rotten and strenching than this 
flesh. Hazrat Abu Hurairah said: He who eats in this world the 
flesh of his brother, will eat that flesh in the next world. He will 
be said: Eat his flesh when dead as you have eaten his flesh when 
alive. Then he will eat it, chew it and swallow it. Mozahed 
explained some words in verse 104 - Homazatf means defamers 
among men and Lomajat means eaters of human flesh, that is the 
pack-biters. Qatadah said: There are three kins of punishment of 
grave - (1) one kind of punishment is meted out for back-biting, 
the second kind of punishment is for taking the words of one to 
the ears of another, and the third kind of punishment is for 
breaking the rules of the calls of nature. The sage Hasan Basari 
said: By God, the effect of back-biting in the religion of Islam is ° 
the spreading of the boils of small-pox in body. A wise man said: 
We saw the former sages.They did not think that fast and prayer 
alone are divine service but they considered not to back-bite also 
as divine service. Hazrat Ibn Abbas said: When you wish to tell 
the people about the fault of your companion, you will first tell 
them of your own fault. 
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The sage Malek-b-Dinar said: One day Jesus Christ was 
passing with his companions by a dead dog. Then the disciples 
said: What a stenchy smell of this dead dog! Then Jesus Christ 
said: How fine is the line of its teeth. By this he dperecated to 
blame the dog and made them understand that there is nothing 
ugly in the creation of God. 


MEANING OF BACK-BITING AND ITS LIMITS: Back-biting 
means to say anything to another about your brother in his 
absence which he does not like. This refers to physique, pedigree, 
dress, house, religion, behaviours and conduct and character. If 
you say of another that he is dwarf, he is long-statured and it 
gives him pain, then it is back-biting. If you say that he is a sinner, 
that he is of low birth, that he is a weaver in his absence, it will be 
back-biting. If you say: His conduct is not good, he is a miser, he 
is proud, he is a hypocrite, he is prone to anger, he is a coward, it 
will be backbiting. Mention was made of a woman to the Prophet 
that she fasts and prays but she gives trouble to her neighbour by 
her tongue. He said: This woman will got to Hell. At another 
time, it was mentioned to him thata woman is miser. He said: It is 
not a good talk. Once the Prophet asked. Do you know what is 
back-biting? The companions said: God and His Apostle know 
best. He said: To say what your brother Muslim does not like is 
back-biting. He was asked: If what I say is inmy brother? He said: 
If itis in him, it will yet be considered as back-biting. If itis notin 
him, that will be slander. Once some companions said to the 
prophet: He is an unfit person. The prophet said: You have 
back-bited your brother. The companions said: O Messenger of 
God, we have said what is in him. He said: If what you say is not 
in him, it will be slander. Hazrat Hasan Basari said: There are 
three kinds of bad discussion about another - (1) back-biting, 
slander and false narration. There is mention of these guilts in the 
Quran. Back-biting is to say of a guilt which is in him. Slander is 
to say of a guilt which is not in him. False narration is to say what 
reaches you about another. 


BACK-BITING BY MEANS OTHER THAN TONGUE: 
Know. O dear readers, that back-biting can be done not only by 

. tongue butalso by signs, gestures, hints, movements of body and 
writings. Every kind of back-biting is unlawful. Hazrat Ayesha 
said: To me a woman came. When she went away. I hinted with 
my hand to the prophet that she is dwarf. The prophet said: You 
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said in a general way: What will be the condition of the people 
who do such and such acts? The Prophet said:O The hearer of 
pack-biting is included within the back-biters. If the hearer 

rotests by his tongue, he will be exempted from its sin. If he 
cannot do it, he will think it bad in his mind. If he can shift from 
that place or change the topic, he will be exempted. The Prophet 
said: If a believer is dishonoured before any person who does not 
help him inspite of his ability to do so, God will dishonour him 
on the Resurrection Day before all creatures. He also said: He 


who protects the honour of a Muslim in his absence, it becomes 


- the duty of God to perfect his honour on the Judgment Day. The 


Prophet said: If a man saves the honour of his brother Muslim in 
his absence, it becomes the duty of God to save him from 


Hell-fire. 


CAUSES OF BACK-BITING: The causes of back-biting are 
many. We should narrate eleven causes out of them. Eight causes 
are applicable to all and three causes are applicable to the 
religious and special people. 


“The first cause is - Anger. If there is cause of anger in 
anybody, a man is engaged in saying about his guilts and there 
arises in his mind hatred for him. This is natural if he has got no 
religious connection with him. Sometimes he entertains hatred in 
his mind without mentioning it expressly. So anger stands as a 
cause of back-biting. The second cause is for pleasing the minds 
of friends and companions. The third cause is to shake off one’s 
own guilts by back-biting others. The fourth cause is to get 
oneself free from guilt by attributing it to others saying: I would 
not have done it but for others. The fifth cause is to express the 
glory and praise of oneself thereby making another fool. He says: 
He is fool and powerless. The sixth cause is hatred towards 
another, the seventh cause is jests and ridicules and the eighth 
cause is to hold another in contempt. 


THE CAUSES RELATING TO RELIGIOUS MEN. The three 
causes of back- biting in relation to religious men are very subtle 
and difficult and the devil paints them in good works. The first 
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cause is that when the people see some fault in the religious men 
they say that a particular religious man has got all qualities but 
he has got one fault. If they express that fault, it will be back- 
biting. The second cause is sympathy for the person backbited by 
saying: The affair of that unfortunate man has caused my 
anxiety. If he mentions his name, he will be back-biting him. The 
third cause is to express anger for God's sake on anybody 
mentioning his name. If his name is not mentioned, it will rot be 
back- biting him. . 


MEDICINE TO RESTRAIN TONGUE FROM BACK-BITING: 
Know, O dear readers, that the medicine of back-biting is 
knowledge and action or a mixture of knowledge and action. The 
medicine of a disease is its opposite. There are two kinds of 
medicines of back-biting, general medicine and special medicine. 
The general medicine is that the backbiter should have this 
knowledge that in case of back-biting, he will fall in the wrath of 
God and that his virtues will be lost on the Resurrection Day for 
this cause as his virtue will go to the back-bited. Back-biting has 
been likened to eating a dead animal. The Prophet said: 
Back-biting consumes the virtues of a man sooner than the fire 
consumes a dry wood. One day a man said to Hazrat Hasan 
Basari: I heard that you have back- bited me. He said: You have 
not acquired such rank that I will give all my virtues to you. The 
Prophet said: He is blessed who cannot see the faults of others 
because he remains busy with his own faults. A man said toa 
wise man: O man of ugly face. He said in reply: I would have 
made it unlawful if it were in my head. 


The special medicines of back-biting are as follows: In order 
to apply these medicines, the root cause of backbiting is to be 
searched. There are eight causes as described above and those 
causes shall have to be cut off. Anger is a cause which should be 
brought under complete control. If you are determined to take 
revenge upon a person out of anger, know that God will take 
revenge upon you out of anger for your back-biting as He has 
prohibited you from that. The Prophet said: Hell has got a door. 
He who causes the anger of God by committing sins will enter 
Hell through that door and nobody else. The prophet said: The 
tongue of one who fears God comes under control and his anger 
is also brought under control. He also said: If a man appeases 
anger though he has got right to express it, God will call him on 
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pe Resurrection Day before all the creatures and say: Take 
whichever Hur you like. God said in one of the earlier scriptures: 
i9 son of Adam, remember Me at the time of your wrath, I will 
remember you at the time of My wrath. In other words, I will not 
destroy you along with others who will be destroyed. 


The second cause of back-biting is to support the opinion of 
friends. Its medicine is to oppose the opinion of friends in the 
matter of back-biting a man. You should know that if you incur 
the displeasure of God by pleasing your friends, God will be 
enraged on you. So how can you give up God for pleasing your 
friends? The third cause is to show one’s piety by back-biting 
another. The medicine is as described above. You should know 
that in that case God’s wrath will fall on you and that you are 
courting destruction in the next world absolving yourself from 
guilt in this world. You should also know that you are losing all 
your virtues. by back-biting. The fourth cause of back-biting is to 
consider oneself pure and disclose one’s prestige and pride. The 
medicine of this is to know that your glory and dignity ‘may 
vanish and the people may look down upon you. The fifth cause 
is envy. Its medicine is as follows: You should know that if you 
envy anybody for his riches and honour in the world, you will be 
burnt by the fire of envy in this world in addition to your being 
burnt in Hell-fire. You have taken thereby the punishment of 
Hell and are bereft of riches and honour in this world. You 
should know that his sins will fall on you and your virtues will go 
to him. The sixth cause is ridicule and jest. You should know that 
you have ridiculed a man in presence of some people, but you 
will be ridiculed before all the creatures in the next world. The 
seventh cause is express sympathy for the sin of another and 
weed back-biting him. The eighth reason is to express 
: _ pupae at the conduct of another. It is a mockery which is 


| BACK-BITING BY MIND: Know, O dear readers, that to 
back-bite another by mind is unlawful like back-biting by 
tongue. This means evil idea or thought about a person. What 
ead arises in mind is pardonable. God says: O those who 
rie if a transgressor comes to you with a news, ascertain its 
ne : est you do injury to a people out of ignorance and then be 
; pentant for what you have done - 49 : 6Q. So to support the 

evil is unlawful. The Prophet said: God has made unlawful the 
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life and property of a Muslim and to entertain evil thought about 
him. So evil thought is unlawful. It leads to entry into his 


secrets which is also unlawful. God says: Don’t enquire about _ 


secrets - 49 :14Q. 


IN WHAT CASES BACK-BITING IS ALLOWED: The 
following six causes make back-biting lawful. (1) To narrate the 
faults of another in a trial. If a man complains against another 
before a judge regarding the latter's oppression, breach of trust 
or back-biting or any other fault, it is then lawful for him to 


narrate it before the judge. If he is really not oppressed or ~ 


tortured, he will be considered as a back-biter and consequently 
sinner. The Prophet said: He who has got a right has got right to 
speak, He said: To make delay on the part of a rich man for 
payment of dues is oppression. He said: If debt is not paid, it is 
lawful to punisha rich man and mark his honour. 


(2) To help to change one’s evil deed. It is lawful to narrate 
the works of a sinner to bring him to the right path and to change 
his evil deed to such a person who is able to prevent that evil 
work by exercising power over him. Once news reached Caliph 
Omar that Abu Jandal began drinking wine in Syria. He wrote to 
him: In the name of God, the Most Compassionate, the Most 
Merciful, Ham Mim, this book was revealed from the Almighty, 
the Wise etc. 40 : 1Q. When he read this letter, he repented for his 
evil act. Hazrat Omar did not attribute the fault of back-biting to 
one who gave him this news. — 


(3) To seek legal decision. It is lawful to narrate the deeds of 
another to seek legal decision or law for remedy. For instance, 
onesays: My father, my wife, or my son treats me like this. What 
is the remedy of getting out of it? Hinda, daughter of Utba, 
complained to the Prophet: Abu Sufiyan is a miser. He does not 
bear necessary expenses of myself and my children. May I spend 
anything in his absence? The Prophet said: Take such things as 
are necessary for you and your children. Hinda mentioned about 

miserliness and oppression of Abu Sufiyan, but he did not 
blackmail her for back-biting, as she had intention of taking 
decision. ™, 


(4) To warn a Muslim about one’s harmful things. It is 
lawful to narrate the faults of another to save a Muslim from his 
injurious and harmful things. If you see a learned man to 
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yent an innovator and fear this influence on him, it is lawful 
s disclosed his innovation and sin, but not for any other cause. 
similarly ifa man wants to engage a servant or to buy a slave, it is 
jawful to disclose his innovation and sin, but not for any other 
cause Similarly if a man wants to engage a servant or to buy a 
lave, itis lawful to disclose his bad habit of theft or other crimes. 
jfa man is cited as a witness by an innocent man, he may disclose 
the fault of his adversary. The prophet said: Do you consider bad 
to disclose the faults of a sinner? Disclose his faults so that people 
may know them. Disclose the faults in him, so that people may 
take precaution. The ancient sages said: There is no sin in 
disclosing the guilts of three persons - (1) a tyrant ruler, (2) a 
jearned innovator, (3) anda shameless evil doer. 


(5) To call by a well-known surname. There is no back-biting 
ifaman is called by his well known surname, such as a lame man, 
4 blind man. This is for identification and not from any evil 
motive. 


(6) To disclose bad deed of an evil doer. To disclose the 
guilts of those who are accustomed to evil deeds openly is no sin, 
such as a male wearing female dress, a drunkard, a fornicator, or 
an oppressor. The Prophet said : There is no sin in back-biting a 
person who has shaken off the screen of shame from his face. 
Hazrat Omar said : There is no honour for a great sinner 
(meaning those who commit major sins openly). He who 
commits sins secretly should have the honour of his fault being 
kept secret. Hazrat Hasan Basari said : There is no fault in 
back-biting three persons — (1) one who is a slave of passion, 
(2)an open and well known transgressor, (3) and a tyrant ruler. 


EXPIATION OF BACK-BITING: There are two modes of 
expitation of the sin of back-biting. (1) The back-biter will repent 
sincerely4n mind and will be sorry for that. (2) Then he will seek 
pardon of the back-bited person being very humble. Hazrat 
Hasan Basari said : It is sufficient to seek forgivenesses for the 
back-bited person. There is no necessity to seek his pardon. He 
gives its support by the following Hadis : To seek forgiveness for 
one who has been back-bited is expitation of back-biting. The 
sage Mozahed said : The expitation of eating rotten flesh of your 
brother is to praise him and to pray for his good. To me, it seems 
that it is not sufficient. One is to seek pardon from the back-bited 
man in order to get himself absolved from the sin. The Prophet 
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said : He who injures the honour or property of his brother 
Muslim shall seek pardon from him before the Judgment Day 
comes. On that day his virtues will be taken. If he has got no 
virtues, the sins of the back-bited will be mixed up with his sins 
and they will be increased. Hazrat Ayesha said to another aout a 
woman—her border of cloth is long. It was considered as 
pack-biting and for that she sought pardon of that woman. There 
is no alternative but to seek pardon if he is alive. If he is absent or 
dead, he should seek forgiveness for him. God says : Take to 
pardon, enjoin good and turn away from the illiterate. The 
Prophet asked. What is the meaning of this pardon. O Gabriel ? 
He said : God enjoins : pardon him who does wrong to you. Tie 
the connection of blood with one who severe it, give him who 
deprives you. Hazrat Hasan Basari said that a man said to him: A 


certain person back-bited you. He sent for him a bunch full of 


dried grapes saying : I heard that you sent your virtues to mea 
present. I send you in exchange this small present of dried 
grapes. I seek your pardon and I could not give its full exchange. 


(18) Cheating and slander. God says in verse 68 : 11—A 
slanderer, going about will calumnies, hindering all good, 
transgressing beyond bounds etc. 


The sage Ibn Mobarak said : Hammaz means an illegitimate 
issue who does not keep words secret. This shows that he who 
does not keep words secret and roams about giving news to ears 
is like an illegitimate son. God says in verse 104 : 1 Q— Woe to 
every scandal-monger and backbiter. The meaning of Homazat is 
one who roams with slander. God says : Bearer of fuel or scandal 
monger. God says : They broke trust with both. So they got no 
benefit from them from God—66 : 10 Q. This verse was revealed 
in connection with the wives of Prophet Lot and Noah. When any 
guest came to Prophet Lot, his wife gave this news to the people. 
Getting this news, they satisfied their lust with the guest. The 
wife of Noah said to the people : Noah is insane. The Prophet said 
: A slanderer will not enter Paradise. There is in another Hadis : 
Scandal monger will not enter Paradise. The Prophet said : To 
God, the dearest are those persons who ware best among you in 
conduct, whose minds are soft, who love and get love. Those are 
worst to God among you who roam about with slander, who 
create disturbance among friends and who roam about picking 
faults of religious men. the Prophet said : Shall I not inform you 
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of the worst of you ? The companions asked : O Prophet of God, 
tell us that. The Prophet said : They are those who walk with 
slander, create disturbance among friends and mix falsehood 
with the fulls of the pious men. The Prophet said : If a man gives 
pint to disgrace a Muslim unjustly, God will disgrace him in Hell 
on the Resurrection Day. The Prophet said : If a man uses a word 
inorder to disgrace an innocent man in the world, it becomes the 
duty of God to burn him in Hell fire on the Resurrection Day. The 
prophet said : He who bears witness against a Muslim which is 


- not true in his case, should enquire into his place in Hell. The 


ious men said : For this slander one third of the punishment will 
be meted out in the grave. The Prophet said : When God created 
paradise, He said to it: Talk with me. Paradise said : He who will 
enter me is fortunate. The Almighty God said : By My Glory and 
Honour, eight classes of men will not find place in you—(1) a 
habitual drunkard, (2) a lift-long fornicator, (3) a slanderer, (4) 
one who encourages his own wife and daughter to fornication,s 
(5)an oppressor, (6) one who swears blood-tie, (7) one who swears in 
the name of God ‘I will do this work’, but he does not do it. 


Once there was a severe famine among the children of Israil. 
Moses then prayed many times for shower of rain, but there was 
no rain. God then revealed to him : There is a slanderer among 
you. He always tells the faults of one to another. For that I will not 
accept your invocation. Moses said : O Lord, show me that 
person, I will now eject him from our party. He said : O Moses, I 
prohibited you to make slander on a person. They then all 
repented and there was shower of rain. 


It has been reported that a man crossed the path of fourteen 
hundred miles in search’ of a wise pious man and asked him 


seven questions—(1) what is heavier than sky, (2) what thing is 


more spacious than the earth? (3) what thing is harden than stone? 
(4) what thing is hotter than fire ? (5) what thing is colder than ice 
2 (6) what is richer than sea ? (7) who is more humiliated that an 
orphan ? The wise man reported to him serially—(1) slander of 
an innocent man is heavier than sky, (2) truth is wider than the 
earth, (3) the heart of an unbeliever is harder than that of a stone, 
(4) greed and hatred are hotter than fire, (5) the heart of man who 
does not remove the wants of relatives is colder than ice, (6) a 
contended heart is richer than sea and (7) the slanderer becomes 
more humiliated than an orphan when his action is disclosed. 
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WHAT IS SLANDER? Know, O dear readers, that the 
meaning of Namimah or slander is to take the faults of one to the 
ears of another, for instance, ‘a certain man is speaking thus 
about you,’ The man to whom it is communicated and the man 
whose fault is communicated both dislike it. A third person also 
does not like it, though it is expressed by hints, gestures, writings 
and by other means. But if benefit is done to a Muslim by 
diclosing it, there is no fault in it. For instance, if a man sees a 
thing of a man being stolen, he should bear witness. The hearer of 
this slander or defamation has got six duties to perform. (1) He 
should not believe the slanderer as he is a transgressor and sinner 
and his evidence is to be rejected. God says : O believer, if a 
transgressor comes to you with a news, test its correctness, lest 
you injure a people out of ignorance—49 : 6 Q. (2) He should 
prevent him from making defamation, advise him and say to him 
that it is a great sin. God says : Enjoin good, and prohibit evil. (3) 
He shall hate such person within mind for God’s sake, as he is 
hated by God. To hate one whom God ha’es is compulsory. (4) He 

~ shall not entertain bad idea against his brother Muslim, as God 
says : Give up most conjectures as some conjecture is sin. (5) He 
shall not be busy in seeking the truth of that new, as God says : 
Don’t spy. (6) He shall not disclose his defamation and say : Such 
a person told me such and such. It has been narrated that a person 
came to Caliph Omar-b-Abdul Aziz and said something to him 
against a person. The Caliph then said to him: If you desire. Iwill 
verify you a statement. If you tell lie, you are a great sinner 
according to this verse of God : If anybody comes to you witha 
news, verify it. If you tell the truth, you are a slanderer according 
to this verse—those who roam with slander—68 : 11 If you 
duster, I will pardon you. He said: O Commander of the faithful, 
I want pardon. I will never do it. 


Hazrat Hasan Basari said : H who defames a man to you 
defames you also to another. It appears from this that wrath 
should be shown to the defamer and he should not be believed. 


The Prophet said : He is worst whose harms the people fear. He 


also said : One whb severse the tie of relationship will not enter 
Paradise. He was questioned : Who is the severer of connection. 
He said : He who severer connection from the people and he who 
defames. A man one day defamed a man to Hazrat Ali. Hazrat Ali 
said to him: O brother, I shall enquire about what you have said. 
We shall hate you if you tell the truth and punish you if you tell 
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falsehood and pardon you if you want it. The man said : O 
Commander of the faithful, pardon me. Muhammad-b-Ka’ab 
was once asked : Which conduct of a believer is harmful to him? 


He said : Excessive talk, disclose of secrets and belief in” 


everybody’s words. Mussb- b-Jubair said : To believe in 
defamation is worse than defamation, as defamation shows the 
way but belief in defamation gives permission. He who shows 
the path to a thing is not equal to one who admits it and gives 
permission. So beware of slanderers and defamers. 


Once a man sought permission of Calip’s Solaiman to speak. 
permission was granted and the man said :O Commander of the 
faithful, some men defamed you. They purchased your world in 
exchange of their religion and gained your pleasure in earning 
the displeasure of God. They fear you in matters of God and does 
not fear God in your matters. So don’t trust them for the trust 
which God has given you and don’t band over to them the thing 
which God has given you to protect, as they will spread harm a 
among the people and will destroy you by the help of their 
relatives. Their aims are rebellion and slander, their means are 
packbiting and defamation. You are responsible for their guilts 
and they are not responsible for your guilts. Their world will not 
be good if they destroy your next world because the worst 
deception is that of a man who sells his next world in exchange of 
the world of another. 


The wise Luqman advised his son : O dear son, I am giving 
you such admonitions which, if you stick to, you will not be 
deprived of influence : Treat well with the near and the distant 
ones, don’t express your ignorance to the persons of honour and 
dishonoussave your friends, keep the tie of relationship with you 
relatives, save them from the deception of a slanderer and save 
yourself from one who wishes harm to you and to play deceit. 
When you part away from your friends and they part from you, 
don’t tell their evil and they also shall not tell your evil. A pious 
man said : The root of slander is falsehood, envy and hypocrisy. 
These three things are the root of disgrace. 


The sage Hammad-b-Salmah said : A man purchased a 
slave. The seller said to the buyer : He has got no fault in him 
except one which is double-dealing. The buyer said : I am 
satisfied. Then he purchased him. After some days’ stay with his 
master, the slave said to his wife : Your husband does not love 
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ou and he wants to purchase a slave-girl. I am telling you of a 
spell. When he falls asleep, take some hairs of his beard with a 
razor. I shall prepare with them such a spell that he will love you. 
He then went to the husband and said to him : Your wife does not 
love you and fell in love of another person. She may kill you if 
opportunity arises. One day, the master fell asleep and his wife 
went with a razor to take some hairs of his beard. When she was 
about to take them, he suddenly awoke and caught her with the 
razor and killed her. This news reached her relatives who came at 
once and killed him. Thus quarrels ensued between the triple of 
the husband and the tribe of the wife. 


(17) Hypocrisy. Hypocrisy is another evil of tongue. It is to 
go to two enemies and introduce to each of them as friend and to 
hold one opinion with each of them. The sage Ammer-b-Yasar 
said that the Prophet had said : He who has got two tongues in 
the world will have two tongues in the next world. The Prophet 
said : You will see on the resurrection day the worst man near 
God with two faces. He will come to one party with one thing and 
to another party with another thing. In another narration he will 
come with one face to one party and with another face to another 
party. Hazrat Abu Hurairah said : A man having two faces will 
not be enrolled as a faithful man to God. Malek-b-Dinar said : I 
have read in the Torah : He who talks with his friend with two 
tongues and yet claims to be a trustee, God will destroy that 
tongue. The Prophet said : On the Resurrection Day, the worst 
men to God will be the liars, the proud, and those men who 
enteytained hatred in the need of their friends. When they met his 
friends, they hated them. When they were called towards God 
and His Prophet, they came late and when they were called 
towards the devil, they came hurriedly. 


It has been narrated that when a companion of the Prophet 
died. Hazrat Huzalfa did not say funeral prayer for him. Hazrat 
Omar then said : He is one of the companions of the Prophet, but 
you have not said his funeral prayer. He said : O Commander of 
the faithful, he is one of the hypocrites. Hazrat Omar said : I ask 
you : am I included among them ? He said : You are not a 
hypocrite, Nobody after you can be trusted. 


(18) Praise. Another evil of the tongue is to praise. In some 
cases, praise is unlawf«! There are six harms of fraise, out of 
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which four harms fall on the praiser and two harms fall on the 


“hearer of praise. 


(1) Faleshood is the first harm. In case of too much priase, 
recourse must be had to falsehood. Khated-b-Medan said : If a 
man praises a ruler or such manas has not got that quality in him, 
God will raise him in such a way that it will be difficult for him to 
talk to the people with tongue. 


(2) Show The second harm at the time of praise is show, as 
love is expressed by praise but it may not be in mind and he may 
not believe in all he says. Thus he shows a show or hypocrisy. 


(3) The praised man is praised without knowing whether he 
has that quality in him. It is reported that a certain man praised 
another before the Prophet. The Prophet then said to them : You 
have severed the neck of your brother. If he hears it, he will not 
get salvation. Then he said : If you are to praise a man, say ‘Iknow 
him as such God knows whether he is pure or impure. I can’t say 
in excess of what God knows of anybody’ So it is danger to say 
that he is a pious man, he is God-fear, he is a pilanthropist. Once 
Hazrat Omar saw a man praising another. He asked the praiser : 
Have you travelled with him ? He said : No. He asked him : Have 
you carried on business with him ? He said : No. He asked him: 
Are you his neighbour morning and evening ? He said : No. He 


said : By God, I think you have not known him. 


(4) The praised man may be an oppressor or a great sinner. To 
praise him in such circumstances is unlawful. The Prophet said : 
When a great sinner is praised, God then becomes displeased. 
Hazrat Hasan Basari said : He who wishes long life of an 
oppressor, disobeys God in His world. The praised man gets two 
harms by the praise. It gives pride in him and he feels self praise. 
These two things are ruinous. Hazrat Hasan Basari said : One day 
Hazrat Omar was seated with a stick among the people, when a 
man Zarat-b-Munzer came there. One of those present said. This 
man is the chief of Rabiah tribe. Hazrat Omar and those around 
him heard it. When he came near Hazrat Omar, he was 
brandishing his stick over his head. At this the man said : O 
Commander of the Faithful, what sort of treatment is this ? He 
said : Have you not heard what that man said about you ? He 
said: Yes, I have heard it. Hazrat Omar said : I feared that praise 
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may grow in you a sense of pride. For that I destroyed it by the 
show of strike by this stick. 


(2) The second harm is that when a man praises another, the 
latter becomes pleased and finds solace and as such gives up 
self-improvement, as he understand that he has reached the limit 
of progress. He who understands that he has got faults, tries for 
improvement of his character. For this rason, the Prophet said : 
You have severed his neck. If he possesses it, he will not get 
salvation. The Prophet said : If you praise a man in his face, think 
that you are passing sharp knife round his neck. The Prophet said 
- It is better to attack a man with sharp sword than to praise a man 
before his face. Hazrat Omar said : Praise is like murdered as the 
murdered person is saved from the responsibility of actions. 
Praise grows idleness or self-praise and pride. Both are 
destructive like murder. 


If the prasier and the praised are saved from these harms 
then there is no fault in praise. For this reason, the Prophet 
praised his companions. He said about Hazrat Abu Bakr : If the 
faith of Abu Bakr is measured with the faith of the people cf the 
world, his faith will be heavier. he said regarding Hazrat Omar : 
If I was not sent as a Prophet, Omar would have been sent as a 
Prophet. By this praise, they did not become proud. The Prophet 
said : 1am the leader of the children of Adam and there is no boast 
in it. In other words, I am not telling it out of pride. When the 
people once were praising a dead man, the Prophet said : He is fit 
to receive praise. The sage Mozahed said : There are friends for 
the children of Adam from the angels. When any Muslim 
mentions about the good works of another Muslim, the angels 
says : O son of Adam, keep your mysteries of secrets secret, be 
pleased with your affairs and praise God who has kept your 
hidden things secret. 


DUTIES OF THE PRAISED MAN: The praised man must 
save himself from pride, self-praise and idlences, He will not be 
able to save himself from these evils unless he thinks about his 
ultimate end and the result of his actions. The praiser does not 
know what the praised man knows about him. The former will 
surely not praise him if he knows of him what he knows of 
himself. The Prophet said : Throw dust at the face of the praisers. 
The sage Sufiyan-b- Aynah said : He who knows himself cannot 
beinjured by praise. When a religious man was praised, he said : 
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~ OGod, this servant of yours has come to me with your hatred. I 


cite you as a witness over his hatred. Another religious man was 
praised and he said /O God, three people do not know me. Once 
Hazrat Ali was praised and he said: O God, forgive me for what 
they say. Make me better than what they think about me, Once 
man praised Hazrat Omar who said : You areruining me. 


(19) Carelessness, Another harm of tongue is carelessness or 
inattention in words, specially when they are uttered in 
connection with religious affairs. The Prophet said : Let none 
among you say—what God wishes, and what you wish, rather 
say—what God wishes and then what you wish. Hazrat Ibn 
Abbas said : One man came to to the Prophet and said in the 
midst of his talk—what God wishes and you wish. The Prophet 
said : Have you made me equal to God ? Rather say : What the 
Almighty God wishes. The Prophet said : God has prohibited you 
to take oath by the name of your father. let him take oath in the 
name of God, or else let him remain silent. Hazrat Omar said : 
Leave them, I did not take oath. The Prophet said : Let nobody 
among you say : My servant, my maid-servant, as you are all the 
servants of God and all your women are the maidservants of 
God. Rather says : My"boy, my girl, my son, my daughter. The 
servants and maid-servants shall not say : My Lord, rather they 
should say : My chief. All are the servants of God and God is your 
Lord. The Prophet said : Never call a great sinner—My chief’, 
because if he becomes your chief, you will incur displeasure of 
your Lord. The Prophet said : He who says : I am free from Islam, 
he becomes as he has said. If he tells a lie, he will not be able to 
return to Islam safely. For this reason, the Prophet said : He who 
remains silent has got salvation. 

(20) Questions of ordinary men about God. Another evil of 
tongue is the questions of the ordinary men about God, His 
attributes, His words and His tongue. These attributes of God are 
of two kinds—uncreated and created. It is the duty of ordinary 


-men to follow what is in the Quran about commands and 


prohibitions. To understand the Quran is difficult to many. The 
Prophet said : Leave to me what I left for you, because your 
predecessors were destroyed because of their excessive 
questions and owing to actue differences with their prophets. 
Give up what I prohibited you. Translate into action as far as you 
can what I ordered you to do. Hazrat Anas said : The people once 
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asked the Prophet many questions to which he was enraged. 
Then he got up on the pulpit and said : You are questioning me, 
but don’t ask except what I informed you. A man came to him 
and asked : Who is my father ? He said : Your father is Huzaifah. 
Then two young-men came and asked : O Prophet of God, who is 
our father ? He said : Your father is one in whose name you are 
called. Another man got up and said : Shall I enter Paradise or 
Hell 2 He said : You will enter Hell, and not in Paradise. When the 
people saw that the Prophet was enraged, they did not ask him 
further questions. Hazrat Omar then came to his side and said : 
We are pleased with God as Lord, Islam as religion and 
Muhammad as a Prophet. Hazrat said. O Omar, sit down, may 
God shower blessings on you. What you have known is 
sufficient. The Prophet prohibited arguments and excessive 
questions. The Prophet said : Soon the people will put many 
questions, even they will ask : God created the creatures, but who 
created God ? When they will ask it, say : God is one, God is 
above wants etc. (Chapter Ikhlas). Then throw spit by your left 
side thrice and seek rebuge from the devil. Excessive questions 
were prohibited in the story of Moses and Khiza. So the questions 
of ordinary men about the subtle matter of religion are th great 
objects of danger. Their discussions about the language of the 


Quran is like the condition of one to whom the king wrote a letter’ 


informing him many necessary things but instead of paying 
attention to these things, he began to lose time in seeing whether 
the paper of the letter is new or old, for which he will surely be 
punished. Similarly the ordinary men give up many necessary 
things but question about many unnecessary and subtle things 
about God and His attributes. 








CHAPTER V 


ANGER, HATRED AND ENVY 


Anger is a fleak of fire. It arises from the fire of God in heart. 
Itis being burnt like fire in the lowest part of the heart like fire 
under husk. The hidden pride in the mind of every oppressor and 
disobedient man is disclosed by anger like the fire that comes out 
by the rubbing of iron against stone. It appears to those who see 
with the light of sure faith. The conduct of the devil has found a 
place in the man in whom anger has found a place, as God says: 
The devil said: you have made me from fire and made him from 
earth-7:11Q. Earth is steady and calm and fire is unsteady, 
up-rising and burning. The result of anger is hatred on account of 
which a man is ruined. 


HARMS OF ANGER: God says: God has created in the 
hearts of those who disbelieve the evil of ignorance. He sent 
down His solace upon His Prophet and _ the believers. God 
rebuked the unbelievers as they expressed indignation of anger 
arising out of untrue matters. He praised the believers, as God 
sent down upon them solace and consolation. One day a man 
came to the Prophet and said: O Prophet of God, give me order to 


do a short auction. He said: Don’t be angry. Hazrat Ibn Omar 


said: I asked the Prophet: Give mea short advice by dintof which 
I may hope for good. He said: Don’t be angry. Once Hazrat 
Abdullah-b-Omar asked the Prophet: What thing will save me 
from the wrath of God? The prophet said: Don’t express your 
anger. The Prophet once asked some of his companions: Whom 
do you consider among you a strong man? They said: That is not 
so. He is the strong man who can control his passion at the time of 
anger. The Prophet said: He who has got physical strength is not 
a stronger man than one who can control his passion. He said: 
God keeps the secret affairs of a man secret who can swallow 


anger. Hazrat Solaiman said: O dear son, save yourself from 


excessive anger, as excessive anger makes the heart of a patient 
man light. God says: He (Yahya) is a chief and of pure character. . 
Akramah explained this verse by saying that ‘chief’ is the man 
who cannot be defeated by anger. Abu Darda’a said: I asked: O 
Messenger of God, teach me such an action which can take me to 
Paradise. He said: Don’t be angry. prophet Ihya told Jesus Christ: 
Don’t be angry. He said: I can’t help but be angry. I am merely a 
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man. Then the Prophet Ihya said: Don’t amass wealth. Jesus 
Christ said: yes, it may be done. The Prophet said: Anger 
destroys faith as condiment destroys honey He also said: If a man 
gets angry, he roams near Hell. Once a man asked the Prophet: 
What thing is hard? He said: Anger. He said: What thing will 
keep me away from God’s wrath? He said: Don’t express anger. 
Jafar-b- Muhammad said: Anger is the key to every evil. A certain 
Ansar said: Anger is the key to every evil. A certain Ansar said: 
Anger is the root of foolishness and its guide. 


Muzahed said: Iblis said: The son of Adam cannot baffle me 
in three matters. (1) When any man is intoxicated, we fix a rope in 
his nose and direct him to whichever direction we like and make 
him do whatever we like. (2) When he gets angry, he utters such 
words which are unknown to him and does such works for which 
he becomes afterwards repentant. (3) When he is miserly with 
such a thing which is under his control, we engage him in sucha 
work which is beyond his strength. 


-++ A wise man said: Appease your anger as it may lead to the 
- disgrace of explanation. Hazrat Abdullah-b-Masud said: Look at 
the patience of a man at the time of his anger and at this trust at 
the time of his greed. If he does not get angry, what is your 
necessity of knowing about his patiences? When he does not 
have greed, what is your necessity of knowing about his trust? 
Caliph Omar-b-Abdul Aziz wrote to one of his governors: Don’t 
punish at the time of your anger. When you get angry at any 
_ man, keep him in detention. When your anger is appeased, give 
him punishment in proportion to his crime. Don’t inflict on him 
more than 15 stripes at thee time of punishing him. 


Ali-b-Zayed said: A man of the Quraish used harsh words 
to Caliph Omar-b-Abdul Aziz who remained silent for a long 
time and then said: You wish that the devil rouses in me the pride 
of the Caliph and I treat you so rudely that you can take revenge 
tomorrow on me. A certain wise man said to this son, O dear son, 
wisdom does not remain safe at the time of anger, just as life 
does not remain safe in a burning fire. He who gets least angry is 
the most intelligent among them. If anger concerns any matter of 
the next world, it is called wisdom and patience, and if it 
concerns any matter of this world, it is called deceit, because the 
people say that anger is the enemy of intellect and anger is a 
danger. Hazrat Omar used to say in his sermon: He who is safe 
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from amongst you grow greed passion and anger, gets salvation. 
Hazrat Hasan Basari said: The signs of a Muslim are the 
following -He will have ‘strength in religion, he will firmly 
determine in easy matters, he will bring faith in sure matters, he 
will have knowledge of patience, he will pay his dues, he will 
adopt middle course in riches, he will have patience at the time of 
dangers. His anger will not prevail over him, his excitement will 
not throw him into danger, his passion will not prevail over him, 
his belly will not disgrace him, his greed will not make him light, 
his intention will not make him mean, he will help the oppressed 
and show kindness to the weak, he will not be extravagrnt in 
expense, he will not misuse his money, he will pardon _ if 
oppressed, he will pardon if an illiterate man gives him trouble 
and the people will remain safe at his hands. 


A certain Prophet told his followers: Is there anybody 
among you who can promise with me that he will never get 
angry? In that case, he will gain my rank and will reside with me 
in Paradise and he will be my successor. A young man got up and 
said: He observed this during his life time. When the Prophet 
died, the young man became his successor and was named 
Jul-Kifl meaning he fulfilled his promise truly. 
Wahab-b-Monsabbah said: There are four elements of infidelity - 
Anger, passion, greed and foolishness. 


WHAT IS ANGER? Know, O dear readers, that the Merciful 
God first created an animal in such a way that for some of his 
internal and external ingredients, his destruction was inevitable. 
Then God gave him such weapons for a fixed time as can save 
him from that destruction. The internal ingredients with which 
his body was formed are heat and cold which He set up against 
each other. In order to save himself from the external dangers, he 
has been given weapons, one of which is anger. It arises from his 
mind and removes the destructive elements. So God created the 
passion of anger from fire and kept it concealed in human mind. 
Whenever anything stands against his wishes, anger is enhanced 
in such a way that the blood of heart spreads through all of his 
veins and as a result his eyes become red and his face reddish. 
The birth place of anger is heart. The food of anger is revenge and 
greed. Anger is not appeased without these two things. 


THREE KINDS OF MEN: Mankind is divided into three 
classes according to the degree of anger-(1) one class have gotno 
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anger, (2) one class have got extreme anger and (3) one class have 
got moderate anger. Regarding the first class off men, they are 
not good for absence of anger in them. These persons are called 


man of impotence. Imam Shafeyi said: He whose anger cannot be- 


aroused is an ass. He who has lost his strength of anger by equally is 
a man of very short intellect. God praised the companions of the 
Prophet: They are hard upon the unbelievers, but sympathetic 
towards one another. God said to His Prophet: Fight with the 
unbelievers and the hypocrites and be hard on them.9:73 Q. This 
hard treatmentis the result of excitement of anger. 


(2) Excessive anger is harmful. This prevails upon good 
qualities. Such a man then goes out of intellect, religion and divine 


service. He then loses his sense of right and wrong and the power of. 


right and good thinking. He then loses his power of freedom. He 
becomes then a man afflicted with danger. The cause of excessive 
anger is an inborn nature and also the result of habit. There are men 
who remain naturally prepared to get angry soon. They have got a 
sense of anger in their in born nature. The Prophet said: The 
coldness of nature appeases anger and breaks up its nature. 


ANGER ARISING OUT OF HABIT: There is such man 
who says: I shall not bear any kind of deceit. I won't bear any 
harsh word. He who hears it helps him in rousing his anger. 
Thus when his anger is aroused, he becomes blind and 
becomes deaf to advises and connsels. The man of thoughts is 
brave. Anger encompasses the man of thoughts as the steam of 
heated blood rises up to his brain. Sometimes it covers even 
‘the mind of sight. As a result, the eye becomes blood and to 
him the whole world becomes dark. Fire burns in him. The 
light of intellect is extinguished: As a result, his figure 
changes, his eyes become red, the hole of nose becomes 
changed. If he could have seen his body patiently at the time 
of anger, he would have become ashamed of it he could have 
brought his anger under control. The sign of anger upon his 
tongue is to use, abusive languages, upon his body attack, 
assault and murder. He attacks any man who comes in front. 
His opponents flee from him. Out of wrath, he cuts his cloths, 
_ slaps his own face, beats the ground with his hands and feet, 
sometimes runs like a wild man and breaks plates and utensils. 
The effect of wrath on heart is hatred, envy, to be happy over 
his adversary’s sorrows and sorry over his fortunes. 
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The Prophet said: Sa’ad has got wrath. I have got more wrath | 
than him. God’s wrath is more than mine. He said: He who is firm 
in religion among my followers is good. God says: Let not 
kindness hold you back in the religion of God. He who has got no 
wrath is unable to bear hardships for the progress of soul. Anger 
which rises at the hint of intellect and religion is good. Intellect . 
arouses anger where it is necessary and appeases anger where 
patience is necessary. The best way is to keep anger on the line of 
moderation. God enjoins man to stand on this border line. The 
Prophet said: The middle way is the best of all actions. So the two 
extremes must be avoided not to be angry at all and to be 
excessively angry. This is the straight path. 


IS IT POSSIBLE TO ROOT OUT. ANGER? Man loves 
something and dislikes something. So there is no alternative for 
him but to be angry. Something occurs according to his nature 
and something opposite to his nature. What agree with his natrue 
is loved by him and what disagrees with his nature is disliked by 
him. When an object of love is snatched away from him, he 
becomes angry and when a disliking thing is given to him, he 
becomes angry. So there are three kinds of things which a man 
loves. 


(1) What man loves first is his constant necessary 
things-food, dress, habitation, physical health etc. If any man 


‘wants to strike your body, it is natural for you to get angry at 


him. If anybody wants to take your cloth or make you naked, it is 
natural for you to get angry at him. (2) A man loves also such 
things of which he has got no necessity, such as fruits, abundant 
riches, servants and birds and beasts etc. Gold and silver are 
loved and hoarded. If any one seals them, it is but natural to get 
angry at him. (3) The objects of love of the third kind are special 
things for special people, such as books for the learned man. He 
loves them. If anybody takes away his books, be becomes angry 
at him. Such is the condition with the implements of expert 
industrialists and businessmen. The Prophet said with regard to 


the objects of love of necessary things: He who rises at morn with 


safety at his dwelling place, with his body sound and with 
provisions of his day, has been given as it were the world with its 
treasures. Nobody shall get angry except for the three kinds of 
things enumerated above. With regard to these three kinds of 
things, we shall narrate below about the control of anger. — 
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Regarding the first kind of absolutely necessary things, anger 
should be kept under control and should be expressed according 
to the rules of Shariat. To root out anger from heart is impossible 
and unnatural. Regarding the second kind of necessary things, it 
is possible to get out of anger by practice and habit as it is 
possible to get out of heart love of unnecessary things. This can 


be done in the following way. Think that grave is your dwelling | 


house and the next world is your permanent abode, this world is 
a resting place or a bridge over whichtyou shall have to walk for 
the next world. So take what is absolitely necessary with you to 
cross the bridge and leave what is not necessary. So you shall 
have to leave the world and it is necessary to give up its love. 
Anger comes out of love and if such habits are formed, anger can 
be brought under control. The prophet used to have anger but he 
used to say: O God, I am only man, I have got anger as a man has 
got. Take my anger as a blessings, purification and nearness 
from me to any Muslim whom I rebuked, curse or assault. 
Abdullah-b-Amr said: O Messenger of God, I am writing it 
although you said it out of anger. he said: By One who sent me 
with truth, write also this that nothing but truth arises out of my 
tongue. The Prophet did not say: I have got not wrath. Rather he 
said: Anger cannot take me out of the limit of truth. In other 
words, I donot do it according to the behest of anger. 


Once Hazrat Ayesha got angry. The Prophet said to her: 
What is the matter with you? Hazrat Ayesha said: Does not devil 
come to you? He said: Yes, he comes, but as I invoked God He 
made me prevail over him and he submitted to me. He does not 
enjoin me but good. He did not say: The devil does not come to 
me (devil means here anger). Hazrat Ali said: The Prophet did 
not get angry for any action of the world. When any true matter 
charmed him, nobody knew it and nobody got up to take revenge 
for his anger. He got angry for truth. This was found in his 
actions. Once a man rebuked Hazrat Solaiman to which he said: If 
my virtues become less in the scale, Iam more heinous than your 
rebuked. If, however, my virtues become heavy in the scale, I 
won't suffer harm by your rebuked. He uttered it as the affairs of 
the next world kept him engaged. Once a man rebuked Hazrat 
Abu Bakr to which he said: What God has kept secret from you 
out of my faults is more heinous than your rebuked. A woman 
rebuked Malek-b-Dinar as hypocrite. He said to the woman: 
Nobody recognised me more\than you. That did not raise his 
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anger. Once a man rebuked the sage Shiblito which he said: May 
God pardon you if you have spoken the truth. May God pardon 
you if you have spoken a lie. 


These examples show that the sages did not get angry as they 
were engaged in the affairs of the next world. There are three 


causes of not getting angry-(1) the first cause is that the mind is 


more engaged in more necessary things, (2) the second cause is 
that the mind is immerged in Tauhid, (3) and the third cause is 
that he knows that God does not love anger and so more love for 
God extinguishes the fire of anger. This is possible when the love 
of the world is ousted from heart. 


CAUSES OF ANGER AND ITS MEDICINE: Know, O dear 
readers,, that you have known that the medicine of a disease is to 
remove the root cause of that disease. It is necessary to know the 
root cause anger. Jesus Christ was once asked: What thing is 
difficult? He said: God’s wrath. Prophet Ihya then said: What 
thing takes near the wrath of God? He said: Anger. Ihya asked 
him: What thing grows and increases anger? Jesus Christ said: 
Pride, prestige, hope for honour and haughtiness. The causes 
which grow anger are self-conceit, self-praise, jests and ridicule, 
argument, treachery, too much greed for to much wealth and 
name and fame. If these evils are united in a person, his conduct 
becomes bad and he cannot escape from anger. So these things 
should bee removed by their opposite things. Self-praise is to be 
removed by modesty. Pride is to be removed by knowing one’s 
own origin and birth, greed is to be removed by remaining 
satisfied with necessary things, miserliness by charity. The 
Prophet said: A strong man is not he who defeats his adversary 
by wrestle. But a strong man is he who controls himself at the 
time of anger. 


Weare describing below the medicines of anger after one get 
angry. The medicine is a mixture of knowledge and action The 
medicine based on knowledge is of six kinds. 


(1) The first medicine of knowledge is to think over the 
rewards and punishments of appeasing anger that have come 
from the verses of Quran and sayings of the Prophet. Your hope 
for getting rewards of appeasing anger will restrain you to take 
revenge. Malek-b-Anas said: Hazrat Omar once was enraged 
upon a person and ordered him to be assaulted. Then I said: O 
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Commander of the Faithful, pardon him, give advice for good 
works and keep away from the illiterate. Hazrat Omar said: Take 
pardon, enjoin good and keep away from the illiterate. He was as 
if thinking about. this verse. It was his habit that whenever he 
released the man, Once Caliph Omar-b-Abdul Aziz ordered a 
man to be whipped. The latter recited the verse: Those who 
appease anger etc. Then he said to his slave: Leave him. 


(2) The second kind of medicine based on knowledge is to 
fear the punishment of God and to think that the punishment of 
God upon me is greater than my punishment upon him. If I take 
revenge upon this man for anger, God will take revenge upon me 
on the Judgment Day. God said in one of the earlier scriptures: O 
son of Adam, when you get angry, remember Me. When I get 
angry, I will not include you among those whom I will destroy. 
One day the Prophet sent a servant on some work. When he 
returned very late, he said to the servant: I would have assaulted 
you if revenge would not have been taken for it in the next world. 
It is said that there was a king among the children of Israil who 
had a minister. When the king got angry, the minister showed 
him a writing in which it was written: Fear death and remember 
the next world. He used to read it till his anger was appeased. 


(3) The third kind of medicine of anger based on knowledge 
is to take precaution about punishment of enmity and revenge on 
himself. You feel joy in having your enemy in your presence in 
his sorrows. You yourself are not free from that danger. You will 
fear that your enemy may take revenge against you in this world 
and in the next. (4) Another kind of medicine of anger based on 
knowledge is to think about the ugly face of the angry man 
which is just like that of a ferocious beast. He who appeases 
anger looks like a sober and learned man. So which figure do you 
like to take-the figure of a beast or that of a learned man? (5) The 
sixth mdicine of anger based on knowledge is to think that the 
devil will advise you saying: You will be weak if you do not get 
angry. Don’t listen to it. (6) The sixth medicine is to think: What 
reason havel got to get angry? What God wished has occurred. 


MEDINCINE BASED ON ACTION: When you get angry, 
say: I seek refuge to God from the accursed devil. The Prophet 
ordered us to say thus. He also recited this at the time of his 
anger. When Ayesha got angry, he dragged her by the nose and 
said: O dear Ayesha, say: O God, you are the Lord of my Prophet 
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- Muhammad, forgive my sins and remove the anger of my heart 


and save me from misguidance. This is good. (2) If anger does not 
go by this means, you will sit down if you are standing, lie down 
if you are sitting and come near earth, as you have been created of 
earth. Thus make yourself calm like the earth. The caused of 
wrath is heat and its opposite effect is to lie down on the ground 
and to make the body calm and cool. 


The Prophet said: Anger is a burning coal. It burns in heart. 
Don’t you see your eye-brows wide and eyes reddish? So when 
one of you feels like that , let him sit down if standing, and lie 
down if sitting. If still anger does not stop, make ablution with 
cold water or take bath, as if cannot be extinguished without 


water. The Prophet said: When anyone of you gets angry, lethim _ 


make ablution with water as anger arises out of fire. In another 
narration anger comes from the devil and the devil is made of 
fire. Fire can be extinguished by water. So when anybody 
amongst you gets angry, he shall make ablution. He said: When 
you get angry, take to silence. Hazrat Abu Hurairah reported that 
when the Prophet got angry, he sat down from standing position 
and lay down from sitting position and then his wrath 
appeased. Hazrat said: Become careful, anger is burning coal in 
the mind of the son of Adam. Have you not looked at his reddish 
eyes and wide eye-brows? When you see nay of it signs, let him 
attach his face to earth. He hinted at prostration by this and said 
to keep the most honourable place among the limbs attached to 
the earth and to keep it calm. | 


It has been reported that when Hazrat Omar got angry one 
day, he wanted cold water his nose therewith and said: Anger 
comes from the devil and water removes anger. When 
Urwa-b-Muhammed was appointed Governor of yemen, Obay 
said to him: When you get angry, look to the heaven above and 
to the earth below and consider the Creator of both as supreme. 


It has been narrated that Abu Zarr said to a man: O son of red 
mother (son of a maid servant). This news reached the Prophet 
who said: O Abu Zarr, I heard that you have back-bited your 
brother Muslim mentioning his mother. He said: Yes. Abu Zarr at 
once went to the man to please him but the man came to him 
before and tendered salam. This news reached the Propht who 
said: O Abu Zarr, raise up your head up wards and look and then 
know that you are not better than a red or a black man. 
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Superiority is acquired only by action. Then he said: When you 
get angry, sit down from standing posture and lie down straight 
from sitting posture. 


MERITS OF APPEASEMENT OF ANGER: God says: Those 
who appease their anger etc. He praised them. The Prophet said: 
God lifts punishment from one who appeases anger. God pardons 
the faults of one who admits his guilts to his Lord. God conceals the 
hidden faults of one who controls his tongue. The Prophet said: he 
who comes victorious over has passions at the (me of anger is 
strong among you. He who pardons having power, is more patient 
among you. He said: Whose appeases anger though having will to 
translate his anger into action, God will fill up his heart with 
contentment on the Resurrection Day. In another narration-God 
will fill up his heart with belief and peace. He also said: Nobody 
swallows a more bitter pill than that of anger for the pleasure of 
God. He said: There is a special door of Hell through which no 
sinner other than one who gets angry illegally will enter. The 
Prophet said: Who digests anger having power to translate it into 
action, God will tell him to select any Hur in presence of all His 
creatures. He said: The drought of anger a man drinks is dear to 
God. God fills up his heart with faith who digests it. 


WISE-SAYINGS: He who fears God cannot commit sin by 
his anger. He who fears God, cannot do what he likes. If he would 
not have been such, things would have turned otherwise. 
Luqman advised his son. O dear son, don’t mark the brilliance of 
your face by begging. Don’t take revenge of your anger by the 
actions of your hatred. Take account of your honour, your 
passion will then do you benefit. Ayub said: Patience of one 
moment removes many evils. Sufiyan Saori, Abu Khuzaa and 
Fuzail were discussing once about renunciation of the world. 
They said unanimously that patience at the time of anger and 
forbearance at the time of greed are the best divine service. The 
faith of one has become perfect in whom there are these three 
qualities-(1) faith in God, (2) when he is satisfied, his satisfaction 
does not arise out of any untrue matter, (3) when he is angry, it 
cannot take him out of truth. When he has got strength, he does 
not accept what is not for him. 


MERITS OF PATIENCE: Know O dear readers, that patience 
is better than appeasement of anger, as patience is brought with 
difficulty in appeasing. it. To have patience is necessary for 
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controlling anger and that requires great efforts. If one is 


‘accustomed to control anger, it becomes a habit and then anger 


does not arises. If it arises, he does not feel then anger does not 


. arise. If it arises, he does not feel much difficulty in controlling it. 


That is the sign of the perfection of intellect. The prophet said: 
Knowledge is acquired by efforts. He who seeks good deeds gets 
them. He-who saves himself from sin is secure. It appears from 
above that it is by efforts that patience is gained. It is acquired 
like the acquisition of knowledge. The Prophet said: Search for 
learning and with it peace and patience. Treat with modesty with 
the persons who acquire learning and from whom you learn. 


- Don’t be included within the haughty learned men; if so, your 


ignorance will prevail upon your patience. The Prophet used to 
say in his invocation: O God, make me fortunate with 
knowledge, adorn me with patience, honour me with God-fear, 
and increase my dignity with tranquillity. The Prophet said: 


~ Search for high rank to God. The companions said: O Prophet of 


God, what is it? He said: Join the tie with one who severs it from 


you. Give one who deprives you. The Prophet said: There are five 


conducts of the. Prophets-shame, patience, taking cupping, 
cleansing feet and using perfume. The Prophet said: A Muslim 
gains the rank of fasting all the year and praying all the nights by 
dint of patience. A man is enrolled as an oppressor and haughty 
man, but his power does not extend beyond his family members. 


Hazrat Abu Hurairah said: A man came to the Prophet and 
said: O Prophet of God, I have got relatives and I treat well with 
them but they treat evil with me. I do them good but they do me 
bad. They hold me in contempt but I keep patience at it. The 
Prophet said: If you stick to what you say, you are filling up their 
bellies as it were with the fire of ashes and till that fire remains in 
them, there will be a helper from God for you. A Muslim prayed: 
O God, I have got no such money as I can give it in charity. If any 
man mars my honour, consider it as my charity. God then 
revealed to the Prophet of the age: Tell him, I have forgiven his 
sins. The Prophet once asked: Cannot anybody amongst you like 
Abu Zam Zam? The companions asked: Who is Abu Zam Zam 
amongst your predecessors. He used to pray at dawn: O God, I 
had given my honour to one who opposes me. God says: When 
the illiterate call them, they say Salam. Hazrat Hasan Basari 
explained that God has spoken here of those who are patient. if 
they are held in contempt, they donct hold in contempt. 
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Hazrat Ali-b-Ali explained the word ‘Howna’ ikn the verse 
‘they walk upon the earth with modesty’ as patience. When they 
pass by useless talks, they pass honorably. Muzahed said in its 
explanation-when they are given trouble, they forgive. The 
Prophet said: O God, let me not reach the age, nor let the age 
reach me in which the people will not follow the learned, nor be 
ashamed to be patient, whose hearts will be foreign but whose 
tongue will be Arabic. The Prophet said: There are such persons 
among you now with me who are patient and forbearing, then 
their successors and then their successors., Don’t hold different 
opinions which will separate your hearts and be careful of the 
dangers of markers. The Prophet once said to Ashaz who came as 
a deputation to the Prophet: O Ashaz, you have got two conducts 
which God and his Prophet love. He said: O Messenger of God, 
my parents be sacrificed to you, what are these? The Prophet 
said: patience and gravity. These two conducts God gave you. 
The Prophet said: The Merciful God loves the patient, the 
shameful, those who love freedom, those who refrain from 
begging even though they have large family members, and the 
God-fearing. He hates the hard-hearted, the beggars with 
earnestness and the fools. 


The Prophet said: The divine service of a man who has got 
not one of the three qualities will not be accepted-(1) such 
God-fear which restrains him from sinful acts. (2) such patience 
which restrains the fools (3) and such conduct with which he can 
live among the people. The Prophet said: When God will 
assemble all the creatures on the Judgment Day, a proclaimer 
will proclaim: Where are the persons of rank? Then a party will 
Tun towards Paradise hurriedly: When questioned about the 
reason by angels, they will say: We kept patience being 
oppressed, we pardoned when held in contempt. Then they will 
be said: Enter Paradise. How good are the rewards of the doers of 
good. ? 


Wise sayings. Hazrat Omar said: Acquire learning and seek 
peace of mind and patience for learning. Hazrat Ali said: There is 
no good in the increase of wealth and children, but there is good 
in the increase if knowledge, patience and not to take boast of 
divine service. When you will do good, praise God. When you 
will commit sin, beg forgiveness of God. Hazrat Hasan Basari 
said: Acquire learning and adorn it with gravity and patience. 
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Aqsam-b- Safi said: patience is the root of wisdom and all affairs. 
Hazrat Abu Sarda said: I saw the people as leaves without thorns 
and now I am seeing them as leaves with thorns. If you are 
acquainted with them, they will ridicule you. If you give them 
up, they will not give you up. They asked: What treatment shall 
we mete out to them? He said: If anybody rebukes you, don’t 
respond to him. When you will be poor on the Resurrection Day, 
it will benefit you. Hazrat Muwayiah said: A man will not reach 
the rank of Ijtihad or giving opinion till his patience will not 
prevail over his ignorance and forbearance over his low desires 
and he shall not be able to reach that rank without the strength of 
learning. Hazrat Muwayiah asked Hazrat Aham: Who is the 
foremost brave man? He said: One who removed his ignorance 
by his patience. He asked him: Who is the most charitable man? 
He said: He who spends his world for good of his religion. God 
says: So that the enemity which exists between you and him may 
be removed as if he is your bosom friend-41:34Q. Hazrat Anas 
explained this verse by saying: His brother rebuked him. Then he 
said: If you tell lie, God may forgive you. If you speak the truth, 
God may forgive me. Hazrat Muwayuiah said to Hazrat 
Abaabah-b-Eusof: O Ahabah, how have you become chief of 
your people? He said: O Commander of the Faithful, I keep 
atience at the treatment of the illiterate. I give their beggars 
charity and help them in their needs. He who works like me is 
like me, I am better than him. Hazrat Zainal Abedin said: One 
day a man rebuked me. I gave him a cloth to put on and ordered 
one thousand dirhams to be given to him. Khalil-b- Ahmed said: 
Itis well-known thatif you do benefit toa man who ill-treats with 
you, such thoughts occur in the mind of the latter that prevent 
him from doing further ill-treatment with you. Hazrat 
Wahab-b-Muhnabbah said: He who shows kindness is shown 
kindness. He who keeps silent remains safe. He who holds in 
contempt is defeated. He who makes haste, commits mistakes. 
He who greeds to do evil deeds does not remain safe. He who 
does not give up quarrels and disputes is rebuked. He who does 
not hate sins, commits sin. He who hates sins becomes skinless. 
He who follows the instructions of God, is safe. He who takes 
Cod as friend, becomes the friend of all. He who does not invoke 
God. falls in want. He who does not fear the punishment of God, 
falls into disgrace. He who invokes the help of God gains 
upperhand. . 
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Once a man asked the sage Malek-b-Dinar: I heard that you 
have back-bited me. He said: You are then more honourable than 
_ me. If I have done so, I presented my virtues to you. The wise 
Loqman said: Three qualities cannot known without three times- 
(1) A man of patience is not known except at the time of anger, 
(2) a brave man is not known except at the time of battle, (3) anda 
friend is not known except at the time of need. 


WHEN REVENGE PUNISHABLE? Know, Odear readers, that - 


to treat an oppression with oppression is unlawful. To back-bite for 
back- biting, to spy for spying and to rebuke for rebuking are 


unlawful. This is the condition with all sins. But to take revenge or | 


retaliation is allowed according to the rules of Shariat. The Prophet 
said: If anyman back-bites you for what is in you, don’t back-bite 
‘him in return for the guilt in him. The Prophet said: If two men 
rebuke each other, the sin devolves upon one who first rebukes till 
the rebuked man does not exceed the limit. Two mutual rebukers 
are devils, accusing each other falsely. One day a man was rebuking 
Hazrat Abu Bakr who remained silent for long. When he began to 
take revenge, the Prophet got up. Hazrat Abu Bakr said: O 
Messenger of God, you were silent till the man was rebuking but 
when I began to take revenge, you stood up. The Prophet said: An 


angel was replaying on your behalf till you remained silent, but - 


when you began to retaliate, the angel went away and the devil 
came in. So I cannot remain where the devil came in. : 


FOUR CLASSES OF MEN IN THE MATTER OF ANGER: 
(1) Some men get suddenly angry and get appeased suddenly. (2) 
Some get angry late and their anger goes late. (3) Some get angry 
late and it ceases soon. This is best. (4) Some get angry quickly 
and it ceases late. This is the worst. The Prophet said: A believer 
gets angry quickly and quickly it appeases. Imam Shafeyi said: 
He who does not get angry if it is aroused is an ass. He who is 
given pleasure but is not pleased is a devil. The’ Prophet said: 
Beware men have been created of different natures. Some of them 
get angry late and it stops quickly. Some of them get angry 
quickly and it stops quickly. One compensates the other. Some 
get angry quickly and it stops late. Beware! he who gets angry 
late and it stops quickly is best and he who gets quickly angry 
and it stops late is worst. Hazrat Omar did not puriish aman when 
he found him intoxicated with wine as it would have been inflicted 
out of anger. He said: I don’t like to whip a Muslim out of anger. 
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When a man aroused the wrath of Caliph Omar-b-Abdul Aziz, he 
said to him: If you had not grown my anger, I would have 
certainly punished you. . 


HATRED: Know, O dear readers, that whena man wishes to 
take revenge at the time of anger, it creates hatred in mind. 
Hatred means the prevalence of the effect of anger in mind. The 
prophet said: A believer has got no hatred. There are eight evils 
arising out of hatred-(1) envy, happiness at the sorrows of 
another, non- co-operation, contempt, back-biting, ridicule, 
assault, to give no loan. If anybody is free from hatred, he gets 
free from all these eight guilts. 


Muastah wasa relative of Abu Bakr and was adopted by him, 
He took part'in the battle of Uhud and spread the rumour of 
slander against the character of Hazrat Ayesha. Hazrat Abu Bakr 
heard it and took oath that he won’t spend further for Mustah 
and help him. God then sent this revelation: A man among you 
possessing grace and wealth should not take oath not to spend 
for relatives, the poor and the refugees in the way of God. But let 
him pardon and forgive. Don’t you like that God should forgive 


you? 24:22Q. Hazrat Abu Bakr said: Yes, we love it. Then he 


began to spend for him. This is the rank of the truthful. 
THREE CONDITIONS OF A MAN OF HATRED: There are 


- three conditions of a man of hatred at the time of his power. — 


(1) His mind remains steady inspite of hatred. In other words, 
the hated person gets his kindness as he used to get it before from 
him. (2) The man cherishing hatred pardons the hated man, 
rather he treats good with him. (3) The third kind of man 
oppresses the man of hatred. The first kind is the condition of the 
religious men , the second kind is the condition of the faithful and 
the third kind is the condition of the worst man. 


MERITS OF GOOD TREATMENT 
IN LIEU OF EMITY 


Pardon means not to take revenge though one has got power 
to take it and to exempt such guilty person from enjoin good an 
keep away from:the illiterate-17:199Q. God says: your pardon is 
near God fear. The Prophet said: By One in whose hand there is 
my life, had I been an oath-taker, I would have taken oath in 
three matters. (1) Wealth does not decrease by charity. So give 
charity. (2) If a man pardons the faults of another for pleasure of 
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God, He will give him more honour on the Resurrection Day. (3) 
If a man opens the door of begining for himself, God opens the 
door of poverty for him. The prophet said: Modesty does not 
increase but progress. So take to modesty, God will raise you up. 
Pardon does not increase but honour. Charity does not increase 
but wealth. So give charity, God will show you mercy. 


Hazrat Ayesha said: I did not see the Prophet taking revenge 
for any wrong till anybody did an unlawful thing ordained by 
God. When he did any unlawful things were presented before 
him, he used to select the easier one till it contained no sin. Hazrat 
Ogbah said: Once I met the Prophet and handshaked with him 
hastily out of respect and he said: O Ogbah, shall I not inform 
you of limitless virtuous acts of the travellers of the world and 
the next? Join the tie of relationship which is severed by anybody. 
Give charity to one who deprives you of something. Pardon one 
who does any wrong to you. The Prophet said: When the 
Merciful Lord will raise up all the creatures on the Resurrection 
Day, a proclaimer will proclaim thrice from underneath the 
Throne: O followers of Tauhid, God has forgiven you. So forgive 
one another. 


Hazrat Abu Hurairah reported: The Prophet prayed two 
rak’ats of prayer within the Ka’ba after Tawaf after the conquest 
of Mecca. Then he entered the Ka’ba and placing his hand on the 
door of the Ka’ba addressed the Quraish: What do you see and 
what treatment do you expect? The Quraish said: We are your 
brothers and children of the patient and kind uncle of yours. 
They repeated it thrice. The Prophet said: I am telling you what 
Eusof had said to his brothers: To-day there is no reproach 
against you. May God forgive you and He is the most Forgiving, 
the Most Compassionate. They then went away as if they arose 
from graves. Afterwards they all accepted Islam. 


Huzail-b-Amr said: When the Prophet came to Mecca, he 
placed his two hands on the door of the Ka’ba and he was 
surrounded by the people. He said: There is no deity but God. He 
is one there is no partner for Him. He has proved His promise 
true. He has helped His servant and He has also routed the 
combined forces of the enemies. Then he said: O assembled 
Quraish, what do you say and what treatment do you expect? I 
said: O Messenger of God, we pray for good and pardon from 
you. You are our honoured brother and the son of our kind uncle. 
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Now all powers are in your hands. The Prophet said: I say what 
my brother Joseph said: To-day there is no reproach against you. 


May God forgive you. 


The Prophet said: When all the people will be waiting on the 
udgment Day, a proclaimer will proclaim: Come you all who 
will get rewards from God and enter Paradise those people who 
used to pardon men. Then thousands and thousands of people 
will stand up. He will admit them in paradise without account. 


- The Prophet said: When a guilty man is brought before any 
- judge, he is not bound to punish him. God loves pardon and He 


is forgiving. Then he read this verse - Pardon and forgive. The 
Prophet said: He who has got three qualities with belief will enter 
Paradise by whichever door he likes and he will marry any 
black-eyed Hur he likes-(1) He who pays his dues secretly, (2) he 
who recites after each compulsory prayer eleven times chapter 
Ikhlas (3) he who exempts his murderer from the charge of his 
murder. Hazrat Abu Bakr asked: O Messenger of God, will the 
rewards be obtained if there is only one quality? The Prophet 
said: yes, even if there is only one quality in him. 


WISE SAYINGS" 


Yezid-b-Mysarah said: If you invoke against a man _ who has 
done you wrong, God then says: One with whom you did wrong 
will also invoke against you. If you wish, I will make your 
invocation delayed for acceptance up to the Resurrection Day and 
forgive you. One Christian monk came to Caliph Hashem who said 
to him: Have you thought over Alexander? Was he a Prophet? The 
hermit said: He was not a prophet but he was given four qualities. 
(1) He used to pardon having had power. (2) He used to fulfill 
promises when he promised. (3) He used to speak the truth. (4) and 


~ heused not to put off to-day’s work for to-morrow. 


MERITS OF KIND TREATMENT 


Kind treatment is good. Its opposite evil is harsh and cruel 
treatment. The result of anger is harsh treatment and the result of 
good conduct is kind and good treatment. The cause of cruel 
treatment is anger and the cause of anger is too much greed and 
love of influence. For this reason, the Prophet praised kind 
treatment highly. He said: O Ayesha, he who has been given the 
gift of kind treatment has been given abundant portion of good of 
this world and the next and he who has been deprived of kind 
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treatment has been deprived of abundant portion of good of this 
world and the next. The Prophet said: When God loves the 
members of a family. He gives them the quality of kind 
treatment. He also said: God does not give for benevolence what 
He gives for kind treatment. When God loves a man, He gives 
him the quality of kind treatment. The members of a family who 
are deprived of kind treatment are deprived of the love of God. 
The Prophet said: God is kind and loves kind treatment. He gives 
for kind treatment what He does not give for harsh treatment. 
_ The Prophet said: O Ayesha, mete out kind treatment, as God 
intended to give honour to Able Bait. So show path towards the 
door of kind treatment. The Prophet said: He who has been 
deprived of kind treatment has been deprived of all good. The 
Prophet said: Do you know for whom Hell-fire would be 
unlawful? every modest man of sweet tongue, easy and near 
man (to God). The Prophet said: God will treat kindly with the 
ruler on the Judgment Day who accorded kind treatment and 
who was modes. He said: Kind treatment is the sign of fortune 
and foolishness is the sign of misfortune. He said: Delay comes 
from God and hastiness from the devil. 


The Prophet said: When you wish to do a thing, think of its 
result. If itis easy, do it or else refrain from doing it. The Prophet 
said to Ayesha: o Ayesha, take to kind treatment, as it adorns a 


thing in which there is kind treatment and it disgraces a thing. 


from which it is taken off. 


Wise sayings. Hazrat Omar once heard some complaints 
against one of his governors. He called the people and addressed 
them thus: O people, I have got rights over you that you should 
advise me in my absence and help me in my good deeds. I have 
got rights over you whoever he may be. Know that there is 
nothing so dear to God as patience and kind treatment of a ruler 
and there is nothing so displeasing to God than ignorance and 
foolishness of a ruler. Know that one who keeps the persons 
under his control in punishment will get punishment from the 
Unseen. There is a Hadis that learning is the friend of a believer, 
patience is his minister, wisdom is his proof, divine service is its 
"protector, good treatment is his father, modest treatment is his 
brother, patience is the commander of his forces. A wise man 
said: How nice is faith? Learning makes it nice. How good is 
learning? Action makes it good. How good is action? Kind 
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treatment makes it beautiful. As patience makes learning 
peautiful, so one thing makes another thing beautiful. Hazrat 
Amr-b-As asked his son Abdullah: What is kind treatment? He 
said: A ruler’s kind treatment with his subordinate officers. He 
asked: What is foolishness? He said: To oppose your Imam or 


Jeader and to be modest to one who does you harm. The sage 


Sufiyan once said to his disciple.O Abu Muhammad, describe it. 
He said: To put every thing in its proper place, to mete out good 
treatment in its proper place, to use sword in its proper place, 
and to whip in proper place. It appears from this that it is 
necessary that there should be harsh treatment with modesty and 
kind treatment with harshness. So it is best to take the middle 
course between kind and harsh treatments. 


ENVY 


There are many sayings of the Prophet regarding envy. The 


Prophet said: As fire destroys fuel, so envy destroys virtues. He. 


said: Don’t envy one another, don’t forsake one another, don’t 
hate one another, don’t trade over the trade of another. O the 


- servants of God, be brothers to one another. Hazrat Anas said: 


Once we were seated near the Prophet who said: Just now one of 
the inmates of paradise will pass by this way. It was then found 
that an Ansar was coming by that pathway. Abdullah-b-Omar 
informed him of the Prophet’s saying about him and asked him 
for what thing he earned thet rank. He said: I don’t envy any 
Muslim for any gift on him from God. The Prophet said: No man 
escapes from three things-(1) ba&conjecture, (2) envy and (3) evil 
sign. I am teaching you the meart, to get rid of these things. If 
there is bad conjecture, don’t believait. When you find evil sign, 
don’t believe it, when you hate, don’t inquire about it. The 
Prophet said: The habits of earlier generations have attacked you 
envy and hatred. Hatred is sharing. I don’t say that it shaves 
hairs but it shaves the religion. By One in whose hand there is the 
life of Muhammad, you will not enter paradise till you believe. 
You will not believe till you love one another. Shall I not inform 
you what thing will establish you on it? Spread peace among 
you. The Prophet said: Poverty was about to come near infidelity 
and envy was about to overcome Taqdir. The Prophet said: The 
behaviors of the other nations will soon attack my people. The 
companions asked: What are the behaviors of other nations? He 
said: Pleasures and enjoyments, heedlessness, abundant wealth, 
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rivalry in the world based on envy, to think one another as 
distant, to envy one another, to raise rebellion, and then to live in. 
dangers and calamities. The Prophet said: Don’t expressed joy at 
the sorrows of your brothers, perchance God may forgive him 
and let you downin that calamity. | 


It is narrated that Moses went to meet his Lord and found a 
man under His Throne. Seeing his high rank, there grew a spirit 
of rivalry in his mind and he asked his Lord: What is the name of 
this man? God did not’communicate his name but said: I will 
inform you about his three good deeds-(1) he does not envy for 
nay gift of God on man, (2) he does not become disobedient to his 
parents, (3) he does not roam with slander. Prophet Zaoharia 
said: God says: An envious man is enemy of My gifts, dissatisfied 
with God’s decree, and dissatisfied with the division of My gifts 
which I have distributed among My servants. The Prophet said: 
The greatest of what I fear for my followers is the increase of their 
wealth for which they will envy one another and quarrel with 
one another. The Prophet said: Pray for help for fulfillment of 
secret necessities, as every wealthy man is an object of envy. The 
Prophet said: Six persons will enter Hell before accounts are 
taken each for one sin. The companions asked: O Prophet of God, 


who are they? He said: (1) A ruler for his oppression, (2).a desert © 


Arab for his unjust love for his tribe,.(3) a rich man for his pride, 
(4) a village man for his foolishness, (5) and a learned man for his 
envy. . Se , 
A STORY OF ENVY | 

A man approached a king and said: Treat good with a 
religious man for his good. works and release the wicked as his 


evil deeds are sufficient as a punishment for him. A certain’ 


courtier of the king grew envious of another courtier seeing his 
fortunes. He complained against that man to the king saying that 
he had defamed the king as he had a very offensive smell of 
mouth. The king said: How can I know that it.is true? He said: 
You can know it when the man will place his hand on his nose. 
He then invited the man to his house and gave him fresh onion to 
eat with meal. After eating, the man went to the king and fearing 
bad adore of onion from his mouth placed his hand on his mouth 
and nose. The king was then convinced of the truth of the 
statement of the man and sent him with a letter to his governor to 
put him to deat’. On the way the envious man requested the 
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religious man to hand over the letter to him thinking that it 
contained words of rewards. Accordingly, the letter was handed 
over to the envious man who took the letter to the governor. 
When the governor got the letter, he at once put him to death. The © 
religious man went next day to the king as usual, but the latter 
was surprised to see him alive and asked him about his letter. He 
said that he handed it over to another man. The king asked him 
why he closed his mouth and placed his hand over his nose at the 
time of his interview with him. He said that the man had invited 
him and gave him meal with fresh onion. So for fear of bad smell, 
he placed his hand over his mouth and nose. The king said: 
Sufficient is the wrong deed of a person for his punishment. 


WHAT IS ENVY? 


There is no envy except for gifts. When God showers gifts on 
any person, two conditions arise in your mind. The first 
condition is that you do not love those gifts for him and like that 
_ those gifts should go away from him. The second condition is 

that you do nct wish that the gifts should go away from him but 
that those gifts may be bestowed on you also. This is rivalry or. 
competition in good works and gifts. The Prophet said: A 
believer makes efforts based on competition bout a hypocrite 
envies. Envy is unlawful under all circumstances and there is no 
distinction between Muslims and non-Muslims in matters of 
envy. God distributed His gifts among His servants in the 
world. To envy it is to express displeasure at the distribution of 
God. So there is no cause of envy. The Quran says: If a good 
thing reaches you, it grieves them and if a disaster afflicts you, 
they become joyful-9: 50. The name of this joy is envy for the 
well- being of others. God says: A majority of the people of the 
Book wish that you should return to infidelity after you believed 
-3: 29. God mentioned the story of Joseph and also mentioned 
the envy of his brothers towards Joseph. They said out of envy: 
Kill Joseph or throw him into a well-12: 8Q. God says: Mankind 
was only one Ummat or people. Thereafter owing to envy, they 
separated themselves. God says: They became separate after 
knowledge came to them, being rebellious. God gave them 
knowledge in order to unite mankind and united their hearts by 
affection for His divine service. But they differed among 
themselves out of envy and everyone of them wished that he 
alone would yield authority. . 
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Hazrat Ibn Abbas said: When the Jews fought with a people 
before the Prophethood of Muhammad (p.h) they used to pray: O 
God, we invoke you in the name of that Prophet whom you have 
promised to send and with hima Book. As a result, they used to 
get victory. When the Prophet from the descendants of Ismail 
was sent to them, they could recognise him but they did not 
believe iit him. God says in this connection: Before this, they 
prayed for victory against the unbelievers but when he appeared 
to thei, they disbelieved him. This is out of envy. 


To have competition is not unlawful, rather it is 
cornmehdable. It is an effort towards further progress and 
advancement. God says: And in this, let those aspire who have 
aspiration-83: 26Q. God says: Complete one another towards 
forgivetiess from your Lord-57: 21Q. They are like two servants 
who both try to please their master and hope to defeat the other 
in this matter. The Prophet mentioned about them. He said: 
There is no envy for two persons- (1) God gave wealth to one 
person and also gave him power to spend it in the path of truth. 
(2) God gave learning to another who acts up to it and teaches it 
to the people! The Prophet then explained the words of Abu 
Kabsha Anmari and said: The example of this people is as the 
example of four persons. (1) They are like the person whom God 
gave wealth and learning and who spends wealth in useful ways 
according to his learning. (2) They are like the person whom God 
gave learning but not wealth and yet he says: O God, had I had 
wealth like so and so, I would had spentit as he spends. They will 
get equal rewards. The rewards which a rich man will get by 
spending money will be equal to those which a poor man will get 
only by cherishing the desire to spend it. (3) They are like the 
person whom God gave wealth but not learning and who spends 
it in sinful acts. (4) They are like the person whom God did not 
give learning and wealth and who says: Had I had wealth like so 
and so, I would have spent it in sinful acts like his expense. They 
are equally sinners. The Prophet rebuked the persons of such 
intention to commit sins. The Prophet said: No believer is saved 
from three matters-(1) envy, bad conjecture and bad omen. These 
are outlets from them. When you feel envy, don’t run after it. 


THREE STAGES OF ENVY 


There are three stages of envy according to status. (1) The 
first stage is that the envious person loves that wealth and gifts 
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should go away from the person envied and that they shquid not 


come to him again. This is unlawful and worst condition. (2) The 


second stage is that the envious person wishes to have the gifts of 
the envied person, such as to have beautiful house like his house, 
to have a beautiful wife like his wife and to have power like him. 
This is lawful but not commendable. (3) The third stage is that the 
envious person does not wish to have identical things for himself 
put to have similar things. This is condemned in some cases and ° 
not in others. God says: Don’t greed for the gifts which God 
bestowed on some of you. 


SEVEN CAUSES OF ENVY 


There are seven causes of envy arising out of sight of the 
fortunes of another. (1) Enmity. This is the worst cause. As he is 
your enemy, you don’t wish that he should have gifts and riches 
and other things of the world and such a person likes that these 
gifts of God should go away from him. The object of God- fearing 
men is opposite. They don’t envy anybody for these things. God 
mentioned the envy of the unbelievers towards the believers in 
this verse: If any good reaches you, it grieves them and if any evil 
affects you, they become pleased 3:118. 


(2) Dislike of another's good. An envious man greatly 
dislikes the well-fare and good of another and it gives him too 
much pain. He can’t bear when the person envied gets any 
power, recognition and honour. 


(3) Pride. The envious man takes pride over the envied man 
and holds him in contempt. God says about the unbelievers in 
verse (43:31Q). They say: Why has not this Quran sent down to 
some leading man in either of the two cities? Do they divide the 
mercy of their Lord? 


(4) To express wonder. The unbelievers say: Shall we believe 
in a man like us? They expressed wonder at the claim of the 
Prophet of prophethood. Thus they cherished hatred against the 
Prophet seeing his influence and power. 


(5) Fear of failure of object. For instance, two men work with 
the same object, but one of them envies another fearing the 
failure of his object. This is like the envy of two co-wives. 
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(6) Greed of name and power. This is also a cause of envy 
between two persons. This applies in all spheres of life-worship, 
industry, beauty, wealth, power etc. 


(7) Narrowness of mind. This is another cause of envy. One 
becomes glad to see the loss of fortune of another and wishes that 
all blessings and gifts should be bestowed on him alone. 


True religious men have got no envy. The real cause of envy 
is love of the world. Those who love the world envy one another 
for wealth, riches, power and name and fame. The religious 
persons have got no such greed and as such they have got no 
envy. They desire the next world and its comforts. There is no 
narrowness in Mar’fat. The religious persons also do not envy 
one another in matters of religious advancement. They are 
praised by God: I have taken out of their hearts envy. They are 
brethren sitting facing one another upon thrones. 


MEDICINE OF ENVY 


-'@) Envy is a very serious disease of heart. It cannot be cured 
without knowledge and action. The medicine of envy based on 
knowledge is to know that envy is injurious for this world and 
the next but not harm reaches the envied person, rather it benefits 
him. When you will knew it by deep insight, you will consider it 
as your enemy and it is injurious to you. (2) Envy is injurious to 
your world. The fire pangs of envy burns your mind and for that 
your mind is filled up with sorrows and difficulties. (3) The 
envied person suffers no harm in this world and the next. It is 
clear that there will be no harm of the envied person. God gives 
properties and wealth to a person for a certain term and there is 
decree for every.age. A certain Prophet complained to God 
against the oppression of a certain queen’s administration. God 
then revealed to him: Till her rule does not end, you live 
elsewhere fleeing away from her. In other words, there is no 
alternative to change the decree which I have written for her. So 
bear patience till the end of her time. If by envy, gifts would have 
gone, God’s gifts would not have been bestowed on you or 
anybody in the world. The unbelievers envied the Muslims for 
the gift of faith. God says: Many people of the Book like out of 
envy that you should return to disbelief after you have believed. 


(4) The benefit.of envied person in this world and the next 
world is open. The envied person will gain benefit by your envy, 
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put you think that he is oppressed. The envied person if 
pack-bited will get the various of the envious person. The 
worldly anxieties of the envious person are a gain of the envied 
person. A desert Arab asked the Prophet: O Prophet of God, what 
js your opinion about a person who loves a people without 
seeing them? The Prophet said: He is with one whom he loves. A 
desert Arab asked the Prophet during his sermon: O Prophet of 
God, when will occur the Resurrection? He said: How have you 

repared for it? He said: I donot pray much for it, nor fast much, 
rather I love God and His Prophet. The Prophet said: You will be 
then with one whom you love. Hazrat Anas said: The Muslims 
did not feel so much joy after their conversion to Islam than that 
of this day. 


It appears from this that the great matter of the Muslims was 
to love the Messenger of God. Hazrat Anas said: We began to 
love the Prophet, Abu Bakr and Omar but we could not do divine 
service like them but yet we cherished hope to live with them. 
Hazrat Abu Musa said: I asked, O Messenger of God, one man 
loves those who pray, but he does not himself pray. He loves 
those who fast but does not himself fast. The Prophet said: He 


will be with one whom he loves. One man said to Caliph — 


Omar-b-Abdul Aziz: Every man says from the beginning: If you 
can be learned, bea learned man. If you cannot bea learned man, 
be a student. If you cannot be a student, love him if you cannot 
love him, don’t hate him. He said: Glory to God, God made a way 
for us. The Prophet said: Three classes of men are inmates of 
Paradise-(1) One who does good deeds, (2) one who loves the 
doers of good, (3) and one who removes difficulties from the 
doers of God. So you should not get out of these three classes by 
taking recourse to envy and hatred. The devil has entered your 
mind and keeps you out off these three classes. Evil returns to 
you as God says: ‘The evil machination falls on those who 
contrive it.’ Many a time it happens that the snare which is laid 
for an enemy falls on the person who contrives it. 


(2) MEDICINE OF ENVY BASED ON ACTION 


To do an action opposite to the cause for which envy aries is 


‘its medicine, be it with words or with actions. If your object is to 


mention the guilts of the envied person out of envy, then the 
medicine to remove it is to praise him. If the cause is pride, its 
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medicine is to treat with him with humility. If envy advises you 
to destroy another’s property, its medicine is to help him. 


To drive out envy from mind. Envy is an evil of the mind and 
not of any organ of the body. God says: They do not find in their 
minds narrowness for what they were given. God says: They 
wish that you should turn infidels. God says: When any good 


reaches you, they become sorry. The action of envy is expressed | 


through back-biting and falsehood. So he will be sinner for 
entertaining envy in mind. When it is expressed in outer organs 
of the body, to seek pardon becomes compulsory for it. 





The Revival of Religious Learnings 


The Book of Destructive Evils - Part I 
CHAPTER VI 


ATTACHMENT OF THE WORLD 


All praise is due to God who discloses the merits and 
demerits of the world to His friends. They weighed its benefits 
and harms on the scale and found that its harms are greater than 
its benefits. The world is like a beautiful unchaste woman who 
attrates the people towards her by her beauty but she has got 
such secret diseases which destroy one who goes unto her. If you 
do good to the world for one hour, it does you harm for one year. 


_ If you carry on business with the worldly people, you gain no 


benefit but loss. He who seeks the world faces many dangers and 
difficulties which cannot be enumerated. Who so wants it, it flees 
away from him ;and who so does not wantit, it goes to him. 


THE WORLD IS AN ENEMY OF GOD 


The cause is that the world cuts the ways of divine service. 
For this reason, God keeps an eye on it since He created it. The 
world is an enemy of the friends of God. The cause is that it 
presents itself with its best grandeurs just like an unchaste 
woman dressed with various beautiful dresses. The world is also 
an enemy of the enemies of God. The cause is that the world 
entraps them in its net of love after deceiving them and opens its 
door of love for them. They are deceived by its love and get 
attached to it. 


The result is that they are dishonored and disgraced and they 
go away from it. Their hearts are pierced for its separation and 
fortune bids them adieu for ever. Then there is no limit to their 
remose and they therefore seek refuge to God. They have 
purchased this world in exchange of the next world. 


When the harms of the world are many, we should know its 
snares and charms and then save ourselves from its deceptions 
and love. = 
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EVILS OF THE WORLD 


There are innumberable verses of the Quran regarding the 
evils of the world. The goal of the Prophet was to turn away the 
people from the evils and harms of the world and so there is no 
necessity of collecting verses from the Quran about it. I shall 
mention only some Hacis. 


(1) It has been narrated that the Prophet was once passing by 
a dead goat and said to his companions : Don’t you look to the 
dead animal ? Its owner is now looking at it with hate. By One in 
whose hand there is my life, just as this dead goat is more an 
object of hate to its owner, the world is likewise more an object of 
hatred to God. If the value of the world would have been like the 
wing of a mosquito, He would not have given a drought of water 
to an unbeliever to drink. (2) The Prophet said : The world is a 
prison to a believer and a Paradise to an unbeliever. (3) He said. 
The world is caused and all the things in it are cursed. 94) He said: 
He who loves the world injures his hereafter and he who loves 
his hereafter injures his world. So take what will last for ever by 
giving up what will not last. (5) He said : Love of the world is the 
root of all sins. (6) Zaid-b-Akram reported : We were once with 
hazrat Abu Bakr. He ordered for water and honey which were 
brought to him. He lifted them to drink but began to weep. On 
being asked the reason, he said : Once I was with the Holy 
Prophet and saw that be was wiping out something from his 
body. Lasked him : O Prophet of God, what are you throwing out 
? He said : This is the world. It came to me with beautiful face. I 
said : Be off. The world said : You have saved yourself from me, 
but those who will come after you will not be safe from my hand. 


(7) the Prophet stood by a place full of human bones and said 
to the people : Do you like to look at the world ? He then took a 
rotten cloth and melted bone and said. This is the world. He said 
that the wealth and pleasures of the world will be ruined like the 
rotten cloth and all the people will be melted like the melted 
bone. (8) The Prophet said : This world is sweet and fresh and 
God made you His representatives therein. He is looking how 
you act therein. (9) When the children of Israil were given 
enormouse wealth and when they were engrossed therein, they 
were attached to the worldly pleasures, love of women and 
precious scents and dresses. (10) Jesus Christ said : Don’t take the 
world as you lord. If you do so, it will make you slaves. Hoard up 
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our wealth with such One who will not destroy it. Guards of 
wealth of this world cannot be relied on, but you can rely on the 

yards of God. He also said : O my disciples, I have leveled the 
world with earth for you. Don’t take it up after me. One of the 
evils of the world is that the people commit sins therein. Another 
evil of the world is that the next world cannot be acquired unless 
this world is given up. So take care and think that the world has 

assed away and don’t live therein with happiness. Know that 
the root of all evils is attachment for the world. Many a time the 
present greed becomes the cause of man’s calamities. 


(11) Jesus Christ also said : The world lies behind you and 
ou take seat thereon. Therein the kings and women stand as 
stumbling blocks against you. Don’t dispute with the kins 
regarding this world, as they will not stand in your way if you 
give up connection with hem and their affairs. Save yourselves 
from women with fastings and prayers. He also said : The world 
searches for the people and the people search for the world. The 
world searches for one who searches for the next world till his 
provision does not become complete for him. The next world 
searches for one who searches for the world till his death. 
Thereafter it catches his neck and climbs upon him. He also said : 
God created nothing so obnoxious than the world. He did not 
look at it on the day He created it. 


(15) It has been reported that Hazrat Solaiman was roaming 
in air and birds were giving him shade and men and Jin were on 
his right and left sides. He meta hermit of Banu Israil on the way 
and the hermit said to him : O son of David, the Almighty God 
has given you reign and power. At this, Solaiman said : One 
Tasbih (praise of God) in the book of deeds of a believer is more 
superior than my reign, as what has been given to the son of 
David will end but Tasbih will remain, (16) The Prophet said : 
Excessive wealth has kept you forgetful. The son of Adam says : 
My wealth, my wealth. Have you got any other wealth than what 
you have eaten and ended, what you have put on and got old, 
what you have given in charity and remained lasting ? 


(17) The Prophet said : He who has got no abode takes the 
world as his abode. He who has got no wisdom makes enmity for 
it. He who has got no power of doing justice, coverts it. He who 
has got no sure faith makes efforts for it. (18) He said : He who 
gets up at dawn with the world as his object of thought is not 
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God-fearing in any matter. God gives him four conducts in his 
mind—(1) such anxjety as has got no end, (2) such engagement as 
has got no limit, (3) such poverty as can never make him rich. (4) 
and such hope which has got no end. 


(19) Hazrat Abu Hurairah reported : The Prophet said to me; 
O Abu Hurairah, shall I show you what obnoxious things are 
there in this world ? I said :O Prophet of God, shaw me. Then he 
caught my hand and took me to a valley of Madina and showed 
me a place full of carcasses, stools and urine, rotten clothes and 
bones and hides. He said : O Abu Hurairah, there were in their 
heads greed like you greed and hopes like you hopes, but to-day 
those are with the rotten remains and those will be consumed by 
earth after some days. All these are of the world. If you can weep 
at the sad plight of the world, then weep. Then we began to weep. 


(20) Hazrat Daud-b-Hallal reported that it is written in the 
Scripture of Abraham : O world, how ignoble you are to religious 
men. You have presented yourself to them with your grandeurs, 
but hatred has been cast at you in their hearts and for that they 
have turned away from you. There.is nothing so obnoxious to Me 
like you. Every act of your is mean and comes to destruction. I 
have recorded for you on the day I created you that you will not 
stay with anybody forever and that he who loves you will be 
miser. Thanks to those pious men who seek Me with pleasure in 
their hearts, those in whose hearts there is truth and who stand 
on right path. Happy are they as they will get rewards of what 
their hands have acquired. When they will come to Me from the 
graves, light will move forward in front of them and the angels 
will surround them. They will get mercy as they all hoped it from 
Me. 


(21) The Prophet said : There will appear such persons on the 
Resurrcetion Day whose merits will be high like the hillock of 
Tohama but they will be ordered to go to Hell. The comapnious 
asked : O Prophet of God, did they say prayers ? He replied : Yes, 
they observe prayers and fastings and prayed also at night but 
whenever anything of the world came to them, they jumped 
upon it. The Prophet said in his sermon: A believer will live with 
two fears. One fear is for his fate which is past and he does not 
know what was recorded therein. Another fear is his book of 
deeds which yet remains and he does not know what has been 
recorded by God therein for him. So a servant should gather 
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‘tent provision for himself, from the world for his next 
aaa: aa his life for his death, from his youth for his old age 
pecalse the present world has been created for you good and you 
pave been created for the next world. By One in v:hose hand there 
is my life, there is no field for labour except Paradise and Hell and 


there is no abode after the world. 


(22) Jesus Christ said : Love of both this world and the next 
cannot remain united in the heart ofa believer just as water and 
fire cannot remain united. Hazrat Gabriel asked the Prophet 
Noah : O one having a very long life, how have you found the 
world ? He said : It is like an abode having two doors. I have 


entered through one door and come out of another. 


(23) Jesus Christ was asked : Why do you not construct a 
house to live in ? He said : The abode of our predecessors 1s 
sufficient. The Prophet said : Beware of the world, as if is a 
sorcerer greater then Harut and Marut. 


(24) Hazrat Hasan Basari said : Once the Prophet came out to 
his companions and said : Who is one amongst you who does not 
wish bright eye sight after his blindness ? Beware, the more he is 
attached to the world and the longer is his hopes, the more God 
makes his heart blind ; and the more one gives up the world and 
the more he curtails his hopes, God gives him more wisdom 
without education and guides him more wi thout guidance. 
Beware, there will come such a people after you whose kingdom 
will not be alright without pride and miserliness and who will 
not love except for passion. Beware, whoever reaches that age 
and remains patient over poverty even though he can acquire 
wealth and remains patient over hatred even though he can earn 
love, and remains patient over dishonor even though he can earn 
honour and he has got no other object for these things than the 
pleasure of God, will get rewards of fifty truthful men. | 


(25) It has been reported that the Prophet Jesus Christ began 
to search for regue having fallen in storm, lightning and 
thunders, til he found a tent and came to it, but when he found a 
beautiful, woman therein he returned from there. Thereafter he 
came to a cave wherein there was a tiger. Then he placed his hand 
upon the ground and said : O Lord, you have given shelter to 
everything, but not to me. God then revealed to him : Your 
shelter is God’s mercy. I shall get you married on the 
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Resurrection Day with one hundred Hurs whom I have created 
with My hands. Your marriage ceremony will continue for four 
thousand years, one day of which is equal to the age of this 
world. I will order a proclaimer to proclaim : Those who were 
religious and asectic will join this marriage ceremony. 


(26) Jesus Christ said : Alas for one who is addited to the 
world. How can he die after leaving the world and its fortunes ? 
How does the world play deception with him and he puts trusts 
in it? The world plays treachery withhim but he lives out of its 
fear. What he does not love comes to him, what he loves goes 
away from him. What has been promised for them must come, 
Alas for one whose only object of thought is this world and 
whose actions are sins. How can he appear to-morrow with sins? 


(27) It has been reported that God revealed to Moses : O 
Moses, what necessity have you got in the abode of the sinners 
(world) ? It is not your abode. Drive out your thoughts from it 
and remain aloof on the strength of your wisdom. What a bad 
house it is ? It is a good abode for one who does good therein. O 
Moses, I am searching for one who commits therein oppression 
secretly, so that I may take his virtues and give them to one 
oppressed. : 


(28) It has been reported that the Prophet once sent Hazrat 
Abu Obaidah to the province of Bahrain. He went there and 
returned with enormous wealth from the inhabitants and placed 
it before the Prophet. The Ansars came to know of it and 
assembled for morning prayer to the mosque. After prayer the 
Prophet said : You have perhaps heard about the riches brought 
by Abu Obaidah. Then he said : 1 don’t fear for your poverty but I 
fear for your enormous wealth as our previous nations got it. 
They got enormous wealth and engaged in quarrels with one 
another. As they were destroyed by this wealth, you will likewise 
be destroyed by it. 


(29) The Prophet said: I fear that you will be given the 
plenties of the world. He was asked : Who are the plenties of the 
world ? He said : Riches and treasures of the world. The Prophet 
said : Don’t keep mind engaged in the thoughts of the world. 


(30) Jesus Christ said to his disciples : In order to get peace 
of this world as well as of the next, it is more preferable to eat 
bread with only salt, to wear gunny bag and to sleep in stables. 
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(31) Hazrat Anas reported that the Prophet had a she camel 
named Ajwa which defeated all camels. A desert Arab came with 
a camel which defeated Ajwa. The Muslims were grieved to see 
this and the Prophet said : It is a duty of God that He does not 
raise up a thing without lowering it. (32) Jesus Christ once said : 
Who is there who constructs a house in the currents of sea ? It is 
the world. Don’t take it as your permanent abode. (33) Jesus 
Christ was once asked : Give me such short advice by virtue of 
which God will love us. He said : Hate the world and God will 


love you. 


(34) The Prophet said: If you had known what I know, you 
would have laughed little and wept much. Hate the world and 
love the next world. (35) Abu Dara’s said : Had you known what I 
know from the Prophet, you would have ccme out to every 
elevated place and wept for salvation of your soul, given up the 
riches and treasures of the world except what is essentially 
necessary for you. (36) Jesus Christ said : O my disciples, be 
satisfied with little of worldly riches but with greater divine 
service, as the worldly addicted man remains satisfied with little 
of divine service but greater worldly riches. 


_ (37) Jesus Christ said: It is of greater virtuous act to give up 
the world for those who search the world for religion. (38) The 
Prophet of Islam said : The world will be broadened for you after 
me but it will consume your faith in such a way as fire consumes a 
dry wood. (39) God sent revelation to Moses : O Moses, don’t be 
addicted to the world, as you will not come to me with a greater 
sin than this. (40) Once Moses passed by a man who was 
weeping. He found the man in the same condition when he was 
returning. Then Moses prayed to God : O Lord, your servant is 
weeping for fear of you. God said : O son of Imran, if his tears 
flow over his head and he keeps his hands raised up till they fall 
down, I shall not forgive him as he loves the world. 


Wise sayings Hazrat Ali said : He who has got six virtues 
leaves nothing for search for Paradise and for salvation from 
Hell- obeying God after knowing Him, following truth after 
knowing it, disobeying the devil after knowing him, saving 
himself from falsehood after knowing it, giving up the world 
after knowing it, and search for the next world after knowing it. 
Hazrat Hasan Basari said : God shows mercy on him who 


competes with another in matters of religion and He throws one | 
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on his neck who competes with you in matters of the world. 
Loqman advised his son : O darling, the world is a deep sea and 
many people are drowned therein. Make God-fear as your boat, 
Iman as your oar, God-reliance as your sail, so that you may get 
salvation, or else I don’t see the cause of your salvation. 


The saint Fazil said: We should ponder deeply over the 
Quranic verse : I have made adornments for the world. I have 
created them with the object that I will see who among them is 
great in good works. A hermit was questioned : What do you 
think about time ? He said : Time destroys the body, creates new 
hopes, takes death near and removes light distant. A certain sage 


said : success in the world means failure, cleanliness therein . 


means uncleanliness and its dwellers remain in fear of loss of 
wealth, of clamity and impending death. One man said to the 
saint Abu Hazem : I have got no abode in the world, yet I 
complain to you about my attachment to the world. He said : 
Look to what God granted you regarding wealth. Don’t take 
except what is lawful. Don’t spend except for things for which. 
you should spend. If you conduct yourself in such a way, 
attachment for the world will not harm you. The saint Fazil said : 
If the transient world was made of gold and ever-lasting and the 
next world of clay, it would have been our duty to love the 
clay-made next world than the world made of gold. How futile is 
it to love transient earth-made world than to ever-lasting 
gold-made next world. 


The wise Loqman said to his son: O darling, sell your 
world in exchange of your next world. You will then get 
benefit in both the worlds. Don’t sell your next world in 
exchange of this world, you will then be a loser in both the 
worlds. Hazrat Ibn Abbas said : God divided the world into 
three parts—(1) one part for the believers, (2) one part for the 
hypocrites and (3) one part for the infidels. A believer gathers 
his provision therein, a hypocrite adorns it and an infidel 
makes enjoyments therein. Hazrat Baheli said : After the 
Prophet became the messenger of God, the armies of the devil 
came to him and said : One Prophet has appeared and one 
nation has come out. What shall we do now ? The devil said : 
Do they love the world ? They said : Yes. The devil said : I have 
got no anxiety about them even though they do not worship 
idols provided they love the world. I will come to them 
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morning and evening with three advices—(1) acquire wealth 
unjsutly,(2) spend money in improper places and (3) be miser in 

Jaces where expenditure is necessary. All sins arise out of these 
three matters. . 


_ Hazrat Ali was once asked about the world. He said in short 
that accounts will be taken of lawful things in the world and 

unishment will be given of unlawful things. Abu Solaiman 
Darani said : When there is the next world in the mind of a man, 
the world stands before him. When there is the world in his mind, 
the next world does not come in, as the next world is honourable 
put the world is an object of hatred. Malek-b-Dinar said : The 
thoughts of the world will come out of your mind in proportion 
to your SOrrows for the next world. Hazrat Ali said : This world 
and the next world are like two-co-wives. A co-wife will be 
dissatisfied in proportion to your giving satisfaction to another 


~ co-wife. 


~~ Hazrat Hasan Basari said: I saw such men to whom this 
world was more an object of hatred than the trodden mud. They 
had no attention to whom it went, to whom it rested and from 
whom it set in. Once Hazrat Omar went to visit Syria when Abyu 
Obadah was its governor. He came riding on a she camel to 
receive Hazrat Omar. The she-camel had a rope tied with her 
nose. Hazrat Omar conversed with him and then came to his 
abode but found nothing therein except a sword, a shield and a 
wood stand for placing the Quran therein. The Caliph asked him: 
Why have you not kept other necessary things in your house ? 
The governor said : O Commander of the Faithful, these things 
will carry me to the place of questions and answers (grave). The 
wise Loqman said to his son : O darling, you are drifting away 
from this world from the day in which you were bon and advacnirg 
towards the next world. The abode to which you are proceeding is 
better than the abode from which you are drifting away. 


The saint Farnil-b-Iyaz said: Wonderful is the man who 
roams merrily even though the knows that death is inevitable. 
Wonderful is the man who laughs even though he knows that 


‘Hell is a truth. Wonderful is the man who remains satisfied with 


the world even though he knows that it is transient. Wonderful is 
the man who keeps himself engaged in earning wealth even 
though he knows that fate is true. | 
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Once an old man of 200 years of age came to the Caliph 
Muwayiah who asked him what he wanted from him. The old 
man said : I wish to get from you the life that has passed and to 
remove death which is near. He said : I have got no power over 
that. He said : Then I have got nothing to ask from you. Hazrat 
Hasan basari said : The life of a man will not go out of the world 
without repentance for three things—(1) he could not enjoy with 
satisfaction what be hoarded, (2) he could not fulfill what he 
hoped for, (3) and he could not do actions which ought to have 
been done for the next world. A certain sage was asked : For 
whom is this world ? He said : For those who give up this world. 
He was asked : for whom is the next world, He said : For those 
who want it. 


The saint Ihya-b-Ma’az said: The wise men are three—{1) he 
who gives up the world before the world gives him up, (2) he 
who keeps himself prepared for his grave before he enters it, (3) 
and he who keeps God satisfied before he meets Him. Hazrat Ali 
said : The following six things are the world—(1), food, (2) drink 


_(3) dress, (4) conveyance, (5) woman and (6) scents, Honey is the 


best of foods and it comes from the mouths of bees. Water is the 
best of drinks. Both the virtuous and the sinners enjoy it. Silk 
cloth is the best of dresses and it is the saliva of worms. Horse is 
the best of conveyance. The Prophet fought riding on it. Woman 
is the best of coveted things to a man. He takes pleasures in 
penetrating his genital organ into female vazinal canal. Thus 
vazina is the most coveted thing in a woman. Musk is the best of 
scents and it is the blood of deer. 


Hazrat Hasan Basari once wrote to Caliph Abdul Aziz : This 
worlds is transient, not ever-lasting. Adam was sent to the world 
as a sort of punishment. O Commander of the Faithful, fear the 
world. Giving up the world means gathering provision from the 
world for the next world. To remain in want in the world means 
to posses wealth in the hereafter. Every moment of the world 
destroys a man. He who honours the world, is humiliated by it. 
He who hoards up for the world, is thrown into wants. The 


~ condition of the world is like poison. He who does not know it 


eats it and therein there lies his destruction. Live in the world like 
the person who treats his wound and bears hardship for a time 
for fear of long sufferings and keeps patience of bitter pills for 


fear of too many medicines. So fear this abode of deception, — 
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deceit and treachery. Treasures of the world were presented to 
our Prophet. Had he accepted them, he would not have received 
ponour like the wing ofa fly. 


There is in Hadis Qudsi that God said to Moses : When you 
see some wealth coming to you, tell it: Punishment of sin will 
soon come. When you see poverty coming to you, say : Welcome 
to you, thanks to the sign of the religious men. If you like, follow 
Jesus Christ as he used to say : Hunger is my curry, God-fear is 
my sign, Sufi cloth is my dress, sun-rays in cold season is my 

rovision, morning is my lamp, my feet are my conveyances, 
what the earth grows is my food. I pass nights having nothing 
and I pass my days having nothing. Who is a richer man than 
myself? | 


Hazrat Ohab-b-Munabbah said : When God sent Moses and 
Haron to Pharaoh, He said : Don’t fear him, his forelock is in my 
hand. He cannot move his tongue without My permission and 
cannot breathe. Hazrat Ali said in his sermon : O people, know 
that you are dead and you will be raised up after you are deal. Let 
not the world’s life deceive you. This world’s life is surrounded 
by dangers and difficulties, its destruction and its treachery are 
well known to all. What is therein will pass away along with the 
world and the world will roam in the midst of its votaries. 


ILLUSTRATIONS OF THE WORLD 


(1) First illustration: The world is moving towards 
destruction. The world promises that it is lasting, but it breaks its 
promise immediately after that, Look to the world. It is 
motionless and steady, but really itis always moving. 


(2) Second illustration: The world is like a shade. Shade 
seems to be steady at its outward look, but really it is moving and 
constantly drifting. . 


_ (3) Third illustration: The world is like dream of night and 
like the different ideas in dream. The Prophet said : The world is 
a dream and like happiness and punishment in dream. 
eae Obaaid said : I found myself like a sleeping man in the 
: by Seles habe he likes and does not like and then he wakes 
and iseup s ie : . condition. ey the people are asleep 
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(4) Fourth illustration: The world is like an unchaste woman 
The world at first treats well and then leads to destruction. The 
world dresses itself like an unchaste woman and calls the people 
towards her. Whenever she takes the people to her house, she 
ruins them. Jesus Christ saw the world in his mind’s eye like ay 
old woman dressed nicely and asked her : How many husbands 
have you taken ? She said : There is no limit. He asked : Have a}) 
of them died during your life time or have they divorce you once 
after another ? The woman said : I have ruined all of them. Jesus 
Christ said : Woe to your:‘remaining husbands. Thy do not take 
lessons seeing the condition of your previous husbands. They do 


‘not take care even tough you have runined them one after 


another. 


(5) Fifth illustration: The world is like anugly old woman, 
The outer form of the world is one kind and its secret form is 
another. Its outer form is nice but its inner form is ugly and 
poisonous. So the world can well be compared to an old and ulgy 
woman. The saint Abu Bakr-b-Iyash said : I saw the world in 
dream as an ugly woman with dislevelled hairs. She is beating 
drum with her hands and many people are dancing behind her. 
When she came forward, she said : If Ican win over you, it will be 
good. I will deceive you as I have deceived these people. Then 
Abu Bakr wept: I saw this woman before I came to Bagdad. 


(6) Sixth ill illustration: Know, O dear readers, that a man 
has got three conditions—(1) one condition is that he was 
nothing at one time and that was before his birth. (2) The second 


‘condition is that he will not see the world after his death till 


resurrection. (3) The third condition is the time between these 
two times—the time of life. This is the time of life’s span. Now 
compare this short time with the endless time before and after. 
For this reason, the Prophet said : ‘I am in this world like a 
sojourner who travels in scorching rays of the sun and then 
sleeps for a time under the shade of a tree on the way and then 


*. yises up and walks. He who looks to the world with this angle of 


vision, can not be addicted to this world. He cannot look how his 
days pass by, whether in sorrows and difficulties or in joy and 
happiness. He does not construct any building or a house of 


~ wood up to his death. One day he saw a companion constructing 


a house of wood and said : I am seeing that death is faster than 
this house. Jesus Christ said : The world is like a bridge. Cross it 
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put do not live in it. This is a clear illustration as this world’s life 
jg drifting towards the next world. The beginning of this bridge is 
the pirth place and the end is grave. To construct houses on the 
road and to adorn them is foolishness in the extreme as it shall 
nave to be crossed. 


{7) Seventh illustration: At first, if seems that there is joy and 
pappiness in the world but it is difficult to get out of it safe. 
Hazrat Ali wrote to Salman Faresi : The world is like a snake 
which is smooth on touch but whose poison is destructive. So be 
careful of what seems therefrom liking to you. When you are 
certain that you shall have to part from it, you should give up all 
thoughts about it. The more you enjoy the objects of happiness in 
the world, the more it will be the cause of your sorrows. 


(8) Eight illustration: The Prophet said : The worldly 
addicted man is like one who walks upon water. Can he walk 
upon water without getting his feet wetted in water ? This is a 
esson for those who think that their soul is pure though their 
pody is in worldly happiness. Worldly attachment becomes a . 
stumbling block to getting pleasures in divine services. Jesus 
Christ said : I tell you with truth, the worldly addicted man does 
not get pleasure in divine service as a diseased man does not get 
any taste in delicious foods. I tell you with true that if you do not 
hold under control your riding animal, its nature will change and 
you will feel difficulty in riding on it. Similar is the condition of 
mind. If you cannot keep the mind under control by constant 
divine service and remembrance of death, it will become hard 
and harsh. The Prophet said : There are difficulties and danger 
sin the world. The good work of any of you is like a pot. If its 
upper portion is clean, its inner portion is also clean and if its 
upper portion is unclean, its inner portion also is unclean. 


(9) Ninth illustration: The Prophet said : The world is like a 
torn cloth from its beginning to end. The end of the cloth is 
hanging up with a thread which will soon be torn. 


(10) Tenth illustration: Jesus Christ said : The searcher for 
the world is like one who drinks water of sea. The more he will 
drink the saltish water of the sea, the more his thirst will increase 
and ultimately he will meet with his end. 


(11) Eleventh illustration: The temptations and greed of the 
world conduce to happiness as the greed for food is enjoyable to 
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belly. Everyone will see his greed of the world stency and an 


object of hatred at the time of his death as the delicious foods 


become obnoxious in stomach. The more the food is delicious 
and tasteful, the more the stool gives out obnoxious smell, 
Similarly the more the temptations are delicious to heart, the 
more it will become troublesome at the time of death. The more a 
man has got warldly riches, the more are his pangs of separation 
at the time of his death. What is the meaning of death except the 
leaving of the worldly riches ? The Prophet said : God likened the 
world to the food of men and likened the food to the world. 


(12) Twelveth illustration: The Prophet said : What is this. 
world in comparison with the next world ? This world is like that 
scanty water which a finger catches when itis put into sea. 


(13) Thirteenth illustration: Know, O dear readers, that the 
worldly men are like the people in their carelessness who got ona 
boat and the boatman held it up with an island and asked the 
boarders to clear their natural calls. Some of them returned soon 
after their calls of nature and some sat in the island heartily 
enjoying the songs of birds, seeing the beautiful brids and beasts 
and other charming things of the island. They returned after 
sometime only to find their places in the boat made too narrow. 
Some of them totllay forgot the boat and settled in the island 
without heeding the boatman’s words that they should return 
soon to their boat. As a result they stayed in the island and died 
soon after without getting food and drink. This is the illustration 
of the world. Those who forgot their permanent abode and are 
engrossed in worldly enjoyments, they meet with spiritual death 
and destroy themselves. Nothing will go tight them at the time of 
their death except good deeds. 


(14) Fourteenth illustration: Hazrat Hasan Basari reported : I 
heard that the Prophet gave advice to his companions : The world 
is like a company of people who were travelling through a desert. 
Their provisions ran short and they faced death. When they 
where in this this condition, they found a man coming towards 
them from a distance. When he came, he said to them : If I can 
take you to a fountains and a good garden, will you obey me ? 
they said : Yes, we shall not disobey you. We swear in the name of 
God. He then took them to a fountain and a garden full of 
vegetables and fruits. Thus they saved their lives after eating 
them. The man said : O people, now you may go. Some of them 
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obeyed him and went away from that place. Those who 
disobeyed were soon caught by enemies and were either killed or 


made captives. 


(15) Fifteenth illustration. This world is like guest or rest , 
pouse built for the travellers and not for permanent residence 
therein. The rest house is to be enjoyed only temporarily. This 
world is similarly a rest house for the travellers of the next world 
who will take benefit therefrom for their permanent residence. 


SPECIAL KNOWLEDGE OF THE WORLD 


What is the world? Which portion of the world is to be 
accepted and which to be rejected ? Which is good in the world 
and which is bad ? This world and the next world are two 
conditions of your mind. everything before death is world and 
everything after death is next world. The thing which gives you 
pleasure before dea th increases your greed and gives you taste is 
the world for you and the thing which will give you pleasure 
after death is the next world. i. 


THREE KINDS OF THINGS ARE NOT WORLD.—{1) The 
things that will go to the next world with a man and knowledge 
and actions. The objects of knowledge are God, His attributes, 
His actions, His sovereignty over heaven and earth, etc. Actions 
mean the actions done for the sake of God and His pleasure. The 
learned man is he who possesses these two attributes. To him 
knowledge of the former is greatest, for which he gives up food, 
drink and even marriage, as the happiness of the former is 
greater than that of the latter. This knowledge is a portion of the 
world, yet it cannot be called world. It is included within the next 
world. A certain sage said : I fear death as it will destroy my 
might prayer. Another sage said : O God, give me strength in: the 
grave to pray, to bow and prostrate. The Prophet said : Three 
things of the world are dear to me-wife, scent and prayer. Even 
prayer was considered as belonging to the world. The things 
which can be perceived by the five senses are of this world. 
Prayer is done by movements of bodily organs and therefore it is 
included within the world. 


_ (2) Things of the second kind. These things are also not 
included within the world and these are such things as are 
absolutely necessary for a man in-this world. What is not 
absolutely necessary is world. What is not done for the next 
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world is world and not next world, just as to enjoy lawful things 
in excess of necessity, to enjoy silver and gold, horse, cattle, 
landed property, houses and buildings, dress and delicious 


_foods of various kinds. Hazrat Omar reported that he had 


appointed Abu Darda’a as governor of the province of Hems. 
The governor erected a latrine with two dirhams’ expense. 
Hazrat Omar wrote to him on getting this news : From Omar, 
Commander of the Faithful, to Abu Darda’a. You have got ample 
worldly adornments in the places of Chosroes and Byzantines, 
but God proposes to destroy them. When this letter of mine 
reaches you, you and your family must come to Damsscus and 
stay there till death. Hazrat Omar thought it even unnecessary. 


(3) Things of the third kind. The things of the third kind are" 


in the intermediary between the above two classes. This is to 
work with the object of doing next worldly actions, such as 
taking food and drink only to save life, to wear coarse cloth only 
to cover private parts and to do such works from which there is 
no escape. So what is necessary of food and drink to save life and 
health is not world. 


THREE THINGS WILL GO WITH A MAN 
AT THE TIME OF HIS DEATH 


(1) purity of heart, (2) satisfaction arising out of the 
remembrance of God (3) and engagement of mind in divine 


_ love. Purity of mind cannot be attained if one cannot control 


himself from worldly passions and temptations. Satisfaction 
cannot be gained unless there is constant remembrance of God 
and keeping patience therein. These three things will be the 
causes of satisfaction. By death the existence of man does not 
end but he returns to God after separation from his dear things 
of the world. From this, it is known that a traveler towards the 
next world must necessarily possess three qualities—Zikr 
(remembrance of God), Fikr (good thought) and meditation 
and pious actions which prevent him from worldly greeds. To 
such a man, the enjoyments of the world are bitter. If there is 
no health, these qualities cannot be attained and dress and an 
abode for habitations. So these things are also necessary. If a 
man takes these things to the proportion of necessity with the 
object of the next world, he cannot be addicted to the world. 


. For him the world is a seed ground for the future. — 
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There are two classes of these thing s—Lawful and unlawful. 
Unlawful things lead to the punishment in the next world and 
Jawful things stand as blocks to higher ranks. To wait for 
rendering account on the Resurrection Day is a sort of 

unishment. The Prophet said : There are accounts for the lawful 
things of the world and punishment for the unlawful things. He 
also said : There is also punishment for the lawful things but this 
punishment is lighter than that of unlwful things. 


So everything in the world is cursed, small or great, lawful or 


unlawful. The proportion of a thing which helps God-fear is not 


world. He whose Marfat or God’s knowledge is strong takes great 
care of the world. Jesus Christ once was sleeping placing his head on 
a stone. The devil came to him and said : You have become attached 
to the world. At this, he threw away the stone at him. Hazrat 
Solaiman entertained his people with various dishes, but himself 
ate husk of wheat. Our Prophet was pesented the treasures of the 
world, but he kept himself hungry for some days and bound stones 
in his belly to reduce the pangs of hunger. For this reason, the 
prophets and friends of God were given the most severe trails, so 


that they may enjoy enternal happiness of the next world. So whatis ° 


not done for the sake of God is called world and what is done for His 
sake is not world. 


Question. What are the things for the sake of God? 
Answer. All things are divided into three classes. 


(1) What is not done for the sake of God, such as sins, 
prophibited things and unnecessary lawful things. These 
are the things of the world, (2) What is done for the sake of 
God. (3) Worldly actions done for the sake of God, such as food 
and drink, marriage etc. The second class of things are 
again sub-divided into three classes. (1) Fikr or meditation 
about the creatious of God, (2) Zikr or remembrance of God 
and (3) abstaining from worldly greeds and passions. When 
these things are done for the sake of God and not for show, they 
appertain to the third class. They are food, drink, marriage etc. If 
they are done for the sake of God, they are next worldly actions 
but if they are done to satisfy just, they are worldly actions. The 
Prophet said : He who, searches lawful things of the world to 
show glory or boast will meet with God in His enraged condition, 
but he who searches the world to abstain’from begging and to 
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save him will come on the Resurrection Day with face bright as 
full moon. God says : He who restrains himself from vain desires 
will have paradise as his destination—19 : 40Q. 


FIVE THINGS OF VAIN DESIRES: Passion or vain desire is 

composed of five things. God says of them in the following verse : 
Know that this world’s life is a mere sport, vain plays and 
adornment, mutual boast and increase in wealth and 
children—57 : 20Q. In another verse, seven things have been 
counted as vain desires—3 : 14 Q.—Men have been given the vain 
desires of women, children, hoarded wealth of silver and gold, 
horses of good quality, auedsapeds and crops. These are things 
of this world’s life. 


Now you have come to know what is world and what is not 
world. Food, dress and abode to the extent of almost necessity 
and if done to please God are not world. What is in excess of these 
things is called world. There are things which are absolutely 
necessary and things which are simply necessary. There is the 
middle course between these two kinds which is best and the 
middle course keeps near the border line of absolute necessity. 


The Saint Wais Qarni was regarded by his country men as a 
mad man as he subjected himself to strict rigours of life. They 
constructed for him a hut which he visited once a year or once in 
two or three years. He used to go out before Azan for morning 
prayer and returned home after Isha or night prayer. His food 
were the stones of dried grapes and he used to put on the torn 
pieces of cloth after sewing which he gathered from heaps of 
refugcs in markets. Often the boys threw stones at him. He said to 
the body’s : Throw small stones as my ablution might break for 
bleeding if large stones are thrown at me. The Prophet looked his 
actions with honour and said : I am feeling the breath of God 
from the land of Yemen. This is a hint at Wais Qarni. Hazrat 
Omar delivered this sermon to the people after taking charge of 
Khilafat : O people, let the inhabitants of Iraq stand up and let 
Others sit down. A party of men stood up. Then he said : Let the 
inhabitants of Kufa stand up and let others sit down. When it was 
done he said : Let the people of Murad clan remain standing and 
let others down. He said afterwards : Let the inhabitants of Qarn 
remain standing and let others sit down. Except one man, all 
others sat down. Then Omar said to him : Do you know 
Wais-b-Amr Qarni ? He said : I know, O Commander of the 
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Faithful, why do you ask about him? By God, there is nobody 
more insane, stupid and fool than him. Hazrat Omar began to 
weep and said : I heard from the Prophet that owing to his 
intercession a great many people like the numbers of Rabia and 
Modar clans will get salvation. 


Haran-b-Hayan said : When [| heard this from Hazrat Omar, I 
came to Kufa and searched for Wais Qarni and found him at noon 
washing cloths in the bank of the Tigirs. I found him strong and 
stout, with bald head, thick beard, and broad face. I asked him : 
How are you O wais ? He replied : O Haran, son of Hayan, how 
are you ? Who did tell you my address ? I said : God. I wondered 
how he came to know my name when he did not see me before. I 
asked him : How have you come to know my name and the name 
of my father? He said : The Almighty gave me this information. 
My soul recognized your soul when I talked with you. Similarly a 
believer can recognise another believer. I said : Tell me a Hadis of 
the Prophet. He said : I never had any companionship with the 
Holy Prophet but I saw some of his companions and heard some 
traditions from them. Then he recited the Quranic verse : I have 
not created the heavens and earth and what is between them out 
of sport. I created them with truth, but most people do not 
know—44 : 39 Q. When he read up to this, he raised a loud shriek 
and said : O Haran, your father Hayan has died and you will soon 
die. Hazrat Adam, his wife Hawa, prophets Noah, Moses, David 
and even Muhammad, the world Prophet, died. Hazrat Abu Bakr 


died and my friend Hazrat Omar also has just expired. Alas, O 


Omar, alas, O Omar. I said : Hazrat Omar has not died. I saw him 
alive when I left him. He said : My Lord has just now given me the 
news that Omar has expired. Then he said to Haran : Walk in the 
path of God’s Book and the believers and pious men. The news of 
your and my death have come. Don’t be unmindful even for a 
twinkling of an eye. When you will return to your people, give 
sermons to them. Don’t go a single step from the Jamaat of a 
Muslims. Invoke for me and for you. Haran] entrust you to God. 
May God shower mercy on you. You will not see me again. I am 
going this way and you go that way. 


MEANING OF THIS WORLD 
AND THE NEXT WORLD 


It will be clear to you from what has been described above 
that the things on which the sun casts its rays and the things 
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which the earth grows are all included within the limit of this 
world, and the things if done for the sake of God and the things 
contrary to the above are the next world. Whatever is absolutely 
necessary to gain strength for divine service is an action of the 
next world if taken in accordance with the wishes of God. If a 
pilgrim is on his way to pilgrimage and takes care of things 
necessary for his pilgrirmage, such as provisions of himself and 
his conveyance, pilgrimage is not nulligied therefore and he is 
engaged then in the actions of pilgrimage. Similarly body is the 
carrier of soul and walks along the distance of life. So efforts to 
gain and preserve strength of body for acquiring knowledge and 
good works are not called world, but included within the next 
world. The saint Tanafusi said : I was attached to the door of 
Banu Shaiba of the Ka’ba for seven days. On the eighth day, I 
heard and unknown voice : Be careful, God makes the internal 
eye of one blind who takes from the world kings in excess of what 
is necessary for him. 


REAL KNOWLEDGE OF THE WORLD 


Know, O dear readers, that the making of the world is—(1) 
the things which exist in the world, (2) the things with which man 
have got connection, (3) and the things for the adornment of 
which men are engaged. 


(1) The things which exist in the world are the earth and the 
things that are on it. God says : I have created whatever is in the 
earth as adornment in order to try who among them is best in 
action. The earth is a bed for the children of Adam and for their 
rest. Whatever is grown is divided into three classes—(1) mineral 
substances, (2) plants and (3) animals. Animals are men, birds 
and beasts. Man wants to subdue birds, beasts and even men 
called slaves and wants also women for enjoyment. These are the 
world. Men love women, children, gold and silver, crops and 
quardrnped animals. Man has got two connections with these 
things—internal and external. The meaning of internal 
connection is to love these things with heart, to engage with them 
in enjoyment and turn all thoughts for them. His heart then 
becomes addicted to the world like a slave. For this reason, all 
evils, such as pride, treachery, show, hatred, name and fame, 
flattery, love of wealth enter the heart. This is the internal 
connection with the world. The meaning of outer connection so 
that of the body to take recourse to business and industry. So 
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there is the connection of mind with love and connection of body 
with the things. All the things are for food of the body, but food of 
the soul is the intention with which food is taken for the sake of 
God. The man who forgets his goal and soul living in the world is 
like the pilgrim who remains always engaged with his conveying 
animal and forgets his pilgrimage. The pilgrim towards the next 
world remembers his goal and does only what is necessary to 
take him to the destination. 


CAUSES OF ENGAGEMENT IN THE WORLD: The three 
causes are to gather food, dress and abode. Food is for 
preservation of the body, dress is for protection of the body from 
heat and cold, and abode is for protection of the body and to keep 
away the causes of destruction of lives and wealth, God created 
these things for the benefit of mankind. There are five necessary 
things for man which are the basis of industry and main causes of 
his engagement—(1) cultivation, (2) grazing, (3) hunting, (4) 


weaving and (5) construction. Cvultivation is for growing crops 
and food stuffs. Grazing is for maintaining beasts and 


quardrupeds. Weaving is for making cloths and dresses and 
construction is for making houses for habitation. For smooth 


: livirtg, administrative-works, judicial works and military work, 
_ ate rtecessary. §0 mankind is divided into three classes from the 


point of view of-these warks—{1) cultivators and industrialists, 
(2) soldiérs, and (3) offices of goverriment. 


- The feligiaus men are of different :¢lasses. One -class of 


‘religious men think that this world is a -house of ‘dangers, 
’ difficylties and labour-and think dlso.that they will be owners of 


fortune int the next warld irrespective of ‘actions good or bad. 
Another class of religious mer think that natural passions must 
be uprooted for salvation and ‘it is not sufficient only to bring 
them under control. Another class think that it is impossible to 
observe religious rules and that God has got no necessity for the 
divine service of men. Another class think that divine service is 
not necessary as it is sufficient to have knowledge of God. 
Another class of men rightly think that there is salvation in 
following the prophets especially the last Prophet of Arabia. 
They do not give up the world, nor uproot their passions. They 
take from the world whatever absolutely necessary for them. The 
Prophet said that out of many parties, only one party will get 
salvation. The companions asked : O Prophet of God, who are 
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they ? He said : People of Sunnatand Jamaat. The Prophet was 
asked : Who are the people of Sunnat and Jamaat ? He said : Those 
who tread my path and the path of my companions ? They did 
not take the world for its sake but for religion. They did not give 
up the world but really they renunciated the world. They 
adopted the middle course in their actions and did not go to the 
extremes. 








CHAPTER VII 
LOVE FOR WEALTH 


There are many dangers and difficulties in the world and the 
greatest danger is that of wealth. One of the dangers of wealth is 
that it cannot satisfy anybody and nobody is safe even if he 
possesses enormous wealth and riches. If he loses his wealth, he 
becomes poor and povety leads to infidelity. If his wealth become 
enormous, it leads him to irreligiousness. Its ultimate result is 
loss. In short wealth has got benefits and harms. Its benefits lead 
him to salvation and its harms lead him to destruction. It is very 
difficult to distinguish its good and evil, its good and bad. Only 
those who aré experienced know them. Man is tried by two 
conditions, solvency and poverty. He who has got no wealth 
meets with two conditions, satisfaction or greed. Satisfaction is 
good and greed is bad. Greed also has got two conditions-(1) to 
be greedy for what people have got and (2) to engage oneself in 
different businesses and industries. The rich man meets also with 
two conditions, hoarding wealth or spending it. The former is 
bad and the latter is good. He who spends wealth with two 
conditions, is either extravagant or moderate. The former is bad 
and the latter is good. We shall describe below these conditions 
in detail. 


CONDEMNATION OF LOVE OF WEALTH 


God says: O believers, let not your weath and children divert 
you from the remembrance of God. Those who do that are indeed 
the losers. God says : Your riches and children are a trial. God 
says : I will give full rewards for the actions of those who desire 
the world’s life and its adornments. God says : Surely man is 
inordinate as he thinks himself free from wants-96 : 7Q. God says 
: Exessive wealth will destroy you. The Prophet said : Love for 
wealth and greed for power breed hypocrisy as rain grows grass 

- in the earth. He also said : As two hungry tigers cause harms to 
the goats by entering their fold, so also love of riches and greed 
for power and for name and fame make destruction by entering 
into the religion of a Muslim. The Prophet said: Those who have 
got enormous riches are ruined, but those who spend them for 
the good of the people are happy. Their numbers are few. The 
Prophet was once asked : O Prophet of God, who among your 
followers are bad? He said : The rich. The Prophet said : Such 
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people will appear after you who will eat various delicious 
dishes, ride on different good conveyances, marry beautiful 
women, put on valuable dreses. Their bellies will not be satisfied’ 
with little of food and will not be satisfied even with sufficient 
food. They will spend their energies in earning and they will 
worship deites other than God and they will follow their low 
desires. By Muhammad, son of Abdullah, if your successors or 
those who will run after them will meet them, they shall not 
salute them, nor treat them in their illness, nor attend their 
funeral prayer, nor honour their elders. He who does the above 
will help the destruction of Islam. 


The Prophet said : Leave the world to the worldly addicted 
man. He who takes from the world in excess of what is necessary 
for him, takes the path of destruction without his knowledge. 
The Prophet said: The son of Adam says : My wealth, my wealth. 
What connection have you got with your wealth? You have 
destroyed what you have eaten. You have rendered old what you 
have put on. What you have given in charity has gone and 
became permanent. One day a man said to the Prophet : O 
Prophet of God, I don’t love wealth. What is its reason? He said 
Have you got any wealth. He said : O Prophet of God, I have got. 
The Prophet said: Send your wealth in advance, as the heart of a 
believer keeps attached with his wealth. If he leaves that wealth 
in this world, his mind will wish to remain with it in this world. 


The Prophet said : The son of Adam has got three kinds of 
friends-(1) one kind of friend remain with him till his death, (2) 
another kind of friend go with him upto his grave, (3) and the 
third kind of friend remain with him up to the Resurrection Day. 
The friend which remains with him up to his death is his wealth, 
and the friend who goes with him upto his grave is his relatives 
and the friend which will remain with him upto the resurrection 
day is his good works. The disciples of Jesus Chirst asked him : 
What is the matter that you can walk upon water? He asked : 
What value do-you attach to gold and silver? They said : To us 
they are most valuable? He said : To me gold and silver are the 


‘same as earth. 


Hazrat Salman Faresi wrote to Hazrat Abu Darda’a : O dear 
brother, don’t accumulate such thing from the world for which 
you will not be able to express gratefulness, as I have heard the 
prophet say : The worldly man who spends wealth in obedience 
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- to God, will be brought on the Resurrection Day with his wealth. | 


When he will be hanging to and for on the bridge, his wealth will tell 
him: You may go as you have paid God’s dues. Then the worldly 
man who did not spend wealth according to the injunction of God 
will be brought and his wealth will be placed around his neck. 
When he will be hanging on the bridge, his wealth will say to him: 
Woe to you. You did not pay God's dues. You will remain in such 
condition. His wealth will then lead him to destruction. 


The Prophet said : When any man dies, the angels say: What 
wealth has he sent in advance? But the people say: What wealth 
has he left behind? The Prophet said: Don’t acquire landed 
properties. If you do it, you will love the world. . 


_ A certain man treated badly with Hazrat Abu Darda’a who 
said: O God, keep thé body of the man who illtreats me sound, . 
give him long life and increase his wealth. If these three things 
are united. in a person, disaster befalls an him. Hazrat hasan 
Basari said: By God, God makes him loud and humiliatd who 
loves wealth. He said: When gold and silver are perpared, the 
devil lifted them, placed them on his forehead and kissed them 
out of love and said: He who loves you will be truly my slave. 
Thya-b-Ma’az said: Gold and silver come to one like a snake. 
Don’t go to catch it without learning beforehand its charms, 
because when it touches you, its poison will destroy you. He was 
asked: What is its charms? He said: Earning it in a lawful manner 


| and spending it moderately for God. 


Mosallamah, son of Abdullah Malek, went to the Caliph 


- Omar-b- Abdul Aziz at the time of his death and said to him: O 


Commander of the Faithful, you have done such good works as 
nobody did before. You are leaving 13 sons and daughters but 
you have left no property for them. Omar said: Bring them to me. 
When they came to him, he said to Mosallamah: You have said to 
me that I am leaving no property for my sons and daughters. I 
have not prevented them to take what is their dues and have not 
given them what is due to others. My issues belong to either of 
the two classes. (1) If they are obedient to God, God is sufficient 
for them. God gives power to the pious. (2) If they are 
disobedient to God, I don’t care to whatever condition they fall. 


Mohammad-b-Ka’ab got once enormous wealth. people 
requested him to leave it for his sons, but he refused and said: | 
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will hoard it for myself with God and leave God for ny aoe 
Ihya-b-Ma’az said: Two conditions appear before a ric ip We 
the time of his death. The predecessors and ener ae 
no more danger than these two, He was asked: Wha ae asa 
two calamities? He said: (1) all his wealth are separa 


him, (2) and he understands that he shall have to render accounts | 


for all his wealth. : 


BENEFITS OF WEALTH: God has mentioned wealth Ae 
Quran in many places as Khair ~~ ee meee eid 
leaves khair (weath)-2: 180Q. God says: mericee 

d. he says: he will help you 
secret wealth out of mercy of your Lor Fedora 
, i . The Prophet said: lawful we 
by your wealth and children. Th cuneahestines 
i le. He said: Poverty was abou 
Boe nadality, Wealth! f one point and bad from 
near infidelity. Wealth is good rom 0 po eck 
int. When it is good, it is praiseworthy a 
at is condenined: Wealth is not i Aaa or Aina aes 
e 
it is an instrument of good and bad. The Frophe 
asked: Who is the most honourable and wise? He replied: he who 
remembers death much and becomes most prepared for it. 


THREE MODES OF SPIRITUAL FORTUNE . 


is know d conduct. (2) Gift of 
ift of soul is knowledge and goo 
helt and safety. (3) Gift of the world outside ay aed 
dood is wealth, air, light. Of all the above three gifts, the gi 


of soul is greatest, the gift of body is less than that and the gift of 


i i he worse is the gift of 
orld is bad. Out of these gifts, t e i 
eeniwand the still more worse is the gift oe re hie - el 
t value. Gold and silve 

are slaves and they have got not vaiu di: ell i 
i tilized for gaining other g1 

no value of their own. They are utilized’ I i apie 

i i ift. Its object is to attain vir 
Soul is the most invaluable gi diaper lpeearneeee 
t and knowledge of God. Body 1s the 

ae eral Body perfects the soul and the purity of ae ae 

: ossible owing to knowledge and good conduct. He who nae 
this mode knows the function of wealth which is seoaesent/ 
upkeep of the body and the body necessary for upkeep of soul. 


WEALTH IS GOOD AND BAD ACCOR NS ct 
INTENTION: As.is the intention, so is the condition of wealth. 


i ion is good, wealth is a 
Parnes Fron said: He who takes wealth in excess of what in 


i i ion, but he does not 
necessary for him draws his own destructio 








1so good. If it is bad, wealth is — 
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know it’. Wealth supplies materials to a man who follows his evil 
desires. For that reason, the prophets used to seek refuge to God 
from excessive wealth. Our Prophet used to pray: O God, supply 
the provision of the family of Muhammad according to their 
requirements. He used to pray: O God, keep me alive as a poor 


man, take my life as a poor man and resurrect me in the company 
of the poor. 


The Prophet Abraham prayed: O God, save me and my 
successors from idol worship-14 : 35Q. By this he meant the 
worship of gold and silver, as gold and silver are deities of 
people. The status of prophethood is so high that he had no fear 
of idol worship but it is possible here of the worship of gold and 
silver. The Prophet said : The owners of gold are ruined and the 
owners of silver are ruined. So it appears that he who loves gold 
and silver, worships stones and idols. There are two kinds of 
Shirk. One kind is secret shirk for which Hell is not the 
permanent abode and the other kind is open Shirk for which 
there is the abode of permanent Hell. 


BENEFITS AND HARMS OF WEALTH 


Know, O dear readers, that wealth is like snake in which 
there is both honey and poison. He who knows its honey and 
poison becomes careful of its harms and enjoys its benefits. The 
benefit of wealth is worldly and next worldly. Worldly benefits 
are known to all and the next worldy benefits are of three kinds: 
(1) Benefit of divine service. It means wealth spent for pilgrimage 
sand Jihad as without money, these virtuous acts cannot be 
performed. A poor man is deprived of these virtues. The strength 
that is required for divine service is gained from food, dress, 
abode, marriage and other necessaties of life. These things 
without which divine service is not possible are also actions of | 
worship and divine service. This is up to the limit of necessity. (2) 
Beneift of spending it in good works. Good works are of four 
Kinds-(1) charity, (2) expense for gentlemanliness, (3) expense 
for preserving honour and (4) to pay remuneration for works. 
The benefits of charity are not secret. It appeases the wrath of 
God. Expense for gentlemanliness means entertainments, 
feeding, presents, helps, and expense for giving satisfaction to 
the minds of the honourable men. By this expense, 
brotherhood and fiendship are established and the attribute of 
generosity is born. The benefit of preserving honour is to save 
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oneself from theattack of the fools, to uproot the cutting of jokes, 
etc. The Prophet said : One act of charity is written for one who 
saves his honour by spending money. The benefit of payment 
of wages and remunerations is a kind of charity. Zikr is the 
highest stage of a religious traveller. He who has got no wealth 


‘has got to do many things by his own hand for which a great 


deal of time which could be engaged in Zikr is spent uselessly. 
He who is rich can engage others to do these and other works. 
Another benefit of wealth is the ever running charity. It is not 
spent for a particular man but for the good of the general 
public, such as construction of mosque, bridge, rest house, 


- orphanage, house for deatitutes and helpless, charitable 


hospitals and other good works of public utility. For these 
works soul gets benefits even after death. These are the 
teligious benefits of wealth. Besides these, one having wealth 
can save himself from humiliation of begging and poverty and 
gets honour and help from the people. 


The harms of wealth are of two kinds—wordly and religious. 
The religious harms are of three kinds. (1) Wealth leads to sins 
and opens the doors of sins and thus one is ruined. (2) It leads to 


the happiness of enjoying lawful things which is the first step-te- 


the path of sin. Does a rich man use coarse cloth and rice 2?’Can 
he give up the various kinds of delicious food? Hazrat Solaiman 
was able to give up the fineries of the world inspite of his rule 


over vast territories. Another harm of wealth is to be forgetful of - 


God and nobody is free from this danger. Man forgets God in his 


engagement of maintaining his fortunes and wealth. The thing 


_.which keeps a marr forgetful of God is harmful. Jesus Christ 


x. gaid: Wealth has got three harms—-(1) it is taken even if it is not 


awful. (2) Hé was asked : If wealth is taken from lawtul things? 
He replied : Eyen then he spends it in an illegal way. @).He was 


asked : If he spends it ina legal’way ? He replied : Eyen then ‘it. 
keeps him forgetful of God, .béeause he engages: himself in: 


maintaining ahd gudrdeng it. This.iga serious disease, as the root — 


* guarrels with co-shares regarding the boudaries, clash with 


2 


government officials and peasants and workers and thousand 








¢ 
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HARMS OF GREED FOR WEALTH 


We have mentioned in the chapter of vi 

) poverty that poverty is 
good provided one remains content with it and not 100k otic 
grded to earning wealth. The Prophet sajd : Had the son of Adam 
had two mountains full of gold, he would have surely searched 


~ for a third. His belly cannot be filled up except wiht earth. God 


accepts the repentance of one who repents. Abu Musa Ashari 
said : A chapter like the chapter Bara’at was revealed and it was 
deleted later on, but the verse remained in the memory of men : 
God will surely help this religion through such men as have got 
no share therein. If a son of Adam has got two mountains full of 
gold, he would have searched for the third one full of gold 
Nothing can fill up the belly of man except earth. God accepts the 
repentance of one who repents. The Prophet said : There is no 
satisfaction of two coveted things—desire of knowledge and 
greed for wealth. He also said : The son of Adam gets old but his 


two things remain young—hope orl . 
wealth. bs & Pp ong life and greed for 


MERITS OF SATISFACTION WITH POVERTY: God and 


' His Prophet praised one who remains satisfied with pverty. The. 


Prophet said : Thanks to him who is guided to Islam and remains 
satisfied with necessary provision for removing his wants The 
Prophet said : There is no such man, rich or poor, who will 16 like 
to say on the Resurrection Day that only necessary food was 
sufficient for him in the world. The Prophet said : There is no real 
contentment in enormous wealth. The real contentment is that of 
mind. He said : O people, take care, search for power in a legal 
manner, as man will get nothing except what has been decreed 
for him. No man will leave the world till he enjoys fully the 
provision which God prescribed for him. 


Moses once asked God: O Lord, who is the richest man 
among Thy servants ? He said : The man who remains satisfied 
with what has been given to him. Moses asked : Who among 
them is the best judge ? He said : The man who is the best judge 
for himself (Meaning he takes utmost measures against him for 


"his sins). The Prophet said : Gabriel inspired in my soul : No man 


will die til he fully enjoys his provision. Abu Hurairah reported 
that the Prophet said to him : O Abu Hurairah, when you are 
extremely hungry, take a piece of bread and a cup of water and 


- strike the world away with your feet. The Prophet said : Fear 
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God, you will then become the most religious man. Remain 
satisfied with little, you will then become the best greatful man. 
Love for others what you love for yourself, you will then become 
a real believer. 


The Prophet said : When you pray, pray in such a manner 
that you are leaving the world. Don’t utter such word for which 
you shall have to offer excuse on the Resurrection. Day. Don’t 
greed for the things in possession of men. The Prophet said : Will 
you not take allegiance to the Prophet of God? The companions 
said : Yes, He said : Do divine service and don’t set up partner 
with Him. Pray five times a day, hear and obey. Then he secretly 
said : Don’t beg to people. The narrator said : After that day, 
nobody amongust us required anybody to lift even a stick when 
it fell down. 


Wise sayings: Hazrat Omar said : Greed is poverty and 
despair is wealth. He who does not wait to get from the people is 
not deprived. A wise man was asked : What is wealth? He said : 
Little hope and satisfaction with necessary things. 
Mohammad-b- Wase used to eat dry bread soaked in water and 
say : He who is satisfied with this food does not rely on others. 
Sufiyan Saori said : The world is good for you till you do not fall 
in dangers and calamities in the world. What goes out of your 
hands is the best of things as trial over you. Hazrat Ibn Mas’ud 


‘said : There is no sucha day on which an angel does not proclaim 


-O son of Adam, necessary little provision is better for you than 
misguidance by enormous wealth. God said : O son of Adam, if 
the whole world is given to you, nothing remains belonging to 
you except what is necessary for you. When I give-you necessary 
food therefore and I entrust your accounts on others, you will 
consider that I am merciful on you A certain sage said : I see an 
envious man the most distressed, a contended man the most 
happy, a greedy man the most impatient at the time of distress, a 
worldly renunciated man the most happy and a transgressing 
learned man the most repentant. 


Once a desert Arab rebuked his brother for greed and said :O 
brother, what do you search and who scraches you? You have 
got no way from him who searches you (death) The necessary 
things which you search must come to you. The thing which is 
concealed from your eyes is not secret to you now (death), rather 
itis open. The condition in which you are now must change. You 
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nave thought that a greedy man is never despendent and a sage 
who has renunciated the world does not get provision. It is only 
your conjecture. 


The saint Shibli reported that a hunter caught a bird which 
said : What will you do with me? He said ; I shall eat your meat. 
The bird said : Will you be satisfied if you eat my meat ? Iam 
teaching you three words which will be better for you than my 
meat. I can tell one word while I am in your hand. I will tell you 
the second word if you let me off. I will tell you the third word 
when I shall be sitting in the valley. He said : Tell me the first 
word. The bird said : Don’t repent what goes out of your hand. 
Then the hunter released the bird which took shelter to a tree and 
said : Don’t believe an :mpossible thing. The bird then sat on the 
valley and said : Woe co you. If you would have killed me, you 
would have found two jewels in my belly, each weighing 20 tolas. 
The man became much grieved and said : Tell me your third 
word. The bird said : How can I tell you the third word? Have | 
not told you that you should not grieve for what goes out of your 
hand and you should not believe an imposible thing ? My blood, 
meat and wings are not more than 20 tolas. How can I have two 
jewels of 20 tolas each in my belly ? Then the bird flew away. The 
story is narrated in order to convince a man how he becomes 
blind when he has got greed and believes impossible things. The 
sage Abdul Wahed said : I was passing once by a Christain monk. 
lasked him : Wherfrom do your provision come ? He said : He 
who created crushing wheel in me brings wheat therein for 
crushing. Then he hinted at his teeth. 


MEDICINE FOR GREED: The medicine of greed has been 
prepared by three ingredients - patience, knowledge and action. 
During the use of this medicine, the ingredients come through 
the following five prescriptions. (1) The first prescription for 
removing greed is to adopt middle path to earn provision and to 
cut short the expenditure. He who wishes to get the honour of 
contentment should shut up all the doors of expenses as far as 
possible and spend what is absolutely necessary for him. If the 
expense is too much, itis impossible for him to earn the quality of 
contentment. If he remains single, he should remain content 
with a coarse cloth, with whatever food he gets and with little 
curry If he has got family, each should take the like proportion of 
things. The middle coarse is the root of getting contetment for 
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livelihood. The Prophet said : God loves the middle course in all 
affairs. He also said : He who incurs just expense does not fallin 
want. The Prophet said : There is salvation in three things-(1) to 
fear God openly and secretly, (2) to adopt middle course in 
expense in poverty and solvency, (3) and to be justin happiness 
and wrath, The Prophet said : Adoption of middle course, good « 
treatment and true guidance are a little over one- twentieth part 
of prophethood. He also said : Expense with good arrangement 
is half of livelihood. He said : God saves one from depending on 
others who spends moderately and He throws one in want who is 
extravagant. God loves one who remembers the Almighty. He 
said : Make delay if you wish to do a thing till God makes out for 


you a way and means. To make delay in expense is very 


necessary. 


The second prescription of removing greed is that one 
should not be anxious for fortune if he gets his present necessary 
things at ease. He should curtail his hope. He shoulkd have this 
much of faith that the provision which has been pre-decreed 
must come to him. Greed cannot take provision. He should put 
faith in the following verses of the Quran - There is not a single 


_ animal in the earth whose provision is not upon God - 11 : 6Q. 


God says : The devil threatens you with poverty and enjoins on 
you to do indecent things -2:218Q A sage said : Once two sons of 
Khaled came to the Prophet who said to them : Don’t be 
despaired of livelihood till your heads move (till you live). Man 
is born sound from his mother’s womb without any defect, and 
before his birth God prescribed his provision. The Prophet once 
passed by Ibn Mas’ud and finding him troubled in mind said : 
Don’t increase your thoughts. What has been decreed must come 
to pass. The Prophet said : O people, search for your livelihood in 
a just manner, as nobody will get except what has been decreed 
for him. Nobody will leave the world till he enjoys fully the 
provision that has been decreed for him, while the world is an 
object of hatred. Nobody will be free from greed till he believes 
firmly in the good arrangement of God regarding the measure of . 
provisions. That can be earned in good search after it. He shoul? 
know that God provides one with provision from where he does 
not even conceive. God says: Whoever fears God, He finds outa’ 
way for him and provides him from where he does not even 
conceive- 65 :3Q. When one door of his livelihood is closed, 
another door is opened up for him. The Prophet said : God 
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provides the provision of a believer from a place which he cannot 
even conceive. Sufiyan Saori said : Fear God. I have never found 
a God-fearing man to fall in want. In other words, God gives the 
necessary things to the God-fearing man and does not léave him. 
God instils in the minds of the Muslims such feeling that they are 
led to take their provisions to him. 


The saint Abu Hazem said :I see two things about the world. 
One of the these two is that the combined strength of the heavens 
and earth will not be able to bring before time and has been 
decreed for me. The other thing is for others. I did not get it in the 
past, nor can I hope to get it in future. I will never get what has 
not been decreed for me. What has been decreed for me must 
come to me. I don’t know in which of these two things my life 
willend. 


The third prescription of removing greed is to know what 
merits there are in contenment, what honour there is in not 
depending on other and what disgrac there is in greed. When 
knowledge of these things will grow, eagerness for contentment 
will grow, as there is difficulty in greed buyt there is no difficulty 
in contentment except patience. The Prophet said : The honour of 
a believer lies is not depending on others but there is freedom 
and honour in contentment. A certain sage said : You will 
become an ideal for one from whom you hope unless you depend 
on him and you will be confined to one from whom you hope if * 
you depend on him. If you do benefit to one from whom you 
hope, you will become his master. 


_ The fourth prescription of removing greed is to think about 
the wealth of the irreligious people of the Jews, Christians, 
Beduins and then to look to the prophets and friends of God and 
their sayings and wise counsels and then adopt a way for 
yourself. You will then say to your intellect: Will you be like the 
prophets and the friends of God or like the irreligious and low 
class people ? If you feel happiness in getting your belly full of 
dishes, an ass is more happy than you in that respect as it eats 


more than you. If you feel happiness in copulation, a swine is 


more happy than ;you in that respect. If you feel happiness in 
dresses, buildings and conveyances, the Jews are more happy 
than you in those respects. If you feel happy in having little, you 
ns . on less status than others expect the prophets and friends 
of God. 
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The fifth Prescription of removing greed is not to hoard 
wealth and riches. If wealth is hoarded, there is fear of theft and 
looting. If the hands remain empty, there is security and leisure. 
A rich religious man will enter Paradise 500 years after a poor 
religious man. One should look to those who are superior in 
religion than him and to those who are inferior to himin worldly 
riches Hazrat Abu Zarr said that the Prophet had given him this 
instruction : Look to your inferiors in worldly matters and don’t 
look to your superiors. The root of all affairs is to have patience, 
to curtail hopes and to have this knowledge that he will enjoy for 
long if he keeps patience for a few days in this world. 


MERITS OF GENEROSITY: If a man has got no wealth, he 
should remain contended and curtail his greed. If anybody has 
got wealth, he should adopt Isar (sacrifice for other) generosity 
and benevelence and should keep away from an narrow- 
mindedness and miserliness, as generosity is the conduct of the 
prophets and it is root of salvation. The Prophet illustrated it by 
saying : Generosity is a tree of Paradise. Its branches are hanging 
towards the earth. If a man catches a branch thereform it will 
take him to Paradise. The Prophet said : Gebriel told me that God 
said : This religion (Islam) I have proposed for Myself. 
Generosity and good conduct increase its grandeur. So honour 
Islam by these two qualities. The Prophet said : God does not 
accept one as His friend who has not got generosity and good 
conduct. The Prophet was once asked ; O Prophet of God, which 
action is good ? He said : Patience and generosity. He said : God 
loves two qualities - good conduct and generosity. God hates 
two conducts - Bad conduct and miserliness. When God wishes 
good of a man, He engages him in good works of public utility. 
The Prophet was once asked : Give me clue to such action for 
which I can go to Paradise. He said : The actions which give 
power is feeding food, spreading peace and sweet talks. The 
Prophet said : Generosity is a tree of Paradise. He who is 
generous takes hold of one of its branches. He does not give itup 
till he enters Paradise. Miserliness is a tree of Hell. He who is 
m’ser takes hold of one of its branches and he does not leave it till 
he enters Hell. The Prophet said : God says : Search good from 
My kind people, you will then live under their care, as I have 
placed My mercy among them. Don’t search good of those who 
are hard-hearted, as I have placed My displeasure a.nong them. 
The Prophet said : Forgive the faults of the benevolent man as 
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God keeps his faults concealed by His hands. The Prophet said: 
Mercy descends on a man who gives food so soon that a knife 
cannot be inflicted on the neck of a camel with greater speed. The 

Prophet said : God is benevolent and He loves good conduct and 

hates bad conduct. Hazrat Anas reported that if any person 

begged anything of the Prophet in the name of Islam, he gave it to 

him. One day a man bagged something of the Prophet who 

ordered goats for him. The open space between two valleys was 

filled up with goats of Zakat. He gave all the goats to him. He 

came back to his clan and said : O my clan, accept Islam. 

Mohammad gives such charity that he does not fear poverty. The 

Prophet said : God makes some men prosperous with riches, so 

that they may do good to the people. He who shows miserliness 

in oe good to the people. God takes it from him and gives it to 

others. 


The Prophet said : Everything has got its fruit. The fruit of 
beneveloence is salvation. He said : The food of a benevolent 
man is cure. The food of a miser is disease. He said : He who is a 
giver of excess gift bears the sufferings of many people. He who 
cannot bear them loses that gift. Jesus Christ said : Take such 
thing in excess which cannot be destroyed by the fire of Hell. He 
was asked : What is it ? He said : To do good. The prophet said : 
Paradise is an abode of charity. He also said : The charitable man 
is near God, near people, near paradise and distant from Hell. 
The miser is distant from God, distant from people, distant from 
Paradise and near Hell. The Prophet said : Do good to all 
whether in want or not. If you do good to the people, you will 
remove really your ae de you do not do it, you will fall in 
want. The Prophet said : Those who are included within ’Abdal’ 
pious men, will not enter paradise for only prayer and fasting but _ 
will enter Paradise for their generosety, purity of heart and for 
the benefit, of advising the people. The Prophet said : God 
created some matters for the good of the people- (1) He made 
dear to the people doing good to others, (2) He made dear to the 
people those who do good to others, (3) He turned the faces of 
those who want good to those who do good. They give charity to 
them without difficulty as rain-water falling in some dry place 
brings it back to life and its inhabitants. 


The Prophet said : Every good act is an act of charity. Whata 
man spends for himself and his family is regarded as an act of 
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charity. He who saves his honour is an act of charity. It becomes 
the duty of God to give rewards to one who spends. The Prophet 
said : Every good act is charity. He who guides toa good act will 
get the rewards of one who does that good act. The Prophet said : 
To good to a man, rich or poor is an act of charity. Moses got 
revelation ; Don’t kill Sagir as he is acharitable man. _ 


Wise sayings: A sage said : spend worldly rich 
come to you, as they will not cone to an aad Hanret ae ae 
on a question of Caliph Muwayiah : The meaning of manhood is 
to save one’s life and religion, to treat well with a guest, to argue 
ina good manner and to proceed to one’s duty. The meaning of 
courage is to remove the sufferings of a neighbour and to have 
patience in place of patience. The meaning of gererosity is to do 
good before asking, to give charity in time and to treat well witha 
beggar along with charity. Zainal Abedin, son of Hazrat Hussain 
said : He is not a benevolent, man who gives in charity when 
asked for. The benevolent man is he who, in obedience to God’s 
command, pays the dues of those to whom they are due before 
asking and he is not eager to get their gratefulness, as he believes 
firmly that he will get fully rewards from God. Hazrat Hasan 
Basari was asked : What is generosity ? He said : Your charity of 
wealth in the way of God is called gnerosity. He was asked : What 
is miserliness ? He replied : Not to spend your wealth in the wa 
of God is miserliness. He was asked : What is misuse of mney? 
He said :To spend for greed of passion is misuse. The saint Jafar 
Sadeq said : There is no greater wealth than wisdom, no greater 
danger than ignorance and no greater helper than mutual 
consolation. Beware, God says, I am the great giver, honorable. 
No miser can come near Me’. Miserliness is included within 
infidelity and the infidels are in Hell. Benevolence and honour 
tk alae » ear ve ies believers are in Paradise. Hazrat Hasan 

ari said : It is the height of ge i ive i i 
serae castor heath ane 8 generosity to give in charity of 


SOME ILLUSTRATIONS OF BENEVOLENCE 


(1) Once the Caliph Muwayiah sent two loadfull of silver 
coins numbering one lac and eighty thousand to Ayesha as 
present. She accepted them and distributed all to the people 
When there was dusk, she said to her maid servant : Bring my 
meal. She took a piece of bread and some olive oil and said to 
Hazrat Ayesha : We could have broken our fast with meat if you 
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had kept one dirham out of those you distributed to day. Hazrat 
Ayesha said : If you had reminded me, I could have given 
something to you therefrom. 


Once the Caliph Muwayiah went on a pilgrimage. When he 
was passing by Madina, Hazrat Hossain told his elder brother 
Hazrat Hasan not to meet him and not to salute him. When 
Muwayiah went out of Medina, Hazrat Hasan informed him that 
they were in debt. His people paid him eighty thousand dinars. 
Before this, the people of Muwayiah went in advance. Only a 
camel was left. That was given to Imam Hasan along with the 


money it was carrying. 


The Prophet once said to Jabair-b-Awam : O Jabair, know 
that the key to the provisions of men is placed before the Throne. 
God gives to every man in proportion to his expenditure. He 
gives him more of provisions whose expense is much. He gives 
him less of provision whose expense is less. Once a man 
complained of his wants to Hazrat Hasan who said : I have gotno 
such wealth as can remove your wants. If I give much in charity, 
it seems little to me. He said : I will accept whatever you give me. 
He ordered his officer to count the money he has got. That 
amounted to three lac dirhams and five hundred gold coins. He 
gifted away all the sums he had at that time to him. | 


Hazrat Ibn Abbas was governor of Basra. One day some 
learned men of Basra said to him ; One of our neighbors prays all 
night and fasts all days long. He has gota daughter to be given in 
marriages but for want of money, he cannot give her in marriage. 
Then Hazrat Ibn Abbas got up and gifted six bags full of coins to 
him and said : I will not give him so much money as can divert 


him from his prayer and fasting. 


Abdul Hamid-b-Sa’ad was once the governor of Egypt. There 
was drought one yéar in his regime for which prices of food stuffs 
went high. He began to meet the demands of the people, so much 
so that he fell into debt for two lac Dirhams. he mortgaged the 
ornaments of his family members to the merchants for the debt 
and the ornaments valued at fifty corres of dirhams. When he 
could not release the ornaments, he wrote to the merchants : Sell 
those ornaments and what remains after satisfaction of your 
debts should be given to such persons who did not get from me 


anything. 
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When Ma’an-b-Zaid was the ruler of two Iraqs, a poet came 
to see him but could not have an interview with him. One day the 
ruler entered a garden having a canal and he sat at the end of this 
garden by the side of the canal. The poet saw him and wrote ona 
plank a couplet and floated it in the canal—O generosity of 
Ma’an free me from my wants, Who else will speak for me to 
Ma’an except you. 


Ma’an lifted the plank and read the couplet. He ordered the 
poet to be brought to him and gave him ten thousand dirhams. 
On the second day he read the couplet and called the poet and 
gave him one lac dirhams. The poet did not like to receive it but 
he had to accept it. On the third day the poet was searched for but 
could not be found. Then Ma’an said : It is my duty to give him 
charity till there remains a dirham and a dinars in my treasury. 


Once Hazrat Hasan, Hussain and Abdullah, son of Ja’far 
started for pilgrimage from Medina with a camel which was 
loaded with all their foods, drinks and luggages. When it was lost 
on the way, they were fatigued owing to hunger and thirst. They 
they look shelter to a house wherein there was an old woman. She 
gave them the milk of her only goat. They wanted food but there 
was nothing with her except the goat. She slaughtered the goat 


and fed them. When they were leaving, they said to the woman: ~ 


We belong the Quraish tribe and we are going for pilgrimage. 
When we shall return to Medina, you will see us. We will help 
you at that time. Thereafter she fell into extreme poverty and 
came to Medina where she sued to gather the dungs of camels, 
sell them and maintain herself. One day she was passing by a 
lane and Hazrat Hasan sitting in his house saw her and 
recognised her. He purchased one thousand goats from the goats 
of Zakat and gave her those goats along with one thousand 
dinars. He also sent her to Hazrat Hussain who also gave her the 
like amount. Then Hussain sent her to Abdullah who gave her 
two thousand goats and two thousand dinars. Then this woman 
went with four thousand goats and four thousand dinars s to her 
husband. 


Hazrat Abdullah-b-A’mer purchased a house situated in the 
midst of a market belonging to Khaled-b-Oqbah for ninety 
thousand dirhams. When it was night, he heard the cries of the 
family members of Khaled. On inquiry he learnt that they were 
crying for the house sold to him. He said to his servant: Tell them 
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that the house along with the money belongs to them. Caliph 
Harun Rashid once sent a present of 500 dinars to malek-b-Anas. 
When Lais-b-Sa’ad heard it, he sent to Malek one thousand 
dinars along with the dinars of the Caliph. When the Caliph 
learnt it, he was enraged and called Lais who said : I earn daily 
not less than one thousand dinars and I felt ashamed to give in 
charity less than one day’s income. It was reported that Zakat 
was not not due on Lais for his charity and that he did not talk 
withanybody before giving in charity daily to 360 poor men. 


Sayeed-b-Khaled was a charitable man. One day he went to 
Caliph Solaiman-b-Malek who asked him : Have you got any 
need ? He said : I have got debts. He said : How much ? He 
replied: Thirty thousand dinars. The Caliph said : I give you this 
sum for payment debt and another like amount in addition. 
When Imam Shafeyi was in death-bed, he gave death-instruction 


that a certain man would wash him. When he died, the man was 


brought and the written death-instruction was given to him. He 
read itand learnt that he left a debt of seventy thousand dirhams. 
He paid all his debts and éxplained that it was what he meant by 
washing. It is reported that Hazrat Talha was indebted to Hazrat 
Osman for fifty thousand dirhams. One day Hazrat Talha said to 
Hazrat Osman :I have collected money to satisfy’ your debts. 
Hazrat Osman said : O Abu Muhammad, I give it in charity to 
you owing to your religious tendencies. The daughter of Auf 
named Syeedi reported : I went to Hazrat Talha and found him in 
pensive mood. On being asked the reason he said : I have got 
some money for which I am thinking. Call my people. Then his 
people were called and he distributed the money amongst them. I 
asked his servant : How much did he spend to-day in charity ? He 
said : Four lac dirhams. Once a desert Arab came to Hazrat Talha 
and introduced him as his relative and wanted some money. 
Hazrat Talha had a landed property which he sold to Hazrat 
Osman for three lac dirhams and he gave the money in charity to 
the man. | 


CONDEMNATION OF MISERLINESS 


God says : Those who have been saved from the miserliness 
of their minds are the successful ones—59 : 8Q. God says : If those 
who have been given wealth by God show miserliness, they 
should never think that it would be good for them, rather it will 
be harmful for them. The subject about which they are misers will 
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cling round their necks as chains on the Resurrection Day — 


3:180 Q. God says : Those who are misers and enjoin men to be. 


i nd conceal the wealth which God has given, give them 
cee of severe chastisement. The Prophet said : Be cabs 
miserliness, because the nations before you were destroyed for 
miserliness. Miserliness encouraged them to shed blood ae 
themselves and they considered unlawful things as law ey e 
Prophet said : Keep away from miserliness, as the i seh a 
you shed blood among themselves, they considered unlaw i 
things as lawful and they cut off blood connections owing to i 
incitement. The Prophet said : The miser, the wrong doer, oe 
treacherous man and he who treats bad with the people oe is 
control will not go to Paradise. The Prophet said : There are t rag 
destructive things—miserliness which is obeyed, Larginarehy is : 
is followed and self-praise which is considered good. es 
Prophet said : God is displeased with three persons, an te 
fornicator, a miser who give troubles and proud man having ig 
family. The Prophet said : Two conducts do not unite Bie 
believer—miserliness and bad conduct. The Prophet us a oO 
pray: O God, I seek refuge to Thee from miserliness. I seek re Be 
to Thee from cowardice. I seek refuge to Thee from wea o 
age. The Prophet said : Save yourselves from miserliness, 
because the nations before you were destroyed by it. rahi 
enjoined them to tell falsehood and so they spoke apes : 
Miserliness enjoined them to make oppression and so t vey 
oppressed. Miserliness enjoined them to cut of blood connection 
and so they cut it off. 


The Prophet said: Man has got two extreme eaairid 
miserliness and extreme cowardice. One man was killed at t 
time of the Prophet. A woman was weeping for him nln 
Where is my martyr ? The Prophet said to her : Who told you = 
he has become a martyr ? Perchance he uttered such a wor 
which he had no necessity to utter or was miserly with a matter 
for which his expense was necessary. 


reported by Jubair-b-Mutem that when the Prophet 

: Geek aint ae after the siege of Khaiber, some desert sp 
drove him to a place full thorns after begging something ‘ih 
him. The Prophet said : By One in whose hand there is ae ij 
had I had wealth to the numbers of these thorns, I wou : ave 
distributed it among you and you would not have found me 
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miser, liar and coward. The Prophet said : No man has 
miserliness and faith united in his mind, He said : No believer 
should be miser and coward. He said : You say that an oppressor 
is more disliked by God than a miser. What oppression is greater 
to God than the oppression of miserliness ? God says On Oath of 


His glory and honour : No narrow-minded man and miser shall 
enter Paradise. 


Once the Prophet was circumbulating the Ka’ba and founda 
man catching the cover of the Ka’ba saying: O God, forgive me 
by virtue of this holy Ka’ba. The Prophet said: Tell me your sin. 
He said : My sin is greater, greater than mountain, sea, sky, 
Throne, The Prophet said : Is your sin greater than God ? He said: 
God is greatest. The Prophet said : Tell me your sin. He said : I 
had enormous riches and beggars used to come to me to beg. 
Then it appeared to me that they were approaching me with 
sticks of fire. The Prophet said : Be off from me, least I may be 
consumed by fire. By One who sent me with guidance, if you can 
pray for two lac years standing between this Rokan and Maqam 
and then weep so much that your tears runa river and asa result 
trees grow and thereafter you die on miserliness, God will roll 
you down in Hell. Woe to you, you know that miserliness is 
infidelity and infidelity is in Hell. Don;t you know that God Says? 
He who is a miser shows miserliness against himself and those 
who are saved from miserliness of his soul are indeed successful. 


Wise sayings. Muhammad-b-Munkader said : It is 
wellknown that when God does not wish good of a people, He 
give power to the impious of them to rule over them and places 
their provision in the hands of the misers of them. Once a woman 
was praised before the Prophet. They said that she fasts all the 
year round and prays the whole night, but she has got 
miserliness. The Prophet said : Than what good does she posses ? 
The saint Bashr said : Heart becomes hard if look is cast on the 
misers and trouble comes to the hearts of the believers if they 
meet with the misers. Ihya-6-Ma‘az said : There grows love in 
mind for the charitable persons and there grows hatred in mind 
for the misers even if they are virtuous. Once the Prophet Ihya 
(John) saw the devil in his own form and asked him : O devil, 
inform me who is the dearest to you and the most hated ? The 
devil said : The dearest to me is the miserly believer and the most 
hated to me is the charitable sinner. On being asked its cause, he 
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said : Miserliness of the miser is sufficient for me. If aap gis 
man commits sin. I fear lest God shows mercy on him for his 


generosity. — 


MERITS OF ISAR 
(SACRIFICE FOR OTHERS) 


eas ; 
There are degrees of generosity and miserliness. I’sar or 


. sacrifice for others is the highest stage of generosity. I’sar is the 


name of charity to another for a thing which is ea pg by ne 
charitable person himself. So he does not look to his 
inconvenience but gives a thing which he badly needs to remove 
the wants of another. The last limit of benevolence 1s to ae 
the wants of another inspite of the fact that he requires the t ng 
gifted very badly. The last limit of miserliness is to ing fe 0 
one self inspite of the fact that he requires it. He falls i Ae i 
not take medical treatment. He has got greed for many t hare 2 
does not purchase them as they are dear in the mar 7 A 

praised the companions of the Prophet for the pierre oe : 
others inspite of the fact that they required those t pee os 

says: They preferred self-sacrifice when they are in he ant 
Prophet said : If a man has got a desire for staat _ ills 
the desire of another with that thing leaving a hi 
unfulfilled, God forgives his sins. Hazrat Ayesha said : e 
Prophet of God could not eat with his heart’s content for 
consequitive three days till his death. We could have ae a vies 
heart’s content if we wished, but we left our wants unfulfille 


and fulfilled the wants of others. 


ld not gather food 
ce a guest came to the Prophet. He cou 
for a fant his wives. Then an Ansar came soba ee a 
i his guest and to 
t to his house. He placed food refore 
Site to extinguish the lamp. In darkness, the ip earn - ne 
i ith hi there was not sufficien 
was taking food with his guest, as sage eE? 
he guest. The guest ate to his heart's content. 
a the Prophet said to him: God is seep hie you . be 
. i last night and revea 
have treated well with your guest sare 
he wants of others without looking, 
verse : They (Ansars) remove the w oe 
ttribute of God and Isa 
their own wants. Benevolence 1s an a 
= self-sacrifice is its highest stage. The Prophet had peo emett 
of self-sacrifice for which God gave him the title of : 
upon the sublime character"—68 : 4Q. 
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- The sage Sahal Tastair said : Prophet Moses said, O God 
show me the superiority of Muhammad and his followers. God 
said : O Moses, you have got no power to see is superiority. Yet I 
will show you such superiority of his which I have given you and 
all the people. God then disclosed the heavenly region to him. He 
looked to such a rank which was about to destroy him owing to 
its dazzling light. Moses said : For what action, did he get this 
rank ? God said : For such a conduct with which ] have ordered 
him specially. That is I’sar or self-sacrifice for other. O Moses, I 
will feel ashamed to take accounts of any of his followers who 
will follow this I’sar even once in his life time. He will be given 
place in My Paradise which he will wish. 


It is reported that Abdullah-b-Jafar went to see a garden of 
his and on the way he entered a garden of grapes belonging to 
another. He saw a black slave with food in front and a dog was 

present there. The slave threw a piece of bread infront of the dog 
who ate it. Then he gave the dog another piece of bread which it 
at. Thereafter he gave a third bread to the dog which it ate. Hazrat 
Abdullah was looking at it. He asked the slave : What quantity of 
food do you get daily ? He replied : This is what you have seen, 
He asked : Why have you given to the dog without fulfilling your 
need ? He said : There are no dogs in this region. This dog has 
come from a distance hungry. Therefore, I did not wish to eat the 
bread. He asked : How can you go on to- day ? He said : I will bear 
hunger. Abdullah thought within himself : People tell me that I 
am a philanthropic man. I see this slave a more philanthropic 


man. Then he gave the garden to this slave and purchased his 
freedom. 


Hazrat Omar said that whena companion of the Prophet was 
presented with the head of a goat, he said : The want of my 
brother Muslim is greater than mine. He sent it to him. The latter 
also thought likewise and sent it to a third Muslim. Thus the head 
of the goat roamed to seven houses and returned to the first man. 
The Quraish youths one day surrounded the house of the 
Prophet in order to kill him. Hazrat Ali, in order to save his life, 
thought his life insignificent and went to the bed of the Prophet. 
God then addressed Gebriel and Michael and said : I have 
stablished brotherhood among you and gave you equal period of 
life. Who is there among you who can sacrifice his life for another 
? Both of them preferred to save his own life. God then said to 
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him: Why could you not show example like Ali? Ihave etablshed 
brotherhood between him and MUhammad, and Ali is pending 
the night by lying upon the bed of Muhammad in order to save 
the life of the latter. Go to the earth and save him from his 
enemies. Gebriel began to protect im keeping near his head and 
Michael near his feet. Gebriel said to Ali: Blessed you are, blessed 

ou are. There is no comparison with you. God is taking boast of 
you before the angels. God then sent this revelation : There is a 
man among men who sacrifices his life in search for the pleasure 
of God and God is merciful over His servants—2 207Q. 


More than thirty pious person lived with the saint Hasan 
Antqi. Once they stayed in a village within the province of Rai 
with some pieces of bread which were not sufficient for food of 
all. They broke their breads into pieces and extinguished the light 
and sat for eating. When the cloth was lifted up, it was seen that 
the breads remained as they were before. None ate them. 
Everybody showed self-sacrifice after giving opportunity to his 
comrades. : 


Hazrat Huzaifah reported : Many Muslims were martyred in 
the Bittle of Yarmuk. I was seeking to give water to my cousin in 
the battle field. When I founded him, I gave him water to drink. 
Just at that time, a manby his side raised a cry—water, water. My 
cousirn told me to give water first to that man. When I came to 
him with water. I recognised him and he was Hisham-b-A’s. I 
said : 1 am giving ou water. Just at that time, another man was 
crying : Water, 7 ees Hisham then give signal that he should 
first be given water. Before I came to him with water, he breathed 
his last. Then J came to Hisham with water only to find that he 
also had expired. Then I came to my cousin with water only to 


find that hgalso had expired. 


Hazwat Abbas-b-Dihkan rep orted : Man cannot go out of the 
world in the condition in which he came to the world. Only the 
saint Bashar Hafi remained in that condition. At the time of his 
death, one man came to him and complained of his wants. He 
gifted his only shirt to him and put on another after borrowing it 
from another and then he expired. 


LIMIT OF CHARITY AND MISERLINESS 


One party say that not to spend where Shariat orders to 
spend is the limit of miserliness and that he who pays what is 
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obligatory on him is not a miser. Another party say that he is a 
miser who feels pain in giving charity. Similarly there are 
differences regarding limit to charity. Some say that the limit to 
charity is that which is given without rebuke. Some say that it is 
charity which is given without asking. The fact is that wealth has 


peen created with a special object, that is to remove the wants of 
men. No to spend where expense is compulsory is miserliness. To 


spend where it is not compulsory is extravance. The middle 
course between these two extremes is good. God says : Don’t 
keep your hands tieud to your neck, nor spreacitto most 
spreading —7:29 Q. God says : When they spend, they don’t 
misuse nor are miser. They stand between these two—25 : 67 Q. 
So to spend wealth proportionately and to save money to the 
compulsory proportion is generosity. This is not sufficient if it is 
given by bodily limbs buys satisfaction of mind is necessar 

without any dispute or argument. : 


There are two kinds of compulsory expense, compulsory 
according to Shariat and compulsory to preserve honour, dignity 
and manliness. A benevolent man does not hesitate to spend 
according to the requirement of Shariat as well as 
gentlemanliness. If he does not spend as described above, he will 
be regarded as a msier. He who does not spend according to the 
dictates of Shariat is a more miserly man. For instance, if a man 
does not pay Zakat and does not spend for the maintenance of his 
family, he is a more miserly man. ‘If he feels pain in this 
expenditure, he is a miser by nature. To spend for 
gentlemanliness and honour is also charity as narrow 
mindedness is an evil thing. This differs according to the 
economic condition and personality of a man. If miserliness is 
shown to a wealthy man, it is more reprehensible than that 
shown to a poor man. The treatment of miserliness shown to 
family member and relatives is more reprehensible than that 
shown to strangers. Treatment of miserliness shown to neighbors 
is more than treatment to a stranger. Treatment of miserliness 
shown in entertainment is more reprehensible than that shown to 
strangers. Treatment of miserliness shown in foods, dresses 
feasts and presents is worse than that shown in other receipts. So 
want of expenditure where expenditure is necessary is 
miserliness. It is compulsory according to Shariat or gentlemanly 
behavior. The limit of miserliness is not to spend in necessary 
things and proper places. It is better than hoarding riches. So he 
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who does not pay zakat is a miser. To spend for gentlemanly 
behavior is more necessary than to save money. 


There remains another stage which is this. A man spends 


money in his compulsory duties and gentlemanly behaviors if . 


has got surplus wealth and if he does not spend it in charities and 
for those in wants, he entertains the thought of hoarding which is 
miserliness according to pious men though it is not miserliness 
according to the general public. He who spends money 
according to Shariat and gentlemanly behavior, gets release from 
being termed ‘a miser but cannot be called a generous and 
benevolent man till he spends in addition to the optional duties 
for getting higher rank in religion. A man is called philanthropic 
if he spends in charity in addition to his compulsory charities and 
in furtherance of gentlemanly treatments. 


EXPENSE IN GOOD WORKS: He who spends in good 
works can be called philanthropic provided he gives in charity 
with contended mind and under no pressure or hopeful of any 
service or reward. A female saint went to Habban-b-Helal who 
was at that time surrounded by his disciples. The woman asked 
them : What is sakhawat or philanthropy ? They said : Charity 


expense and self- sacrifice. The woman said : It is worldly charity | 


with satisfaction of mind without being dissatisfied in divine 
service. The woman asked : Don’t you hope for reward therefor ? 
They replied : God promised to give ten rewards for one act of 
charity. The woman said : If you get merits in exchange of an act 
of charity, how can it be called philanthropy ? The woman said : 
The meaning of philanthropy to me is to give charity with 
pleasure of mind in obedience to God’s commands without 
hoping for reward. Another female said that philanthropy means 
sacrifice of life along with expenses of money. The saint 
Mohasshi said : The meaning of charity in religion is to sacrifice 
one’s life for God voluntarily and not under compulsion without 
hoping any reward. 


MEDICINE FOR MISERLINESS: Know, O dear readers, 
that miserliness arises out of love for wealth which again comes 
to pass for two reasons—(i) to satisfy passions and desires which 
cannot be fulfilled without wealth and hope for long life. Hope 
for long life is conjoined with the existence of children and it is 
also a cause of miserliness. The Prophet said : Children are the 
cause of a man’s miserliness, cowardice and ignorance. The 
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second cause of love of wealth is love for wealth itself. There are 
men whose habit is to hoard money and not to spend even 
though they have got sufficient wealth to meet the necessary 
things during the rest of their lives. It is seen that one has got no 
children in his old age but he has got enormous wealth. Still he 
does not pay Zakat and does not undergo treatment for his 
diseases. Rather he worships money and loves it for itself. Even 
he buries money under the ground although he knows that after 
his death his money will be destroyed. This is extreme 
misguidance. 


The medicine of every disease is to apply the opposite thing 
to the root cause of the disease. The medicine of greed is 
satisfaction with little and patience. The medicine of long hope is 
the remembrance of death too much and to think of sudden death 
of contemporaries. Similarly the medicine of miserliness is to 
remember its condemnation by the Quran, Hadis and wise men 
and to spend money in charity without which the disease of 
miserliness cannot be removed. Another nobel method of 
removing itis to remove one evil by another evil. In other words, 
spend money to acquire name and fame and to be known‘in the 
society as a great philanthropic man. Though the motive is an 
evil, yet it will habituate you to spend money. So acquire the will 
of show by removing the evil of miserliness. So a lesser evil is 
sometimes good to remove a greater evil. The weak evils become 
the object of food of the strong evils, till there remains only one 
strong evil after all the evils are crushed. This is just like some 
worms eat up the dead body of an animal. The strong worms eat 
up the small worms after meat is finished, till there remains only 
one strong worm which also dies in the end for want of food. 
Miserliness orders boarding of wealth. When it is not hoarded 
but rather spend again and again inspite of unwillingness, there 
occurs the death of miserliness and expense becomes the habit 
and no difficulty is feltin spending. 


The medicine of miserliness is based on knowledge and 
action. To know the evil of miserliness and rewards of charity 
and generosity is the medicine based on knowledge. To give in 


.charity inspite of unwillingness is the medicine based on action. 


A king was presented a most valuable cup made of rare pearls. 
The king was greatly pleased to get it and asked a wise courtier 
how he liked it. The courtier said : I consider it as a great danger 
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and perchance it will throw you into want and distress. The king 
said : How can it be? The courtier said : If itis broken, it will bean 
object of your great repentance as the like of it will not be found. 
If it is stolen by a thief, you will feel its want very keenly. By 
_ chance the cup was broken or it was stolen. The king then felt 
very much worried and said that the saying of the wise courtier 
was correct. This event is applicable to all things of the world. 


DUTIES ABOUT WEALTH: For the above reason, wealth is 
good from one point of view and bad from another point of view. 
Wealth is like a snake. The charmer takes out its poison after 
catching it. A lay man will be struck with poison if he catches it 
without knowing its charms. So whose goes to catch the snake of 
wealth before knowing its charms, it becomes and object of ruin. 
There are five charms of the poison of wealth. Every rich man 
should know them. 


(1) First charm is to appreciate the benefit of wealth, why it 
has been created, what is its necessity and why should it be 
earned—these should be known beforehand along with the fact 
_ that wealth beyond necessity should not be kept. 


(2) Second charm is to search the mode of earning wealth. 
Unlawful earning is to be given up like poison as bribe-taking, 
begging, stealing etc. 


(3) Third charms is proportion of earning wealth. Earning of 
excess wealth should be avoided. It should be earned only what 
is necessary. What is necessary of food, cloth and habitation 
should be earned. There are three stages of each of these three 
subjects—low, middle and high stages. So long you remain near 
the low stage and near the necessary limit, you have got right 
therein. When you cross that limit, you will fall in the lowest. 
Hell. 


(4) Fifth charm is to keep honest and good motive in earning 
money, in expenditure and saving. Earning money is necessary 
to gain easiness in doing divine service. If money is acquired 
with this intention, it will to injure you. Hazrat Ali said : If one 
becomes owner of all the things of the world and thereby he 
wishes to have the pleasure of God, he can be called worldly 
renunciated man. If one, however, renounces all wealth but does 
not wish to have the pleasure of God, he cannot be called a 
worldly renounced man. So in all your actions and movements, 
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keep yourself confined to the divine service and those things 
which help it. The actions which are nearest to divine service are. 
food and removal of wants which are helps to divine service. If 
by these action, your object is divine service, they are considered 
as divine service. So every worldly action if done for getting 
divine pleasure is divine service. Your dress, your sleep, your 
eating and drinking are all divine services if done with that 
object. What you earn beyond what is necessary should be spend 
for the good of the people when they require it. A certain poet 
said : 


The world is like a serpent that pours poison, . 
But the snake salutes one who knows its charms. 


CONDEMNATION OF WEALTH 
AND PRAISE OF POVERTY 


We shall show here that poverty is better than wealth by 
some illustrations, stories and sayings. 


Jesus Christ said : O dishonest learned an, you fast, pray, pay 
zakat but you do not do what you were ordered and you read 
what you do not do. What you utter is very bad. You utter Tauba 
by mouth but you follow in heart your passions. Your Tauba by 
mouth will come to no use. You keep your outer appearance neat 
and clean but you keep your mind polluted and unclean. I will 
tell you with truththat you should not become like a sieve. Subtle 
things come out of a sieve and only outward forms remain. 
Words of wisdom come out of your mouth, but hatred and evils 
remain in your mind. O worshipers of the world, how can you 
gain the fortunes of the next world when there is no end of your 
greed and temptations ? I tell you with truth that your hearts are 
weeping seeing your actions. You have placed the world under 
your tongue and actions under your feet. 


I tell you with truth that you have destroyed your next world. 
Earthly good is dearer to you than the good of the next world. 
Who are more losers than you ? Had you known, you would have 
gained for yourselves. You show path to the travelers, but remain 
in the same place being misguided. You call the worldly people 
to give up those things for you. Stop, stop, alas for you. What is 
the use of keeping a lamp on the top of the house in a dark house ? 
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Similarly what will be the use of keeping the lamp of education in 
your mouth? 


(3) O worshipers of the world, you are not like the pious men, 
like the free respected men. It is a wonder that the world will cut 
off your roots and throw them over your faces and then enter 
your nostrils. Then it will throw you into Hell. 


The sage Haris said: O brethren, three evil learned men are 
the names of the people and their trials. They are attached to the 
wealth of the world and eager to the worldly advancements. 
They have preferred this worldly treasures than those of the next 
world and humilitated religion for the world. They are owners of 
high rank in this world but losers in the hereafter. Don’t you see 
that the Prophet said : Don’t hoard up wealth on the plea that the 
companion of the Prophet Hazrat Abdul Rahman-b-Auf was a 
great rich man during the time of the Prophet: When he died, 
Hazrat Ka’ab said that he earned lawfully and left lawful wealth. 
When the companion Abu Zarr heard it, he flew into rage on 
Ka’ab and found him near Hazrat Osman and said : O Ka’ab you 
think that there is no fault in the wealth left by Abdur Rahman. 
The Prophet took me one day to the mountain of Uhud and said : 
O Abu Zarr, the rich will become poor on the Resurrection Day 
except those who spend to their right, left, front and back and 
their numbers are few. O Abu Zarr, if there be my wealth equal to 


the mountain of Uhud, it would not be good for me if I leave 


therefrom even two qirats at the time of my death. You wish to 
have greater wealth but I wish to have little. Abu Zarr said to 
Ka’ab : You say that there is no fault in properties left by Abdur 
Rahman. Then he went out. 


Hazrat Haris said : We heard that there was a great row when 
several camel loads of merchandise of Abdur Rahman arrived at 
Medina. Hazrat Ayesha asked : Why is this row ? He was told 
that merchandise had come. Then he said : I heard the Prophet 


_ say : I saw paradise and saw that the poor refugees are entering 


paradise. I saw no rich man entering there except Abdur Rahman 
whom was going there crippling. Abdur Rahman said ; 1 give in 
charity in the way of God all these merchandises and I give 
liberty to all the male and female slaves along with it, so that I can 
enter paradise with them running. The Prophet said to Abdur 
Rahman : You will enter Paradise first among my rich 
companions, but you will enter there crippling. 











Vol-Ill Love of wealth 203 


Riches of companions: It is true that some companions of the 
Prophet had riches. But these riches were for expense for those 
who were unable to earn and in the ways of God and His Apostle. 
They earned lawfully, spent lawfully, are lawful foods, paid dues 
of wealth and were not misers. they threw almost all the riches on 
the way of God and preferred poverty for themselves. They felt 
sorry when wealth came to them and thought that punishment 
for sins approached them. When they saw poverty coming to 
them, they welcomed it. A certain companion used to say : I feel 
joy when there remains nothing in my house at dawn and the 
Prophet is my ideal. I become grieved when there is something in 
my house as the. Prophet is my ideal. The Prophet said : those 
whose bodies grow by luxurious enjoyments are the worst 
among my people. he also said : He who is grieved at the loss of 
his earth in the world comes one month near Hell. He also said : 
Love of the next world goes away from the heart of a man who 
loves world and feels joy at it. 


The companions of the Prophet saved themselves’ from 
lawful things more than the way you save yourselves from 
unlawful things. What is now not a fault with you was the 
destructive fault with them. They used to look upon misers’ sins 
as great as you regard great the great sins. What you regard as 
lawful wealth was considered by them as doubtful. They used to 
fear nonacceptance of their good works you fear it now for your 
bad deeds. Your fastings are like their non-fastings. Your efforts 
in divine service are like their rise and sleep. Your entire good 
deeds are like one of their sins. A certain companion said : I have 
given up seventy soucress of lawful earnings lest I fall in an 
unlawful thing. The Prophet said : He who dares to accept 
doubtful things. A certain sage said : Don’t you know that to give 
up one dirham for fear of God is better for you than to give in 
charity one thousand gold coins of doubtful nature between 
lawful and unlawful things ? 


A certain companion said: It does not seem good to me that I 
earn one thousand dinars lawfully and spend it in the way of God 
for which I lose prayer of congregation. The people asked him : 
What is its reason ? He said : The reason is that I will not be able to 
absolve myself from accounts of such a nature on the 
Resurrection Day. God will say :O My servant, wherefrom have 
you earned this money, and in what way have you spent it ? 
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Inspite of the wealth being lawful, they gave it up for fear of 
rendering accounts. There are some cases that whena companion 
got heritage, he gave it up for fear that it might injure his mind. 
The Prophet said : He who will face accounts will get 
punishment. He also said : On the resurrection day, a man will be 
brought for rendering accounts. He earned wealth illegally and 
spent it illegally. He will be said : Take this man to Hell. Another 
man will be brought. He hoarded lawful wealth and spent it 
legally. He will be said : Wait, Wait. Perchance you could not 
pray in time in search of it and could not make prostration well. 
He will say : O Lord, I have earnéd lawful wealth. I did not 
destroy your compulsory duties. He will be said : Perchance by 
boast of your wealth, you rode on a good conveyance, put on 
valuable dresses and took pride. He will say : O my Lord, I have 
not taken boast. God will say : You have perchance not 
performed your duties toward your relatives. orphans, poor, 
travelers. He will say : I did not neglect my duties. I earned 
lawfully and spent lawfully. He will be saint : Bring gratefulness 
for the food, dirnk and other dubious things that I gave you. Thus 
God will be asked questions to him. 


The Prophet said : The poor refugees will enter paradise five 
hundred years befo-e the rich refugees. He also said : The poor 
believers will enter paradise before the rich believers. They will 
be engaged in enjoyments of food and drink when the rich will 
remain been down on their knees. God will say : I have got 
questions to ask you. You have wielded power over men. you 
were kings and rulers over them. Now inform me what actions 
have you done with the gifts I gave you? 


Once Hazrat Abu Bakr was thirsty and cold drink with 
honey was brought to him. He drank it but soon after began to 
weep profusely. On being asked the reason, he said : Once I 
was with the Prophet and there was nobody else. He was 
throwing away something from his body and saying : Be off 
from me. I. said : May my parents be sacrificed to thee. I don’t 
see anybody before you. Whom do you address ? He said : To 
the world. It has extended it -hands and neck towards me and 
said : O Muhammad, take me. I said : Be off from me. The 
world said : O Muhammad, though you have saved yourself 
from me, your successors will nct be able to save themselves 
from me. I feared lest 1 would be that man. 
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A certain pious successor of the companions was asked about 
two men-who among the two is better. One man searches wealth 
in a lawful manner, shows kindness on relatives and spends in 
good works. Another man gives up wealth and does not search 
for it. he said : By God, there is a great deal of difference between 
them. He who gives up wealth is better and there is between 
them the distance of east and west. The Prophet said : Those who 
will be the chiefs in Paradise among the believers are those who 
could not procure their night meal after their morning meal, who 
did not get any loan when asked for, who had no cloth except 
what they got to cover their shame and who could not procure 
even their necessary things, yet they were satisfied with their 
Lord at all times. They are those persons on whom God showered 
His blessing—the prophets, the truthful, the martyrs and the 
religious people. How good they are as companions. 


After these narrations, if you want to hoard up wealth and 
promise that you will do it for good works, your word will not 
come out true. In this age, we are deprived of lawful things. How 
can we except to live on lawful food and lawful dress? Abu 
Omamah Baheli reported that Sa’alaba once asked the Prophet : 
O Prophet of God, pray to God that He may grant me wealth. He 
said : O Salalaba, to express gratefulness for little wealth is better 
than enormous wealth for which gratefulness cannot be 
expressed. He said : O Prophet of God, pray to God that He may 
grant me wealth. He said : O Sa’alaba, will you not adopt an ideal 
? Are you not satisfied to be like the Prophet of God ? Beware, by 
One in whose hand there is my life, if I wish, this mountain will 
be filled up with gold and silver. He said : By One who sent you 
as a true prophet, if you pray to God to grant me wealth, I will 
pay the dues of everyone, I will do this and that work. The 
Prophet prayed : O god, give provision to Sa’laba. he took some 
goats which began to increase like worms. He began to live with 
those goats in the suburbas of Medina He could not pray in 
congregation except noon and afternoon prayers. When the goats 
increased to a great deal, he could not pray in congregation 
except Jumma prayer. When the goats still increased, he gave up 
Jumma prayers also. One day the Prophet enquired of him when 
he did not find him in congregation. The people said : He is 
engaged in grazing goats in the outskirts of Medina. The Prophet 
said : O Sa’laba, alas for you. Then the following verse was 
revealed—Take Zakat from their properties. That will purify 


— 


206 The Book of Destructive evils Vol-Ill 


them and pray for them. Your prayer is consolation to them. This 
is the first verse for the realisation of Zakat. 


- The Prophet engaged two persons to realise Zakat from the 
Muslims. They both went to Sa’laba and asked Zakat from him in 
accordance with the order of the Prophet. He said : It’s nothing 
but poll-tax. Show me your letter of appointment. When it was 
shown, he said : It is the sister of Poll-tax. They returned to the 
Prophet and informed him of it. Then God revealed this verb : 
These are such persons among them who promised to God : If He 
grants them wealth, they will pay its dues and becomes religious 
man. When He granted them wealth, they were miserly to that 
and turned their faces. So He punished them with such hypocrisy 
which will last up to that day on which they will meet with God, 


as they promised with God and treated falsely. 


At that time, there was a relative of Sa’alaba near the Prophet. 
He informed Sa’laba of this verse. Then Sa’laba came to the 
Prophet and requested him to take Zakat from him but he said : 
God prohibited me to take your Zakat. He then began to besmear 
dust on his face and the Prophet said : This is your action. I have 
enjoined you but you have not obeyed me. Then Sa’laba returned 
to his house. After the demise of the Prophet, he came to Abu 
Bakr who too refused to accept his Zakat. Thereafter he went to 
Hazrat Omar who also refused to accept it. During his Caliphate. 
Sa’laba died. 


This will show you how wealth works in the minds of the people. 


The Prophet preferred poverty for himself and his family 
members. Hazrat Imran-b-Hussain said that he had rank and 
honour before the Prophet. One day Prophet said to him: O Imran, 
will you go with me to see the illness of Fatima, daughter of the 
Prophet of God ? Then I said. O Prophet of God, I will go with you. 
Then we came to the house of Fatima. When the Prophet knocked at 
the door and sought permission to enter the house, she said : Who is 
with you ? He said : Imran-b-Hussian Fatima said : By One who sent 
you a prophet with truth, I have got nothing to put on except an old 
blanket which does not cover my whole body. The Prophet said : 
Cover your head with a piece of cloth. Then after permission, the 
Prophet entered with Imran. When questioned about her health, 
she said : By God’s mercy, I have got a pain. Besides this, I have got 
nothing to eat. Hunger gives me trouble. At this the Prophet wept 
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and said : O darling, have patience I am more honorable near God | 
than you. If I prayed to my Lord, He would have given me food, 
but I prefer then next world more than this world. Then he placed 
his hand on the shoulder of Fatima and said : Hear a good news. 
By God, you will be the queen of the women of Paradise. Fatima 
asked : Then where will be Asia. wife of Pharaoh and Mary, daughter 
of Imran ? He said : Asia will be the queen of her contemporary 
women and Mary will be the queen of her contemporary women and 
Khadijah will be the queen of her contemporary women. You will all 
reside in buildings made of jewels where there will be no sorrow. 
Then he said to Fatima: Remain satisfied with my cousin Ali: By God, 
I have got you married to such a person who is the king of this world 
and of the next as well. Now see how the Prophet preferred poverty 
for his beloved daughter. 


Hazrat Aas reported that a man wished to accompany Jesus 
Christ in his travel. They both came to the bank of a river and sat 
to eat their morning meal with three pieces of bread. Each of 
them ate one bred and there remained one bread only. Jesus 
Christ then got up and drank water in the river. On return he did 
not find the remaining bread there and asked his companion : 
Who has eaten the bread ? He said : I don’t know. Then they both 
went on their journey till they found a deer with two young 
ones. They caught one, sacrificed it and ate its meat. Then Jesus 
Christ said to the young one : Rise up with the permission of 
God. Then it rose alive. Then he asked his companion : By Him 
who showed you this miracle, tell me who ate the remaining 
bread ? He said : I don’t know. Both came to the bank of a river 
and Jesus caught the hand of his companion and crossed it by 
walking over it and then asked his companion : By One, who 
showed you this miracle, I ask you : Who ate the remaining 
bread ? He replied again : I don’t know. Then they reached a 
region full of dust. Jesus Christ gathered a heap of sands 
together and said : Be gold by the permission of God. Then Jesus 
Christ divided it into three portions and said : One portion is for 
myself, another for you and another for that man who ate the 
remaining bread. Then the man said : I ate the remaining bread. 
Jesus Christ said : All the divisions of gold are for you. Then he 
became separate from him there and went away. 


The man met in that place two other men who saw the heaps 
of gold and wished to get them all by killing the man. They sent 
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the man to purchase foods for them. The man thought to kill the 
two persons and so he went to purchase breads. He purchased 
poison and bread and mixed them together and came to the two 


men. The two men thought that they should kill the other man. 


when he would come with the bread and appropriate the heaps 
of gold. When the man came with food mixed with poison, they 
at once killed him. They then ate the bread mixed with poison 
and soon expired. The dead bodies of three persons lay there. 
Jesus Christ returned by that way and saw the dead bodies and 
said to his companions : It is the world and so fear the world. 


Once Zul-Qurnain (Alexander) came toa people who had no 
wealth. They dug graves and prayed therein. They used to eat 
grass like lower animals. Alexander called the chief of them but 
he refused to come saying : I have got not necessity to go to him. 
Alexander himself went to him and said : I find you in sucha 
condition in which I found no man. You have got nothing of this 
world. Don’t you use gold and silver ? They said : We hate these 
two things and whoever gets them wants them more. We want 
what is better than that. He asked them : Why do you pray within 
graves ? They said : When we look to the graves, the world cannot 
attract us. Alexander asked : Why do I not see you taking food ? 
They said : We hate to make our bellies graves of meat and take 
grass and leaves as our necessary food. This is sufficient for the 
children of Adam. All things become equal if they go down the 
belly, be they delicous foods or leaves. Then he took a skull from 
behind Alexander and asked : O Alexander, do you know whatis 
this ? He was king of a vast empire but he began oppression. 
When God saw it, He caused his death and dug his skull 
underneath the ground. Thereafter he dug out an old skull and 
said :O Alexander, do you know who was he ? He came after the 
former king. He treated well with his subjects and did good and 
established justice. God will reward him on the Resurrection 
Day. Then he took a skull with two horns and said :O Alexander, 
look to this man having two horns like you. Alexander said : Can 
I live with you and can I get you as my friend and member ? He 
said : We can’t live together in the same place, as all men are year 
enemies but they are our friends. Alexander asked : What is its 
reason ? He said : They are your enemies because you have got 
vast empire and enormous wealth, and they are our friends 
because we have got nothing in this world. Then Alexander went 
away from that place. 











CHAPTER VIII 
LOVE OF POWER AND SHOW 


The Prophet said : the greatest of what I fear most for my 
followers is Riya or show of piety and secret greed. It is more 
secret than the movements of black ants on a smooth Stone in the 


darkest night. For that reason, the experienced learned men have 


become baffled to save themselves from its injuries. By it the 
religious men are tried as they want to get respect from the 
people for their learning and piety. They wish to get praise and 


_ Tespect in meetings. When show is a secret disease and a great 


window for the devil, the causes of show should be known, We 
shall divide this chapter into two sections-(1) Love of power, 
name and fame and (2) show. 


SECTION I 
LOVE OF POWER, NAME AND FAME 


Know, O dear readers, that lover of name and fame is bad and: 
to live in an unknown state is good, but if name and fame spread 
without search, it is not bad. The Prophet said : It is sufficient for 
the evil of a man if he is shown by fingers regarding his temporal 
and spiritual worlds. But he is saved whom God saves. He also 
said : God does not look to your figures but He looks to your 
hearts and actions, Hazrat Ali said : spend but don’t disclose it. 
Don’t raise your personality to attract attention of the people, 
rather keep it secret and remain silent, you will then remain safe. 
The pious men will be satisfied with you and the impious people 
will remain dissatisfied. Hazrat Ibrahim-Adham said : He who 


-loves name and fame does not know God to be true. Abu Ayyub 


Saktani said : By God, a man does not know God to be true till be 
knows well that his address should not be known by anybody. 
When many people gathered in the assembly of Zikr of 
Khaled-o-Ma‘ad, he used to go away fromit. ; 


Once ten persons were walking with Hazrat Talha. He said : 
It is the wing of greed and bed do Hell. Once Hazrat Ibn Mas’ud 
came out of his house when a host of men were following him. He 
said to them : Why do you walk behind me. By God, had you 
known why I keep my door closed, two of you would not have 
followed me. Once Hasan Basari came out followed by a group of 
people, He said to them : Have you got any necessity with me? If 
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ot, itis good or else it is not good to have this feeling in 
the ae a ballever. Once Hazrat Ayub came out mre 
people followed him, He said : Had I not known that God aunble 
that I hate your following me, I would have feared the a ike 
God. sufyan Saori said : The wise men of yore hated the dress - 
which the people looked with prolonged eyes mie a sia : 
requested Bashr-b- Hares to advise him. He said : He who lov 
name and fame does not get the taste of the next world. 


MERITS OF STAYING BEHIND THE EYES OF MEN 


rophet said : there are many a man whose body is 
saeeren cid dust, whose hairs are disheveled whose ere is 
torn who is disregarded by men, but be fulfills his promise o ken 
in the name of God. If he says : O God, I seek from you ee re 
God will grant him Paradise. When he seeks anything a : 
world, He does not give it to him. The Prophet said : Sha : ah 
inform you of the dwellers of Paradise?- every whe a 
neglected man. If he is given oath in the name of God, ares m 
to fulfill it. Shall I not inform you of the inmates of Hell: 2 
proud, haughty and harsh man. The Prophet said : those who ze 
dishevelled in hairs, dust ridden, dressed with torn amie 
clothes, hated by people, those who are not given aaamnti to 
go to the ruler when prayed for, who are not given gir . in 
marriage when sought, who are not heard when they naa ose 
wants and complaints are extinguished in their minds-they ae 
_ the dwellers of paradise. If their light is distributed ore e 
people on the Resurrection Day, it would be sufficient for them. 


The Prophet said : There is such man among my followers 
who is not siven gold coin when begged for, who is sere paket 
silver coin when begged for, who is not given a eae o - oO : 
when begged for, but who is given even Paradise by Go w ia : 
is prayed for to God. If he wants from Him ee 2 bee 

-world, he does not give it to him. Don’t think that ? oes 
dissatisfied with him as God does not give him anything : 7 
world. How many men there are dressed with tattered ; 2 . 
whom God make to fulfill their oaths if made in the name of God. 


-e ) that Hazrat 
Caliph Omar entered the mosque and saw 
ieee Jabal was weeping by the side of the grave of ae 
Prophet. One being asked the reason of his weeping, he said : 
heard the Prophet of God say : A little show is Shirk or setting up 
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partner with God. God loves religious men who are not searched 
for in their absence, who are not taken notice of even in their 
presence, whose hearts are lighted by the light of providence and 
who are free from all sorts of darkness end dirtness. Once there 
was famine in Medina. There was a religious man there whom 
the people considered as mean. He stayed in the mosque of 
Medina. When the people were engaged in prayer to God to ward 
off famine, a man with tattered clothes came there, prayed two 
rak’at in short and then began to invoke God with his hands 
spread out : O Lord, I swear by you, shower rain just now. Hardly 
had he raised up his hands and his invocation ended, the entire 
sky was filled up with clouds and there was shower of rain. It was 
so profuse that the dwellers of Medina feared to be drowned, 
Then he prayed : O God, you know best that it is sufficient for the 
people, so lift up rain. Then the rain stopped. The religious man 
followed the man who prayed for rain and recognised his abode. 
Why he went to him at dawn, he came out and said : I have come 
to you on account of necessity. He said : Tell me your necessity. 
He said : Oblige me by accepting my invitation. He said : God is 
pure. It is a wonder that I would oblige you by accepting 
invitation. Then he said : How did you acquire the rank which I 
saw? He said : | obeyed what God ordered me and prohibited me. 
So [invoked God and He accepted my invocation. 


Hazrat Ibn Masud said : Be fountain of learning, be light of 
guidance, be lamp of night, be jewel of heart and put on old 
clothes, you will be known to the dwellers of heaven and live 
unknown to the dwellers of this world. The Prophet said : God 
says : The object of envy is that believer who makes light the 
burden on himself, gets delight in prayers, good in divine 
service, worship[s in secrecy, lives behind the eyes of men, is not 
shown by fingers and keeps patience. The Prophet made a sound 
by his hands and said : His death is quick, his heritage is very 
little and his mourners are very few. 


Hazrat Abdullah-b-Omar said : The dearest man to God is 
Goraba. The people asked : Who is Gorabah? He said : He who 
flees away from the society with his religion and gathers together 
with Jesus Christ on the Resurrection Day. Sufiyan Soari said : I 
wish to see myself with the poor of Medina who live in want of ' 
necessary food and with difficulty. The sage Fazil said : If you can 
make yourself such as the people do not know you, it is better. 
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You should bein sucha condition that nobody can know you and ‘ 


nobody praises you. It does not matter if you become mean 
before the people but good to God. 


Question : Is there more fame for anybody than that of the 
Prophets and learned men? Have they lost the merits of not 
remaining behind the eyes of men? _ » % a 


Answer: Search for name and fame is bad, but if name and 
fame come from God without seeking them, itis not bad. Itis true 
that it is injurious for the weak and not for the strong. The weak 
man is like a drowning man with whom many men are about to . 
be drowned. Nobody among them should help him as they have 
chance of being drowned and nobody can help another. The 
drowning man should introduce himself to the strong man, so 
that he may rescue him and get merits. ere re 


CONDEMNATION OF LOVE OF POWER : God says : I 
have kept the next world for those who no not wish to have fame. 


in the world or create disturbance—28 : 83. Q God says : I will . 


give those who wish to have this world’s life and its grandeurs 


- full rewards of their activities therein and those rewards will not 
be reduced. They are those for whom there is nothing in the next _ 


world but Hell fire and what they did therein will be baffled. 


This will be result on account of the love of power and there is — 


the greatest delight in love of power out of all worldly delights. 
The Prophet of God said ; Wealth and power grow in mind 
hypocrisy as raih grows herbages. He also said : As two hungry 


wolves do injury by entering the pound of goats, So fame and — 


wealth destroy, the good qualities of a believer by entering into 
his religion. The Prophet said to Hazrat Ali : To follow the 
dictates of passion and greed for praise destroys mankind. 


MEANING OF LOY® OF POWER: Know, O dear readers, 
that wealth and love of power are two worldly things. Wealth 
means possession of beneficial thing and love of power means 
exercise of power over those from whom search is made to get 


allegiance, obedience and honour. As a rich man meets his | 


objects and necessities by being the owner of gold and silver so 
the possessor of power keeps the minds of the public subdued in 
such a manner that they do whatever he wished them to do. 
Man’s mind cannot to subdued without belief and introduction, 
and physique and wealth are subservient to mind. If mind can be 
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subdued physique and wealth are | | | 
ibdued, Je an also subdued alon i 
mind. The condition of mind again is the arora 


knowledge and idea. As a man loving wealth likes to be owner of | 


servants and slaves, so one who loves power to subdue free’ 


eople and to get thei i ; 
Cade a to g r services. Loves to be the owner of their 


, Pisce cag tbrplt eats The reason of love of power 
silver are loved, rather love of i 

more than that. Gold and silver are n Se an 
e not loved for their sak 

for the fact that therewith necess ings cal pra) 
or the f ( ary things can be purch 

Similar is the case with love of r, use i aa eek 

a power, because it means to bri 
the mind of another under one’s control. There are three uk 
which power is more loved than wealth. | i 


@) First cause : To get wealth by power is easier than to get 
power by wealth. It a kind man. or a man who renunciated a 
world wishes to earn money, it is easier for him as the wealth f 
those whose minds have been brought under control is under hi 
control. So power is an weapon to earn money. If there is po : 
wealth comes, but if there is wealth, power does not ust in alll 
circumstances. For this reason, power is more liked than wealth 


? Second cause: Wealth is easily ruined and thiefs and 
aie : apa it. Bea may have greed to get it and there 
essity of keeping guards to save it. Th i 
thoughts in mind for its u Se ee eRe 
pkeep. When a man can bec 
of human minds, these calamiti ) ae cee 
nan minds, ities do not appear. P i 
wealth over which thiefs hav ptr Nie eaten 
3 have got no control, oppressors h 
got no power and power is safe from theft and eunden a 


(3) Third cause: Right over mind increases gradually wi 
efforts, as when the minds of the people fall into ee nar or 
respect of a man, the superiority of his action and knowledge is 
re by endless mouths for whcih his name and fine 
Lae a result many minds bend down to show respect to 

m. On the other hand, wealth does not increase without efforts. 


Reader ed free from love of wealth and power for two 
heces ee i spar ai is Open and another secret. The open reason 
hee ee . 2 hao Aman possessing enormous wealth hopes 
Behe: feestoneh t and there is no limit to it. For this reason, the 
ii ape : There is no satisfaction of two greeds, greed for 

wledge and greed for wealth. Love of power is like that 
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disease. He wishes that people from distant places will come and 
show respect to him. The second cause is more powerful. The 
soul of man is included within the commands of God. God says: 
They ask you about soul. Say; It is a command from my 
Lord-17:18 Q. It is therefore included within the spiritual world 
and there is no permission to explain it and the Prophet also did 
not explain it. 


‘ Soul has got four natures, animal nature, the nature of 
ferocious beasts, devil’s nature and divine nature. Soul’s animal 
nature is food, drink and copulation. Soul’s nature of feroeious 
beast is to kill, assault and give trouble. Soul’s divine nature is to 
boast, seek honour, power, love of lordship etc. As there is divine 
command in soul, it loves divine nature. It means full knowledge 
of Tauhid or unity of God and to know that God has got no equal. 
The perfection of sun is in its uniqueness Had there been another 
sun, there would have been harm to the sun and it would not 
have retained power as it would not been unique in shedding its 
luster. God. is unique in His existence as there is existence of 
nothing along with Him. Whatever exists besides Him is sign of 
His power and it has got no independent existence Everything 
exists for His existence. Rather he expresses Himself through His 
creations. He has got no equal. The sun suffers no loss because of 
its shedding rays throughout the world As rays are included 
within the sovereignty of one sun and cannot be separated from 
it, similar is the case with God who domina’es over everything in 
the world and there is no existence of anything without Him. 
Whatever exists in the world is lighted through His radiant light. 


Every man is an object of love by nature as he is unique in his 
attributes, as Pharaoh said: I am your highest Lord - 79 : 24 Q. 
There is no man in whose mind this does not exist but he does not 
express it Slavery is compulsory in nature but power is dear. As 
man’s soul has got connection with God, it is natural with him to 
seek power and lordship. All things are divided into three 
classes- (1) Some things which are naturally unchangeable, for 
man cannot see things such as God’s existence and attributes. (2) 
Some things which are changeable an the creations have no 
power over them, such as sky, stars, angels, jinn, devil 
mountains, rivers and seas and the wonderful matters beneath 
mountains, rivers and seas. (3) Some things which can be 
changed by men such as earth, minerals, trees. So there are 
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principally two kinds of things - one kind of things can be 
changed by men such as things made of earth; and another kind 
of heavenly things cannot be changed by men, such as existence 
of God, angels, jinn. 


Man loves the sky as he wishes to extend his power of 
research and investigation of its secrets. The thing that comes 
within the preview of knowledge is included within knowledge 
and the wise men rule over them. For this reason, man loves 
knowledge about God, angels stars, sky and the wonderful 
matters underneath the oceans and mountains. It is a part of 
power and lordship. Another kind of things are underneath the 
ground. Man has got power over it. it is also of two kinds, 
material and immaterial. Material things are wealth, gold, silver 
etc. Man wants to lord over them and loves to hoard, spend and 
give them in charity. It is termed as power which is included 
within the supreme power of God. It is naturally dear to men. 
Immaterial things are minds of men. Men love power to lord over 
minds of peoples. So the object of mind is full and complete 
progress in knowledge and power. . 


They have got different steps and degrees. There are real and 
unreal progress. Unreal progress arises out of three causes. The 
first cause is that the subject of knowledge of God is limitless, 
while man’s wisdom is limited. So if the knowledge of man 
increases, he becomes much near God. The second reason is the 
connection of God’s knowledge with the objects of knowledge 


_ and the full expression of the objects of knowledge. As.man’s 


knowledge is limited, the more is the knowledge of a man 
regarding God, the more be becomes near God. The third reason 
is that God’s knowledge is ever lasting and eternal without any 
loss or decrease. So whoever’s knowledge is not changed with 
regard to the object of knowledge, he becomes very close to God. 


The objects of knowledge are of two kinds - changeable and 
unchangeable. Knowledge of changeable thing is described 
below. You know that Zaid is in a house. This knowledge is not 
perfect as Zaid may not be in that house and might have gone 
out. This knowledge is faulty and not sufficient. This applies to 
everything in the world. Knowledge about unchangeable thing is 
that of God, His attributes, His creations and His conduct of 
heavens and earth and their arrangements. He who acquires 
knowledge of these things comes near God and this knowledge 
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ains with his soul even after his death. It will serve as a 
icone light which will run in front and sides. Then they will 
say: O my lord, perfect our light. This knowledge will be a 
valuable asset at that time. This is a secret lamp. He who has got 
no such secret lamp cannot expect perfection of his light. He who 
has got no basic spiritual knowledge of God cannot expect to get 
that light and will remain in darkness from which there will be no 
outlet. It will be the darkness of the fathomless bottom of sea. No 
benefit will be derived without that spiritual knowledge, 
Knowledge of literature or poetry or science will be of no avail on 
that day, however export it is. The knowledge of Arabic 
language, Quran and Hadis will be a helping hand to that 
knowledge. These are materials to purify the soul. God says: He 
purifies soul will get salvation - 91 : 10Q. God says: I shall show 
My paths to those who strive hard for Me. There are helpers a 
spiritual knowledge. he who knows that everything in the wor 
is the action of the Almighty and that his will, strength and 
wisdom are His creations, gains perfect knowledge of God. These 
have got no connection with the exercise of power, show etc. 


POWER: No man can have full power, but he can have real 
knowledge. Full unlimited power belongs to God only: Full and 
perfect knowledge remains with soul even after man's death, but 
his power ends after his death. Power should be exercised to 
acquire spiritual knowledge and if it is bereft of that, it has got 
value. He who regards this temporary taste of power as fu 


progréss is a fool and the majority of men are immerged in that 


idea dnd they are thus ruined. They forget the knowledge which - 


takes them near God. That progress arises out of knowledge and 
freedom. This knowledge implies knowledge of God and 
freedom implies freedom from passions and low desires da 
the angels enjoy. Their nature then becomes like the nature o 


angels. 


FULL PROGRESS HAVE GOT QUALITIES - (1) No change 
of anything owing to greed, (2) result not without paar aan pa 
like full progress of knowledge and (3) full progress of fre ripe 
from passions and other worldly desires. If a man auaebars a 
power, it shows the path towards full knowledge an he 
freedom. Power dies with his death, but spiritual knowle Be 
remains with his soul to gain full perfection. Now see oe hs e 
fools think that full power can be gained by wealth and lordship. 
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The ignorant people purchase the world in exchange of the next 
world as God says: Wealth and children are adornment of this 
world’s life but the ever lasting good works are better to your 
Lord in reward and better in hopes. So knowledge and freedom 
are everlasting good works which will go with soul but wealth 
and power will vanish. God explains it by an illustration. This 
world’s life is like a shower of rain which God sends from the sky. 
God says: Give them illustration of world’s life. It is like the rain 
shower from the sky. 


It is understood from the above that wealth and power are 
considered as progress arising out of ignorance which has got no 
root. He who searches it takes the world’s life as his goal. The 
saint Abu Tayyab said: He who loses time in earning wealth for 
fear of poverty creates wants. What he earns for what is 
necessary leads him to real progress. 


GOOD AND BAD THINGS OF POWER 


I have already said that lordship means to subdue human 
hearts and to exercise power over them and as such the rules 
which are applicable to wealth are also applicable to lordship as 
they end with the end of death. This world is a seed ground for 
the next world. Whatever is done in the world is a provision of 
the next world. As food, drink and dress are necessary to the limit 
of necessity, so also some power is necessary for the maintenance 
of men. As food is necessary for life, so servants are necessary for 
works and friends are necessary to show him the path of religion, 
guide is necessary for the same purpose and kings and rulers are 
necessary for his upkeep from lad people. So love of servants, 
friends, spiritual guide, rulers and kings is not bad. Power is a 
means like riches to achieve the ultimate goal. This love is not for 
itself but of achieving the goal. This love should be to such an 
extent as a man loves places of stools for calls of nature or as a 
man loves his wife for satisfaction of his sexual desire at his sweet 
will. When he has got no sexual passion, he leaves his wife. 
Similar is the condition of wealth and power. He should love 
these two things with ultimate object. an 


THREE OBJECTS: There are three objects of seeking name 
and fame. Out of them, two objects are lawful and one unlawful. 
The object which is unlawful is to seek rank after creating belief 
in the minds of the people, while he is not qualified with that 
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icati | is high in pedigree or 
ification. He expresses to them that he is : 
oy ie is areal feamied man or that be is a pious and God fearing _ 


man. 


; en 
f the objects which are lawful is to seek rank by t 

cuaiites which a a has got, as Hazrat Eusuf sagt Appomn’ nee 
treasurer of this country - 12 : 55Q. He know t a pesos 
trustworthy treasurer and as such he sought ay re ist a 
lawful object is to try to conceal one’s sins and fau eae y 
may not come out. This is lawful as to conceal se i oo 
allowed and it is unlawful to disclose sinful acts. os ae 
prohibited things is to pray well before the ae sean aah de 
of getting their respect and good ideas. This is decepti - a 
unlawful to seek name and fame in this way. This is ju 


earning wealth illegally. 


CAUSES OF LOVE OF PRAISE AND HATRED 
OF BACK-BITING 


There are four causes of love of praise. 


(1) First cause is appreciation of one’s own sepa panna - 
strong cause out of all causes. Owing to praises 7 oi see 7 
thinks that he has got all qualities. The praise with whicha eal 
praised is either clear, open or appreciable. If you say to so aie 
- you are pretty, the praised man gets pleasure. if idee oe 
of doubtful thing, it is more relishable. If a man is Labi eae 
perfect learning or perfect God fearing, quality, e ge : ‘ ne 
pleasure and taste. It is more relishable when it comes [ro 


learned man or a God fearing man. 


(2) Second cause is wide appreciation ae ash 
influence. It appears from the praise that the mind Oo : ep ae 
‘man has become under the control of the praiser. vee : 
man’s mind is a covetable thing and there is a great relis 7a 
For this reason be finds great taste if the praise comes 
powerful men or rulers, kings and great men. 


(3) Third cause is the joy of the increase of the number of 
praises. The hearers of the praise also fall under his snare. 


(4) Fourth cause is appreciation of power and influence. — 


Praise shows the power and influence of the praised man. Va 
understood from the praise of the praiser that he praises a pro 
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man after being subdued by the latter. He either willingly praises | 
him or is compelled to praise. 


MEDICINE FOR LOVE OF PRAISE: There are four | 
medicines for these four causes. (1) The medicine of the first 
cause which is the appreciation of one’s own qualities is to 
remove the praise by recognizing that the praise is not true. if a 
man says to you - you are a generous, man, you are a great 
learned man, you are a great God-fearing man, while you find 
that you have not got those qualities, the taste of praise goes way 
as you do not believe in the assertions. The medicine for the 
second cause which is wide appreciation of one’s influence is 
this. The feeling of power and influence of the praised man over 
the praiser can be removed if he knows that the praise was 
heaped upon out of joke, for which the taste of praise goes away. 
The medicine for the third and fourth causes is the following. The 
third cause is the joy for the increase of the number of praises and 
the fourth cause is appreciations of one’s influence. The medicine 
is to remove the causes. 


MEDICINE FOR LOVE OF POWER: The medicine is 
mixture of knowledge and action. The medicine of knowledge is 
to know that the end of power is death and that it does not 
appertain to ever-lasting good works. Those who wielded great 
power had to fall victims to death or downfall. You will also meet 
the same fate. He whose goal is next world considers it as 
valueless, as he sees death imminent and considers earthly things 
as insignificant. His condition is like the condition of Hazrat 
Hasan Basari. He wrote to Caliph Omar-b-Abdul Aziz: You areas 
if the last person who will die. The Caliph also replied to him in 
the same strain: Think that you are no more in the world and will 
live for ever in the next world. The objects of these people were 
the next world. With this belief, they held divine services with 
the fear of God. So they considered early rule, honour and wealth 
as insignificant. God says: Rather you prefer this world’s life, the 
next world is better and ever-lasting. God says: ‘Never, rather 
you love the world and give up the next world’. He who has got 
the disease of greed for power, must remove it from his mind by 
applying this medicine arising out of this knowledge, as this 
disease is very dangerous and ruinous. He should think of the 
condition of those who wielded power and influence, their fall 
and their being always in fear of losing power and control. He 
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who wishes to live in the minds of men is like one who builds a 
house ‘in the waves of sea. He who is busy in controlling the 
minds of men to preserve power, to remove the envy of those 
who envy and to remove enmity, remains in the worldly 


thoughts and anxietics and immerged in the abyss of taste of — 


power. There is no end of his worldly hopes and aspirations. This 
is the medicine based on knowledge. 


Medicine of action is to make oneself the object of rebuke. In 
order to remove the love of praise, you should do such act for 
which you may. be rebuked and that respect for you should go 
from the minds of the people. Love to remain aloof from the 
people and not to meet them. In a certain city, there lived a 
learned‘and-pious man: The ruler of that country being charmed 
with his praise came to see him. When the hermit saw the ruler, 
he began to eat food and curry with big morsels. Seeing this 
manner of taking food, the respect that the ruler had in his mind 
for the hermit went away and he departed. The pious man said: 
All praise is due to God who removed you from me. Another 
pious man used to drink lawful drink in such a cup of which the 
colour resembled the colour of wine. Seeing this, the people 
thought that he was drinking wine and so their respect for him 
decreased. This is allowed according to Shariat. These pious men 
take sure medicine for purification of their soul which is not 
included within the decision of legists. One pious man observed 


that his name spread for his renunciation of this world and that — 


the people were coming to him. Then he entered a bathroom and 
put on another’s cloth. Then he came out and waited on the road. 
The people caught him as a thief and beat him. When the people 
came to know of it, they stopped coming to him. The best way of 
preventing fame is to leave one’s own place. When his name and 
fame spread, he should live in distant land where nobody knows 


him. 


CAUSES OF LOVE OF PRAISE AND THEIR MEDICINE: 
The first cause is appreciation of one’s own qualities. Its 
medicine is this. Ask your conscience. have you got the quality 
for which you are praised? If you have got that quality whether 
you are fit to receive praise for it or not. The quality for which you 
are fit to receive praise is that of learning or God-fear. That for 
which you are not fit to receive praise is your wealth, power and 
influence. If you are praised for worldly riches, its joy is like that 
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of grass. Wind will blow it off. So men should not feel joy for 
worldly riches. If he feels delighted for his wealth, he should not 

feel joy for the praise of men. If you are praised for your God fear | 
or for your learning, still you should not feel happy as you don’t 
know what will be your condition at the time of earth - whether it 
will be good or bad. The world is an abode of sorrows and 


anxieties and not an abode of joy and rejoicings. 


-° (2) The second cause is that the mind of the praiser becomes 


under the control of the praised man. Its medicine is to search 


rank from God and ‘not from men. Your knowledge that you 
_ search for rank before God is also its medicine. So it cannot be the 


cause of your joy. | 


- (3) The third cause is the joy of the echo of the praise of the 
praiser. Its medicine is this. It is connected with. your present 


power which has got no stability: So it can not be an object of joy. 
' You should hate it as it throws you in anxieties and thoughts. A. 


certain sage said: The devil makes his abode in the mind of one 


who feels joy for praise. Another sage said: When you are said: 
How good a man you are, you should then say: How bad you are. 


By God, you are really a bad man. Once a man praised another 


-- man before the Prophet for his good works. The Prophet said: If 
__. your,praised man would have been present and he would have 
- remained satisfied with what you uttered or died in that 


condition, he would have. been a dweller of Hell. Once the 
Prophet said.to a praiser: We to you! You have broken his back. 
Had he heard your praise, he would not have got salvation till 
Resurrection Day. The Prophet said: beware, don’t praise one 
another. When you see th prayers, throw dust on their faces. 
Once a Caliph (of Khulafae Rashedin) asked something from a 
man who said to him: You are better and more learned than me. 
He got enraged at this and said: I have not told you to proclaim 
my purity. At another time, a man said to a companion: So long 
as God keeps you alive, the people will remain in good works. He 
got enraged at this praise and said: I think you are an inhabitant 
of Iraq. Praise of men were objects of hatred to the companions. 


MEDICINE OF BACK-BITING 


He who back-bites you falls into three conditions: (1) Whi. . 
he says might be true and for that he advises you for your good. 
(2) What he says might be true, but his object is to give you trouble 
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by backbiting you, and show your guilt, (3) First condition: With 
regard to the first condition, if he rebukes you by way of admonition 
for your good, you should not rebuke him, nor he enraged on him 
and to show your guilt. (3) What he says might be untrue. First 


condition. With regard to the first condition, if he rebukes you by | 


way of admonition for your good, you should not rebuke him, nor 
be enraged on him. Rather you should be delighted to hear it for 
removing your guilt. Second condition. If his object is to give you 
trouble by his back-biting, you should consider it as a benefit as he 
has shown your defect or guilt. This should be considered as a good 
fortune. This can be clearly explained by an illustration. You wish to 
go to the Darber of an emperor, but there is impurity and stool and 
urine in your dress. If one shows you the uncleanliness in. your 
dress, you should be thankful to him, because you have been 
prevented from being put to disgrace by the emperor. Similarly the 
evil conducts are ruinous in the next world. You can know these 
from your enemies. It is a gift to you though the object of your 
enemies is to give you trouble. 


(3) Third condition. If any guilt is attributed to you from 
which you are free, you should not hate and rebuke one who 
back-bited you. Rather you should think of three matters. The 
first matter is that if you are free from the guilt, there may be 
another guilt like that in you. What God kept concealed is more. 
You should rather express gratefulness to God that He did not 
disclose all your faults. The second matter is that his back- biting 
will be explation of your remaining faults and sins. The virtues of 
one who back-bites you will come to you. He who praises you 
cuts your back. Why then do you feel joy as the cutting of your 
back and become sorry for getting virtues which will take you to 
the nearness of God? The third matter is that the rebuker falls 
from the eyes of God as he destroys his religion and destroys 
himself by his false accusation and calls for self destruction. You 
should rather say: May God correct him, accept his repentance 
and show mercy on him. 


When the teeth of the Prophet were martyred and his face 
was wounded by the attack of the enemies and when the enemies 
killed his uncle Hamza, he prayed: O God, forgive my people. O 
God, give guidance to my people, as they do not know. Once a 
man wounded the head of Ibrahim-b-Adham who prayed for 
forgiveness of his sins. When asked the reason of this prayer, he 
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said: I know that I will get merits on account of that and there 
would remain nothing for me from him but good. So I don’t like 
that he should get punishment for me. In short, if you can give up 
the trouble of rebuke, it will be easy for you as his accusation will 
not be able to exercise any influence in your mind. The root of 
religion in contentment which cuts the greed of wealth and love 


of power. Love of power and praise will remain in your mind till | 


there remains in your mind greed and passion. . 


Classification of men in matters of praise and 
condemnation. One who praises and one who accuses have got 
four conditions. The first condition is that the praised man 
expresses gratefulness to the praiser for his praise and wishes to 
take revenge on one who accuses him. Thisis the condition of the 
general people. This class of men is worst. The Second 
Condition is that the accused man hates the accuser in mind but 
keeps his tongue and limbs under control from taking revenge. 
he becomes pleased with the praiser but does not express his 
satisfaction. There is harm in it but this condition is better than 
the first one. 


The Third Condition is the highest stage. Before this class of 
God-fearing people, praise and condemnation are equal as 
condemnation cannot make them sorry and praise cannot give 
them joy. There are signs of this indifferent attitude of such a man. 
(1) His mind remains the same if he stays with the accuser and the 
praiser. (2) The joy that is enjoyed in the removal of wants of the 
praiser is the sameas in the removal the wants of the accuser. (3) The 
grief which he feels at the death of the praiser is the same as that at 
the death of the accuser. (4) He feels the same agony if the praiser 
and accuser fall in a calamity. The divine service of one who does 
not enquire about the machination of the devil and impulse of 
passioris goes baffled both in this world and the next world. God 
says: Shall I not inform you of those whose good works will go in 
vain, whose good works will be ryined in this world’s life while 
they will think that they are doing good works? 


(4) The fourth condition is the highest stage of the truthful. 


They do not love praise and the praiser as they know that this 
praise puts them to trial, breaks their backs and destroys their 
religion. They love, on the other hand, the accuser as they know 
that he shows their guilts, shows them the necessary path and 
presents to them his virtues. The Prophet said: God-fear is the 
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es i ise of virtuous 
ility and expression of hatred for praise.o 

nek eae said: Woe to him who fasts all es year oe 
oe i hole night. Woe to those wh 

woe to him who prays the w na naa 
ufi f men. The people asked: 3 

Sufis. Joy only for one party 0 e Aerie 

id: ligious men who p 
2 The Prophet said: Those relig 
poaeie: epaate from the world, hate praise and love 


accusation. 


SECTION 2 
SHOW 


CONDEMNATION OF SHOW: God says: Woe aaa 
sraying persons who are unmindful in their prayers, those w ° 
a for show - 107 : 6. God says: For those who hatch up she 
Hid for doing misdeeds, there is grieverous dociaanicic tees 
fives will go for nothing. In we be ate ~ hots 
! : We shall fe 
mentioned. God instructs us to say: We debe coe 
‘God. We don’t expect from you rewa 
sachets i ho are sincere in their 
: God praised those who a1 
dicen esse abi f others besides that of God. 
intentions and remove the pleasure o an aoe 
: Let him who wishes to meet with his 1 
serene not set up anybody as partner in the divine gohan of 
his Lord - 18:110. A man asked the Prophet: O Prophet of Go _ 
which action there is salvation? He said: seas meant psa 
ishi i f men in the service . Ge 
wishing to incur the pleasure 0 Arpesireeies 
i - he way of God, philanthrop 
will ask three persons-martyr in t pa shit 
; i nd they will reply. He 
in wealth and learned man in the Qurana see? 
ill say | ist: You have spoken falsehoo 
will say to the philanthropist eee 
iT i ion in charity was that the people shou key 
your intention inc : wanagys eerie 
i i He will say to the marty 
great philanthropic man. rat hie people 
her your intention was | 
eet ill to the learned man: You 
should call you a great hero. He will say lea hits 
intention was that the peop 
have spoken falsehood, your in cas 
| . The Prophet said that they 
Id call you a great learned man ret that th 
deere a wires and that show destroyed their divine 


services. 


The Prophet said: God will mete out ee ea shergiae hs 
7 ivi ices for show. God will mete | 
one who makes divine services prea 
fame. In another tradition, 
same treatment to one who seeks — 
i : Thi did not make divine service 
will say to the angels: This man a 
i d: I don’t fear so muc 
. So take him to Hell. The Prophet sai | 
sae except what I fear for your small shirk. The companions 
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asked: O Prophet of God, what is small shirk? He said: Show. 

. God will say on the Resurrection day: O man of show, go to those 
persons for whom you did divine service and get from them your 
rewards. The Prophet said: Seek refuge to God from Jubbul Hujn. 
The companions asked: What is Jubbul Hujn? The Prophet said: 
It is the name of a well in Hell which has been made for the 
learned who act for show. The Prophet said: God says: I give up 
the divine service of one who sets up partner with me in My 
worship to the partner. I become free from that, more free than an 


’ independent man. 


Jesus Christ said: When the day of fasting comes to one of 
you, let him rub oil on his head and beard and wipe out his two 
lips, so that the people may not know that he is fasting. Let his left 
hand not know when his right hand gives in charity. When he 
prays, let the screen of his door be hanging up, as God distributes 
praises as He does in case of provisions. The Prophet said: God 
does not accept an action in which there is the slightest degree of 
show. The Prophet said: I don’t fear for anything so much as! fear 
for your show and secret passion. The Prophet said: On the day 
when there will be no shade except the shade of the Throne, a 
man will remain under its shade who gives charity by his right 
hand and keeps it concealed from his left. The Prophet said: The 
merits of secret divine service is seventy times more than those of 
open divine service. The Prophet said: The person of Shirk will be 
addressed on the Resurrection Day thus: O treacherous man, O 
man of show, your divine service has been lost, your virtues have 


been void. Go and get reward from one for whom you 
worshipped. 


Shaddad-b-Masud reported: I saw the Prophet one day 
weeping. I asked the Prophet: O Prophet of God, why are you 
weeping? He said: I fear Shrik most for my followers. Beware, 
they will not worship idols, sun, moon and stones, but they will 
do divine service for show. The Prophet said: When God created 
the earth, it was tossing to and fro with its inhabitants. Then he 
created mountains and placed them on it as nails. The angels 
said: Our Lord did not create anything harder than mountains. 
Then He created iron which is so powerful as it can cut mountain 
into two pieces. Then He created fire which is still more powerful 
as it can melt iron. Then He created water which can extinguish 
fire and then He created wind which can remove water. The 
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angels asked their Lord: O Lord, he aah Li a pase 

‘1 your creation? God said: | have math &". 
Se tay eaten the heart of aman who gives in charity by 
his right hand keeping it concealed from his left. 


Hazrat Mu’az-b-Jala said: ! heard the Prophesy 
created seven angels before He created seven heave Sania 
th and placed one angel as guard of each heaven. | i Be 
wh resents actions raise up men’s actions from mom ie 
2 eulne When he reaches the first heaven with a man's re = # 
the guard of this heaven says to him: Iam haoee gen 
back-biting. My Lord ordered me not to lift the ac . an 
who has back-bited. Then the angel leaves behind : aaa ae 
nd takes the rest of his good actions to the secon seatea i 
sur of the second heaven says to him: My Lord aa oe 
* allow those actions to go upward which ese sashes 
worldly purposes. The angel then leaves those acti 


the rest upwards. The guard of the third heaven says to the angel: — 


I am angel of pride. My Lord ordered me not a eon cae 
i S be were done with pride upwards, because he oe Lents 
pee divine services in the assembly of men. ~ e ages 
; ch ctions and takes the rest towards the fourth earbie bi 
ay a f the fourth heavens says to him: My Lord prohi : 68 
Ball uae chactions to go upwards as were done with se aly ad 
pees el of self-praise. Then the angel leaves those - - i 
re ee the rest towards the fifth heaven. The ange . t : Nek : 
heacen says to the angel: I am an angel of ee Lae soe 
dered not to allow those actions of men going up rege 
aon h hatred. Then he leaves those actions and takes se 
as spt sixth heaven. The guard of this heaven says to nee 
My Li ‘4 rdered me not to allow such actions of a man gor a 
a a who did not show kindness to My servants aired 
feat in ai ngers and calamities. | am an angel of eget hea 
re neal jeaves those actions behind and takes the rest tow 


the seventh heaven. 


: red 
‘The guard of this heaven says to the angel: ai ienetee . 
me not to allow going upwards such actions salina 
ea Him or for His sake, but for name an fa patient 
aay en el leaves those actions behind and ta eee aie 

| ads “the S ienth heaven and to God who says: ¥O 
presenting the actions of My servan 
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I know that some of these actions were not done to please Me. So 


My curse is upon him. The angels also curse him and the seven 
heavens also curse him. | 


Then the Prophet gave some instructions to Mu’az: Don’t 
allow others to hear your sins. Bear them yourself. Don’t think 
yourself pure by back-biting others. Don’t place yourself above 
them. Don’t allow your worldly actions to enter your next 
worldly actions. Don’t boast in any assembly of yours. Don’t talk 
secretly with another with whom there are other men. Don’t take 
pride before the people. Don’t boast before the people. Don’t cut 


jokes with the people lest the dwellers of Hell cut jokes with you 
on the Resurrection Day. 


x 


Hazrat Omar saw a man looking downwards to show piety. 
He said to him: O brother, raise up your neck. Humility rests in 
mind and not on neck. Hazrat Ali said: There are three signs of a 
man of show - (1) When he remains alone, he shows idleness in 
divine service and when he remains in the middle of the people, 
he prays well. (2) When he is praised, he makes more divine 
service. (3) When he is back-bited, he makes less divine service. - 


What is show? Know, O dear readers, that the real meaning 
of Riya or show is to show good conduct in order to attract” 
respect from the people. Attraction of people’s minds by actions 

except divine services produces power and honour but Riya or 
show is. expressed only in divine service according to habits. To 
wish to show divine services to the people is named Riya or ° 
show. So the religious people are the persons who show Riya. 
there are fives modes of expression of show - (1) by outward 
bodily limbs, (2) by signs and gestures, (3) by words. and actions, 
(4) by following and (5) by outward causes. The worldly menalso 
express show by these five methods. 


(1) First mode. Show is expressed in divine service by 
outward bodily limbs and organs. A pious man shows to the | 
people that he is making efforts in divine services by adopting 
yellow colour in appearance, or appearing before the people with 
dishevelled hairs, or with clothes of yellow colour. Jesus Christ 
said: When anybody amongst you keeps fast, let him rub oil in his 


head and apply antimony to his eyes. He advised this to get rid of 
show. | 
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e. This mode of show is in demeanours and 

d henner dishevelled hairs, to clip off moustaches, to 
‘ae head at the time of walking, to walk in pensive and 
thoughtful mood, to keep signs of prostration on forehead, to put 
ae cloth, to put on sufi dress, to put on torn cloths. By 


these acts, one shows that he is a pious man. 


(3) Third mode is show by words. Such a religious man 
delivers lectures and gives sermons by the verses of the Quran 
and Hadis after committing them to memory in order to show 
that he is a great learned man. He takes troubles in Zikr wee 
the people and gives advice to the people, prohibits them oe 
evil deeds with anger, expresses great grief for the sins of the 
people, recites verses of the Quran with sweet tone and expresses 
show in thousand other ways. 


(4) Fourth mode of show is by actions, such as standing very 
long in prayer and in bending and prostration. 


(5) Fifth mode of show is expressed by the excess number of 
disciples and visitors. Such a man says: Such a great religious 
‘man has come to see me, I have got so many disciples, etc. 


Is show unlawful? Show is unlawful, condemnable and 
lawful according circumstances and conditions. The object of 
show is to search for name, fame and influence by divine 
services. If show is shown by actions other than divine eaher 

. with the object of earning wealth, it is lawful. As earning © 
wealth in an illegal manner is unlawful, so gaining power an 
illegal manner is also unlawful. As to earn very necessary tt 1 
is. good, so little power to save oneself from sala an : 
difficulties is good as Joseph said: lama good treasurer for bet 
As there are harms and also benefits in riches, so there are also 
good and bad things in power. As too much riches make a — 
sinner and keep him away from remembrance of God, so too 


-- much power also is ruinous. 


ay adorn himself when coming out. The proof is the 
follgwine Hadis. The Prophet once intended to go : his 
companions and so he put on his turban and dressed ee se 
Hazrat Ayesha said: O Prophet of God, are you doing this? “ied 
said: Yes, God loves the actions of His servant libaaarie . 
body in order to meet his friends and brothers. So it is ay fu te 
have show in an action which is not included within divi 
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service. In prayer, fasting, Jihad, etc. the man of show has got two 
conditions. One condition is that he does that only for show and 
not to get any merits or virtues. This spoils divine service as 
man’s action is judged by his intentions. He rather commits sin 
by this act as he plays deception by his act of show in the minds of 
the people. Secondly he cuts jokes with God. The sage Qatadah 
said: When a man makes a show of his divine service, God says to 
his angels: Look at him. How does he cut jokes with Me? This is a 
destructive element. No show is free from minor or major sins. 


CLASSIFICATION OF SHOW. There are classifications of 
show and one kind of show is more heinous than another kind. 
There are three basic elements of show which make this 
difference - (1) motive of show, (2) subject matter of show and (3) 
the reason of show. 


MOTIVE OF SHOW: There are four Stages of show 
according to the kinds of motives of show. (1) The first stage is 
worst if the motive is for doing sins and evil works without the 
motive of getting merits in divine services. For instance, a man 
prays before the people, but not when he remains alone. He prays 
often without ablution with the people. His only object is show in 
divine service. It is hated by God. Similarly a man pays Zakat 
owing to fear of the condemnation of men but does not hope for 


_ reward at the time of payment. When he remains alone, he does 


not pay. This is the highest stage of show. 


(2) Second stage. In this stage of show, a man intends to have 
merits but it is weak as when he remains alone, he does not do it. 
It is near the first stage. (3) Third stage. In this Stage, the 
intentions of getting merits and of show are equal as without 
them, he gets no encouragement for divine service. For this, his 
divine service is not wholly good. It does not go for him or 
against him. (4) Fourth stage. In this stage, the intention of merits 
is strong and that of show is weak. In other words, he gets 
encouragement in divine service before the people but he does 
not give it up even when alone. He would not have prayed if his 
object was solely show. The Prophet said: God says: I am free 
from Shirk. 


(2) The subject matter of show. The second basic matter of 
show has got three stages in divine service. 
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is show in fai ich is worst and such aman | 
(a) First stage isshow in faith which is 
will live in Hell forever. He utters Kalema Shahadat openly but | 


ot believe it inwardly. He openly says that he is a Muslim 
eee awardly does not believe in Islam. The Quran mentions of 
‘this class of hypocrites in many places. God says: When the 
h ites come to you, they say: We bear witness that you are 
the Prophet of God. God knows well that you are the apostle of 
God. God testifies that the hypocrites are telling lies. God says: 
There are men whose talks will please you in this world’s life but 
God sees what is in their minds. God says: When they meet you, 
they say: We have believed. When they go away, they grind teeth 
in rage over you. God says: They act for show of people and they 
do not'temember God except a little. They turn to this side and 
thatside. ss 


- © (b) Second stage. In this stage, the basic principles of religion 
are believed but there is show therein. This is in the lower stage 
than the first. For instance, a man prays in congregation but does 
not pray when alone. He fasts among people but does not keep 
fast when alone. He does this for fear of men. This is show along 


with basic faith. He believes that there is no deity but God. If he is 
ordered to worship others, he does not do it. | 


-(c) Third stage. In this: stage, there is no show in the 
compulsory duties, but in additional or optional duties. If 
optional duties are given up there is no sin, but on account of 
idleness, that is not done when alone, for ‘instance, to pray in 


congregation, to see a patient, to pray Tahajjad at night, to fast _ 


other than Ramazan etc. 


(3) The reasons of show. There are three stages so far as the 
reasons of show are concerned. 


- .... (a) First stage. In this stage show is expressed by such action 
which, ‘if given up, will cause injury to divine service. For 
instance, to make bending and prostration not in a good manner 
when alone but before the people in a good manner. (b) Second 
stage. In that stage, show.is shown by such an action, which, if 
given us does not cause any injury to his divine service but if 
some makes it perfect, as to make bending and prostration long. 
(3) Third stage. Show is shown in such action which is not 
included in sunnat dutiés, as to come before all for Jumma prayer 
and to join the first row. If he remains alone, he does not do that. 
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(3) Third basic subject - Causes for which Riya is shown. 
Such a man has got some object, to gain wealth or power etc. 
There are three stages of this subject. 


(a) First stage. It is the worst kind of show. The object of such 
a man is to commit sin by show of divine service. He prays more 
optional prayers to show his piety in order that he might get an 
higher appointment of trust and responsibility in order to 
misappropriate money. 


(b) Second stage. In this stage, a man takes recourse to show 
to gain lawful earnings, for instance, to gain lawful wealth or to 
marry a beautiful woman. 


(c) Third stage. In this stage, he does not intend by show to 
marry a beautiful woman etc, but to ward off low estimation of 
the people about him or to get respect from the people. 


Secret Show. Show is of two kinds - open and secret. Open 
show is expressed in actions. Secret show does not give 
encouragement to good works but reduces it. For instance, a man 
has got the habit of praying Tahajjud prayer at night for which he 
feels difficulty. But to pray it before the people he feels easy. 
There is a more subtle riya or show than this. It does not affect his 
good works but it lies concealed like fire in an iron. It is to feel 


_ pleasure in doing divine service before the people, although he 


has intention of sincere divine service. Hazrat Ali said: God will 
ask the learned men of the Quran: Did not the people sell things 
to you at a reduced price? Did not they salute you first? Did not 
they work for you free of wages? Now you have got no reward. 
You got your reward before. _ | 


It is reported that the sage Wahab-b-Monabbah said that a 
hermit had said to his disciples: We have given up our wealth 
and children for fear of transgression, but we fear that greater 
transgression may enter in our divine services than that of the 
rich people. Some of us may like that people should show respect 
to them and do their works and that they should sell their goods 
to them at reduced prices. This news reached the king of that 
country who came to the hermit with many people. When the 
hermit knew that the king had come, he said to his servant to 
bring curry, olive oil and fruits and he began to eat them. When 
the king saw it, he went away from the hermit. The hermit said: 
All praise is due to God who removed you from me. Thus a 
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sincere religious man used to fear secret show. They tried their 
best to remain free from show of their religious duties, because 
they knew that God will not accept but the sincere divine services 
on the Judgment Day. So there are many secret shows which 
cannot be enumerated. 


SHOW WHICH RUINS GOOD ACTIONS 


When a man determines to do a good work with pure 
intention and then the pleasure of show enters in his mind, he 
experiences three conditions in three stages, at the beginning of 
divine service, in the middle and in the end. If pleasure of show 
comes at the beginning of an action and if it is not disclosed, it 
does not spoil the divine service as the action began already with 
pure intention. After the beginning of an action, if show comes, it 
is expected that it will not affect the good work. There is no harm 
_if God discloses it. His pleasure enters his heart without outward 
expression. If he discloses it after the end of his divine service and 
discusses it with others, it is a matter of fear. It appears from 
Hadis that it will be useless and void. A man said to the Prophet: 
O Prophet of God, I have fasted all along. he said: You have 
neither fasted, nor broken it. This he said as he disclosed his 
divine services. The Prophet said: Divine service is like a pot. If 


its end (bottom) is good, its first portion (top portion) also is — 


good. 
MEDICINE OF SHOW AND MODE OF 
‘TREATMENT OF SOUL ., 


Know, O dear readers, that show is a great evil and it is hated 
by God. One should take utmost care to remove it. There is no 


cure of this disease of show without bitter pills. All religious mien “” 


are compelled to make efforts to remove it. Boys are naturally 
attracted to this virulent disease as they are prone to imitate 
persons. When they grow mature, they can understand that this 
_disease is destructive but at that time it finds a firm footing in 
their hearts. There are two modes of treatment of this disease. 
One mode is to uproot the root of show and the second mode is to 
remove from mind what arises therein. The root of show is greed 


for rank and power. 
| There are three causes of this greed for rank and power - (1) 


love of praise, (2) feeling from the agony of accusation and (3) to 
wish to have what is in the possession of men. For these reasons, 
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show is searched and these give encouragement 

Arab asked the Prophet: O Prophet of God, one se es 
save himself from the trouble of dishonour, another man fights to 
establish his position (to establish his power and lordship) 
Another man fights to get praise. What do you say about them? 


_ The Prophet said: He who fights to keep the words of God high, is 


in the way of God. Hazrat Omar said: People say: So and so is a 


_ martyr. Perchance he loaded his conveyance with two purses of 


silver coins. The Prophet said: He who fo : 
. : ught fo 
nose-string of the camel got what he wanted. , PSone ne 


We shall discuss now about special medici 
Medicine of show based on Liowleage, A td past 
something as he thinks that it is useful for him at present ha 
future. If he can find that it is delicious at present but heinous at 
the end, his greed can easily be cut off for-that thing. He knows 
that honey 1s sweet, but when he knows that there is poison in it 
he refrains from taking it as it is injurious at the end. This reed 
for power is to be cut in this way as there is harm therein On the 
Resurrection Day, it will be proclaimed before all the peo le: O 
sinner, O treacherous man, O man of show, are you not Sana 
that you have purchased temporary things of the world in | 
exchange of pure divine services and looked to the minds of men 
that you have cut jokes with divine service that you have 
searched for the pleasure of men by incurring the displeasure of 
God, that you have sought honour from the people bein 
dishonoured by God, that you have sought nearness of men being 
distant from God, that you have sought praise of men incurrin the 
displeasure of God? Have they now come to do you benefit? : 


. The remedy is the following in case of er 
it for certain that the earning af wealth is ake haere 
There is no provision except what is given by God. He who 
greeds wealth from men is not free from despair and neglect. You 
will not get beyond what has been decreed for you by God If ou 
are a dweller of Paradise, people cannot send you to Hell. nee 
are all powerless. They cannot do you benefit. There is no birth 
death and resurrection in their hands. If these things are 
esha In your minds, your hopes can be brought under 
; rol. If anybody can know that you have got show in divine 
ervice, he will hate you. You will also be an object of anger of the 
people. This is the medicine based on knowledge. : 
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( SED ON ACTIONS: Do divine service 
Petey pete doors. Don’t be satisfied without ee 
vice. A certain disciple of Abu Hafs spoke ill of the worl ea 
- dwellers. Abu Hafs said: You have disclosed what you oug si 
to have concealed: You will not be able to remain with us. 


there is no other alternative for show than to conceal divine 


ce. At first it will seem very difficult but ultimately it will be 
Sy cod does not change the condition of a people unless they 
change their own condition. The duty of man is to ee 
efforts in divine service and it is the duty of God to ee a 
guidance. People will knock at the door of God and Go Be 
open it. God does not spoil the rewards of a pious man. If he 
one act of virtues. He increases it manifold and gives him ample 
rewards. 


hts that beget show are three and the modes of 
ecuschie an are ae tollows: Sometimes the three thoughts 
occur together in mind and it seems that they are the vie 
current of thought. Sometimes one thought comes after ap nf 
(a) The first thought that arises in mind is that the people S a 
know your good works. (b) The second thought is to shel ache zt 
those who come to know of it should think it good. (c) The thir 
thought is to believe firmly that it is good when the people ae 
it and think it good. Firstly, when you can know that the se e 
have come to know of your good works, remove your greed that 


- the people should know your good deeds. Tell your mind: What 


ity have you got that the people should know it? God 
Geous bat iets condition: Man has got no hand in your ee 
If the second thought arises in your mind, remove it by thin me 
that God will hate it on the Resurrection Day you will : 
deprivded of it when I will require it. When the third ee 
thought arises on your mind, think in this way. In the next world, 
the man of show will suffer humiliations. Only sincere efforts in 
divine service will be taken into account. If for the fault of show, 
divine services are spoiled, there will be great remorse oy - 
Resurrection Day. This fear will dispel the thought of show 0 
third kind Hazrat Jaber said: We took oath of allegiance to i 
Prophet under the tree that we shall not flee from fight but in oo 
battle of Hunain we forgot it. Then the Prophet said: O those w _ 
promised under the tree. Immediately we returned to the batt s 
field and our minds were filled up with fear. Once som 
companions of the Prophet complained to him by saying: 
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Sometimes such thoughts come to our minds that we feel that we 
should rather fall to the ground, that wind should lift us up and 
the wind should blow us off to inaccessible places than to 
disclose it. The Prophet said: Do you feel it now? They said: Yes. 
Then he said: This is open faith. They hated it by thinking that it is 
evil thought. But the Prophet thought it to be open faith as they 
had hated it. The Prophet said: All praise is due to God who 
turned the contrivance of the devil to evil designs. 


FREEDOM FROM BASELESS THOUGHTS OF SHOW: If 
baseless thoughts of show arise in mind, man falls into four 
conditions. (a) First condition. It is that such a man drives away 
the devil, thinks him as a liar and engages himself in arguments 
with him. This is not good as instead of engaging himself in the 
service of Lord, he is busy with thoughts of the devil. This is just 
like engagement with a robber on the way instead of going 
towards the destination. (b) Second condition. It is that such a 
man in such circumstances does not engage in argument with the 
devil but goes on his way towards his destination. (c) Third 
condition. It is that a man in such circumstances does not tell the 
devil a liar but rather hates show and walks on his way. (d) 
Fourth condition. It is that a man gets enraged at the devil when 
he finds that the cause of show has arisen in-mind, increases his 
sincere wish, engages in meditation of God and divine services. 


The devil leaves him being disappointed and does not come to 
him again. ie 


Once the sage Fazil was informed that a person back-bited 
him. He said: By God, I am displeased with one who ordered him 
to do so. He was questioned: Who ordered him to do so? He said: 
The devil. Then he said: O God, forgive him who back-bited me. I 
will make the devil disappointed by doing more good works. 
When the devil knows it, he will keep himself quite aloof from 
such a man. The sage Ibrahim Taymi said: Don’t respond to the 


_ devil if he calls you from any door of sin but rather engage in 


good works. When he finds you in that condition, he will leave 
you. He also said: When the devil finds you rolling in doubt, he 
feels tempted towards you. When he finds you doing good works 
for long, he becomes disappointed and goes away from you. 


The sage Hares Mohasabi explained the condition of these four 
Persons by an illustration. He said that the examples of these four 
Persons are like four students. These students intended to go to the 
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in a distant land to acquire knowledge in 
assembly . sem One dishonest iisguided man, being 
mals ae to a student and prohibited him to go there and 
Ss hi to join the misguided. He refused to join him and 
pase with him in arguments. When he called the second 
SOR towards misguidance, he did not engage himself in 
arguing with him, but rather waded on his way. The misguided 
man was a little pleased with him as he spent some time in 
misuse by stopping him. Then he went to the third student who 
did not at all listen to him and waded on his journey as usual. The 
misguided man was totally disappointed at this. Then he went to 
the fourth student who grew in rage at him and waded quickly 
on his way. The misguided man may return to them on their way 
back but he will not come near the fourth student. 


God says: O children of Adam, let not the devil throw you in 
a disaster as he ousted your predecessor Adam from Paradise. 
God says: The devil sees you with his companions from such a 
place which you do not see.’ The Quran warns the people from 
the devil from the beginning to the end. So how can we be safe 
from him? It.is only by obeying what God ordered us to do and 
refraining from what He prohibited us. God says: Let them take 
care and their weapons. He says: Prepare stren gth to your utmost 
against them - 8:60Q. When you should take care of the 
unbelievers, you should also take care of the devil with greater 
care. The Prophet said: Surely the devil roams about the four 
corners of my heart. The Prophet relied firmly on God, yet he 
took precaution against the unbeliever by taking recourse to 
arms and ammunition and even dug trenches. This does not 
injure Tawakkal or God zeliance. 


The simile of mind is tike that of a well. Ifa well be cleared off 
the accumulated filth in the bottom, pure water emerges 
therefrom. Similarly if 2 mind is cleared of evil thoughts, pure 
ideas will immerge therefrom. When a man is busy with the 
devil, he accumulates filth in the bottom of his mind but does not 
remain busy in clearing it. 


WHEN DISCLOSING OF GOOD DEEDS ALLOWED: If 
divine service is kept secret, benefits of sincere intention and 
freedom from show can be obtained. But if is done openly, 
benefits of following can be gained and encouragement for doing 
good deeds is given to the people. Hazrat Hasan Basari said: The 
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Muslims know that secret divine service is safe but there are 
benefits of open divine services. For this reason, God praised 
both secret and open divine services. God says: ‘If you give 
charity openly, it is good for you and if you do it secretly and give 
it to the poor, it is also good for you.’ Open divine service is of 
two kinds - to do divine service openly, as to give charity among 
the people. It gives encouragement of charity to the people. It 
was reported that an Ansar gave charity of a purse full of money. 
Seeing this the people began to give in charity. Then the Prophet 
said: He who introduces a good custom and acts up to it, gets the 
virtues of that action and the virtues of those who follow him. 
This is also true in case of of prayer, fasting, pilgrimage, jehad 


- and other divine services. 


(2) If charity is disclosed and if it gives pain to the receiver of 
charity, it is better to keep it secret as to give pain to one’s mind is 
unlawful. If it does not give pain, there is difference of opinion 
among the jurists. One party of the learned men say that in this 
circumstance, secret charity is better then open charity. Another 
party say that open charity to encourage others is better than 
secret charity. It appears that God ordered the prophets to do 
open divine services. God gave them this status for the rank of 
their Prophethood. The Prophet said: Secret divine services bring 
rewards seventy times more than those of open divine services. 
Open divine service which is followed by others is seventy times 


‘better than secret service. This is shorn of any show and done 


with sincere intention. So he who does open divine services 
should observe two things. One thing is that he should disclose it 
in such place where he know that others will follow it. There are 
some persons whom his family members follow but not his 
neighbours. There are some persons whom his neighbours 
follow but not the mahalla people. A kind man is he who is 
followed by all the people. An illiterate man cannot expect to 
have this benefit and so he should hold secret divine service. 


The second matter is that there should not be any thing of 
show in divine services. Generally the people say on completion 
of their works: I have done such divine services. But the strictly 
pious men express their actions not with any thing of show but 
for public benefit. Hazrat Sa’ad-b-Mu’az said: Since I became a 
Muslim and observed prayers, I did not think without prayer. 
When I buried a man, I did not think of anything except what will 
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be asked to him. When I heard of a Hadis from the Prophet, I 
believed it firmly as true. Hazrat Omar said: I don’t fear for any 
work whether it is difficult or easy if I can understand that it is 
- good for me, Hazrat Osman said: Since I took allegiance to the 
Prophet, I did not sign, tell falsehood and touch my private parts 
by the right hand. The sage Saddad-b-Aus said: Since I accepted 
Islam, I did not utter a word without thinking. Abu Sufiyan said 
at the time of his death to his family members: Don’t weep for me, 
as I have not committed any sin since I accepted Islam. Caliph 
Omar-b-Abdul Aziz said: I did not even think for any work God 
placed upon my shoulder that another work would have been 
better for me. I feel pleasure that God placed me in a proper 
place. These words cannot be uttered unless one is in a good 
condition. These are words of advice giving encouragement to 
do good works as these words are fit to the followed and came 
out of pure mouths of the leaders. It is allowed to disclose divine 
service on the part of those who are strong in faith, but itis not for 
those who are weak in faith. | 


RULES FOR CONCEALING SIN: Know, O dear readers, 
that the open and secret divine services, in order to be equal, 
must have as their the root pure and sincere intention, as Hazrat 
Omar said to a certain man: Be careful of open divine service. He 
‘then asked: O Commander of the faithful, what is open divine 
service? He said: That action for which you don’t feel ashamed if 
itis disclosed to you. The sage Abu Muslim Khaolani said: I don’t 
do such a work which is considered by the people as bad if it is 


disclosed to them. This is a high rank and everyone cannot attain — 


it as nobody is safe from the sins of his mind and bodily organs. 
He commits sin and conceals it and does not like that people 
should know of it. 


SEVEN REASON FOR CONCEALING SINS BY A MAN 
OF SINCERE INTENTION WITHOUT SHOW 


(1) First reason. If God conceals the sin of a truthful man with 
pure motive and he does actions without show, he becomes 
pleased and when He discloses it, he becomes displeased and 
fears that He will disclose it on the Resurrection Day. The 
Prophet said: If anybody commits any sin and God conceals it in 
this world, He will conceal it in the next world. This thought 
comes from the strength of faith. 
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(2) Second reason. He knows that God hates the disclosing of 
sin and loves concealing it. The Prophet said: If anybody 
commits any sin out of these sins, let him conceal it as God 


~ conceals it. If he disobeys God by committing any sin, let him not 
keep his mind empty of what God loves. 


(3) Third reason. It is to conceal sins in order to save himself 
from the rebuke of the people. The above sinner becomes sorry if 
he hears rebuke and it takes his mind and intellect away from 
divine service, as nature feels sorrow on account of rebuke as it 
curbs intellect and prohibits divine service. For this disease, 
praise also is to be hated, as it diverts the mind from the 
remembrance of God. This is also a sign of the strength of faith. 


(4) Fourth reason. He conceals sin for being saved from the 
harms of men. Nature feels sorrow for it as rebuke brings trouble 
in mind as body gets pain if it is beaten. To fear to get pain in? 
mind owing to rebuke is not unlawful and for that one should not 
commit sin. 


(5) Fifth reason. It is to hate rebuke. The rebuker commits sin 
by rebuke. To hate it belongs to faith. As you feel pain in your 
mind if anybody rebukes you, so also you should feel pain if you 
rebuke another. This is the sign of hate. 


(6) Sixth reason. It is to conceal a sin so that it may not be 
committed again. 


(7) Seventh reason. It is to conceal a sin out of shame. To feel 
shame is also a matter of sorrow and is good. The Prophet said: 
Shame is a part of faith. He said: Shame does not bring but good. 
he said: God loves the shameful and patient.’ He who commit sin 
and does not feel shame to disclose it, brings his own ruin. Shame 
is a conduct which begets good conduct. 


(8) Eight reason. It is the fear that if a sin disclosed, others 
may get encouragement for doing similar sin and may follow 
him. For this reason, it is good to disclose divine service and to 
conceal sin. This is the conduct of the leaders whom the people 
follow. 


-ABANDONMENT OF DIVINE SERVICES FOR FEAR OF 
SHOW: There are many men who abandon divine services for 
fear of show. This is a mistake and the work of the devil. Good 
deeds are of two kinds. One kind of good deeds is naturally good 
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having no connection with the people, such as prayer, fasting, 
pilgrimage and jihad as there are efforts and troubles in these 
divine services. When the people praise for that, it gives 
pleasure. Another kind of good deeds are not only connected 
with the body, but have got also connection with the people, such 
as administration, judicial works, power, leadership in Zikr and 
teaching, expense for people and other good deeds. 


(1) First kind of good deeds. These are the compulsory 
duties connected with body and not with the people. These 
works have got no pleasure of their own, such as prayer, fasting, 
pilgrimage etc. There are three kinds of show in these divine 
services. (a) Show of the first kind appears before divine service. 
It appears at the beginning for show of the people without any 
motive of religion. This kind of good deed should’be given up, as 
it is really a sinful deed, as respect is sought through the medium 
of the divine service. It is necessary to remove this motive of 
show from mind. (b) The second kind of show is thatit appears in 
the middle of divine service though it is begun with sincere 
,intention. Such a show should be avoided with efforts. (c) The 
third kind of show is also to be avoided by turning undivided 
attention to divine service and not to the people. 


(2) Second kind of good deeds is connected with the 
people and there appear therein many dangers and 
difficulties. The greatest of them-are the following - (1) 


administration of the country, (2) administration of justice, (3) _ 


the works of admonitions and teaching and (4) expense of 
riches. (1) With regard to the administration of the country if it 
is done with pure intention and for administration of justice, it 
is converted into the greatest divine service. The Prophet said: 
One day of a just ruler is more than divine services for sixty 
years. The Prophet said: Three persons will enter first into 
Paradise. One of them is a just ruler. He said: The invocation of 
three persons is not rejected, a just ruler is one of them. He 
said: The man who will be in my companionship most on the 
Resurrection Day is a just rule. So to rule as the vicegerent of 
God is the greatest divine service. 


In administrative works, passions rise up and taste of 
exercise of power grows strong. That is the greatest taste in this 
world. When power becomes dear, the ruler tries to live in 
comforts and enjoyments and conducts himself according to his 
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sweet will. At this time, he falls in the mouth of destruction. One | 
day of an oppressive ruler is greater than his sins for sixty years. 


Hazrat Omar said: When there are so many dangers in rule 
who can take the charge of administration? When should it notbe 
when the Prophet said: He who rules over ten persons will come — 
on the Resurrection Day in sucha way that his hands will remain 
tied up with his neck. Only his justice will tie it or his oppression 
will ruin him. Maqal-b-Yasar said that when Hazrat Omar 
wanted him to be appointed as governor, he said: O Commander 
of the Faithful, you should consult with me in this affair. Hazrat 
Omar said: If you entrust me in this affair, sit near me and keep 
concealed your consultation with me. Hazrat Hasan Basari said 
that when the Prophet wanted a man for appointment as 
governor, he said: Is it better for me? He said: Sit down. The 
Prophet said: to Abdur Rahman-b-Samorah: O Abdur Rahman, 
don’t be a candidate for running administration, because if it is 
given to you without seeking, you are helped therein and if it is 
given to you after seeking, it is entrusted to you. 


Hazrat Abu Bakr said to Rafe-b-Omar: Don’t accept a 
government post even if it is to rule over two persons. After that 


_ when Abu Bakr waé invested with rule, Rafe’ said to hazrat Abu 


Bakr: Did you not say to me: Don’t accept a governmeat post 
even if it is to rule over two persons?" But you have become 


_ Caliph over the followers of the Prophet of God. Hazrat Abu Bakr. 


said: Yes, I have told you that. I am still now Saying it to you. 
Curse is upon that leader who cannot do justice. Very few 
persons with deep insight can understand the great good and 
great harm in administrative matters. Those persons who are 
firm in religion and strong should respond to take over 
administrative charges, but those who are weak in faith should 
not come near it and ruin themselves. The former persons have 
given up the world and stay behind the eyes of the people aad 
engage themselves in the progress of their soul. They have 
become victorious over. their passions and subdued the devils. 
They are the fit persons to hold reigns of power. It is unlawful for 
those who have got no such qualities to take charge of power. In 
doubtful places, charges of power should not be undertaken as 
nature is deceptive. It promises for just administration but feels it 
difficult in the end. Such persons promise to do good works but 
aS soon as they get power, they forget their promises. The 

















242 The Book of Destructive evils Vol-III 


i int one who wants 
Prophet said: We shall not appo! | 


administrative charges. 


ADMINISTRATION OF JUSTICE: Although placed pace 
the khilafat and administrative works, it has got - sa 
responsibility. Administration of justice if caried out ei tly es 

ae fairness, has got unlimited rewards but in case 0 let , 
ere is grievous punishment. The Prophet said: paca see 
classes of judges-two classes of judges will go to ee : wed 
one class of judges will go to Paradise: The Prophet said: ete 
prays for being appointed as a judge is sacrificed even wi a 
knife. Where the administrator or a ruler is an oppressor, aj io 
under him should not deviate an inch from doing aes - = 
of inability, he should resign his post. Abe ju Bes | : 
necessary in oppressive reign. If injustice is done by any Jucge, 
his place is in Hell. 


(3) Teachings and sermons. In teaching, giving alae om 
admonitions and giving decisions on legal matters cies Oo is 
works in which there is honour, power, name and ee . nee te 

ifficulties li inistrative matters. 
ngers and difficulties like adminis 1 

atecs lectures and sermons, wishes to ae his sae Sega 

their weepings by his lectures. 
ee in his mind, he wants to adorn his 

condition becomes strong in his mine, ee 
i tal words and phrases, so tha y 
speeches with ornamenta ee ay act baaiy 

me sweet to the audiences althoug 

par at all what he says. When he finds these dangers, he should 


give up giving lectures. 


ibi fter administrative 
Prophet prohibited to search after 
ss He said: vou will greed for prceneey Leela dienes 
; d sorrows onjthe Kes 
will be the cause of repentance an ) ee 
‘lc it with truth will be saved. He said: 
Day. Only he who fulfills it wi i oe 
i ho refrains from giving 
who suckles is good and she who tf pe 
is iti hat if there be no reign an } 
bad. From this it 1s understood t ee rie ceoole 
ffects and religion will be in camow! ge. 
stl ba at loggerheads, peace will be distant, towns and 


i f 
i i d and there will be shortage © 
sive aait-re adiibep hibit rule and reign? Hazrat Omar 


‘sions. So why will be pro 
one chat Obai-b-Ka’ab was followed by a ae . ee _ 2 
i him as one of the te 
he assaulted him though he knew ain 
i d out to him the Quran, still Nh 
ai used to rea OE is 


Muslims. Hazrat Ob 
prohibited the people to walk behind Obai and s 
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followed falls into trial and he who follows falls into disgrace. 
once a man wanted permission of Hazrat Omar to deliver — 
sermons after Fajr prayer but Hazrat Omar did not give him 

permission. The man said: Do you prohibited me from delivering 
sermons? He said: Such an air has entered your brain that I fear it 
will carry you up in the sky. He saw in him a desire for lectures. 
Yet there should be some persons who will deliver lectures and 
will do good works for Islam though they may not follow strictly 
religious principles. The Prophet said: God will help this religion 
(Islam) by such men who will have no share of Islam in them’ 


(they will not observe religious doctrines). Yet the people should 
take care ofirreligious learned men... ~ 


Jesus Christ said: O dishonest learned men, you advise the 
people to pray, fast and give charity, but you do not do that. You 
do not do what you ask the people to do. You advise the people 
but you do not act up to your advice. This is indeed bad. You 
utter ‘Tauba, Tauba’ by mouth, but you act according to your 
desires. What benefit will you get from it? You keep your body 
neat and clean, but you keep your mind impure. I tell you with © 
truth: Don’t be like a sieve from which fine things come out but 
only husk remains therein. Similarly orders come out of your 
mouth, but hatred and jealousy remain in your minds. O 
worshippers of the world, how can you earn the next world when 
you can not give up earthly desires and cut off your greed? 


I tell you with truth that your souls are weeping seeing your 
actions. You have placed the world under your tongue and your 


_works under your feet. I tell you with truth that you are 


destroying your next world in géing to do benefit to your world 
and the good of this world is better to you than the good of the 
next. Where are such heinous persons than you? Had you known 
your troubles, how good it would have been. How long will you 
guide those who wander in darkness and stand by those who are 
misguided. It seems that you are calling the worldly addicted 
men with such object that they may give up their wealth to you. 
Don’t you think that if a lamp is placed on roof, it will not do any 


_ good to a house full of darkness. Similar is the lamp of learning 


which is burning in your mouth but your mind is full of darkness. 
So what benefit will you derive from such-an education? O 
people addicted to the world, you are not like religious men, like 
full independent men. If the world cuts you off from your wealth, 
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you will fall in y 
you by your fore locks and your learnings will be thrown on your 


backs and then you will be brought naked before the Almighty. 
You shall have to wait before Him for your sins and you will be 
punished for your sins. What wonder is there in it? 


Question. If the dangers of bad and irreligious learned men 
are open, yet great benefit is derived from their sermons. The 
Prophet said: If God gives guidance to a single man through you, 
it is better than all the wealth and what is therein of the world. 
The Prophet said: He who calls towards guidance and it is 
followed, will get its virtues and the virtues of those people who 
follow it. What is the reply with regard to the admonitions of the 


bad learned men? 


Answer. There are merits and demerits of education as there 
are harms and benefits in administration and public affairs. 
Owing to the harms of education, we shall not say to anybody: 
Give up education. There is harm only in show of education and 
learning without action. 


There are certain stages of show. The first stage is show is 
administrative matters. For this danger, the ancient sages gave 
up these charges. The second stage is in prayer, fast, pilgrimage 
and jehad. The anciedt sages did not love to give up divine 
services owing to dangers therein. The third stage is the middle 
between the above two stages. That is to be candidates for 
delivering lectures, sermons, giving legal decisions and teaching 
traditions and other matters. The dangers that are in these affairs 
are less than those in administrative matters but greater than the 
internal dangers in prayers. For fears of show, those who are 
weak in faith should not give up prayer. Rather they should give 
up the sudden thoughts of show in prayer. 


The fourth stage is to earn wealth and distribute it to those 
who are in want, and there is hidden wish to get praise for 
charities and expenses. Hazrat Hasan was asked about two 
persons - one searches for his necessaries and another searches 
for what is in addition to what is necessary for him and gives in 
charity the additional income. He said that the first person is 
better as he knows that there is very little safety in the world and 
he knows that if the world is given up, nearness of ‘God is 
attained. The sage Abu Darda said: If | earn daily fifty gold coins 


our faces and nostrils. Then your sins will catch — 
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and give them in charity standing in the staircas 

of Damascus, I will not nade good. I Neate ea ag 
purchase unlawful but I wish to be included within those 
persons whom merchandise and trade cannot divert from the 
remembrance of God. Jesus Christ said: O worshippers of the 
world, your renunciation of the world is a more meritorious 
work in search of virtues. He said: In doing good by wealth, a 
little drifting from the remembrance of God is bad The 
remembrance of God is greatest and best. ) 


There are some signs to show whether a . i 
sermons with divine motive. The first sign is this that he peed ae 
hate one who gives better lecture than him and gets praise of 
men. Sayeed- b-Merwan said: I was once seated near Hazrat 
Hasan Basari who was then given sermons. Suddenly the tyrant 
governor Hajjaj came to us through a door of the mosque 
escorted by his guard and mounted ona horse. He came near the 
assembly of Hasan Basari and got down from the horse and came 
to him and sat. Hazrat Hasan continued his sermon as before 
When he finished his sermon, Hajjaj placed his hand on the 
shoulder of Hasan Basari and said: You have spoken well, you 
will follow those instructions and form your character and 
conduct, as I heard from the Prophet that an assembly of Zikr is a 
garden of Paradise. Had we not been engaged in the affairs of 
men, you would not have sat in such a place more than myself 
Then Hajjaj began to deliver such good lectures which charmed 
the audience. 


. When he went to Syria, a man came to Hasan and said: O 
Muslims, Tam in charge of horses, asses and tents. I have got 300 
dirhams which the people gave me. I have got seven daughters 
He began to complain about his wants. When he finished Hazrat 
Hasan said: What has become of administrators? May God ruin 
them. They made the servants of God slaves, took up the 
treasures of God as their own and fight for money. When they go 
to make jehad against God’s enemies, they live in comfortable 
beds and ride on fast horses. When they send other Muslims to | 
jehad, they keep them hungry and thirsty. A man who heard this 
went to Hajjaj and informed him of this rebuking of Hasan 
Basari. After sometime a man came from Hajjaj to Hasan and told 
him to see Hajjaj. Hasan went accordingly and came back 
smiling. He said: Nobody say to a flame of fire what has been said 
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to him on trust. When I went to Hajjaj, he said: Don’t pee 
things in future. Do you investigate people soa sine a 
- care for it. [don’t care for your sermons. You shou ee y 42 

tongue. Hazrat Hasan said: Thus God removed bt seis a 
Then Hasan started for his house but many people ye ot oe 
He said to them: Have you got any necessity with me? If you 

not, please go away from me. 


Hazrat Jainal Abedin used to pray: O God, I seek refuge is 
Thee from the fact of my open divine services being good » t : 
people and my secret divine services being bad to Dee w en 
separate myself from the people. I seek refuge to pons rom sie 
fact that I should express my divine service In a good er 
when I am with Thee and I should approach you with sin w Hf 
become separate from Thee. So the religious man were 
path of God should always search for the pleasure ) . : ‘i 
cannot be attained if he fears any other thing than Go ee 
depends upon him. He who fears another and eA AarY 2 He 
hopes that his good works should be known to him. e ee - 
then know it to be bad on the strength of his wisdom as Go 


wrath may follow him. 


aint Saqiq Balakhi said: Once | presented a cloth to 
dasa Basait but he returned it to me. I said to him: O ae 
Abdullah, | did not hear Hadis from you. Why do you return i 4 
He said: I know it, but your brother has heard Hadis a a : 
feared lest my mind inclines to him more than to neal oe ie 
man came with two purses to “aie bes see eee pohed ie Oe 
i used to come to him often. m: bu 
emer is the money from my father to you. Sufiyan caret 
May God shower mere on your father. When he hatrelaeh He 
called his son and said to him: Return this money aie ~~ see 
he came to him, he said: My desire is that you shoul Ms e 
your money. The reason is that the saint remembered a eae a 
that the friendship with his father was for the pleasure : ee . 
he declined to receive the money. Sufiyan’s son comp se 
his father for not are eater eth es ites sia ae aS 
i ioy this money with pleasure 
eat pts peinecden Day. So everybody should seek the 
pleasure of God and show the right path to the people. 


The saint Ibrahim-b-Adham said: I learnt Ma’arfat aba : 
Christian named Sam/an. I asked him: How long are you in 
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house? He said: For seventy years. I asked him: What is your 
food? He said: What is your necessity? I said: I wish to learn. He: 
said: One Hamsa every night. I asked: Do you think one Hamsa is 
sufficient? He said: What is your intention? The people who are 
in your presence come to me one day every year. They roam 
round this prayer place and show respect to me. Whenever I 
become tired of divine service, I remember their respect at that 
time. I do divine service for one year for getting respect of one 
day only. O unitarian, what efforts then should I make for getting 
respect for ever? Then I asked for more advice. He said: Get down 
from the praying place. When I got down, he handed to me a 
leather pot with twenty hamsas in it and said to me: Enter the 
church and show to the people what I have given you. When I 
entered the church, the Christians assembled near me and said:O 
unitarian, what has been given to you by this hermit? I said: He 
has given me some portion of his food. They said: What will you 
do with that? We are entitled to get it. They asked him to accept 
money in its exchange. They gave me twenty dinars. Then I went 
to the hermit who enquired about my purse. I said to him that I 
had sold it for 20 dinars. He said: You have committed a mistake. 
They would have given you even twenty thousand dinars. This 
honour is for that man who does not worship this thing. Now 
look, O unitarian, how is the respect of that man who worships 
God? O unitarian, advance to your Lord and give up wondering. 


It has been reported that the rich used to feel dishonour in the 
assembly of Sufiyan Saori. He used to give their seats in the back 
row and the poor in the front row, even the rich would like to be 
poor in his assembly. The poor is more respectable to God than 
the rich. But the case is otherwise with us. We show more respect 
to the rich and as such there is show in it because of the greed for 
wealth. Keep your passion within your control. Don’t be satisfied 
with your passion which will lead you to Hell and which will 
perish with you. Live in th world in such a way in which a king 
passes the remaining days of his life being attacked with a 
serious disease. He takes bitter medicine for cure and gives up all 
delicious foods. This leads him gradually to health. If he does not 
observe this rule, his disease will increase. Similarly the traveller 
in the path of religion gives up all the things injurious for the next 
world in order to get everlasting peace and happiness of the next 
world. In other words, he gives up worldly enjoyments and 
remains satisfied with little provision and small means. He 
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prepares himself for the happiness of paradise. He a bees 
God helps one who helps himself with divine et : ie 
makes his actions easy, removes idleness from m, ae ? 
patience easy for him and makes divine services dear to =p 
Taste of Monajat or invocation is his provision. That phe ete i : 
all tastes and stronger in removing passions. God says: - oa - 
one cubit towards the man who advances half a cubit to Me. 
5: The desire of religious men to meet Him is still greater. 


ae hould proceed to get His mercy, blessing, and 


everyone s 
nearness. _ 





CHAPTER IX 


- PRIDE AND SELF-PRAISE 


_ The Prophet said: Pride is My shirt and greatness is My — 
garment. I destroy one who takes something out of them. He also 
said: There are three destructive things - miserliness which is 
obeyed, passion which is followed and self-praise. So pride and 
satisfaction owing to self-praise are bad and destructive diseases 
of mind and such a mind is greatly diseased and object of hatred 
to God. | 


SECTION 1 
CONDEMNATION OF PRIDE 


QURAN - God says: Soon I shall turn away from My signs 
those who take pride unjustly in this world - 7: 16 Q. God Says: 
Thus God seals the hearts of each proud and oppressive person - 
50: 35 Q. God says: they prayed to be victorious and every proud 
and boastful man was destroyed - 14 : 15 Q. God says: God does 
not love those who are proud. God says: Those who turn away 
from My service out of pride will soon enter Hell being: 
disgraced. There are many verses of pride in the Quran. 


HADIS: The Holy Prophet said: He who has got in his mirid 
pride to the weight of a mustard seed will not enter Paradise and 
he who has got in his mind faith to the. weight of a mustard seed 
will not enter Hell. The Prophet said: God will throw Hell over - 
the face of one in whose mind there is the slightest pride. Once 
Hazrat Solaiman addressed the birds, beasts, animals, and men: 


_ Go out in procession. Two lac men and two lac beasts joined the 


procession. The wind was taking them upwards. He rose to such 
a height that he heard the sound of Tasbih of angels in the sky. 
Then he got down to the bottom of the sea. Then he heard advice 
from heaven: If the least sign of pride was found within the mind 
of your friend Solaiman, he would have been destroyed in the 
bottom of sea before he rose upto sky. 


The Prophet said: A long neck will have two ears to hear, two 
eyes to see and a tongue to speak. It will say: I have been 
entrusted with three persons - every proud and insolent man, 
every man who worships others along with God and every 
maker of pictures. The Prophet said: Paradise and Hell once 
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qua rrelled with each other. Hell said: I have been entrusted with 


the proud and oppressors. Paradise said: The weak, the destitute . 


and the helpless will enter in me. God said to Paradise: You are 
God’s mercy. I will give you out of My mercy those whom I wish. 
He said to Hell: You are My punishment. I will punish those 
whom wish by you. I will fill you up both. The Prophet said: He 
who is an oppressor and exceeds limit being forgetful of the 
Almighty is hated. He who is engaged in fruitless talks and lives 


being forgetful of grace and destruction is hated. He who is. 


disobedient and lives being forgetful of the First and the Last is 
hated. Once the Prophet was informed that a certain man was 
very proud. He said: Has he got no death after this? When the 
death of Prophet Noah, came near, he called his two sons and 
said: I am giving you two injunctions and two prohibitions. I 
prohibit you to take pride and Shirk and I order you to recite 
"There is no deity but God” and Tasbih and Tahmid. If the heaven 
and earth are placed in one scale and La Ilaha IIlallah is placed in 
another scale, the latter scale will be heavy. Jesus Christ said: He 
is good whom God taught the revealed Book and who does not 
die being an oppressor. The Prophet said: Every passion-loving 
man, every proud man, every boarder and every hypocrite are 
dwellers of Hell and every poor and weak man is a dweller of 
Paradise. The Prophet said: He who is best among you in conduct 
will be dearest and nearest to me in the next world. The most 
distant of me among you and the object of most hatred are those 
persons who are talkative, the trouble-givers and the 
mutafihequns. The companions asked: Who are mutafaihequns? 
He said: The Proud. The Prophet said: The Proud will be raised 
up on the Resurrection Day as dwarfs. The people will go on 
treading with feet these dwarfs. The figure of everything will be 
higher than their figures. They will then be driven to a Hell name 
Bulas. Their food will be the fire of Hell and their drink will be 
Khobal or bloods and pusses of the dwellers of Hell. The Prophet 
said: On the Resurrection Day, the proud and the oppresses will 
be presented in Hell as dwarfs. The people will be treading upon 
them as toys of God. The Prophet said: There is a palace in Hell 
where the proud will be admitted and then it will be shut up. The 
Prophet used to pray: O God, I seek refuge to you from the pride 
of the proud. He also said: He from whose body life has gone out 
and is saved from three matters - pride, debt and deceit, will 
enter Paradise. 
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Wise saying. Hazrat Abu Bakr said: No Muslim shall hold in 
contempt another Muslim as he who is small among the Muslims 
is great near God. The sage Wahab said: When God created 
Adam, He looked to him and said: You are unlawful for every 
proud man. Mohammad-b-Hussain said: Whenever something 
of pride enters into the mind of a man, small or great, his wisdom 
to that proportion is reduced. Solaiman wasonce asked: Is there 
any sinner whose virtues do not do him any benefit? He said: A 
proud man. . 


DEMERITS OF PRIDE AND SIGNS. The Prophet said: God 
will not look towards him who walks with garment out of pride. 
He also said: Once a man was feeling delight looking at his dress. 
God ordered him to be drowned underneath the earth upto the 
Resurrection Day.’ The Prophet said: When my followers will 
walk with pride and their servants will be the inhabitants of 
Persia and Byzantium, God will place some of them to rule over 
others. The Prophet said: He who thinks himself great and 
discloses pride in his behaviour will meet with God in His 
enraged condition. God says: Don’t walk upon the earth with 
pride. You can neither pierce through the earth, nor reach the 
height of a mountain - 10:37 Quran. 


MERITS OF MODESTY AND HUMILITY. The Prophet 
said: God increases the honour of a man by virtue of his pardon. 
God raises him up who takes to modesty for pleasure of God. The 
Prophet said: There is no such man with whom there are not two 
angels. They fix reign to his mouth. When he raises up his head, 
they lower it. When he is modest, they say: O God, raise up his 
head. The Prophet said: He who shows modesty being powerful, 
spends what he earns lawfully, shows kindness to the helpless 
and the destitute and keeps company with the wise and the 
learned is blessed. The Prophet said: God humiliates him who 
takes pride. God makes him solvent who takes middle course in 
spending. God makes him poor who is extravagant. God loves 
him who remembers him most. 


Once the Prophet was taking meal with some of his 
companions. At that time, a beggar came and stood at his door. 
he was crippled being attacked with paralysis and the people 
began to hate him. The Prophet gave him permission to come in 
and kept him seated on his thigh and said: Take food. A man of 
the Quraish saw this and prohibited him being greatly hateful of 
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him. It was seen that he died afterwards of this disease. The 


- Prophet said: My Lord gave me option of either of the two things 


- slavery with the office of prophethood or reign with the office of 
prophethood. I could not determine as to which of these two I 
should choose and therefore I raised my head towards my friend 
Gebriel who said: Be humble to your lord. I said: I choose slavery 
with prophethood. God sent revelation to Moses:.I accept the 
prayer of one who humbles himself before My glory, who does 


not boast over My servants, keeps My fear attached to his heart, — 


spends the day in My remembrance and deprives himself from 


‘passions and desires for My sake, The Prophet said: There is 


honour in God-fear, pedigree in humility and real wealth in faith. 
Jesus Christ said: those who are humble in this world are blessed. 
They will gain high rank on the resurrection Day in the highest 


- heaven. Those who keep their minds pure in this world are 
blessed. They will gain the sight of God on the Resurrection day. 


The Prophet said: When God gives a servant guidance of Islam, 
fine figure, does not put him to any place of dishonour and gives 
him the quality of humility, he becomes dear to God. He said; 
Modesty does not increase but progress. So be modest, God will 
bestow mercy on you. Once the Prophet was taking his meal. At 
that time a black man being attacked with small pox came and 
was trembling before him. The neighbouring men were going 
away from him. The prophet kept him seated by his side: The 
Prophet said: God gives four qualities to a man whom He loves - 
(1) silence ‘n divine service. (2) reliance on God, (3) modesty and 
(4) renunciation of the world. . 


The Prophet said: God raises him to seventh heaven who 
takes recourse to modesty. He said: He who carries himself the 
necessary things of his family, destroys his pride. The Prophet 
once said to his companions: Why do I not get from you the 
pleasure of divine service? They asked: What is the pleasure of 
divine service? He said: Modesty. He said: When you find the 
humble among my followers, be humble to them. When you find 
the proud, treat them with pride, because they will then feel 
humiliated and humble. 


Wise sayings. Hazrat Omar said: When a man takes recourse 
to modesty for God, He raises his wisdom. When he takes to 
pride and enmity. He drowns him underneath the earth. It is then 
ordered: Be off, God has removed you. He is great to himself, but 
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small to the people, even he is worse to them than a pig. 
Eusof-b-Asbat said: God-fear is sufficient for more divine . 
services. A little modesty is sufficient for great labour. Ibnul 
Mobarak said: To treat with modesty with a person who is 
inferior to you in wealth is the root of modesty. The latter will 
then understand that superiority is insignificant to you. Treat 
with superiority with one who is superior to you in worldly 
riches, he will then understand that worldly superiority is 
insignificant to you. God revealed to Jesus Christ: When I give 
you wealth, I will give you in full if you accept it humbly. Ka’ab 
said: If God gives a man worldly wealth and if he expresses 
gratefulness for it to please God and becomes humble. He will 
give him its benefit in the world and will increase his rank in the 
Hereafter. Hazrat Abdul Malek was asked; Who is good? He 
said: that person who is modest inspite of his power, who gives 
up his low desires and who pardons inspite of his strength. The 
sage Ibnus Samak went to Caliph Harunur Rashid and said: O 
Commander of the Faithful, the modesty which you show inspite 
of your unsullied power is more honourable than the honour of 
your lordship, He said: What a good word you have uttered? 
Ibnus Samak said: O Commander of the Faithful: If one who has 
been given by God the beauty of physique, the quality of 
modesty and wealth and prosperity acquires the quality of God 
fear, removes the wants of others by his wealth and earns the 
attributes of modesty, his name is enrolled along with the friends 
of God in the special record of God. Then the Caliph kept these 
instructions written with his own hand. It was the habit of Hazrat 
Solaiman that at dawn he received the rich and the honourable 
persons and then he took seats with the poor and said to them: He 
who is poor sits with the poor. 


A certain sage said: The more one is humble to himself, the 
more he is raised up to God. The more one is great to himself, the 
more he is mean to God. Jayad Noman said: A worldly 
renunciated man without humility is like a tree without fruits. 
The sage Fazil said: He who loves power will never be successful. 
The sage Shibli said: My humility has made the humility of the 
Jews void. A certain sage said: He who considers himself an asset 
has got nothing of humility in him. The saint Abu Yezid said: So 
long as there is this thought in one;s mind that others are worse 
than him, he canbe called a proud man. He was asked: When will 
he be modest? He said: When he will not find,for himself any 
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rank or honour. Hazrat Urwah said: Modesty is a means of 
earning pedigree. For every gift, there is a person of envy except 
for modesty. A certain sage said: It is good for every man to take 


to modesty but it is better for a rich man. To take pride is bad for — 


everyone but it is worse for a poor man. A certain sage said: He 
who thinks himself modest for pleasure of God, there is honour 
for him. There is progress for one who is modest for pleasure of 
God. There is safety for one who fears the Almighty God. There is 
gain for him who sells himself for God. The sage Abu Ali Jayad 
said: Nature is filled up with pride, greed and envy. God 
deprives one of modesty, admonition and contentment whom 
He wishes to destroy. God gives those qualities to one for whom 
He wishes good. The sage Junaid said that the Prophet said: The 
worst men will be leaders in latter days. Hazrat Abu Bakr Siddiq 
said: We have found honour in God fear, contentment in firm 
faith and pedigree in modesty. We pray for God’s mercy. 


WHAT IS PRIDE? 


Pride is of two kinds, open and secret. Secret pride is the 
name of feeling of a superiority. When itis expressed in actions, it 
is called open pride. Feeling of superiority in mind is called self 
conceit (kibr). When it is expressed in actions, it is called pride 
(Takabbar). So self-conceit is the root of pride. Self-conceit is 
self-contentment in thinking that one is superior to others. There 
are three elements in it - (1) one who is proud, (2) one on whom it 
is shown, (3) and the object for which it is felt. Self-praise (Uzab) 
has got only one element, namely the persons who takes pride, 
while self-conceit has got these three elements. Appreciation of 
one’s own quality is not by itself self-conceit but with its 
appreciation if he believes it firmly, feels joy for it and thinks 
himself superior to others, it is to be understood that there are 
elements of self-conceit in him. For this reason, the Prophet said: 
I seek refuge to Thee from the breath of the proud. Hazrat Omar 
said to that person who sought his permission to deliver lecture: I 
fear for you blow of pride. This feeling of superiority is called 
self-conceit. Hazrat Ibn Abbas explained it by saying that itis a 

feeling of superiority over others. If it is expressed in words or 
behaviour, it is called takabbar or pride which is the outward 
expression of self- conceit. 


HARMS OF PRIDE: The Prophet said: He who has a atom of 
pride in him will not enter Paradise. A proud man cannot love for 
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others what he loves for himself as there is pride in him. He 
cannot give up hatred as there is pride in him. He cannot stand on 
truth as there is pride in him. He cannot control anger as he has 
got pride in him. He cannot accept admonitions as there is pride 
in him. He is not safe from the accusations of the people as there 
is pride in him. The worst thing in self-conceit is to receive no 
benefit from learning, not to recognize truth and not to follow it. 
God says: Enter the door of Hell and live therein. How bad is the 
place of the proud - 37: 72Q. 


God say: He who will receive the greatest punishment 
among the dwellers of Hell is one who is the most rebellious of 
them to God. God says: Then I will take out from each people 
such men as are more enemies of the Merciful God says: The 
hearts of those who do not believe in the Hereafter deny truth 
and they are proud. God says: Those who turn away out of pride 
from My service will enter Hell disgraced. God say: I will keep 
away those persons from Me who roam in the earth proudly - 7: 
146 Q. It has been explained that the understanding of the Quran 
will be taken out of their hearts. It has also been said that God will 
throw screen upon their hearts. The sage Jarir said in the 
explanation of the above verse that God will keep them away 
from thoughts of the unseen worldly and from acceptance of 
sermons. For this reason Jesus Christ said: Crop grows in soft 
earth. It does not grow in hard ground. Similarly wisdom arises 
in modest or soft mind. It does not arise in hard heart. Don’t you 
see that the head of one who lifts it up to the roof is crushed and 
the head of one who keeps low is saved. These are illustrations of 


the proud. The Prophet said: He who is heedless of truth and a 


back- biter is proud. 
OBJECTS ON WHOM PRIDE IS SHOWN 


Such objects are of several classes - the Creator, then His 
Prophets, then the people in general. Man has been created an 
oppressor and ignorant, because sometimes he takes pride over 
His creatures and sometimes even over the Creator. So there are 
three classes of objects over whom pride is shown. 


(1) First class - It is pride on God which is worst. Its cause is 
utter ignorance and infidelity, as the infidelity of Namrud and 
Pharaoh. It occurred in the mind of Namrud that he would fight - 
with God. pharaoh and others claimed also godhood. Pharaoh 











The Book of Destructive evils Vol-IlI 


256 
: j rd. For this reason God says: Those who 
ani ee art will soon enter Hell humiliated. 
ee ice Christ and the near angels do not deny to nepal 
servants of God. God says: When they are asked to make 
obeisance to the Merciful, they say: Who is the Merciful? 


(2) Second class-Pride upon the apostles. The reason is that 
one thinks himself greater than apostles and therefore does not 
follow them. Out of ignorance he thinks that his words are true. 
A certain man said to the Prophet of God: Shall we have faith in 
peoples like us? They used to say: You are a man like us. Had 
there come down to them an angel! God says about Pharaoh: He 
and his soldiers wandered proudly in the earth. He expressed 
haughtiness over God and over all His apostles. Moses told 
Pharaoh said: I will consult Haman in this matter. He consulted 
with Haman who aid: You are our Lord. People worship you. If 
you bring faith in God, you will bea slave and worship another. 
Then Pharaoh denied to worship God and to follow Moses. 


.. God gave news of the Quraish who said: Had this Quran 
a ceveled to two great men of the two cities. Qatadha said 
that the great men were Olid-b-Mugirha and Abu Masud 
Saqafih? They said: How has God sent an orphan over us? Then 
God revealed: Do they divide mercy of your Lord. The Quraish 
said to the Prophet: How can we sit near you when these mean 
people are sitting round you? They meant by this word the poor 
Muslims. Then God revealed this verse: Don’t drive those who 
call their Lord morning and evening. God says: Bear patience 
with those who worship their Lord morning and evening for His 
pleasure and don’t turn your eyes from them to the worldly 
grandeurs. God says of their punishment in the following verse: 
They say: Why do we not find out those whom we considered 
mean? By this word, Hazrat Bilal, Ammer, Sohaib, Meqdad and 
other companions of the Prophet were meant. 


(3) Third class - Pride on the general people. To think oneself 
greater in comparison with other people and to look upon them 
with contempt mean a sense of pride over them. Thus he keeps 
himself away from following the people. It is bad for two 
reasons. The first reason is that pride and superiority are due 
only to the Highest Lord. Man, being naturally helpless, is ge 
able to do anything. How can he claim pride under the 
circumstances? Whenever a man wants to take pride, he wants to 
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set up partnership with the attribute of God which he cannot do. 
If any slave wears the crown of a king and sits on the throne, he 
becomes an object of wrath and hatred of the king. How is he 
punished for this treason? For this reason, God said: Pride is my 
garment and glory is my shirt. Whoever quarrels with me about 
these two matters, I destroy him. In another: He who claims to be 
vested with an attribute which is solely Mine, is ruined. He who 
takes pride over the servants of God, commits sin to God. If an 
officer of the king is humiliated by anybody, he is said to oppose 
the order of the king. He who wears the crown of the king and sits 
in his throne, becomes an object of utmost hatred and extreme 
anger of the king for which he gets the highest punishment for 
treason. 


The second cause is that pride calls one to disobey the 
injunctions of God, as a proud man declines to hear sermons 
from anybody, God says: the unbelievers say: “Don’t hear the 
verses of the Quran, but make noise when they are read out, then 
you will become victorious over the Muslims”. It is the habit of 
the unbelievers and the hypocrites not to accept truth as God: 
says: When they are said: "Fear God", their pride leads them to 
transgression - 2 : 206Q. Hazrat Omar said that when he had 
recited this verse - “We are for God and to Him we shall return", a 
man stood up and began to deliver sermon but he was soon 
killed. Another man then got up and said: Do you kill those who 
tell the people to establish justice? He who opposed the proud 
man was killed by him. The Prophet once said to a man: Take 
meal with your right hand. He said: I can’t do it. The Prophet 
said: Can’t you do it? His pride prevented him to take meal with 
his right hand. It was reported that after this his right hand 
became paralysed. 


The devil is the best instance of this pride. He was driven out 
of paradise by God as he took pride and did not prostrate before 
Adam in obedience to God’s command. He said: You have 
created me of fire and Adam of clay - 7: 12 Q. This finished the 
devil once for all. The Prophet said: He who rejects truth and 
back-bites people is a proud man. In another Hadis, he said: He 
who denies truth and holds the people in contempt is a proud 
man. The second harm of pride is to reject truth. He who thinks 
that he is better than another Muslim and holds him in contempt 
and looks upon him as-small, rejects truth knowingly and takes 
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who does not like to be 
to follow His Prophet 


258 


pride in his treatment with the people. He 
humble to God, to obey His commands, 
takes pride over God and His Apostle. 


SUBJECTS IN WHICH PRIDE IS SHOWN 

Pride is shown in religious and earthly matters. Religious 
matters are education, divine services and honesty. Earthly 
matters are pedigree, beauty, power, wealth and lordship. For 
these matters, there arises pride. 


(1) Education: The first cause of pride is education as the 


learned take pride for their learning. The Prophet said: The 
danger of education is pride. a learned man easily takes pride 
owing to his learning. He thinks himself great on account of the 
excellence of learning and perfectness and holds in contempt 
other men. He considers others as beasts, illiterate and ignorant. 
He believes that he is the most respectable man among them. A 
man, however, can know himself and his Lord by real education 
and know the dangers at the time of death. Though there are 
great dangers in education, real education however, increases 
God-fear, modesty and other qualities. The saint Abu Darda said: 
The more a man is wise, the more is his responsibility. There are 
two causes for which learning begets pride. The first cause is that 
he does not learn real education with which God is recongised 
and which engages the mind in the next world duties. This grows 
- God-fear and modesty. God says: The learned among the 
servants of God fear Him most. Except this, other learnings like 
medicine, mathematics, language, poetry, law etc. are technical 
education and not real education. Real education gives 
knowledge of godhood of God and slavehood of man. 


The second cause is that vain arguments are made by 
education which pollutes the mind, changes the motives and 
breeds bad conduct. The sage Wahab cited an illustration of this 
learning. he said: Education is like rain which comes down pure 

from the sky. Trees, plants and leaves drink that water through 
their roots. That water t 
‘to the different kinds of trees and leaves. Water increases 
bitterness in a plant which is bitter and sweetness in a plant 
which is sweet. Similar is the condition of education. People 
d change it according to their conduct and 


acquire education an 
desires, for which pride in the minds of the proud and humility in 





hen assumes different natures according - 





Vol- | Pride and self-praise | 
ol-Ill Pride and self-praise 259 


the mind of the humbl 
Cae ble are generated. The ma : 
nate to boast increases his boast by ae es in 
saueaes tiga ve ta Aang God-fear increases his God-fear by | his 
hen. ws that there is no necessi f se 
aes eesti for him. For this God said to Hiroe a 
26:26Q Coal ea ee the believers who follows ahs 
: : you been unkind and ‘| 
have gone away from your side - 3 : 149Q eae 
: is 


friends thus - the 
are m . 
unbelievers. / odest to the believers but harsh to the 


The P id: 

i cae fa sy Such people will come soon who will read 
aio will not cross their throats. They will say: W 
ses a aaa i Who is better in Quran reading than u ? 
ieee cee a companions: O my followers, these peo le 
ee amongst you. They are fuels of Hell. For this 
learned men. spiel hese ee i eee aie 
ot be able to 

iced du es Pliers For this reason, heidigioe ave 
ae ari when he sought his issi 
Spe oo seas he said that it eas eaal fo ander On 2 
Pee both Br es prayer of the people. He said after ra ms 
a paar eee! er Imam as a thought occurred in a mind 
ep 'y among my people better than myself. When 
darian P nion like Hazrat Huzaifah is not safe from this 
ae a ee Those who had perfect educatio 
saan y a the first and second centuries of Heijra The 
ea ae a there will come such a condition over th 

ich a man doing one-tenth of divine services of 


yours will get salvation. But f 
age would have been ruined. or this good news, people of this 


SECOND CAUSE OF PRIDE IN 
RELIGIOUS SERVICES 


T a 
ee a ss men are not free from pride. The form of pride 
ae ane : ing worldly matters is that he thinks that the 
flere sade him and not to others, that they should 
saa Be show respect and that they should broadcast 
ace g the general public. The form of pride of a man i 
ee ae is that he thinks that he has only got salvation 
ste iP e are ruined. The Prophet said: When you he 

y Men are ruined," know then that he is ruined anon 
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them. He also said: It is sufficient for the sin of aman that he hods 
his brother Muslim as mean. It is reported that a man called 
"Khliy” was a great sinner among the children of Israil. He was 
one day passing by a religious man upon whose head a piece of 
cloud was giving shade. Khaliy thought while passing by him 
that God would show mercy on him if he would keep his 
companionship. When he went to him, the religious man 
thought: lama religious man and this man is a great sinner. How 
can he sit with me? He said to him: Go away from me. God then 
revealed to the Prophet of that age: Tell both of them to do divine 
service afresh. I have forgiven the great sinner and spoiled the 
virtues of the religious man. In another narration, the piece of 
cloud drifted away from above the head of the religious man and 
went above the head of the sinner. Know from this that God 
examines the heart of a religious man. When a sinner becomes 
modest for God and most in God-fear, he becomes obedient to 


God with all his heart. 


-Oncea man struck a hermit on his neck with his foot and then 
fell at once in prostration. The hermit said: Raise your head up, 
God will not forgive you. God sent revelation to the prophet of 
that age: Tell the hermit that he is a proud man and God will not 


forgive his sins. 


Oncea man was praised before the Prophet. When he came to 
the Prophet, they said: O Apostle of God, we praised this man. 
The Prophet said: I am getting the smell of the devil from the 
mouth of this man. He came, saluted the Prophet and stood by 
him. The Prophet asked him: I ask you in the name of God: Do 

ou think that there is no better man than you in your tribe? He 
said: Ye, I think so. The Prophet saw the impurity of his mind by 
the light of prophethood and that reflected on his face. : 


(3) The third cause of pride: The third cause of pride is that of 
pedigree and ancestry. He who is honourable in pedigree and 
ancestry, holds another in contempt though the latter is superior 
to him in divine service and education. Abu Zarr said: There was 
an alteration between me and another man in presence of the 
Prophet. I said to him: O son of a Negro. At once, the Prophet 
said: O Abu Zarr, one Sa’a is equal to another Sa’a (two scales are 
equal). There is no superiority of the son of a pretty woman over 
that of a black woman. Abu Zarr said: I became ashamed and said 


to the man: Rise up and slap on my face. Now look how the 
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Ss aaphte a to his senses. He thought himself superior 
ancestry One see ul. Once two men began to boast of their 
“0. Who oe - as said to another: I am the descendant of so and 
“men qu aati a ou have got no mother. The Prophet said: Two 
De sntcoe lle ch us before Moses. One man said: I am the son of 
hen neeear ; sete his ancestors up to the ninth degree. God 
pa cae = oses: O Moses, tell that proud man: your 
ccath Soon pi e ninth degree have gone to Hell. You are the 
Saat atiheie sone ue is Prophet said: Some men take 
worse than worms of Sane nee os to ashes in Hell or 


(4) Fourth cause-pri 

-pride of beauty: Such a pride i 

eee Nene Hazrat Ayesha said: Once a aoe 

ae belt showed by my hand that she is an 
ed). The Prophet then said: You have back-bited her 


ue sauce onl of wealth and riches, of the kings and 
| ee ig andise among merchants, of lands amo 

ie s, of dresses and conveyances among the luxuri He 
persons. Asa result, they hold the poor in contempt aed 


(6) Sixth reason-pride of strength. If there is strength in 


body, it generates pri 
cates § pride. A strong man take pride before a weak 


( ) p ° 


_ mind. Similarly the rulers and kings take pride for their number 


of soldiers, arms and ammunitions. 


Cc : ; | 
weet of having pride: Know, O dear readers, that 
is a secret disease. If it appears in conduct and 


actions, it is called Takabbar 
of pride. . There are three causes of expression 


is aceon sonnceied winL le prene man. (2) One cause 
ar anes wit the man on whom pride is shown. (3) One 
eae ey este with other things except the above two. The 
towards the = waar dba and the second one is hatred 
show or Riya Lead net a : ane bien actu dar te 
; : view, t | 
pride - self- praise, hatred, envy and cee cer 
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self-conceit and this self-conceit if expressed in words, actions 
and conduct, itis called pride. 


SIGNS OF PRIDE 


(1) First sign of pride : It is expressed by conducts, — 
looking askance, keeping head downward, ee ive tees a ' 
itti i i tc. It is also expressed in conve S 
sitting leaning against, e : Dpeblsleae dey 
i nts and actions. Ha 
conducts, signs and gestures, movemen!s pana 
ish f the inmates of Hell, le 
said : If anybody wishes to see one 0 ane 
man sitting in front of whom the peop 
Feet Anas said : None was so dear to the people than ae 
Prophet. When they saw him, they did not stand to show resp 
to him, as they knew that the Prophet did not like it. 


(2) Another sign of pride is that a proud man see fee = 
alone. He likes that others should follow him. ee Loraine 
sid: Ifthe people follow 9 ma guished from his servants 
Rahman-b-Auf could not be disan; Mew sdes 

no distinction between him and them outwardly. ' 
oe ey men were following Hazrat see ppiae eee 
prohibited them from following him. The Prophe 
said to his companions top walkin front of him. | 


i ide i d man does not like to 
Another sign of pride is that a proud m 
Beer at is reported that when pander she pat a 
i him aman and said: 
Mecca, Ibrahim-b-Adham sent to Gaba 
ite Hadis. When he came, Ibrahim was é i. 
ae ay have you sent a man to call him? He said : I desired to 


examine his modesty. 


(4) Another sign of a proud man is that if the poor aaa ‘ 
by them, he does not allow them to ee er he saan 
Ibn Wahab said : Un 
contrary to modesty. The S286 jined his thigh with mine. As a 
Abdul Aziz-b-Ali Raoha. He joined his thig perenne 
i loth and said : Why do 
result, I moved aside. He dragged my c fe 
, i ith the proud ? I don’t know 
at with me as you treat with the p ow 
arose is worse among you than yeaa ok ae sued ; 
rdinary woman of Medina would cakch iv 
fad of the Prophet and he would not take if off until she took 


him to whatever place she wished. 


i is that he saves himself from 
5) Another sign of a proud man is t 
Bice with the diseased and the ill and keeps away from 
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them. Such a conduct is included within pride. Once a man came 
to the Prophet trembling as he was attacked with small pox. At 
that time, the companions were taking meal along with the 


Prophet. When he sat near one of the companions, he went away _ 


from him. The Prophet drew him near and made him sit. 


(6) Another sign of a proud man is that such a man does not 
give in charity with his own hand. Once a guest came to Caliph 
Omar-b- Abdul Aziz at night. He was then writing and the light 
of the lamp was about to be extinguished. The guest said : I shall 
take thé lamp and make it right. He said : to engage a guest in any 
work is against gentlemanly behaviour. The guest said : I am 
waking up your servant. The caliph said : The servant has gone 
just now for sleep. Then the Caliph himself filled up the lamp 
with oil. The guest said : O Commander of the Faithful, are you 
yourself doing it ? He said : Before the oil was brought, I was the 
same Omar as I am after it was brought. There is no decrease of 

“my honour. He who is humble to God is best. 


(7) Another sign of pride is that such a man does not carry his 
necessary things to his house. This is opposed to the habit of the 
humble. The Prophet used to take recourse to the path of 
modesty. Hazrat Ali said : No perfection of a perfect man is 
reduced if he carries any thing to his house. When Hazrat Abu 
Obaidah was Commander-in-Chief, he used to carry his own 
water pitcher to the bath room. The saint Sabet-b-Malek said : I 
saw the companion Abu Hurairah carrying a load of fueles from 
the market though he was then the governor of Calip Merwan. 
He said : O Ibn Malek, give a little way to your governor. Asbat-b- 
Nabatah said : As if I am seeing Hazrat Omar with a bushel of 
meat in his left hand and the staff of administration in his right 
hand roaming in the market. A certain sage said : 1 saw Hazrat Ali 
with a bag of meat which he purchased for one dirham carrying it 
to his house. I said to him : O Commander of the Faithful, give it 
to me for carrying. He said : It can’t be, the master of family is fit 


to carry it. 


(8) Another sign of pride is in dresses and adornments. The 
Prophet said :Dress of ordinary kind belongs to faith. the saint 
Harun said : I asked the Prophet about the meaning of the word 
Bazarah. He said : It is a dress of ordinary kind. Zaid-b-Wahab 
said : | saw Hazrat Omar once coming out for the market with the 
staff of administration in his hand and with a torn piece of cloth 
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which he put on. It had fourteen stitches, some of which were of . 


old skin. Hazrat Ali was asked once of short dress. He said : I put 
on such a dress for which mind becomes soft. Jesus Christ said : 
Pride comes in mind becomes soft. Jesus Christ said : Pride comes 
in mind if good dress is put on. It has been reported that Calip 
Omar-b-Abdul Aziz once purchased a dress with one thousand 
dirhams before he became Caliph and said : How good it would 
have been if it had not been rough. When he accepted Caliphate, 
he purchased a cloth with five dirhams and said : How good it 
would have been had it not been thin. He was asked: O 
Commander of the Faithful, where are your dresses, 
conveyances and scents? He said : My nature was desirous of 
constant enjoyment of happiness, I enjoyed it once in the world 
and do not desire to enjoy it again. I like to enjoy happiness which 
is greater than that. Even I enjoyed the happiness of rule which is 
the highest worldly pleasure. There is still greater enjoyment 
near God which I now want to enjoy. 


- Once the Caliph Omar-b-Abdul Aziz was leading the prayer 
of Jumma with clothes having stitches in front and back. One 
man said to him : O Commander of the Faithful, God has given 
you wealth. It would have been better if you had put on good 
dress. He said : The time of wealth is the best time for good 
actions and the time of power is the time of pardon. the Prophet 
said: He who gives up adornent for pleasure of God gives up fine 
dresses being modest to Him for His pleasure. It becomes then 
the duty of God to dress him with fine dresses in Paradise. The 
Prophet said : Eat and drink, put on clothes and give charity but 
don’t be extravagant and don’t take pride. God loves that the sign 
of his gifts is expressed on His servant. Jesus Christ said : What 
has become of you that you come to me with clothes of a hermit 


- while your heart is like a ferocious beast ? Dress with the dresses - 


of kings but make your hearts soft with God-fear. 


(9) Another sign of pride is that when anyone rebukes you, 
gives you trouble and realises his dues, he does not keep 
patience. The example of the Prophet is to be following Hazrat 
Abu Sayeed Khodri said : Eat for pleasure of God, drink for 
pleasure for God and dress for pleasure of God. If there is show 
and name and fame in these things, there will be sin. Keep such 


habits in your house which the Prophet had in his house. He used — 


to give food to animals with his own hands, sweep his house, 
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milk his goats, put on shoes, sew his sandals, sew his clothes, take 


- food with servants, help them when they became tired, purchase 


necessary things from market, carry the necessary things, help 


_ his wives in their works, handshake. with everyone, rich and 


oor. He used to salute those who came in his.front, young or old, 
white or black, slave or master. He had not.outer and inner 
garments and when anybody invited him, he did not feel shame 
to accept it though it came from one dishevelled in hairs’ and 
laden with dust.'He did not reject invitation. He used not to hate 
the food served to him. He did not hoard the night food for the 
next morning. He remained satisfied with little food. , 


His nature was modest, his mind was kind. His face was 


. pleasant. He used to smile, not laugh. He became sorry without 


despair, stern without harshness, modest without meanness, 
charitable without misuse and kind to his relatives and. Muslims. 


_ He never ate to his heart’s content. Hazrat Ayesha supported the 


above statement of Abu Sayeed Khodri. Hazrat Ayesha said : I 
tell you that the Prophet never ate belly-full with satisfaction and 


"did not complain of hunger to anybody. Poverty was dearer to 


him than solvency and wealth. If he remained hungry at night, he 
kept fast the next day. If he prayed to his Lord, he would have 
been given, the treasures of the world but he rejected them all. 
Many a time, I pitied him seeing him hungry. ] passed my hand 
over-his belly and said : My life is dedicated to you. If you got 
what is sufficient for your hunger ! He said : O Ayesha, the great 
apostles of patience before me bore greater patience than this 
trouble. They died in this condition and went near their Lord. 
They are now living in the most honourable places. I feel 
ashamed to go to a lower rank for being engaged in worldly 
enjoyments. I love to have patience for these few days than to 
have lesser rank in the next world. I don’t consider anything 
more valuable than to live with my brethren and finds-the 
apostles. Hazrat Ayesha said : Hardly had one week passed after 
these talks when God took his life. 


You will find the conducts and behaviours of a modest man 
in the above ways of his life. So whoso wants to be modest should 
follow him. He who considers himself greater than the Prophet 
and is not pleased with what the Prophet remained pleased with, 
is a great fool. The Holy Prophet is the owner of the greatest rank 
both in this world and the next. There is no honour and progress 
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except in following him. For this reason. Hazrat Omar said : We 
are such a people who have been honoured by the religion of 
Islam. So we should not seek honour by following others. When 
Hazrat Omar entered Syria, he uttered the above words when a 


man objected to his humility and modesty. 


Abu Darda’a said : Know that there are friends of God called 
Abdul who are the vicegerents of the prophets. They are Kutub 
or representatives in the world. When the Prophethood ended, 
God made their successors in their places who appear before the 
Muslims with true God-fear, pious intention and sound souls 
and give them sermons although they may not pray and fast and 
dress greater than most of the people. By this they search God's 
pleasure with patience without cowardice and humility without 
meanness. God prefers them and gives them special qualities for 
Himself. They are thirty to forty truthful persons in number. In 
their hearts, there is faith firm and strong like that of Hazrat 
Ibrahim. None of them dies without being replaced by anothef 
by God. O brother, know that they do not curse anything, don’t 
inflict trouble on anything, don’t hold anything in contempt, 
don’t bear enmity will anybody and don’t envy anybody. They 
are the best of the people and best in actions and their conduct is 
best in modesty and charity. Benevolence is their sing, modesty is 
their habit and safety is their attribute. They are not such that 
to-day they fear God and to-morrow they are heedless. They are 
in the same condition outwardly. No storm or cyclone can ruin 
them in divine matters and no running horse can surpass them. 
Their hearts rise up to God eagerly, merrily and progressively in 
good works. They are the party of God. God says : God’s party 
will be successful. 


The narrator said : O Abu Darda, I have never heard more 
beautiful statements than this. How can I earn them ? He said : If 
you like to earn these attributes, hate the world, because when 
you hate the world, you will proceed towards the love of the next 
world. You will take recourse to renunciation of the world in 
proportion to your love of the next world. You will find things of 
your benefit in proportion to your renunciation. Hear what God 
says : God is with those who are God- fearing and who do good to 
others. 


TREATMENT OF PRIDE AND MODES OF ACQUIRING 
MODESTY: Know, O dear readers, that pride is harmful. Every 
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man has got some pride. It is incumbent or compulsory to 
remove it. It cannot be removed by mere wish but it should be 
placed under treatment to uproot it. There are two stages of 
treatment. The first stage is that the root of pride shall be 
uprooted. The second stage is that the impediments or the causes 
which generate pride shall have to be removed. 


(1) First Stage. The medicine of uprooting pride is knowledge 
and action together. The medicine based on knowledge is as 
follows. You shall have to know yourself and know your Lord. Ifa 
man knows his real origin, he will know that he is most heinous and 
he is not fit for anything except dishonour and disgrace. When he 
knows his Lord, he can appreciate that nobody is fit for pride except 
the Lord. To know Him, His glory and superiority is the end of 
spiritual knowledge. Hark what the Quran says about a man’s 
origin in verse—80:27Q. Woe to man, what has made him to reject 
God? From what thing has He created him? Froma semen drop, He 
has created him etc. In this verse attention has been drawn to the 
origin, end and intermediate conditions of men, so that he may 


appreciate his own position. 


MAN’S ORIGIN: He was not a thing to be mentioned even. 
He was in the circle of nothing for a long long time. What is a 
greater heinous thing than his not being in existence ? Then God 
created him with the most obnoxious thing. He created him first 
from earth, then from semen, then his bones were covered with 
flesh. Then he came into existence. First he could not see, hear or 
talk, so he began his being with death before life, weakness 
before strength, blindness before sight, deafness before bearing, 
dumbness before speaking, misguidance before guidance, 
poverty before solvency, frustration before power. This is the 
meaning of God’s verse—With what thing did He create him ? He 
created him with mere semen. That is also the meaning of the 
following verse : Has there not come a time over man when he 
was a thing not to be mentioned of ? I have created men with 
semen that I may try him—76: 1Q. He has given him power of 
sight and hearing and showed him to take either of the two 
ways-towards infidelity or towards gratefulness. He came into 
being from non-existence, got life after death, got power of 
speech from being dumb, power of sight from blindness, 
strength from weakness, guidance from misguidance, and 
solvency from poverty ? So how cana man take pride? 
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There are strong diseases, dangers and calamities in his life- 
time. He has got cough, juice of spleen, air and earth which are 
opposed to one another, one destroys another inspite of his 
willingness or unwillingness. He becomes will by compulsion. 
He dies by compulsion. He cannot do good or harm to himself. 
He cannot get what he distress. He moves within the circle of the 
machinations of the devil and cannot control his nature. he is 
helpless and hopeless. How can he take pride? 


MAN’S ULTIMATE END: God says : Then He will take his 
life and place him in grave. Thereafter He will raise him when He 
likes. In other words, He will rob him of all his powers—power of 
speech, power of seeing, power of hearing, power of smell, 
_ power of knowledge. These things become non-existent like their 

_ first conditions. Nothing remains in him after his death. His body 


becomes a corpse from which obnoxious smell comes out just like 


his original matter-semen. His bones are crushed and his flesh 
- becomes the food of worms and insects. So the best way for him is 
to become dust with which pots and utensil and buildings are 
made. Then he becomes nothing and goes to non-existence after a 
brief existence | 


- If man would have ended into dust, it would have been 
better, but there is for him punishment for sins and rewards for 
_ vitures. he willbe raised up again into a new world on the 

Resurrection Day and he will have to render accounts for all his 
‘deed which two angels had already recorded. They did not miss 

even a minor thing from recording. So how can be take pride ? 
How can he take hoast ? 


MEDICINE OF PRIDE BASED ON ACTIONS: The 
medicine of pride based on action is to conduct oneself very 
humbly before the people and to follow the conduct of the 
humble and the modest. The Prophet said : lam only a servant. I 
take meal as a servant takes meal. Hazrat Salman Faresi was once 
asked : Why don’t you put on new clothes ? He said "I am merely 
a slave. I would have put on new clothes had I had hope for a 
single day". Modesty does not become perfect without actions. 
For this reason, those who took pride were ordered to have faith 
and to pray, as prayer is the pillar of religion, for therein there are 
secret talks with the Creator with humility and modesty. There is 
humility in prayer and the Arabs who were haughty were 
ordered to be humble through prayer. They did not bow down 
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their heads to anybody, nor prostrate. So they were ordered to 
crush their pride by bowing and prostrating. 


Second stage of pride: In this stage, one of the seven reasons 
mentioned above comes into light. We shall describe the 
treatment of these seven causes by a mixture of knowledge and 
action. | . 


(1) Pride arising out of pedigree. If one take pride for 
pedigree, let him treat this disease of his heart after knowing two 
things. One of the two things is that he should know that he is 


getting respect not for hisown quality but for that of another. For 


this reason, ascertain poet says:- 


If you take pride of pedigree though it be true, 
Think of what thing you have been created. 


If a proud man of pedigree is quality for his own fault, what 
benefit he will get owing to the honour of his ancestor. If his 
predecessor would have been alive for whom he takes pride, he 
would have said : Honour is for me, who are you ? You are 
merely a worm of my urine. You have been created of the worm 
of my semen. He who has been created of the worm of man’s 
semen, can not be superior to the worm of lower animal. Honour 
is not due to man for only this worm but for his soul which comes 
from God. The second thing is that he could not recognize his real 
ancestor. His father was created of an obnoxious matter and his 
earliest ancestor was created of earth. God give this news by 
saying : He made excellent of all things. He created and began 
creation of man from earth. Then he made his successor from 
semen, squeezing from contemplible water. So man’s origin is 
earth which is trodden upon. How can he take boast of his 
ancestry ? 


(2) Medicine of pride based on béauty. This medicine is to 
took to one’s internal impurity. Look to your belly which is filled 
up with urine and stool. You have got stool in your stomach, 
urine in your urinal canal, cold arising out of your nostril, spittle 
in your mouth, blood in your veins, bad smell underneath your 
genital organ, sweat underneath your armpit, bad smell of stool 
as a result of your washing it with hands. These are signs of your 
impurity. Your origin is from obnoxious semen mixed with the 
impure blood of menstruction. The sage Taus said to Caliph 
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~Omar- b-Abdul Aziz : Can he whose belly is full of stool and 
urine take pride ? This was uttered before he become Caliph. 


(3) Medicine of pride for strength. It is to know the disease 
which is strong. If a gland of your head gives you pain, all your 
strength becomes baffled. If a fly takes something from you, you 
cannot recover it from it. If a mosquito enters your mostril or an 
ant to your ear, you may die. If you are attacked with fever for 
one day, you lose such a strength as cannot be recovered after 
many days. So when you have got no strength even ofa thorn and 
you cannot recover a minor thing from a fly, should you take 
pride of your strength ? Nobody is stronger than an elephant, ora 
tiger ora camel. ; 


(4) Medicine for pride of wealth and power. This is the 
worst kind of pride. He who takes pride of wealth is like that man 
who takes pride of his conveyance and house. If the conveyance 
‘s lost and if the house falls down, one becomes sorry for them. 
Then how cana rich man take pride of wealth ? The Jews are the 
richest nation in the world in wealth but they are kicked out of 
every land. It is foolishness to take boast of these things. You are 
merely a slave and nothing is under your control. 


(5) Medicine for pride of education. A Learned man cannot 
remove his pride unless he knows two things. The first thing is 
that God’s judgement over the learned man will be most strict. 
He does not keep patience over a learned man even for one tenth 
of what He keeps patience over an illiterate man, because he who 
commits sin knowingly commits a henous offence. The Prophet 
said : On the Resurrection Day, a learned man will be driven to 
Hell. His entrails will be cut to pieces and he will roam with that 
as an ass roams round the mill of oil. The dewellers of Hell will 
ask him : What is your matter 2? He will say : I advised the people 
for good works but I did not do them myself. I prohibited the 
people from doing evil deeds but I myself did them. God gave 
the simile of those who do not act according to their learnings, 
with a load-bearing ass. He says : Those learned men who are 
expert in the Torah and do not put it into action are like asses who 
bear heavy loads-62 : 5 Q. ‘In this verse the learned of the Jews 
have been spoken of. God revealed this verse regarding 
Balaram-Baurn : Mention to them about the man whom I gave 

signs but who turned away therefrom. God says : He is like a dog. 
If you trouble it, it pants and if you leave it, it also pants—7:176Q. 
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Hazrat Ibn Abbas said : Balaram was given education but he was 
engaged in satisfying his passions. so his simile is that of a dog. 


The second thing is that the learned man knows that God 
alone can take pride and nobody else, but when he takes pride, he 
becomes an object of wrath of God. God says to him: You will get 
honour from Me till you do not find honour for yourself. I you 


: find honour for yourself, you will lose honour from me. So do 


what God loves, then pride will go away from you. 


(7) Seventh cause. Pride arising out God fear and divine 
services is a great trial forthe people. The medicine for that is that 
sucha man should sow the seed of modesty in his heart. It means 
that if a learned man comes to him, he should not take pride over 
him. God says : Are those who are learned like those who are not 
learned 39:9Q? The Prophet said : The superiority of a learned 
man over a religions man is like my superiority over my 
companions. There are many verses in the Quran regarding the 
merits of learning. The sage Wahab-b-Monabbah said : The 
wisdom of a man does not become perfect till acquires ten 
qualities. He counted nine and mentioned the tenth—to think 
everyone as better than oneself. To him mankind is divided into 
two classes. One class is better than him and another class is 
worse than him, but he becomes modest and humble to the 
people of those two classes as he things everyone as better than 
himself God showed path to good conduct in the following verse : 
They give in charity from what they were given and their minds 
are fearful of returning to their Lord. In other words, they 
worship but they remain fearful of its acceptance. God says : 
those who remain fearful of their Lord. God says of His angels 
that they remain always fearful of God though they are free from 
sins and engaged always in divine service. God says : They 
glorify God day and night without rest and they remain fearful of 
Him. Thus pride of mind can be removed. 


FIVE TRIALS OF KNOWING SECRET 
CONDITION OF PRIDE 


(1) First trial. You will know that you have got pride whenin _ , 
an altercation with your friend, you do not accept his opinion 


_ though itis correct. Fear God and treat then your disease of pride. 


— @) Second trial. When you meet with your friends or other 
persons, give them high places or front places to sit. If you feel it 
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i t pride and so you 
if fi ou will know that you have go 
onan secret and appropriate. medicine and you should 


give them high position. 


(3) Third trial. Accept the invitations . a aia) Ses Lal 

i i d friends. If you 

t for necessaties of relatives an 
seals for that,:you will find that you have got pride and try 0: 


remove it. 


(4) Fourth trial. Carry your necessary things ae the poole 
and also the necessary things of your friends. I belle sae 
prohibits’ you to carry them, know that you He oe ac 

is impurity in your mind. Try to remove 

Me enelcad ae Nobody will get salvation except a es 
comes to God with pure: soul—26:189Q. the sage eens 
Salam was carrying once a load - es ib “ . a erie 

i icient for that. He : Yes, iti : 
Eusuf, your servant is sufficient forth eo ee 

ish to try my nature whether is itready 

ie sates said He who carries fruits or something else is free 


from pride. 


(5) Fifth trial. Put on ordinary dress. If you ahi uae hee 
before the people the people with good dress, it will pate : 
if it seems good to you when alone, it sh be Baka 

: i loth which he use ut 
Omar-b-Abdul Aziz had a coarse c ea 
i id : He who tethers a camel and p 
See re aa er id : 1 ama mere servant. I put 
is free from pride. He also said : 1 an 
ae dress, ihc camels, suck my fingers after Ware ied 
except the invitation of a slave. He who turns away fr y 


ways does not belong to my party. 


STRICT HABIT OF ACQUIRING MODESTY 


Know, O dear readers, that modesty = get pee eiiesaias 
umili hich reaches the ex 
like other conducts. Humility w 5 th sega 
ili i the limit of loss is ca 
ide and humility which reaches the lir 7 
ae The middle condition of humility is called bagels 
The best condition is modest conduct een ee ie 
i i i ud man 
ide. He who goes in front of friends is a pro 
ak ind nen is modest. The good man to God is he who 
Scan nr : dues to whom they are 
adopts the middle course and pays the dues Balicdubaes eh 
due. Don’t hold in contempt any man of the market as y 


know your ultimate end. 
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| SECTION 2 
SELF-PRAISE 


Know, O dear readers, that Wuzab or self-praise has been 
condemned by God and His Prophet. God says: In the battle of 
Hunain, your superiority in number gave you self-satisfaction 
but nothing came to your use. God says: “They (Jews) thought 
that their fortresses would save them from God but God gave 
them (Muslims) help from such a place which they did not 
conceive.” They returned to infidelity as they possessed fort and 
strength and power. God says: ‘They think that:they are doing 
good works.’ Man takes self-satisfaction even when he does a 
work out of mistake. The Prophet said: There are three harmful 
things - miserliness which is followed, passion which is obeyed 
and self- praise. The Prophet said to Abu Salama regarding his 
latter followers: When you will see miserliness followed, low 
desires obeyed and each man following his own opinion, you 
should then go on doing your duties. Hazrat Ibn Masud said: 
There are two injurious things - despair and self-praise. He 
united the two matters, as a man of despair gives up efforts but 
fortune cannot be acquired without efforts, labour and care and 
the man of self- praise thinks that his object has been successful 
owing to his efforts and so he gives up efforts. He who has got 
self-praise has no efforts. A man of self-praise thinks that he has 
attained fortune. So he does not make efforts to achieve it. 


God says: Don’t impute piety to yourselves - 83 : 32. Hazrat 
Ibn Zarih explained this verse by saying: When you do a good 
deed, don’t say: I have done it. Hazrat Zaid-b-Aslam said: Don’t 
call yourself religious. This is self praise or considering oneself 
better. Hazrat Talha guarded the Prophet in the battle of Uhud. 
He received wounds after wounds in defending the Prophet as 


_ his body guard and he dedicated his life for him. Hazrat Omar 
. Said that for this Talha has got some self-praise. Hazrat Ibn 


Abbas said to Hazrat Omar at the time of consultation: Where are 
you in comparison with Talha? Hazrat Omar said: There is 
self-praise within him. When a man like him was not saved from 
self-praise, where are we the ordinary men? 


The sage Mutarref said: To get self-satisfaction by saying at 
dawn "I have done sufficient” after passing the whole night 
inprayer is worse to me than to pass the whole night in sleep with 
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repentance in the morning. The Prophet said: If you had not 
committed sins, I would have feared for you a more heinous 
crime - self-praise. So he termed it as a heinous evil. aya 
Ayesha was once asked: When does a man do an evil deed? 
said: When he thinks that he is a man of good deeds. 


_ HARM OF SELF-PRAISE: The harm of self-praise is great as 
it breeds pride and it is a cause of pride. Self-praise with a8 
attributes of God makes one forgetful of his sins for which he 
can’t remember his sins. He who does not understand the harm 
of his actions, almost all his efforts go in vain. He who has got 
more God fear than self praise searches into all things. He who 
has got self-praise is cheated by his own opinion. His self- aba 
takes him to such an extent that he praises himself and tain : 
himself pure. He gets satisfaction at seeing his pda gp0 
deeds and opinions. He considers his opinion as good. I i e ae 
not believe his opinion and gets light from the Quran, ta as elp 
from the experts of religion and follows those who have got cer 
insight, he can reach the real truth. So self-praise is injurious. 


hat is Wuzab or self-praise? Self-praise arises out of 
eaita of perfection of good deeds, learning and Sd 
qualities. There are three conditions. One condition is that if he 
fears its loss, it cannot be called self-praise. The second condition 
is that if he thinks it as a gift of God, it cannot be called self-praise. 
The third condition may be called self-praise provided there isno 
fear but self-satisfaction and remaining upon It. Self-praise arises 
out of the following thinking - 1 ama perfect man, I gies pai 
receiving gifts, 1am good, lam intelligent etc. He does not Some 
at the gift of God, but considers itas his own quality - whicl - 
takes pleasure. He ascribes these attributes as his self-acquire 
attributes and not the gifts of God. If after giving charity toa steak 
he wants a return of good and thinks that he has done a goo 
deed commits self-praise as God says: Don't seek much sitet 
after doing good (to anybody). The Prophet said: The ea = 
man who does it for return does not rise above his head. al p 
seeking return of your good deeds is worse than your ae after 
recognizing your sins. There is hope of return posse se dione 
and nobody expects return except one who praises himself as 
arises froma feeling of superiority of self. 


MEDICINE OF SELF-PRAISE: Know, O dear readers, that 
the medicine of every disease is its opposite. Self-praise arises out 











of ignorance. So its medicine is the knowledge opposite to 
ignorance. Self-praise arises out of works which remain under 
control, such as divine service, charity, jihad, administration, to do 
public good. Sometimes it arises from such works as are not within 
control, such as beauty, strength, pedigree, etc. The first is stronger 
than the second. The causes of self-praise arising out of the first 
qualities are that he thinks that he possesses these qualities by dint 
of his own efforts. Its medicine is to think as follows. All gifts are 
given by God. Strength, will, limbs and other causes are also gifts of 
God and not one’s own earned properties. So God is to be praised 
for all the works done with the help of strength, will and limbs and 
not self. If an emperor gives a gift to one of his servants or officers 
out of so many of his men, the gifted person should not think that it 
has come for his own qualities. It is true that your power, your 
movement of limbs, your will and your all other attributes are all 
creations of God. So when you work, you do not work. When you 
pray, you do not throw arrow, but God throws it - Quran. It is true 
that it is clear to those who are experienced in hearts. God created 
you and your limbs and gave you strength and health, wisdom and 
intellect and also will. Then He created movements of your limbs. 
He created also your mind. 


The second thing is that you do work because of your 
strength. Wherefrom have your strength come? But for your 
existence, this work would not have assumed form. Your will, 
strength and other causes of your works come from God, not 


strength is its key and the key is in the hand of God. When the key 
has not been given to you, it is not possible for you to work. 
Divine service is most valuable and fortune is gained by it. The 
key of this divine service is strength, will and knowledge which 
are in the hand of God. Do you not seea jewel kept ina fort? Is not 
it key in the hand of the treasurer? If you sit round the doors and 
walls of that fort for thousands of years, it will not be possible for 
you to see the jewel within it. If you are given its key, you can take 
it after opening the door of the greatest treasury of the world. 
God created your strength and gave you lordship over your will, 
gave your limbs power of movements and gave your hands to 
remove the barriers and obstacles. All these come from God and 
not from you. So He who gave you the key is the root cause of 
your work. To open the door and take the jewel are insignificant 
things. 
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from you. If any work is done with the help of strength, this - 
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He gave you key to do good works. The treasury of divine 
service is shut up against the sinners. God has made strong the 
causes of sins upon the sinners and removed them from you. He 
made strong on them the urge of doing sins and removed it from 
you. He gave them the implements of the worldly enjoyments 
and removed them from you. For that the doing of good works 
becomes easy to you and difficult to the sinners. He preferred 
you for good works and the sinners for sins. 


When you have understood this, how can you take praise to 
yourself for your actions? Rather you should express 
gratefulness to God that He has given you the impulse to do good 
actions. There is no doer of deeds except God and there is no 
creator except Him. He who is given wisdom but not riches says 
in wonder: How He could not give me the provision of even one 
day while He gave me wisdom and how He gave this illiterate 
man riches but not wisdom. He is about to say that God did 
injustice. But this proud man does not know that if he was given 
wisdom and riches together, it would have been an open act of 
injustice. Then the illiterate poor man would have said: O Lord, 
you have given him both wisdom and riches but you have 
deprived me from that. Why did you not give me both? Hazrat 
Ali was asked once: Why do the intelligent become poor? He 
_ replied: Intelligence is considered asa longing to provision. 


Prophet David said: No time passes during the night and 
day in which a member of the family of David does not do divine 
service by means of prayer, fasting or Zikr. God then revealed to 
him: O David, how can they do it? It would not have occurred 
had I not given them opportunity? If I had not helped you, you 
could not have gathered strength. Just now I am entrusting you 
to yourself and then you will see what calamity happens. The 
David fell in endless troubles. ae 


Hazrat Ayub (David) said: O God, you are trying me by this 
calamity but I did not complain once against your wish. | am 
satisfied with your will. Then a thunderstorm of ten thousands in 
number from a cloud began to say: O Ayub, from whom did you 
get that attribute of patience? Then the Prophet became 
repentant, besmeared his head with dust and said: OLord, Ihave 
got it from Thee. For this reason, God said: But for God’s grace 

and mercy on you, none of you could have been even pure but 
God purifies one whom He wishes - 24 :21Q. The companions of 
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the Prophet were most pious and religious. He said 
None of you is such that his good dete can give eA 
They asked: O Apostle of God, are you too? He said: Iam also but 
God covered me with His grace. After this, the companio s 
wished to be changed to earth, brick and birds although thei 
beat nha pure and their hearts were clean. This ie oral 
of uprooting self- praise. - i nain i 
your mtd: Self praise will canigte alae agree 


DIFFERENT KINDS OF SELF-PRAISE 


There are different causes of self-praise which have bee 
| mentioned above. Sometimes there is self-praise for a matter f : 
which there is no pride, for instance, a mistaken opinion which 
seems good to a man out of ignorance. From this angle of vi 
self-praise is divided into eight classes. 7 


(1) First class is self-praise for physical bea 
strength, constitution of body, good eg Aman meee cael 
for the beauties of his physique and forgets that they are 
vanishing in every circumstance. The remedy to remove it is to 
think of his contemptible origin and how his face was mad 
beautiful by clay and how it will be rotten and melted in grave. : 


(2) Second class is self-praise for stren 

the instance of the tribes Ad and Sl Aad Whe - 
stronger than us? A strong man named Aziz lifted a mountain on 
his head and threw it down over the soldiers of Moses to crush 
them but the Merciful ;had it lifted by the peak of a Hudhud bird 
and thrown on his neck. A believer sometimes takes pride, for 
instance Hazrat Solaiman once said: I shall this night cohabit 
with my one hundred wives and beget children. But God 
deprived him of his wish and he did not beget any child. 


(3) Third class is self-praise for wisdom and intellect for 
worldly and religious affairs. He remains upon his own opinion 
thinks another who is opposed to him as fool, does not consult 
with others and hear the sermons of the learned. The medicine of 
the above is this that he should be grateful to God for the wisdom 
ae en shas apa and think that it may be destroyed by a 

isease an in i i 
ics ae bop : a he has not been given but a little 








278 The Book of Destructive evils Vol-IIl 


(4) Fourth Class is self-praise for pedigree, for instance the 
self-praise of the people of the dynasty of Hashem. Some of them 
think that they will get salvation for respect of their ancestors 
and their sins will be forgiven and that all others are their slaves 
and servants. Its medicine is to know that your character and 
conduct are different from those of your predecssors. If you 
follow them, you cannot have any self-praise, but think that there 
is real honour in God-fear, piety and good conduct. So follow the 
actions for which they were honoured. To them every dynasty 
was equal and they had no boast for pedigree or ancestry. God 
says: O mankind, I have created you from one man and one 
woman and made you into different tribes and dynasties, so that 
you may know one another. The most honourable of you is the 
one among you who is most God-fearing - 49 : 13 Quran. It 
appears that the origin of all is the same. 


The Prophet was once asked: Who is most honourable and 
most intelligent among men. He did not say at that time that he is 
one who is born of his dynasty. Rather he said: The most 
honourable is he who remembers death most and becomes most 
prepared for it. The above verse was revealed when Bilal 
proclaimed. Azan in the Ka’ba on the Day of the conquest of 
Mecca. At that time, Hares-b- Hisham, Sohail-b-Amr and 
Khaled-b-Osaid said: This black slave is proclaiming Azan! Then 

_God revealed: The most honourable of you is he who is the most 
God-fearing of you. The Prophet said: God removed from you 
the pride of the dark age. You all are the children of Adam and 
Adam was created of dust. He also said: O assembled people of 
the Quraish, things should not come to such a pass that the 
people will come on the Resurrection Day with their actions and 
you will come with the world on your neck and cry and say: Oo 
Muhammad, O Muhammad. I will then say thus. It means: I will 
turn my face from you. It appears from this that they will be 
addicted to the world and their ancestry will come of no use to 
them. God says: Warn your near relatives. When this verse was 
revealed, the Prophet called all the tribes of the Quraish, till he 
said; O Fatima, daughter of Muhammad, O Sufiyah, daughter of 
Abdul Mottaleb, take care of your own actions, as I am not 
responsible to God for any action of yours. 


(5) Fifth class is the self-praise of the oppressive rulers and 
kings. The medicine is as follows. They should think that their 
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end is disgraceful. They will be object of God’s extreme hatred for 
their oppression of the people and creation of disturbance in 
region. The angels on the Resurrection Day will throw Hell on 
their faces. 


(6) Sixth class is boast for the increased number of children, 
slaves and servants, relatives, friends, helpers and disciples. The 
unbelievers said: We are great in men and money. Think how 
they were destroyed. The Muslims thought in the Battle of 
Hunain that they were superior in number and for that pride 
they fled away from the battle field at the first instance. God 
says: How many a small party defeated a big party by the order 
of God. So how can you boast of your number? When you will be 
dead, you will be alone bereft of your friends, relatives and 
helpers who will come of no use to you. Then will leave you to be 
eaten by snakes and worms in graves. They will flee away on the 
Resurrection Day from you the day when you will be in utmost 
distress. . 


(7) Seventh class is self-praise for riches. The Prophet once 
saw a poor man sitting by the side of a rich man. The rich man 
removed himself from his side and the Prophet said; Do you fear 
his poverty coming running to you? Its medicine is to think that 
there are many dangers of wealth and many duties of rich men 
and there are endless merits for the poor. The poor will enter 
paradise long before the rich. Wealth comes and goes, there is no 
fixity. 


(8) Eight class is self-praise for wrong opinion. God says: He 
whose evil deeds have been made nice to him and who regards 
them as good. God says: They think that they are doing good 
deeds. The Prophet said: Such mistaken notions will appear 
among my latter followers and for this the earlier nations were 
ruined when they split themselves into différent tributes. So he is 
satisfied with his own opinion. Every tribe i$ satisfied with what 
they have got. This is the condition of those who introduced 
innovation in religion and they take pleasure in that. Its medicine 
is that his opinion is not free from defect and is not consistent 
with the quran and Sunnat. The best course is to follow the ways 
of the sages and saints and have faith in the Quranic verses and 
traditions and ways of the Messenger of God. 





CHAPTER X 
CONDEMNATION ERROR 

Those whose hearts lie in error lie in darkness in the bottom 
of fathomless ocean. They have got no light as God has not given 
them light. He opened the breast of those men for Islam whom 
He guided to the straight path and straightened the hearts of 
those who are in error. These errors are many. There are errors of 
four classes of men—(1) error of the learned, (2) error of the 
religious men, (3) error of the Sofas. (4) and error of the rich. God 
says : let not the world’s life deceive you and let not error lead 
you to misguidance. The Prophet said : How good is the restraint 
of the wise from sleep and food. How do they baffle the sleep and 
labour of the fools. God fear and I’man to the weight of a mustard 
seed are better than earth full of divine services of those who are 
in error. The Prophet said : Wise is he who humbles himself and 
does good deeds for what will occur after death and fool is he 
who follows his low desires and entertains hope against God. 
Error is a kind of ignorance. So the traditions regarding 
ignorance is applicable to error. To believe a thing and to see it 
contrary to it is ignorance. Error is a kind of ignorance but all 
kinds of ignorance are not errors. The thing which brings peace 
of mind consistent with low desire is error. Nature is inclined to it 


entertaining doubt and falling in devil’s snares. He who believes — 


out of vain doubt that he is in the good path of worldly and next 
worldly matters is full of errors. Many men think that they are on 
the right path, but they are in error and live in fool’s paradise. 
Their errors are of different kinds’ classes and degrees. 


ERRORS OF THE UNBELIEVERS: This world’s life keeps 


_the unbelievers in error as they think that cash is better than 


credit. They say : Take in hand what you get in cash and leave the 
credit empty. What is the use of hearing the distant bugle? There 
is wide distance between cash and credit. The meaning of cash is 
this world and of credit the next world. They say : This world 
which is certain is better than the next world which is uncertain 
and doubtful. This world’s joys and enjoyments and wealth and 
riches are subjects of certain faith and the next worldly gifts are 
objects of doubt. So we shall not give up what is certain for what 
is doubtful and uncertain. This is the idea of the devil as he said: 
I am better than Adam as I have been created of fire and Adam of 
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dust. God says of this error in the following verse : They are those 
who purchased this world’s life in exchange of the next world. So 


punishment will not be made light from them and they will not 


be helped—2:286Q. — 


The medicine of this erroneous opinion is faith and proof 
Regarding the medicine of faith, it is to believe in these words of 
God : What is near you will come to an end and what is near God 
will last. God says : What is this world is better and ever- lasting. 
God says : The next world is better and ever-lasting. God says : 
What is this world except means of deception ? God says : Let not 
this world’s life deceive you. The Prophet gave this news to the 
unbelievers and as a result some of them took faith in these 
principles They did not want proof from him. They only believed 
that he is the messenger of God and His apostle and Prophet. This is 
just like the belief of a son to the words of his father without proof. 
The father says to his son : To go to the school is better than sports 
and plays. The boy who does not believe his father is ruined. 


MEDICINE OF PROOF: Proof is another medicine of this 
erroneous idea. A thing is known by proof. Every proof is a kind 
of idea in mind and this idea generates peace in mind though he. 
does not know it. There are two basic matters of the idea raised by 
the devil. One of the basic matters is that this world is cash and 
the next world is credit and this is correct. Another basic matter is 
that cash is better than credit. This idea is to be enquired into. If 
cash is equal to credit, then credit is better. The misguided 
unbeliever spends one coin for getting credit of ten coins. He 
does not say that cash is better than credit and why he should 
spoil one coin for ten coins. Similarly if a physician prohibits a 
patient to eat good delicious food and fruits, the patient for fear 
of future trouble refrains from enjoying them. It appears from 
this that he remains satisfied with future affairs giving up the 
present or with credit after giving up cash. The merchants get on 
board the sea and travel many countries, so that they may gain 
profit in future in their business. To them the future ten rupees 
are better than the present one rupees. Similarly the treasures 
and enjoyments of the present world are less and short lived than 
those of the next world. Man can expect to live at most for one 
hundred years. But that is not even one portion out one crore 
portions. It appears from this that we should taken one crore 
portions after giving up one portion. 
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Now if you look to the enjoyments of this world, you will 


find them mixed with troubles and calamities but the enjoyments | 


of the next world is without any trouble and calamity. So this 
word of the unbeliever that cash is better than credit or the 
present is better than future is erroneous, incorrect and 
deceptive. The cause of this error is that he believed it on hearing 
from the people. Besides he thinks that certainty is better than 


doubt and that this world is certain and the next world is | 


doubtful. This idea creates greater confusion of or the two basic 
matters mentioned above are rendered void, as certain matter is 
better than uncertain matter if they are equal. If itis contrary, the 
matter stands otherwise. The merchants undertake labour on 
certain faith, but they.are not sure about profit. Similarly a 
learned man undertakes efforts on sure faith but he is uncertain 
in gaining rank of learning. A hunter is certain about hunting, 
but uncertain about getting game. So to give up sure matters for 
petting uncertain matters becomes necessary. But a treadesman 
says : If do not carry on trade, I shall remain hungry and my loss 
would be great. If I carry on trade, I may suffer loss but I gain 
much. Similarly a patient swallows bitter pills and he is not 
certain about his recovery from illness but he is certain about the 
bitterness of the medicine. He says : The bitterness of the 
medicine is less than the fear of death owing to illness. 


This rule is applicable to the uncertainty of the next world. 
The days of patience in the world are less in comparison with 
those of the next world and these will last till the end of life. One 
should say : If the talk of the people becomes false regarding the 
next world, I will suffer no loss, but my comforts in the words 
will be lost. If what they say comes true, I will remain in Hell for 
ever without end. For this reason, Hazrat Ali said : If what they 
say comes true, you and I shall suffer no loss. If my word comes 
true, I will get salvation and you will be destroyed. 


SECOND BASIC MATTER: The second basic argument of 
the unbelievers is that the next world is doubtful. This argument 
is also erroneous. The next world is certain and sure to the 
believers for two reasons. One of the reasons is that the believes 
the sayings of the Prophets and the learned. This is the belief of 
people in general. He is like a patient who does not know the 
medicine of his disease, while the physicians and experts 
prescribe unanimously a medicine for him which he takes and is 
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cured. He does not roam to enquire whether the medicine is 
correct and whether there is any proof of its correctness. Rather 
he believes their words and acts accordingly. A mad and 
misguided man takes their words as erroneous. He proves by his 
words that he is false. If a man follows the mad man and gives up 
the prescribed medicine of the experts he falls in error and ruins 
himself. 


_ The second reason is to know the next world in the revelation 
of the prophets and inspiration in the minds of the friends of 
God. Don’t think that in matters of the next world and religion, 
the Prophet accepted all he heard from Gebriel as you accept 
what you hear. from the Prophet. His knowledge of things and 
your knowledge are not the same. Your blind faith is not equal to 
his knowledge of things. The Prophets saw by their inner eyes the 
true nature of everything as you see with your external eye the 
material world. The cause is that the real nature of soul comes 
vivid and clear to them. Soul is a spiritual thing coming from the 
command of God. It does not mean that it is opposed to 
prohibition of God, as it is not he command of words, and soul is 
not world. 


The world is of two kinds, material world and immaterial or 
spiritual world or world of commands. Both the words belong to 
God. The material world has got length, breadth, circle and 
space. That which is free from length and breadth belongs to the 
spiritual world. Its details are the secret-matters of soul. There is 
no permission to describe if as it will be harmful to the majority of 
the people as the affairs of Thaqdir or premeasurement have 
been prohibited. He who has come to know the secrets of soul has 
known himself. When he knows himself, he knows God. When 
he does not know himself by knowing the secrets of soul, he does 
not know God. Soul is a stranger to this material world. It descent 
into this world is for an affair opposed to its nature. When Adam 
disobeyed God, he forgot himself and ‘God. so his soul was sent to 
a world opposed to its nature. When he disobeyed he opposed 
his soul. When the kernel comes out of its cover, itis said that the 
kernel came out of its cover. It appears from this that those who 
know God take out the original smell or odour of soul and remain 
satisfied but, those who have got little intellect remain satisfied 
only with hearing words and not with odour as it does them 
harm just as smell of roses does harm to worms of dung. The 
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weak eyes of bats become puzzled at the sight of the sun. Subtle 
things are opened from the secrets of soul and go towards the 
spiritual world. That is the name of Ma‘arfat and belayet 
(spiritual power). He who acquires it is called Wali or Aref. This 
is the first step of the rank of the Prophets. The last step of Allays 
is the first step of the Prophets. 


Machinations of the devil are that the next world is doubtful. 
This machination can be removed by sure faith. When the 
believers disobey the injunctions of God and engage themselves 
in sins, they become partners with the unbelievers in this 
erroneous belief as they prefer this world’s life in exchange of the 
next world. They know that the hereafter is better than the 
present world but they prefer the comforts of this life. So only 
faith is not sufficient for them for their satisfaction. God says : I 
forgive one who has faith, does good works and remains in the 
straight path. God says : God’s mercy is near the doers of good as 
if you are seeing Him. He says : By oath of time, man is surely in 
loss except those who have faith, do good deeds and enjoin one 
another with truth and patience - 103 : 1Q So Iman or faith is not 
sufficient. Good works also are necessary. 


The following are the instances about the erroneous beliefs of 
the unbelievers and the great transgressors. 


Erroneous belief about God. Some of the unbelievers thought 
that there were better men than the Prophet to receive revelation. 
God said this as a result of altercation between two persons. One 
man said : I do not think that the Hour shall occur. If I am to 
return to my God, I will get surely a better place than it in 
exchange - 18: 36Q, This verse was explained thus : One 


-unbeliever created a place at the expense of one thousand dinars 


and prepared a garden therein at the expense of another one 
thousand dinars. He purchased servants and slaves with another 
one thousand dinars and married a beautiful woman with 
another one thousand dinnars. A believer gave him advice for 
every item mentioned above : You have built such purchase such 
a building in paradise of which there is no destruction. You have 
purchased such a garden which will be destroyed. Why did you 
not purchase a garden is paradise of which there is no 
destruction ? Why did you not purchase such servants who have 
got no destruction and who will not die ? Why did you not marry 
such a Hur with black eyes who will not die ? The unbeliever said 
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in reply : Where is Paradise which the people discuss ? They 
speak falsehood. If it becomes true, I will get in paradise which is 
better than this. . 


Similarly God says of A’s-b-Wali who says : I will come with 
my wealth and children. God said : Return them to him. Has he 
enquired into the unseen or taken promise from the Merciful ? It 
can never be, These utterancess are the promptings of the devil. 


The worldly wealth and comforts are harmful and keep one 
away from God. God saves Has religious servant from the world as 
He loves him, as a man saves his patient from undesirable food and 
drink. God says : Do they think that we bring for them immediate 
good for what We give them of wealth and children, but they don’t 
understand. God says : They do not know from where We shall 
provide them God says : We spread up for them the doors of 
everything till when they were overjoyed for what they were given, 
We caught them suddenly and they became despaired. God says : I 
give them leisure, so that their sins may increase. God says : Don’t 
think that God is heedless of what the sinners do, but He defers 
them to a time when eye-sight will not be turned towards anything. 
So whose believes in the above verses and the verses of the Quran 
and the sayings of the Prophet has been saved from the erroneous 
belief. He turns his attention to Pharaoh, Quran, Human, Naamrud 
and others to take lessons from the punishment meted out to them 
by the Almighty. God says : Don’t you take lessons from them ? God 
says : Nobody should feel.secure from the contrivance of God 
except the losers: God says : They contrived and God also contrived. 
god is the greatest contriver -8 :30Q. 


(2) The erroneous belief of the transgressing believers. 
They say : We expect mercy of the Merciful God. They rely on this 
and neglect their divine services. They think that this expectation 
is a good stage in religion and that God’s mercy is all 
comprehensive. This is their erroneous belief about God. The fact 
is that God loves the religious men and hates the sinners. The 
Prophet said : A wise man is he who humbles himself and does 
for what will occur after death and a fool is he who follows his 
passions and hopes against God. God explains this hope by 
Saying : Those who have faith, made emigration and make jihad 
in the way of God, can expect god’s mercy. The cause is that the 
meaning of virtues in the next world is reward for actions as God 
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says : This is the reward for what they did. God says: You will be 
given full rewards on the Resurrection Day. | 


So it appears that the condition of reward is good works. God 
promised this and He will not break His promise. Hazrat Hasan 
Basari was once asked : People say “We cherish hope” but they 
are ruining their divine services. He said : That is not so. Itis their 
vain desire. He who fears a thing flees away from that thing. The 
sage Muslim-b-Yasar said : Last night I made prostration in such 
a way that two of my front teeth have broken. A man said to him. 
I cherish hope from God. Moslem said : Itis impossible. He who 
desires a thing searches for it. He who fears.a thing flees away 
from it. A man desires a child but does not marry. Even if he 
marries, he does not cohabit with his wife. Even if he cohabits, he 
does not eject semen into her uternus. Such a man is called mad. 
Similarly he who hopes for mercy of God does not have faith, 
even if he has faith, does not do good deeds; even he does good 
deeds, does not give up, sins is a fool. oe 


~ He who marries, cohabits with his wife and ejects semen into 
her uterns, cannot stillbe certain of child but he should depend 


on the favour of God. Such a man is an intelligent man. Similarly _ 


the man is wise who has faith, does good works, gives up evil 
deeds, keeps within fear and hope, fears whether his divine 
services are accepted or not, fears that his ultimate end may not 
be good and hopes that God will show mercy on him. All other 
people remain in error except the above person. When they will 
see the punishment of the erroneous people, they will say : O our 
Lord, we have heard and seen, Send us back that we may do good 
deeds. Now we are firm believers.” In other words, we have 
known really that God is perfect, that God does not give child 
without marriage and without cohabitation. He does not give 
crops without cultivation and sowing of seeds. Similarly He does 
not give rewards in the next world without good deeds. Send us 
back to the world and we shall do good deeds there. Now we 
have come to know that your words are true and that there is 
nothering for men but he strive for and that soon our efforts will 


be examined—53:39Q. | 
HOPE FOR GOOD IN TWO PLACES: When the necessity of 
a great transgressor arises, there is good place of hope. The devil 


then says : Will your repentance be-accepted ? At this time, he 
should root out despair by hope and remember that God forgives 
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all sins. God says : O those who o ressed much on thei , 
don’t be despaired of Godls nerey: God forgives all ete 
forgiving, merciful—39:35Q. God says : Whose repents brings 
faith, does good deeds and then finds guidance, I will ‘forgive 
him. Such a man who hopes for forgiveners with repentance is 
called aman of hope, but he who hopes for forgivessness without 
turning back from sins lives in error. The Prophet said : 
Erroneous belief will prevail over the minds of my people in 
latter days. The Prophet said : People of the first century would 
be busy with divine services and they would give in charity from 
what they would be given and they all would have fear on 
thinking that they would return to God and engage day and 
night in worship. The Prophet said : A time will come over the 
people when they will think in their minds that the Quran is an 
old book as a cloth gets old if used on body. They will have greed 
in all their affairs with no fear of God. If anybody does any goad 
works. He will say : It will be accepted from me. If be does an 
evil deed, he will say : It will be forgiven God says : For one ake 
fears his Lord; there will be for him two gardens—35:45Q. This 
will be for that person who fears God, the warnings of God and 
the Quran from the beginning to the end. ; 


Classifications of those who believe in errors. There are four 
classes of such person. 


(1) The errors of the learned men. The is a party of the 


- learned men who become expert in learning of Shariat or other 


kinds. They take pride for their education and expert knowledge 
and hope that God will not punish them. Had they looked with 
internal eye, they would have seen that learning is of two 
kinds—secular education and spiritual education. Spiritual 
education is knowledge about God and His attributes and 
actions. Secular education is knowledge of lawful and unlawful 
things, good and bad conducts etc. These leanings are not 
acquired except through works. Without works, these leanings 
have got no value. It can be illustrated by the case of a patient 
whose disease is of different kinds and those cannot be treated 
without mixtured medicine only known to an expert physician. 
He goes to hiwlearns prescription and returns home. He 
constantly reads it without taking the medicines. To get cure in 
these circumstances is impossible. If he takes the medicine, he 
has got hope of cure. Similar is the condition of a learned man. He 
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gives decisions of legal matters but he does not use them. He 
gives instructions to give up sins, but he himself does not give up 
sins. He learns how to acquire good conduct but does not himself 
do them. He therefore lives in gross error. : 


God says that he who makes his soul pure shall get salvation. 
He does not say that he who knows how to make his soul pure 
and teaches it to others will get salvation. God says that a learned 
man without action is like a dog or like an ass which bears loads. 
The Prophet said : He who gains much knowledge without much 
guidance increases his distance from God. He also said : Such a 
Jearned man will be thrown into Hell and his intestines will come 
out. He will roam like the roaming of an ass round the crushing 
mill. The Prophet said : The worst man is a dishonest learned 
man. Hazrat Abu Darda said : There is only one woe for an 
illiterate man. God can make him learned if He wills, but a 
hundred woes are for that learned man who does not get benefit 
by his learning will be given the greatest punishment. He who 
has got spiritual knowledge but does not act up to it is roaming in 
error which is worse. He is like a person who wishes. to serve a 
king and who for that learns his character and conduct and all of 
his matters, but gives up what the king likes and does what he 
dislikes. He can’t go near the king. 


ff one knows God with true knowledge, he will fear Him. It is 
impossible that a wise man does not fear a tiger. God revealed to 
David : Fear Me as you fear a tiger. He who knows God knows 
His attributes and knows also that all the people are under His 
control. God says : The learned fear God most out of His servants. 
There is in the beginning of the Jabur : Fear of God is the root of 
knowledge. Hazrat Ibn Masud said : God-fear is sufficient for 
education and lack of God-fear is sufficient for ignorance. Hazrat 
Hasan basari said : A learned man is he who prays all night, fasts 
all day long and renunciates the world. He said at another time : 
A learned man is he who enquires, does not dispute with others 
and broadcasts the skill of God. If one obeys him, he praises God. 
If one disobeys him, he also praises Him. He knows God, knows 
His commands and prohibitions and knows His chosen and 


unchosen matters. 
(2) Second Class learned man. The second kind of the 


learned men is he who has learning and acts accordingly. He is 
engaged in open divine service and gives up sins, but does not 
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take care of his mind. He does not remove from his mind evil 
like pride, hatred, show, bad treatment and desire of rise aid 
nn dye sae no ia > this saying of the Prophet. A little show 
‘ rophet said : He who has got pri i 

a mustard seed will not enter Paradise. He ae = 
sacs all virtues as fire burns fuets. He said : Greed for Reno 
- wealth generate hypocrisy as water grows crops. Such a 

earned men forgets the following Hadis : God does not look t 
your figures, but to your hearts and actions. They kno : 
outward divine services but not inward qualities Mind is the 
pa 2 use phate salvation except one having sound 
soul. a man is like a well of stool of whi 

is good but its interior is full of Seca eae like a 
house on the roof of which lamp is lighted but its interior is full 
darkness or he is like a man who adorns the door of his 
ee to receive the king but spreads out stool in its interior. 

is is his erroneous belief. His near illustration is this A man 

sows seeds of corn of which corn grows along with weeds. H 
orders to take out the weeds and keep the corn plants But his 
men cut only the top portion of the weeds. As a result ine 
grow stronger with many branches. The evils on mind are the 
root of sins. Who so does not purify his soul from these evil 
his divine service does not become perfect. 7 


: (3) Third class learned man. The learned men of this class 
now that these internal evils are bad but owing to their 
self-praise they think that they are free from these evils and that 
God will not try them for this. When their pride is expressed, the 

say that it is not pride but it is disclosing the honour of learnin 4 
They say that their dishonor is the dishonor of Islam The, 
should remember the case of Hazrat Omar. When he went to visit 
Syria, he had then a coarse cloth on him which the people 
ee a oe : We are such a people who have been 

e religi 
pee pee et ks ee of Islam. ae are not seekers of honour 


(4) Fourth class of learned men. They learn i 
their bodily limbs and adorn them with ie pair ae 
give up open sins and purify their minds from show hatred, 
pride and other evils, yet they entertain and erroneous belief and 
keep away from Morakaba or meditation and they seek name 
and fame. They write books also to get priase and accuse others 
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of bad writing. They also copy the writings of other with 
amendments. 


THE LEARNED MEN OF UNNECESSARY LEARNING: We 
have mentioned above the conditions of the learned men sd 
acquire necessary learning. Now we shall describe about t ea 
who remain satisfied with unnecessary branches of learning a pe! 
giving up necessary learning. Some of them acquire Fie Oo 
administration and worldly laws and regulations whic Pi 
termed Fight. They are misguided in actions and knowle Be. 
Regarding their erroneous actions, they are like the patients who 
learn and teach the prescirptions of medicines. Rather they are 
like the patient who remains in the mouth of destruction ae 
to insanity but he learns the medicine of the disease arising out : 
menstruation and reads it day and night. Similarly the love of the 
world is strong in the mind of the Faqihs or theolagians who and 
always engaged in the laws of divorce and other laws. Then t : 
devil leads them to erroneous paths. From the point of view 0 
erroneous belief regarding knowledge, he learns only to ie 
Fatwas or legal decisions and things that he has serie ie 
learning of religion. He does not learn the Quran and Ha is O . 
Prophet and does not even want to learn them. He gives up the 
learning of Ma’arfat with which God and His shape gee 
recognised and which lead to God fear and piety. True iq 
increases the fear of God, as God says : Why does nota party from 
every tribe come out to learn the learning of religion and warn 
their people when they return to them—9:112Q. 


Another group of learned men learn Iimul Kalam or me 
of arguments. One group are guided and another misgul . ‘ 
Those who do not guide towards the ways of the Prophet a ies 
misguided ones and those who guide towards the ways of the 
Prophet have found guidance. But both of them are in gui eee 
The latter thinks that arguments are necessary things and the ci 
to acquire nearness of God. They also think that religion does ee 
become perfect until arguments are learnt and that copa : 0 
have faith without proof are not perfect men. Their who ife : 
spent in argument. The Prophet said : The nation which is Sue : : 
true path are never misguided except for mutual shana S. dine 
day the Prophet went to his companions and saw that eens 
quarreling with one another. He was angry at them a : 


Have you got order to set one verse of the Quran against another 
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? Look what you have been commanded and act accordingly and 
refrain from what you have been prohibited. 


(3) Another group of learned men remain busy in sermons 
and Zikr. Those among them who deliver sermons to the people 
regarding character and conduct, God-fear, patience, 
gratefulness, God- reliance, sure faith and other attributes are 
placed high in rank, but still they are in some erroneons belief as 
they do not act according to all of their instructions. They love 
self-priase thinking that they are embodiment of all virtues and 


that they are sincere workers for religions. There is secret show in 
them. 


(4) Another group of learned men drift away from sermon 


. when delivering it and discuss wonderful stories which are 


outside Shariat and knowledge. Some of them deliver sermons in 
ornamental language, poetries and love episodes. They deal with 


separation and unity of the lovers and beloveds. They mix 
falsehood with truth. 


(5) Another group of learned men condemn the world and 
recite the verses and traditions relating to the condonation of the 
world but they do not follow those teachings. 


(6) Another group spend their time in the learning of Hadis. 
They collect Isnad and roam in the countries to collect them. 


(7) Another group of learned men remain busy with 
grammars, poetries, many languages and many foreign tongues. 
They erroneously believe that God will forgive them as they are 
maintainers of the Quran and Hadis as guides to the Muslim. 
They ought to know that the best kernel is actions and that the 
knowledge of actions is like the cover of a kernel. 


(8) Another group believe erroneously that God will judge 
among men as the judges in the world take and give decisions. 
Take for instance, a learned man gives Fatwa that if a wife 
pardons her husband for payment of dower, he will not get any 
punishment. This is an erroneous belief as the woke often gives 
remission f dower owing to his cruel treatment to her. God say. If 
they out of satisfaction gives you remission of something there 
from, enjoy it with joy. The above remission was made by 
compulsion and not voluntarily. 
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ERRONEOUS BELIEFS OF RELIGIOUS MEN 


i itation of 
There are erroneous beliefs regarding prayer, Auaonig ee 
the Quran, pilgrimage etc. A class of religious men Lainie 
compulsory duties and remain busy with ene a 
Some of them remain busy with gala hong a 
tion wi 
th etc. Hazrat Omar made ablution w Ai 
adie es h exaggeration 15 the whispering 
istian woman. To make suc oxé £8 bi 
. ‘he devil, Another group of religious men sass ar 
in Niyyat of prayer, another in the aouaraerrnee eee ual 
another in the Quran reding withina ed a a aeetish ‘apace 
onot dis 
the year round, another group se TOE fter 
Ti le Haram, another group = pi 8° Step amicion ne 
o no 
ry nt of the dues of others an Aegis in 
ae. Another group want name and fame in their minds 
their course of their renunciation. 


The errors of the Sufis are strong. There abe! Ret 
Sufis. One kind of Sufis adopt the habits of ot ; 7 i as ate 
Seen Sonat spa Se elite such erroneous 

i it like thougnttu 
sects ae ‘hink that they became real SE be 
cannot purify their minds from open sins and abe u aa te 
doubtful properties. An illustration.1s see ow to lees 

onduct of this sort of Sufis. A certain weak old man P asa 
are of a soldier, came to the king’s darbar to be enlis 


: : d 
soldier. The king, however, examined him and be was foun 


i i he removed his name 
fit for acting as a soldier. So : 
Maecrar he to be kiiled for his foolishness. Such is the case 


i itions 
of the above Sufis. God will not see their ress but the conditio 
of mind. | 


e 

Another kind of Sufis fall into more error. ea hetan ae 
‘Sufis and put on valuable yellow dress. They ea Spiga 

emain busy with enyoyments and accept the p eee 

pene rulers. Another kind of Sufis claim that t ey aes 

- Rhee al pita now ned ge a 

| od. : 
| sLarper ere es e elas Lind of Sufis become free from 


i m 
the rules of Shariat. They disobey the rules of Shariat. To the 


na same. Some of them believe 
lawful and unlawful things are aes Another class of Sufis 


d es not look to their actions. 
oe ae canard forms of religion but do not follow 
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God-reliance and other attributes. Another class of Sufis walk in 
the ways of Ma’arfat and when they see any light in their minds 
they stop then and do not proceed further thinking that they have 
attained perfection. This is an erroneous belief. They are just like 
a man who goes to serve the king but halts at seeing ship 
beautiful garden and spends all the times without going to the 
place of the king. There are seventy screens of God. If he reaches 
only one screen, he thinks he has attained his object. The Quran 
says of Abraham. When the night cume over him, he saw a star 
and said. This is my Lord—6:76Q. By the star,.the star of the sky 
has not been meant as Abraham was seeing it from his earliest 
years but he came to know that it is not a deity to be worshipped. 
This means the screen of light. A sojourner in the paths of religion 
sees so many screens of light to cross them to see the Divine light 
as God says : In this way, I showed Abraham to secrets of the 
kingdom of heaven and earth—6:75Q..The first screen which falls 
between a servant and God is the screen of soul which is a light . 
out of the lights of God. It is called essence of heart or subtle thing 
of heart (Latifa) and in it are reflected the full particulars of soul. 


_ It can entertain the whole world as it reflects thetrue nature of 


each thing. _ 


THE ERRONEOUS BELIEFS OF THE RICH 


One class of the rich have got greed to construct mosques, 
madrashas, bridges and other works of public utility so that they 
may fall to the eyes of men and their names are remembered even 
after their death. This belief is pardonable. Another class of rich 
men spend their lawful earnings in the construction of a mosque 
but fall into error for two reasons. The first reason is that they do 
it for show and getting praise from the people. The second reason 
is that they embellish the mosque with paintings and pictures 
which are prohibited as the attention of those who pray may be 
diverted from their prayer and deviation to God to the colours 
and paintings. The punishment for this reverts to the —uilder, 
although he lives in such an error that he is doing pious duties. 
The sages of your hesitated to enter such a mosque. | 


Once the disciples of Jesus Christ said: Look, how is this 
Church ? He said : I tell you with truth that my followers will 
construct lofty buildings and churches, God will destroy all for 
the sins of the builders. There is no value to God of gold and 
silver and of bricks of the mosque which you consider good. 
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Rather the dearest thing to Him is the mind of the pious men 
which remains immerged in the love of God. The Prophet said : 
When you will embellish you mosques with variegated 
workmanship and the Quran with gold and silver, your 
condition then will be ceplorable. Hazrat Hasan basri said that 
when the Prophet wished to construct the Mosque of Meidna. 
Gebriel came to him and said : Make its roof one cubit higher than 
the head and don’t embellish it with different kinds of 


workmanship. 


Another class of rich men give charity to the porr and and 
baggars but in such a place where people gather. They choose 
such poor men who express gratitude for charity and broadcast 
their charities. They make one pilgrimage after another but do 
not give in charity to the hungry neighbors. Hazrat Ibn Msud 
said :; There will be such people in latter times who will make 
pilgrimage without cause. Once a rich man sought the advice of 
the sage Bashar Hafi for going to pilgrimage. He asked : Why do 
you wish to make additional pilgrimage ? He said. To seek the 
pleasure of God. The sage said : you can get His greater pleasure 
by paying the debts of ten debtors, removing the wants of those 
who are in want, giving, charity to the poor Muslims having 
large families or distributing the sum to ten orphan boys. 


Another class of rich men board money and worship in such 
a way in which no expenditure is necessary, such as fasting and 
keeping awake at night. They live in error as they earn 
miserliness which is harmful. They are like the person who is net 
destruction asa serpent entered his cloth but instead of removing 
the serpent, he keeps himself busy in cleansing his cloth : 
Miserliness is so strong on others that they don’t spend in good 
works except in payment of Zakat. They pay Zakat also to such 
poor persons who serve them and help them in their works. 


THREE MEANS OF GAINING FORTUNE 
THE NEXT WORLD 


In order to save from the above erroneous beliefs and ideas, 
three means should be adopted intellect learning and knowledge 
éf a thing. Intellect means the inborn light with which a man 
knows the true nature of everything. If it does not arise in early 
years, it does not become possible to earn it in future. It can be 
increased by experience and other methods if there is existence of 
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vee ae es Prophet said : Blessed is He who distributed 
mong His aervants in different me 
asked the Prophet : What is the r nua patie 
: ank of the man near God 
Resurrection Day who fasts the d ee 
wh ay, prays Tahajjud f 
Haj and Umrah, gives charity i | RLe ed. 
i wah, y in the way of God, makes jih 
ahs ie diseased, remains present in funeral prayers aaah 
ee pubs Prophet said : He will get rewards according to is 
sae se erties : ce was prasiing another man before the 
ed : How is his intellect, as a fool commits si 
. . ; ‘ 
more than the sinners owing to his foolishness. Once the scople 
perats art the Prophet about a man’s great devotions He 
2d. How is his intellect ? The people said : H : 
' : He has got 
ee He said : He has not reached the rank which you rane 
give him. It appears that sharp intellect is a special gift of God. 


The second means of removing er i i 
knowledge. This includes Knaeledpe banger nae 
knowledge of oneself, (2) knowledge of God, (3) oiled f 
the next world and (4) knowledge of this world. Man ice 
i - i oe He se been given beastly nature and also 
$ ‘ature to know God. When one wi 
matters, love for God will arise in his hey we cin 
everything to please god and for the next world, he will a 
guidance. When he will like the present world in pererciieen 
the next world, and his passions and low desires in preference ‘: 


the pleasure of God, it will b j 
f ecome impo j ao TK : 
from erroneous beliefs. possible to save himself 


The third means of removin i 

g erroneous beliefs is learning. 

ne merits of learning have already been described in the first 
ook of worship and as such they need not be repeated here. 
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would hardly unleash his tongue to backbite and dishonour people for fear of its 
evil consequences. Of benefit to him also is to consider his own affair: if he finds 
a defect in himself, let him engage in repairing it, putting in mind the statement of 
the Messenger of Allah “Allah's blessing and peace be upon him": "Blessed be he 
who engages by his own defect from the defects of others." (This narration is 
reported by Al-Bazzar on the authority of Anas). If he detects a shortcoming in 
himself, he should feel shy to engage in criticizing others on the exclusion of 
criticizing himself or his own shortcoming. He should verify that the other's 
failure to free himself from his defect is just like his own failure to set himself 
free from his shortcoming. 

This is in relation to the defects and shortcomings which are subject to 
human's act and choice (i.e. the moral character and manners). But if it pertain: 
to a physical fault, then, to criticize him for it is to criticize the Creator Himsel! 
However, whoever criticizes an artifact has indeed criticized its maker. A man 
said to a sage: "O ugly man!" on that he said: "The matter of creating my face was 
not up to me to beautify it." furthermore, if one finds no defect in himself, let 
him engage in giving thanks to Allah Almighty, and not pollute himself with the 
greatest defect, ie. dishonouring people and eating their flesh (through 
backbiting). If one is just and fair, he shall know that thinking of himself as purely 
free from all defects is out of his ignorance, which is one of the greatest defects. 
He also should learn that the pain caused to anyone by his backbiting him 1s like 
the pain caused to him if anyone else backbites him. If he does not accept to be 
backbitten by anyone, he should not accept to anyone but what he accepts to 
himself. 

In regard with the detailed remedy, he should look for the motive of 
backbiting. The remedy of each disease is to contradict its cause. We have 
already presented the causes. As for anger, let him treat it by saying to himself: 
"If I grow angry with him, Allah Almighty might become angry with me 
because of backbiting, which He forbade me to do, and I dared to do it, and 
Thus, regarded slightly the forbiddance and deterrence of Allah Almighty.” 
The Messenger of Allah "Allah's blessing and peace be upon him" said in this 
respect: "The (fire of) Hell has a gate which none shall enter but him who 
dares to extinguish his anger by disobeying Allah Almighty.” (This narration ts 
reported by Al-Bazzar, Ibn Adi, Al-Baihaqi and An-Nasa'i on the authority of 
Ibn Abbas). 








246 The quarter of the destructives 

The Messenger of Allah “Allah's blessing and peace be upon him" further 
said: "He who safeguards himself against (the punishment of) his Lord, let him 
hold back his tongue and cease to quench his anger." (This narration is reported 
by Abu Mansur Ad-Dailami on the authority of Sahl Ibn Sa'd). the Messenger of 
Allah "Allah's blessing and peace be upon him" also said: "He who has control 
over his anger although he has the power to carry on it, on the Day of 
Judgement, Allah Almighty will invite him in front of the people, and give him 
the freedom to choose such of beautiful women with big lustrious eyes as he 
likes." (This narration is reported by Abu Dawud, At-Tirmidhi and Ibn Majah on 
the authority of Mu'adh Ibn Anas). According to one of the Scriptures revealed 
unto one of the Prophets, Allah Almighty says: "O son of Adam! Remembcr me 
when you grow angry (with anyone), perchance 1 remember you when I grow 
angry (with you), and Thus, does not obliterate you among those whom I 
obliterate." 

As for adulation and agreement (with your fellows in their backbiting), its 
remedy is to learn that Allah Almighty grows angry with you if you endeavor to 
displease Him through pleasing His creatures. How should you accept to revere 
the creatures and regard slightly your Creator, by displeasing Him in the way of 
pleasing them? And even, if your anger is for the Sake of Allah Almighty, there 1s 
no need to mention with evil the one with whom you are angry for the Sake of 
Allah. You should grow angry for the Sake of Allah with your fellows if they 
mention him with evil, for by doing so, they have disobeyed their Lord by 
backbiting, one of the most shameful sins. 

In relation to ascribing others to treachery in the way of freeing yourself from 
it, where there is no point of it, the remedy thereof is to jearn that to expose 
yourself to the displeasure of the Creator is more severe than to expose you to 
the displeasure of the creatures, and by backbiting, you certainly expose yourself 
to the displeasure of Allah Almighty, without knowing that your hope to set 
yourself free in this world from the hatred and wrath of the people will lead you 
to destruction in the hereafter, and the loss of your good deeds. However, you 
will gain the criticism of Allah on the spot, in expectation for averting from you 
the criticism of people on credit; and this is the peak of ignorance and weakness. 

As for your justifying excuse: "Were I to eat the unlawful, so and so has 
eaten it; and were I to accept money from the ruler, so and so has accepted 
it", this is evident ignorance, for by so doing, you excuse by imitating such as 
disobeys Allah Almighty, following whom is impermissible. One should not 
imitate such of people as opposes the command of Allah Almighty. Should 
anyone enter the fire and you have power to enter it not, you then has not to 
apree with him; and should you agree with him you would be foolish and 
weak-minded. What is then the point of making a mention of him by way of 
backbiting, thereby you add a sin to your one for which you have apologized? 
Therefore, if you do so, you will combine both sins due to your ignorance and 
Stupidity. 

In relation to your purpose of showing pride and justifying yourself by 
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demonstrating your superiority and preeminence to others, through slandering 
them, you should learn that by the evil with which you mention others, you 
cancel out your superiority and preeminence in the Sight of Allah Almighty. 
Moreover, danger lies in the people's thinking of your superiority, for it might 
decrease once they know your inclination to depreciate others. In this way, you 
will sell what is certainly with the Creator for what is falsely with the creatures. 
More precisely, if the creatures are to think of your superiority, in no way would 
they avail you against Allah Almighty. 

Concerning backbiting for the purpose of envy, it is to combine two kinds of 
punishment. That 1s because you envy him for a favor in this world, with the 
result that you live in the punishment of envy in this world; and you are not 
satisfied only with that, but also (by backbiting) you add to it the punishment of 
the hereafter. Thus, you lose in the world and the hereafter. Although you aim at 
your envied, you harm yourself and present your good deeds to him as a gift. You 
are then his friend by the time you are the enemy of yourself. Your backbiting 
him harms him not in so much as it harms you, but it benefits him, by 
transferring your good deeds to him or transferring his evil deeds to you. To the 
wickedness of envy, you add the ignorance of foolishness. Therefore, your envy 
and slander might be a main cause of spreading the superiority and preeminence 
of your envied, as it is said (in the form of a poetic verse): "If Allah wills to make 
public a forgotten virtue, He assigns to it the tongue of an envier (to spread i 
among the people)." 

In relation to mockery, its purpose is to put to shame the one at whom you 
mock, but in fact, you put yourself to shame before Allah Almighty, the angels 
and the Prophets. If you consider your crime, misdeed, and sigh, and the evil 
deeds you will carry on the Day of Judgement of him whom you mock at in this 
world, with the result that you would be driven to the fire (of Hell), of a surety, 
you would cease to ridicule him. If you know in truth your own state, you would 
find it preferable to laugh at yourself. That is because you have mocked at him 
before a few number of people in this world, thereby exposing yourself to be 
taken in the presence of a big assembly of creatures in the hereafter by him to 
give you of his own misdeeds just as a donkey is driven to the fire, mocking at 
you, rejoicing at your disappointment, and happy at the victory given to him by 
Allah Almighty. 

As for showing mercy and sympathy towards one for his sins and misdeeds, it 
is good in its nature, but Iblis here deceives you, and prompts you to speak in a 
way that moves much of your good deeds to the other more than the mercy and 
sympathy you have showed towards him. Thus, you will turn from being an 
invoker of mercy to being worthy of it. That is because your reward will become 
fruitless, and your good deeds would decrease. 

The same is true of showing anger for the Sake of Allah Almighty, which in 
itself does not require backbiting. But it is Satan who endears backbiting to you in 
order to render fruitless the reward of your anger, and expose you by backbiting 
to the wrath of Allah Almighty. 


248_ The quarter of the destructives 

Concerning wonder, if it is to lead you to backbiting, you should first wonder 
at your own self, how you have ruined yourself and your faith by the faith and 
world of another. At the same time, you could hardly be safe from the 
punishment in this world, which might be in the form of Allah's tearing your 
curtain (of defects and shameful deeds) just as you have done the same with your 
brother by wondering at his state. 

In brief, the total remedy of all of that is first the knowledge, and verification 
of those matters which are among the keys to faith, for he whose faith is strong 
in all of that, his tongue disdains from backbiting in all of its different forms. 


Exposition Of Prohibition Of Backbiting With Heart 


It should be known to you that negative assumption about your brother is 
forbidden just like negative speaking about him. As well as it is unlawful for you 
to talk to anyone about the defects of another in his absence, it is equally 
unlawful to talk in yourself about his shortcomings, and think ill about him. I 
mean by it the heart decision and judging him as evil. But as for self talks and 
passing thoughts that occur to the mind, they are forgiven, and the same also is 
true of suspicion. What is really forbidden is negative assumption, 1.e. that on 
which the soul relies and to which the heart inclines (in passing judges). Allah 
Almighty says in that respect: "O you who have believed, avoid much [negative] 
assumption. nde some assumption is sin." (Al-Hujurat 12) 
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As to why it is forbidden, it is because the mysteries of hearts are unknown 
but to Allah, the Knower of the unseen. So, you should not think ill about 
anyone unless it is revealed to you clearly and outspokenly, in which case you 
come to think only of what you really have known and seen with your eye and 
heard with your ear. But what you have not seen with your eye, nor heard with 
your ear, and, at the same time, it has occurred to your mind, it is Satan who 
dictates it into your mind, to whom you should give lie, for he is the most wicked 
of those who are wicked. Allah Almighty says: "O you who have believed, if there 
comes to you a disobedient one with information, investigate, lest you harm a 


people out of ignorance and become, over what you have done, regretful." (Al- 
Hujurat 6) 
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This is why it is impermissible to give trust to Iblis. 

If there is suspicion about his corruption and otherwise is probably possible, 
it is impermissible for you to give trust to that suspicion. However, if the smell of 
wine is detected in anyone, it is impermissible to execute the legal punishment on 
him for it is possible to say that this smell resulted only from rinsing his mouth 
with wine, and that he did not drink it. The Messenger of Allah "Allah's blessing 
and peace be upon him" said: "Allah has made sacred from a Muslim his blood 
and property, and to have negative assumption about him.” (This narration is 
reported by Al]-Bathaqi on the authority of Ibn Abbas; and Ibn Majah on the 


Book four: evil of tongue ©—=§_ 249 


authority of [bn Umar). Thus, the negative assumption is subject to the same 
ruling of blood and property in this respect, i.e. there should be witnessed with 
the eye, or there should be a just evidence. But if it only occurs to your mind 
because of suspicion, it should be averted. 

But, you may ask about the criterion according to which the negative 
assumption is distinguished. In reply to it, let's say that from among the 
portents of the negative assumption you might have of anyone is that your 
heart changes, and turns from the state in which it was (before that), in such a 
way that causes you to disdain from him, and heed not about his affair. 
However, the Messenger of Allah "Allah's blessing and peace be upon him" 
said: "Three things befall a believer, and there is a way out of them: his way out 
of the negative assumption is to give no trust to it." (This narration is reported 
by At-Tabarani on the authority of Harithah Ibn An-Nu'man). He means that 
you should not put such negative assumption to practice, whether by heart or 
by organs. 

By the least degree of fancy, Satan might give your heart the impression that 
such assumption is sound, due to your good intelligence and swift perception, 
depending upon the claim that the faithful believer always sees with the light of 
Allah Almighty. But in this state, Satan causes you to see with the eye of 
deception and conceit. If it is a just man who instills in you such suspicion, anc 
you give trust to it, you will have excuse, for were you to give lie to him, you 
would Thus, be unfair to that just man by giving lie to him, which ts out of 
negative assumption. It is not justice then to have a good expectation of one and 
have a negative assumption of another. The right coutse 1s to inspect whether 
there is an enmity between both before making your decision. The religious law 
rejects the witness of a just father to his son for fear of charge (of prejudice) just 
as it also rejects the witness of an enemy (according to the narration of At- 
Tirmidhi on the authority of A‘ishah). Thus, you have to stop. 

But even, if the teller is a just man, you should neither give lie nor give trust 
to him. But rather, you'd say: "The state of the aforementioned is screened from 
me, and the teller might seem just, and there is no enmity between him and the 
aforementioned, but at the same time, he might be in the habit of conversing 
about the people, and mentioning their defects, and Thus, he is not really a just 
man." Of a surety, the backbiter is wicked, and his witness is cancelled under 
religious law. But the people, being increasingly accustomed to it, have come to 
indulge in backbiting, and be careless about conversing about the honors of 
people. However, whenever an evil thought occurs to your mind about a Muslim, 
you should hasten to have a good expectation of him, and supplicate to a good 
effect for him. Therefore, this averts Satan from you, and impedes him from 
inspiring any evil idea about that man, for fear of your engagement in 
supplication. 

If you learn a flaw about a Muslim, you should advise him in secret, and do 
not let Satan deceive you and lead you to backbite him. If you admonish him, do 
not seem to him joyful of having acquaintance with his flaw, which causes you to 
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regard him with slightness, and him to appreciate you for your being in the 
position of his counselor. But rather let your purpose be to deliver him from his 
sin while you are as sad as you might be for your own self in case you are in the 
same position of sinfulness. It should be much dearer to you if he gives sin 
without your advice. If you do so, you will combine the rewards of admonition, 
grief for his disaster, and aiding him maintain his religion. 

Spying is one of the fruits of negative assumption. The heart is not satisfied 
with suspicion, and in quest for verification, it engages itself in spying, although it 
is forbidden. Allah Almighty says: "O you who have believed, avoid much 
[negative] assurmption. Indeed, some assumption is sin. And do not spy or 
backbite each other." (Al-Hujurat 12) 
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To spy is not to leave the servants of Allah under the screen of Allah, and 
seek to know and remove the screen until he knows that which, being veiled 
from him, would be safer for his heart and religion. We have already mentioned 
the definiton and ruling of spying in the book of Enjoining Right and 
Forbidding Evil. 

Exposition Of Excuses That Justify Backbiting 


It should be known to you that the mention of evils and defects of others in 
their absence is justifiable only in case the purpose is valid under religious law, 
and that purpose could be achieved only by that mention, which, in turn, would 
avert the sin of backbiting. They are six: 

The first is grievance: the one who ascnbes a particular judge to wrongdoing, 
treachery, and accepting bribe is a sin and backbiting unless he himself is 
wronged. The one who is wronged by the judge has the night to make a 
complaint to the ruler and ascribe wrongdoing to that judge, since this is the only 
way for him to take back his nght. The Messenger of Allah "Allah's blessing and 
peace be upon him” said: “Indeed, the one who has a right is more entitled to 
speak (to demand his right)." (This narration is reported by both sheikhs on the 
authority of Abu Hurairah). The Messenger of Allah "Allah's blessing and peace 
be upon him" further said: "No doubt, the wealthy's procrastination (to repay his 
debt) 1s injustice." (This narration is reported by both sheikhs on the same 
previous authority). It is narrated on the authority of Amr Ibn Ash-Sharid from 
his father that the Messenger of Allah "Allah's blessing and peace be upon him" 
said: “The procrastination of such as is able (to fulfill his debt) makes lawful both 
his honour and punishment.” Ibn Al-Mubarak says: He means by making lawful 
his honour that he leads him to be put to shame; and his punishment is that he 
should be sentenced to prison. (This narration 1s reported by Abu Dawud, An- 
Nasa'i and Ibn Majah). 

The second is to seek the aid of changing evildoing, and reverting the 
disobedient to nghteousness. It is narrated that once Umar "Allah be pleased 
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with him" came upon Talhah or Uthman "Allah be pleased with him" and 
greeted him, but he did not return the greeting. He went to Abu Bakr "Allah 
be pleased with him" and told him about that, thereupon Abu Bakr went to 
him to mend the relation between them; and of a surety, this was not 
backbiting. Similarly, when the news reached Umar "Allah be pleased with 
him" that Abu Jandal drank alcohol in Sham, he sent to him the following 
letter: "In the Name of Allah, Most Gracious, Most Merciful: "Ha-Mim. The 
revelation of this Book is from Allah, Exalted in Power, Full of Knowledge, 
Who forgives Sin, accepts Repentance, is Strict in Punishment, and has a 


Long Reach (in all things). There is no god but He: to Him is the Final Goal." 
(Ghafir -_ 
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The result was that he repented and gave up drinking. The point here is that 
Umar "Allah be pleased with him" did not regard it backbiting from him who 
reported that news to him, for his purpose was to change his bad conduct, and let 
him benefit from the advice of Umar better than he could from anyone else. It 
was then the night purpose which made it permissible. But in case there is no 
right purpose as such, it is evidently unlawful 


The third pertains to seeking fatwa (Islamic legal opinion) from the Muft 
(Interpreter of Islamic Law), like one's saying to him: "My 
father/wife/brother/mother/son/etc, has wronged me." But here, it is safer for 
such to make an indirect reference saying for instance: “What do you say about a 
man whose father/brother, etc, has wronged him?" but any way, the explicit 
designation to that effect is permissible, as confirmed by the narration that Hind 
Bint Utbah said to the Messenger of Allah "Allah's blessing and peace be upon 
him": "Abu Sufyan is a miser and he does not give me what suffices me and his 
dependents: could I take from his wealth without his knowledge?" the Messenger 
of Allah "Allah's blessing and peace be upon him" said: "Take what suffices you 
and your children but fairly and reasonably." (This narration is reported by both 
sheikhs on the authority of A'ishah). Here she made a mention of his miserliness 
and unfairness to her and her children, and the Messenger of Allah "Allah's 
blessing and peace be upon him" did not deter her, for her purpose was to seek 
his fatwa. 


The fourth is to warn a Muslim of evil. If you see a religious jurisprudent, for 
example, frequenting a religious innovator or a wicked, and you fear his 
innovation or wickedness should overtake him, you have the right to draw his 
attention and uncover to him such innovation or wickedness, as long as your 
purpose is the fear for him of the evil effects of innovation and wickedness. But 
the origination of this might be deception since it is envy, for instance, which 
might motivate one to do so, and Satan dissembles that by showing sympathy for 
the creatures. Similarly, if a man bought a slave whom you know to be 
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characterized by theft or wickedness or any other defect, you have the right to 
highlight it. Although your silence causes harm to the purchaser, your mention 
causes harm to the slave; and the purchaser has more right to be observed in this 
respect. 

The same is true of the one who seeks consultation in the matters of 
marriage, in which case you have the right to mention what you know about him, 
only by way of advising and not by way of making enmity between them. If he is 
thought to be deterred only by explicit disclosure of his defects, then, you have 
the right to reveal it, as confirmed by the statement of the Messenger of Allah 
"Allah's blessing and peace be upon him": "Reveal the screen from the wicked so 
that the people would know his wickedness, and make a mention of his defects 
so that the people would take heed of him.” (This narration is reported by At- 
Tabarani, Ibn Hibban, and Ibn Adi on the authority of Bahz Ibn Hakim from his 
father from his grandfather). They used to say: "(If you make a mention of) three 
persons (even in their absence), it will not be regarded as backbiting: the wrongful 
ruler, the religious innovator, and the wicked who makes public his wickedness." 

The fifth is that a man is famous for a nickname that expresses his defect, 
like Al-A'raj (the lame), Al-A'mash (the blind). Thus, there 1s no sin on him who 
says: "It is reported on the authority of Abu Az-Zinad from Al-A‘raj, or Salman 
from Al-A'mash" etc. this is necessary for recognition on the one hand, and such 
nickname turned to be familiar to the extent that its carrier would not hate it in 
case he heard it, given that he became famous for it. It is true that if there 1s 
another statement for recognition, it will be preferable. 

The sixth pertains to the person who makes public his wickedness, like the 
effeminate, the one who drinks alcohol publicly, or the one who confiscates the 
property of people illegally, of which he is so much proud that if it is mentioned 
to him, he would not be perturbed; and in this way, there is no sin on him who 
mentions such a person. The Messenger of Allah "Allah's blessing and peace be 
upon him" said: "He, who lifts the veil of modesty from his face, then, 
(mentioning him in his absence) is not regarded as backbiting.” (This narration 1s 
reported by Ibn Adi and Abu Ash-Shaikh on the authority of Anas), According 
to Umar "Allah be pleased with him": "There is no sanctity for a wicked." By the 
wicked he means such of people who makes public his wickedness, unlike him 
who conceals his wickedness, whose sanctity should be observed. As-Salt Ibn 
Tarif said: I asked Al-Hassan: "If a wicked who makes public his wickedness is 
mentioned in his absence with what he really has, is it regarded as backbiting?" he 
answered in the negative. 

Al-Hassan said: "There are three persons, whose mention (even in their 
absence) is not regarded as backbiting: the whimsical, the wicked who makes 
public his wickedness, and the wrongful ruler." Those three always blow their 
own horn because of what they do, so, how should they disliked to be mentioned 
with it given that their purpose is to demonstrate it? Awf said: Once, I visited Ibn 
Sirin, and spoke ill about Al-Hajjaj, thereupon he said: "No doubt, Allah is a Just 
Ruler, and He exacts retribution on behalf of Al-Hajjaj from such of people as 
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backbites him, in the same way as He exacts retribution from Al-Hajjaj on behalf 
of such of people as he wrongs. If you are to meet Allah tomorrow (by death), 
the least sin you have committed will be more grievous on you than the greatest 
sin Al-Hajjaj has committed." 


Exposition Of Expiation To Be Made For Backbiting 

It should be known that a backbiter should show regrets and sorrow, and 
repent from what he has done in order to fulfill the right of Allah Almighty on 
him in this matter. Therefore, he has to ask him whom he has backbitten to set 
him free from that sin, showing sorrow, regret and grief for what he has done 
with him. However, such of people as wants to be seen of men might ask him 
who he has backbitten to set him free from that sin just to show his piety, while 
within himself he is not regretful or sorry for the harm he ahs caused to him. In 
this way, he will have committed a further sin (of showing off to be added to that 
of his backbiting). According to Al-Hassan: "It suffices him to ask for forgiveness 
(of Allah), with no need to ask your brother to set you free from that sin." 
Perhaps, he took evidence for that from the narration on the authority of Anas 
Ibn Malik "Allah be pleased with him" that the Messenger of Allah "Allah's 
blessing and peace be upon him” said: "The expiation of such of people as you 
have backbitten is to ask for (Allah's) forgiveness for him." (This narration is 
reported by [bn Abu Ad-Dunya). 

According to Mujahid "may Allah have mercy upon him": "The expiation of 
your eating the flesh of your brother is to praise him and supplicate to a good 
effect for him." When Ata’ Ibn Abu Rabah "may Allah have mercy upon him" 
was asked about the expiation for backbiting he said: "It is to go to your brother 
(whom you have backbitten) and said to him: "I have told a lie about you, 
wronged you and done evil to you: take then back your right from me if you so 
like, or pardon me if you so like." However, this is the most right. It is of no 
value the statement of him who says that there is no compensation for the 
honour, and Thus, asking for release from the sin is not binding.. that is because 
the legal punishment for launching a false charge is incumbent. The Messenger of 
Allah "Allah's blessing and peace be upon him" said in an authentic Hadith: "If 
one has a complaint against his brother pertaining to honour or property, let the 
latter ask him to release him of it in this world before the coming of a day on 
which there will be neither a Dinar nor a Dirham, but it will be taken from his 
good deeds, and if he has no good deeds, it will be taken from the evil deeds of 
his companion to be added to his evil deeds." (This is reported by both sheikhs 
on the authority of Abu Hurairah). A'ishah "Allah be pleased with her" said to a 
woman who described another woman as of long tail: "No doubt, you have 
backbitten her. So, you should ask her to release you from that sin." Thus, asking 
for release from the sin of backbiting is necessary as much as is it possible. But in 
case he is absent or dead, he then should ask for forgiveness and supplication to a 
good effect for him more often, and do much good deeds (to remove his evil 
ones). 


254. —_ Thee quarter of the destructives 


If you ask whether or not giving him release is binding, let me answer in the 
negative for it is given as a gift, and the gift is voluntary and not obligatory. The 
only way is that the backbiter should do his best to apologize to him, and praise 
him so much and continue to do so until he gets pleased; and if he does not get 
pleased, his apology and praise would be a good deed to be reckoned for him 
therewith to counteract his evil deed of backbiting on the Day of Judgement. 
However, some righteous predecessors were in the habit of giving no release to 
their backbiters. Sa'id Ibn Al-Musayyab "may Allah have mercy upon him" said: 
"I never release from sin such of people as has wronged me." According to Ibn 
Sirin "may Allah have mercy upon him": "It is not I who has forbidden it to him 
in order to make it lawful for him. It is Allah Almighty Who has made it 
unlawful, and I am not to make lawful what Allah Almighty has made unlawful." 

You may ask: "What is the significance of the Messenger of Allah "Allah's 
blessing and peace be upon him": "He should ask his brother to release him from 
that sin", given that making lawful what Allah Almighty made unlawful is 
impermissible?" in reply to that let's say that what is intended is to ask him to 
pardon him for that grievance and not to turn the unlawful into lawful. The 
statement of Ibn Sirin is good for it is impermissible for him to make lawful the 
backbiting for anyone whatsoever. 

You may further ask: "What is the significance of the statement of the 
Messenger of Allah "Allah's blessing and peace be upon him": "Does anyone 
of you fail to be like Abu Damdam who used to say whenever he comes out 
of his house: 'O Allah! I have given in charity (the sin of harming) my honour 
to the people'?" (This narration is reported by Al-Bazzar and Al-Aqili on the 
authority of Anas). How should one give in charity (the harm of) his honour? 
And if one gives it in charity, should it be permissible to violate it through 
speech? And if the charity here is not effective, what is the significance of 
exhortation to it?" 

In reply to that, let's say that he intended to have no complaint against him on 
the Day of Judgement because of harming his honour, otherwise, by no means 
would backbiting become lawful with it, nor would the complaint lapse from the 
criminal. But since he promised to forgive for it, he has the right to fulfill it if he 
so likes, or retract from it if he so likes. Therefore, the religious jurisprudents 
state that even the pardon of the falsely charged does not cancel the execution of 
the legal punishment on the charger in this world; and the complaint in the 
hereafter is like the complaint in this world. 

In short, pardon is favorable. Al-Hassan “may Allah have mercy upon 
him" said: "When it will be the Day of Judgement, and the peoples will kneel 
down before Allah Almighty, a caller will cal: "Let those stand who have their 
reward incumbent upon Allah Almighty." Only whose who used to pardon 
the people in the world will stand." Allah Almighty says in this respect: "Hold 
to forgiveness; command what is right; but turn away from the ignorant." (Al- 
A'raf 199) 
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the Messenger of Allah "Allah's blessing and peace be upon him" asked: "O 
Gabriel! What is that forgiveness (which Allah Almighty commands me to hold 
to)?" he said: "Allah Almighty commands you to forgive such of people as 
wrongs you, keep relation with such of them as severs relation with you, and give 
such of them as withholds from you." It is reported that it was said to Al-Hassan 
"may Allah have mercy upon him": "So and so has backbitten you." On that he 
sent a gift of dates on a dish to him with the following message: "I was reported 
that you have presented to me as a gift some of your good deeds, and I liked to 
reward you for it. But excuse me for I could not recompense your reward in full." 


The Sixteenth Evil: Talebearing 
Allah Almighty says: "A slanderer, going about with calumnies, (Habitually) 


hindering (all) good, transgressing beyond bounds, deep in sin, Violent (and 
cruel), with all that, base-born." (Al-Qalam 11-13) 
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According to Abdullah Ibn Al-Mubarak " may Allah have mercy upon him": 
"The baseborn is he who is produced out of fornication, and does not conceal 
secrets." His reference to the fact that such of people as does not conceal secrets 
and rather goes about with calumnies should be produced out of fornication is 
elicited from the statement of Allah Almighty: "Violent (and cruel), with all thar, 
base-born." Allah Almighty further says: "Woe to every (kind of) scandal-monger 
and backbiter.” (Al-Humazah 1) 
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The scandal-monger is said to be the one who goes about with calumnies. He 
says (in description of the wife of Abu Lahab): "His wife shall carry the 
(crackling) wood; As fuel!" (Al-Masad 4) 
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She was said to have eet to carry secrets and go about with calumnies. 
He Almighty also says (about the wives of both Noah and Lut): “but they 
were false to their (husbands), and they profited nothing before Allah on their 


account, but were told: "Enter you the Fire along with (others) that enter!" 
(At-Tahrim 10) 
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It was said that the wife of Lut used to tell her people about his guests, and 
the wife of Noah used to tell her people that her husband was mad. 

The Messenger of Allah "Allah's blessing and peace be upon him" said: "No 
talebearer should enter the Garden." (This narration is reported by both sheikhs 
on the authority of Hudhaifah). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “The dearest among you to Allah Almighty are those 
who have affection (to the people) and put affection (in the hearts of people); 
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and the most hateful among you to Allah Almighty are those who go about with 
calumnies among the people, who divide the brothers.” (This narration is 
reported by At-Tabarani on the authority of Abu Hurairah "Allah be pleased with 
him"). The Messenger of Allah "Allah's blessing and peace be upon him" further 
said: "Should I not tell you about the evil among you?" they said: “Yes O 
Messenger of Allah." He said: "These among you who go about with calumnies, 
who corrupt the relation between the lovers, and seek to ascribe defects to the 
faultless." (This narration is reported by Ahmad on the authority of Abu Malik 
AJ-Ash'ari). 

Abu Dharr "Allah be pleased with him" said: the Messenger of Allah "Allah's 
blessing and peace be upon him" said: "He, who attributes to a Muslim a word of 
evil and publicizes it among the people to defame him with it with no just cause, 
Allah Almighty will defame him in the fire (of Hell) on the Day of Judgement." 
(This narration is reported by Ibn Abu Ad-Dunya and At-Tabarani). Abu Ad- 
Darda' "Allah be pleased with him" said: the Messenger of Allah "Allah's blessing 
and peace be upon him" said: "If anyone attributes an evil word to a Muslim of 
which he is innocent, and publicizes it among the people to defame him with it in 
this world, it is incumbent upon Allah Almighty to admit him to the fire (of Hell) 
because of it on the Day of Judgement." (This narration is reported by Ibn Abu 
Ad-Dunya and At-Tabarani). Abu Hurairah "Allah be pleased with him” said: the 
Messenger of Allah "Allah's blessing and peace be upon him" said: "He, who 
gives a witness against a Muslim which he does not deserve, let him occupy his 
seat in the fire (of Hell)." (This narration is reported by Ahmad and Ibn Abu Ad- 
Dunya). 

It is said that one-third the punishment of the grave is caused by talebearing. 
Ibn Umar “Allah be pleased with him" narrated that the Messenger of Allah 
"Allah's blessing and peace be upon him” said: "When Allah Almighty created the 
Garden, He told it to speak, and it said: "Happy be he who shall enter me." 
(Allah) the Irresistible Almighty said: "By My Honor and Majesty, eight persons 
are forbidden to reside in you: an addict to wine, a persistent in adultery, a 
talebearer, a cuckold, a (transgressing) policeman, an effeminate, a severer of 
relation with kith and kin, and whoever says "The pledge of Allah is due on me if 
I do not do so and so’, and breaks his vow." 

It is reported on the authority of Ka'b Al-Ahbar that the children of Israel 
were afflicted with draught, and Moses "Peace be upon him" prayed for rainfall 
many times, but he received no answer. On that Allah Almighty revealed to him 
that ‘I shall never respond to you and to those with you and there is a talebearer 
among you, who persists in talebearing’. Moses said: ‘O Lord! Who is he? Guide 
me to him so that I would dismiss him away from us’. He Almighty said: 'O 
Moses! Should I forbid you talebearing and I become a talebearer?' on that all of 
therm repented and were provided with rainfall. 

It is further reported that a man followed in the steps of a sage for seven 
hundred Farsakhs just for the sake of seven words. When he met him he said: "I 
have come to you to obtain from the knowledge that Allah Almighty has 
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conferred upon you. Tell me about the heaven and what is heavier than it, about 
the earth and what is more spacious than it, about rock and what is harder than it, 
about fire and what is more sweltering than it, about chill and what is colder than 
it, about the ocean and what is more abundant than it, and about the orphan and 
what is more humiliated than him." The sage said to him: "No doubt, fabrication 
of falsehood about an innocent is heavier than the heaven; the truth is more 
spacious than the earth; the satisfied heart is more abundant than the ocean; both 
envy and miserliness are more sweltering than the fire; the failure of one's need to 
his kin ts colder than chill; the disbeliever's heart is harder than the rock; and the 


talebearer who is recognized for his talebearing is more humiliated than the 
orphan." 


Exposition Of Definition Of Talebearing And The Way To Repel It 

It should be known that the term going with calumnies is given to him who 
transmits the speech of somebody about another to him, like your saying, for 
instance: "So and so said such and such about you." But even, talebearing is not 
only unique to that: it refers to disclose what 1s disliked to be disclosed, whether it 
is hateful in the sight of the one about whom the tale is transmitted, the one to 
whom it is transmitted, or a third party, and whether the disclosure is done by 
way of saying, writing, or hinting, whether the tale belongs to the words or deeds, 
and whether the tale does or does not pertain to a defect of him about whom it is 
transmitted. 

Talebearing in its reality is then to disclose a secret and uncover a thing that 
is disliked to be disclosed or uncovered. If one sees anything of the states of 
people that is undesirable to be disclosed, he should keep silent from it, unless 
telling it causes benefit to a Muslim or averts a sin. For instance, if one sees a 
man usurping the property of another, he should witness to it in observation to 
the right of the latter. But if he sees him hiding money for himself and he 
discloses it, it belongs then to talebearing and disclosure of secrets. If the tale 
which he bears carries a defect or a shortcoming of him about whom it 1s 
transmitted, one then will have combined both sins of backbiting and 
talebearing. The motive of talebearing might be to do evil to the one about 
whom the tale is transmitted, to show love for him to whom it is transmitted, or 
just to entertain others with conversation and engage in useless talk and 
falsehood. 

There are six Issues due upon everyone to whom a tale is transmitted and said 
to him: "So and so says about you such and such, does such and such harm to 
you, or makes a plot to harm you" etc: 

The first is that he should give no trust to him for the talebearer is a wicked 
whose witness is cancelled. Allah Almighty says in this respect: "O you who 
believe! if a wicked person comes to you with any news, ascertain the truth, lest 
you harm people unwittingly, and afterwards become full of repentance for what 
you have done." (Al-Hujurat 6) 
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The second is that he should forbid him to be a talebearer, advise him to 
leave it, and deface that behavior to him. Allah Almighty says: “enjoin what is 
just, and forbid what is wrong.” (Luqman 17) 
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The third is that he should hate him for the Sake of and in the religion of 
Allah Almighty, for he is hateful in the Sight of Allah Almighty, and such of 
people as is hateful in the Sight of Allah Almighty should be disliked. 

The fourth is that you should not have negative assumption about your 
absent brother, due to the statement of Allah Almighty: "O you who believe! 
avoid suspicion as much (as possible): for suspicion in some cases is a sin." (Al- 
Hujurat 12) 
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The fifth is that what is reported to you should not lead you to spy in 
inspection and verification of it, in compliance with the statement of Allah 
Almighty: "and spy not on each other." (Al-Hujurat 12) 


€1,—54 5 > 

The sixth is that you should accept to do what you forbid the talebearer to 
do, and transmit his tale saying: "So and so has told me such and such", thereby 
you will be both a talebearer and a backbiter. It is narrated that a man entered 
upon Umar Ibn Abd-Al-Aziz "may Allah have mercy upon him" and told him 
something about another, thereupon he said to him: "If you like, let me consider 
your case: if you are a liar, then, you will be from those about whom the 
following Holy Verse tells: "O you who believe! if a wicked person comes to you 
with any news, ascertain the truth, lest you harm people unwittingly, and 
afterwards become full of repentance for what you have done." (Al-Hujurat 6) 
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If you are true to what you have told, then, you will be among those about 
whom the following Holy Verse tells: "A slanderer, going about with calumnies.” 
(Al-Qalam 11) 
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But if you like, let's pardon you." He said: “Pardon me O Commander of 
Believers! I shall never do it once again." 

It is reported that a sage was visited by one of his brothers who told him 
something about one of his friends, thereupon he said to him: "You have delayed 
to visit me, and committed three crimes: you have sowed the seeds of aversion 
towards my brother in my heart, engaged my heart that was empty (from any ties 
with this world), and put your supposedly trustworthy soul to suspicion." It is 
reported that Sulaiman Ibn Abd-Al-Malik was sitting and Az-Zuhri was sitting 
with him when a man came to him, to whom Sulaiman said: "I have been 
reported that you conversed about me and said such and such about me.” The 
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man said: "I have never done nor said anything about you." Sulaiman said: "But 
the one who told me is truthful." On that Az-Zuhri said: "By no means would a 
talebearer be truthful." Sulaiman said: "No doubt, you have told the truth." Then, 
he addressed the man saying: "Go peacefully." 

According to Al-Hassan "may Allah have mercy upon him": "He who 
transmits a tale to you is the same who transmits tales about you" in reference 
to the fact that a talebearer should be hateful, and not be reliable nor 
trustworthy. Why should he not be disliked since he persists in telling lies, 
backbiting, talebearing, treachery, betrayer, envy, rancor, hypocrisy, spoiling 
relations between the people and deception? It is he who seeks "to sunder the 
relations that Allah Almighty commanded to be kept, and do mischief in the 
land." (Al-Bagqarah 27) 
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Allah Almighty says: "The blame is only against those who oppress men with 
wrong-doing and insolently transgress beyond bounds through the land, defying 
right and justice: for such there will be a — grievous." (Ash-Shura 42) 
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Of a surety, the talebearer belongs to those. The Messenger of Allah "Allah's 
blessing and peace be upon him" said: "From the evil ones among the people ts 
he whom the people safeguard themselves from because of his evil." (This 
narration is reported by both sheikhs on the authority of A’ishah). No doubt, the 
talebearer is one of them. The Messenger of Allah "Allah's blessing and peace be 
upon him" further said: "No cutter shall enter the Garden." It was said: "Who is 
the cutter?" he said: "It is he who sunders relations between the people.” (This 
narration is reported by both sheikhs on the authority of Jubair Ibn Mut'im). 
Such sunderer is the talebearer. 

It is reported that a man told something evil to Ali "Allah be pleased with 
him" about another, thereupon he said to him: "O man! Let's verify of what you 
have said: if you are truthful, we will dislike you (for you are a talebearer); and if 
you are a liar, we will punish you. But if you like that we should excuse you, we 
shall excuse you." On that he said: "No, excuse me O Commander of Believers." 
Muhammad Ibn Ka'b AJ-Qarzi was asked: "Which characteristics are to lower the 
rank of a believer?" he said: "To talk so much, to disclose secrets, and accept the 
tale of everyone." A man said to Abdullah Ibn Amir and at that ame he was a 
governor: "I have been reported that so and so told you that I had said 
something evil about you." He said: "Yes it was so." He said: "Then, inform me 
of what he had told you perchance I would prove his falsehood before you." He 
said: "But I do not like to abuse myself with my own tongue, and it suffices me 
that I have not given trust to what he had said, nor have I severed relations with 


you. 
Going about with calumnies was mentioned in the presence of a man who 
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said: "What do you think about a people who are given no thanks for their 
credibility apart from anyone else?" according to Mus'ab Ibn Az-Zubair: "We see 
that accepting calumnies is worse than going about with calumnies, for to go 
about with calumnies is to guide (to something), whereas to accept it is to 
sanction it, and in no way is he who guides to anything and tells about it like him 
who accepts and sanctions it. So, safeguard yourselves from those who go about 
with calumnies for if such is truthful to his tale, he will be cunning, for he does 
not observe a sanctity nor does he screen what should be screened." 

Going about with calumnies belongs to talebearing, but it is unique to the 
transmission of stories to those from whose power it is feared. The Messenger 
of Allah "Allah's blessing and peace be upon him" said: "He who goes about 
with calumnies among the people belongs to an illegal origin." (This narration is 
reported by Al-Hakim on the authority of Abu Musa). Once, a man entered 
upon Sulaiman Ibn Abd-Al-Malik and sought his permission to speak and said: 
"© Commander of Believers! 1 am going to tell you something so, endure it if 
you dislike it, and if you accept it, then, it will lead you to what you like." He 
said: "Speak." He said: "O Commander of Believers! There surrounded you 
men who have sold their religion for your world, and the displeasure of their 
Lord for your pleasure. They have feared you instead of Allah, although they 
have not feared Allah instead of you. So, do not trust them to what Allah 
Almighty has trusted you to, and do not give your attention to their counsel 
concerning what Allah has entrusted to you, for they never cease to ruin the 
nation, waste the trust, and cut and violate honors. Their highest acts of 
adoration are transgression and talebearing, and their best means are backbiting 
and going about with calumnies among the people; and you will be questioned 
about their crimes, although they themselves will not be responsible for your 
crimes.. so, do not reform their world by the corruption of your hereafter, for 
the greatest loser among the people is he who has sold his hereafter for his 
world." 

In another context, a man went about with calumnies to Sulaiman Ibn Abd- 
Al-Malik against Ziyad Al-A'jam, and when Sulaiman gathered them to make 
peace between them, Ziyad turned his face to the man and said: "You were 
either a man whom I have trusted with a private speech and you have proved 
treacherous, or you have said something without knowledge, thereby you have 
been sinful. Thus, you are either a betrayer or a sinner." A man said to Amr Ibn 
Ubaid: "Al-Aswari still makes an evil mention of you in his stories." On that 
Amr said to him: "O man! You have not observed the right of sitting with him, 
as you transmitted to us his speech, nor have you fulfilled my right as you 
informed me of something about my brother which I dislike... but anyway, 
inform him that death encompass us all, the grave includes us, the Day of 
Judgement will gather us, and Allah Almighty will judge between us, and He 1s 
the best to judge." 

A man raised a notification to As-Sahib Ibn Abbad in which he brought his 
attention to the property of an orphan, and asked him to take it because of its 


Book four: evil of tongue ©@§_ _—@—__ 261 


abundance, thereupon he signed on the back of the paper: "The notification is 
odious, although it seems true. However, if you do it by way of advising, you will 
lose more than you will profit; and Allah forbids us to accept to uncover what is 
screened. Had it not been for the fact that you are in the protection of your old 
age, we would have punished you severely. So, safeguard yourself (against 
punishment) O defective man, for it is Allah Alone Who is well-acquainted with 
the unseen. May Allah have mercy upon the dead, mend the affairs of the orphan, 
invest the property, and send His Curse upon he one who goes about with 
calumnies." 

Luqman said to his son (by way of counseling him): "O son! I recommend 
you to adhere to many characteristics, and if you adhere to them, you will remain 
a chief (among your people): lower your wing to the close to and far from you; 
withhold your ignorance from the generous and the cunning; preserve your 
brothers; keep good relation with your kith and kin, and let them safe from the 
statement of such of people as goes about with calumnies, or hear a transgressor 
who likes to corrupt and deceive you; and choose your brother of those who, in 
case of your departure, you would not try to find fault with them, nor would they 
do with you." 

According to a man: "Talebearing is based on falsehood, envy, deception, 
hypocrisy, and it is the stone trivet of humiliation." According to another man 
"Were the tale that is transmitted to you by the talebearer to be true, then, it is he 
who has dared to abuse you, and him about whom it is transmitted is more fitting 
for your forbearance, for he has not abused you in your face." 


In short, the talebearer ts of great evil which should be warded off. It is 
reported on the authority of Hammad Ibn Salamah "may Allah have mercy upon 
him": "A man sold a slave to another and said to him: "I find no fault in him 
except that he is a talebearer." The purchaser accepted and bought it. After a few 
days the slave said to the wife of his master: "My master does not love you and 
he likes to have a slave-girl besides you. So, when he is asleep, cut some hair from 
his nape so that I would make a magic on him to love you more." He further said 
to her husband: "Your wife has taken a companion and she likes to kill you, so, 
pretend you are asleep in order to detect it." He pretended to have fallen asleep, 
and his wife brought the razor, and he thought she liked to kill him, thereupon he 
stood up and killed her. The woman's family came and killed the husband (in 
retaliation), which resulted in fighting between both tribes (of the man and the 
woman).” We ask Allah to help us. 


The Seventeenth Evil: The Speech Of Two-Faced 


It is he who talks to two adversaries each with what befits and pleases him; 
and this is evident hypocrisy. Ammar Ibn Yasir "Allah be pleased with him" said: 
the Messenger of Allah "Allah's blessing and peace be upon him" said: "He who 
has a double faces in this world, will have two tongues of fire on the Day of 
Judgement." (This narration is reported by Al-Bukhari in his Adab and Abu 
Dawud). Abu Hurairah "Allah be pleased with him" said: the Messenger of Allah 
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"Allah's blessing and peace be upon him" said: "On the Day of Judgement, you 
will find among the evil ones of the people the two-faced, who brings to each 
people of speech that pleases them." (This narration is reported by Al-Bukhari, 
Muslim and Ibn Abu Ad-Dunya). According to Abu Hurairah "Allah be pleased 
with him": "It is not fitting for a two-faced to be a trustworthy in the Sight of 
Allah Almighty." 

Malik Ibn Dinar said: I read in the Torah: "Trust has become idle since there 
existed a man who lives among his companions with two different lips, and on 
the Day of Judgement, Allah Almighty will bring to destruction everyone of two 
different lips." The Messenger of Allah "Allah's blessing and peace be upon him" 
said: "The most hateful to Allah Almighty from among His creatures on the Day 
of Judgement will be the liars and arrogant, who instill hatred in the breasts of 
their brothers; and if they meet them, they flatter them: it is those who, being 
invited to Allah and His Messenger, will be too slow to respond, and, being 
invited to Satan and his command, would be quick to respond.” Ibn Mas'ud 
"Allah be pleased with him" said: "None of you should be of those who run with 
every current.” 

They agree that one's meeting two persons each with a face different from the 
other belongs to hypocrisy. Hypocrisy has man signs, and this is one of them. It 
is reported that a man from among the companions of the Messenger of Allah 
"Allah's blessing and peace be upon him" died, and Hudhaifah did not offer 
funeral prayer on him. Umar "Allah be pleased with him" asked him: "Should one 
of the companions of the Messenger of Allah "Allah's blessing and peace be 
upon him" die and you do not offer funeral prayer on him?" he said: "O 
Commander of Believers! He was of those (hypocrites)." He asked him: "I 
beseech you by Allah: am I of them?" he said: "No, by Allah, and I shall give no 
safety from it to anyone after you." 

You may ask: "How man become of two tongues? And what is the limit of 
that?" let me say in reply to it that if he visits two adversaries and flatters each in 
which he ts true, he would not be a hypocrite, nor of two tongues. However, one 
might be a friend of two adversaries, but very soon such friendship comes to end, 
for the real friendship requires to become enemy to your friend's enemies as we 
have mentioned in the Book of Etiquettes of Company and Brotherhood. But if 
he transmits the speech of each of them to the other, he will be of two tongues, 
and this is worse than talebearing, for a talebearer transmits the speech from one 
side to the other, while a two-faced transmits speech from both sides to both 
sides, thereby he becomes worse than the talebearer. Similarly, if he does not 
transmit speech, but at the same time, adorns to each one his enmity towards the 
other, he will be of two tongues. The same is true of his promising each to 
support him against the other, his praising each in his enmity towards the other, 
his praising each in his presence, and criticizing him in his absence, in which case 
he should keep silent, or at least praise such of the adversaries as is on the right, 
and praise him in his presence, in his absence, and in front of his enemy. 

It was said to Ibn Umar "Allah be pleased with him": "We sometimes enter 
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upon our rulers and say to them something and when we come out we say about 
them something different." He said: "We regarded it hypocrisy during the lifetime 
of the Messenger of Allah "Allah's blessing and peace be upon him"." Without 
doubt, this is hypocrisy. It is better for such not to enter upon rulers as long as he 
fears their evil in case he praises them not, particularly if there is no compelling 
need for him to visit them. If it is his need of property and majesty that forces 
him to enter upon them and praise them, his behaviour will belong to hypocrisy, 
and this is the significance of the statement of the Messenger of Allah "Allah's 
blessing and peace be upon him": "Love for property and majesty plants 
hypocrisy in the heart, just as water plants grains." (This narration is reported by 
Abu Mansur Ad-Dailami on the authority of Abu Hurairah). But if he is forced 
by necessity to enter upon rulers, and Thus, he has to praise them otherwise he 
would be punished, then, it is permissible for him to safeguard himself from evil. 
In this respect, Abu Ad-Darda' "Allah be pleased with him" said: "Sometimes we 
smile in the faces of people whom we curse by heart." A'ishah “Allah be pleased 
with her” reported: A person asked for the permission of The Messenger of Allah 
“Allah’s blessing and peace be upon him” to be admitted. He said: “Grant him 
permission, what a bad son of his tribe or what a bad person of his tribe he is!” 
When he came in he (The Prophet) spoke to him kindly. A‘ishah reported that 
she said: “O Messenger of Allah! You said about him what you had said, and then 
you treated him kindly.” He said: “O A’ishah! No doubt, the worst person from 
among the people in the sight of Allah on the Day of Judgement is the one 
whom the people abandoned in order to avoid his bad manners.” (This narration 
is reported by both sheikhs). 

This is applicable to smiling, rejoicing, but not to praising, for it is evident lie, 
which is impermissible unless one is forced by necessity or under compulsion. 
Thus, it is impermissible to praise, or give trust, or move the head affirmatively in 
response to falsehood. If one does so, he will be a hypocrite. He has to 
disapprove of it, and if he has no power to disapprove of it with his tongue, let 
him keep silent and disapprove of it with his heart. 


The Eighteenth Evil: Praise 

It is forbidden in many cases. Dispraising belongs to backbiting and going 
about with calumnies among the people whose ruling we have already mentioned. 
There are six evil in praise, four of which pertain to the praiser, and two to the 
praised. 

In relation to those pertaining to the praiser: 

The first is that a praiser might make too much of the praised which leads 
him to falsehood. According to Khalid Ibn Ma'dan: "He, who praises a ruler or a 
man with what he has not in the presence of people, on the Day of Judgement, 
Allah Almighty will resurrect him as having aphasia." 

The second is that it might mix with showing off. However, by praising one 
demonstrates his love for the praised, and in case the praiser does not really love 
the praised, nor does he have faith in all that he says, he would become a 
hypocrite. 
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The third is that he might say something with which he is not well- 
acquainted, and there is no way for him to learn it about him. In this respect, Abd 
Ar-Rahman Ibn Abu Bakrah reported on the authority of his father that a person 
praised another in the presence of The Messenger of Allah “Allah’s blessing and 
peace be upon him”, whereupon he said: "Woe to you, you have decollated the 
neck of your friend, you have decollated the neck of your friend; and were he to 
hear it, he would not prosper. If one of you has to praise his friend at all, he 
should say: 'I think (him to be) so and Allah knows it well and I do not know the 
secret of the heart and Allah knows the destined end, and I cannot testify his 
purity against Allah but (he appears) to be so and so." (This narration is reported 
by both sheikhs). 

This evil includes praising with such general and absolute qualities as piety, 
god-fearingness, abstinence, etc. but in case of praising with particular verifiable 
qualities, such as: "J have seen him observing fasts by day and standing at night 
(for supererogatory prayers)", there is no harm. Once, Umar "Allah be pleased 
with him" heard a man praising another thereupon he asked him: "Have you ever 
accompanied him on journey?" he answered in the negative. He further asked: 
"Have you ever dealt with him in transaction and the like of it?" he answered in 
the negative. He asked: "Then, are you his neighbour all the time?" he answered 
in the negative. On that he said: "By Allah other than Whom there is none 
worthy of worship, I do not think that you recognize him well.” 

The fourth is to please the praised, although he is wrongful or wicked, and it 
is impermissible. The Messenger of Allah “Allah's blessing and peace be upon 
him" said: "Allah Almighty grows angry when a wicked is praised." (This 
narration is reported by Ibn Abu Ad-Dunya and Al-Baihaqi on the authority of 
Anas). According to Al-Hassan "may Allah have mercy upon him": "He, who 
supplicates for a wrongdoer to have a long life likes that Allah Almighty be 
disobeyed in His land." A wicked wrongdoer should be dispraised to grow 
agerieved and not to be praised to be pleased. 

As far as the praised is concerned, praise harms him from two perspectives: 

The first is that it develops arrogance and haughtiness within him, which are 
destructives. It is reported on the authority of Al-Hassan "may Allah have mercy 
upon him" that once Umar "Allah be pleased with him" was sitting having his 
stick and the people were sitting round him, when Al-Jarud Ibn Ali-Mundhir 
came thereupon a man said: "This is the chief of Rabie'ah." Umar "Allah be 
pleased with him" heard it, and so did Al-Jarud. When he came close to him, he 
beat him with the stick. Al-Jarud said: "What is wrong with me O Commander of 
Believers?" he said: "Have you not heard it?" he said: "I heard it: what is the 
matter?” Umar "Allah be pleased with him" said: "I was afraid a portion thereof 
might mix with your heart, and I liked to lower your rank a bit." 

The other is that when he is praised with good, the praised grows pleased 
with it, satisfied with himself as he is, and becomes less active and operative. It 
is well-known that it is him who sees himself running short that endeavors and 
does his best in work. But if he is praised, he would think he has hit the mark, 
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and nothing extra is required from him. This is why the Messenger of Allah 
"Allah's blessing and peace be upon him" said (to the one who praised his 
companion): "You have decollated the neck of your companion, and were he to 
hear it (your praise), he would not prosper." The Messenger of Allah "Allah's 
blessing and peace be upon him" further said: "If you praise your brother in his 
face, you seem as though you have passed a razor over his throat." (This 
narration is reported by Ibn Al-Mubarak on the authority of Yahya Ibn Jabir). 
The Messenger of Allah "Allah's blessing and peace be upon him" further said 
to a man who praised another: "You have hamstrung the man, may Allah 
hamstring you!" 

according to Mutarrif: "I have never heard a praise or thanks in my favor but 
that I would regard myself too little.” Ziyad Ibn Abu Muslim said: "None hears 
praise or thanks in his favor but that Satan seems to him, but it is the faithful 
believer who should avert it." In his comment of both statements, Ibn Al- 
Mubarak "may Allah have mercy upon him" said: "Both have told the truth. The 
statement of Ziyad tells about the hearts of laymen, and that of Mutarrif tells 
about the heart of the private among the people.” 

The Messenger of Allah "Allah's blessing and peace be upon him" said: "Were 
a man to walk to another carrying a sharp knife against him, it would be better 
than to praise him in his face." According to Umar "Allah be pleased with him": 
"To praise a man is to slay him", for the slain is he who ceases to work, and 
praise leads him to do so, or develops in him both arrogance and haughtiness, 
and both are destructive. 

If praise is safe from all of those six evils, there will be no harm in it: on the 
contrary, it might be favored. It is within this framework that the Messenger of 
Allah "Allah's blessing and peace be upon him" praised his companions saying: 
"If the faith of Abu Bakr to be balanced with the faith of all the people in the 
worlds, it would overweigh it." The Messenger of Allah "Allah's blessing and 
peace be upon him" said: "Were a Prophet to be sent after me, it would have 
been Umar Ibn Al-Khattab." (This narration is reported by At-Tirmidhi on the 
authority of Uqbah Ibn Amir). Which praise is better than that! But the 
Messenger of Allah "Allah's blessing and peace be upon him" said so in truth 
and out of deep insight. Furthermore, the companions, "Allah be pleased with 
them" were too dignified to let praise develop in them arrogance, haughtiness 
and idleness. 

On the other hand, it is odious that a man praises himself, for it summons 
arrogance and pride. The Messenger of Allah "Allah's blessing and peace be upon 
him" said: "I am the chief of the sons of Adam, because of which I never show 
tide." (This narration is reported by At-Tirmidhi and Ibn Majah on the authority 
of Abu Sa'id Al-Khudri; and Al-Hakim on the authority of Jabir). i.e. "I do not 
say so out of boasting because of it", like others who might intend by praising 
themselves. If the Messenger of Allah "Allah's blessing and peace be upon him" 
to be proud of anything, it was of Allah Almighty and of his closeness to Allah 
Almighty, and not of being superior to all sons of Adam. It is like the one who is 
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acceptable to a particular king, of which he is proud and not of being superior to 
anyone else. 

It is within the details of those evils that you could be able to know where to 
reject praise and where to encourage it. When some companions praised a 
deceased, the Messenger of Allah "Allah's blessing and peace be upon him" said: 
"It (Paradise) has become assured to him." But when they dispraised another he 
said: "It (fire) has become assured to him." (This narration is reported by both 
sheikhs on the authority of Anas). According to Mujahid "may Allah have mercy 
upon him": "Everyone has sitters from amongst the angels. If a Muslim makes a 
mention of his Muslim brother with good, they say: "And the like of it is assured 
to you", and when he makes a mention of him with evil they say: "O son of 
Adam whose defect is screen! Care about yourself, and praise Allah Almighty 
Who has screened your defect." 


Exposition Of Duties Of Praised 


It should be known to you that a praised has to be extremely eager to avoid 
arrogance, haughtiness, idleness, a thing from which he is not saved until he 
recognizes himself very well, considers the danger of the end of journey, and the 
risk that lies in the subtleties of showing off, and the conclusion of deeds. 
However, he knows about himself what a praiser knows not; and were all of his 
secrets and passing thoughts that occur to his mind to be uncovered to the 
praiser, he would cease to praise him. 

He also has to show his aversion to praise. In this issue, the Messenger of 
Allah "Allah's blessing and peace be upon him” said: "Throw dust in the faces of 
praisers. (This narration is reported by Muslim on the authority of Al-Miqdad). 
According to Sufyan Ibn Uyainah "may Allah have mercy upon him": "The praise 
causes no harm to him who recognizes himself well." Once, a man from the 
righteous was praised, thereupon he said: "O Allah! Those do not recognize me, 
and You recognize me well." When another was praised he said: "O Allah! This 
slave of You (who praised me) has come close to me by displeasing You, and I 
make You witness that I dislike him." When Ali “Allah be pleased with him" was 
praised he said: "O Allah! Forgive for me what they know not, and blame me not 
for what they say (about me), and make me better than what they assume of me." 
A man praised Umar "Allah be pleased with him" thereupon he said: "Are you 
going to ruin me and yourself?" a man praised Ali "Allah be pleased with him" in 
his face, and the news had reached him that he spoke il] about him in his absence, 
thereupon he said: "I'm below what you say, and beyond what you think in 
yourself about me." 


The Nineteenth Evil: Heedlessness Of Tongue Slips 


It pertains to mistakes in speech, particularly about Allah Almighty and His 
attributes, and the religious matters. Only eloquent religious scholars could 
evaluate each word in the religious matters. If a religious scholar is short of 
eloquence in speech or the knowledge of any science, he might err, but Allah 
Almighty forgives for him in view of his ignorance. A typical example is the 
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statement of the Messenger of Allah "Allah's blessing and peace be upon him" on 
the authority of Hudhaifah, "Allah be pleased with him": "None of you should 
say: ‘As Allah and you (O Messenger of Allah) will; but rather say: "As Allah 
Almighty wills and you (O Muhammad) will accordingly." (This narration is 
reported by An-Nasa'i and Abu Dawud). That is because the first phrase gives 
the impression of ascribing others to Allah in worship. Ibn Abbas "Allah be 
pleased with him" said: A man came to the Messenger of Allah "Allah's blessing 
and peace be upon him" and talked to him about some matters in the religion 
and then said: "As All and you will." On that the Messenger of Allah "Allah's 
blessing and peace be upon him" said: "Do you set me a rival to Allah Almighty? 
You'd rather say: ‘As Allah Alone wills.” (This narration is reported by An-Nasa'i 
and Ibn Majah). 

On another occasion, a man delivered a sermon in the presence of the 
Messenger of Allah "Allah's blessing and peace be upon him" in which he said: 
"Whoever obeys Allah and His Messenger has been guided aright, and whoever 
disobeys them has gone astray." On that the Messenger of Allah "Allah's blessing 
and peace be upon him" said: "No, but say: 'and whoever disobeys Allah and His 
Messenger has gone astray’." (This narration is reported by Muslim on the 
authority of Adi Ibn Hatim). However, the Messenger of Allah "Allah's blessing 
and peace be upon him" disliked his phrase for it revealed equality anc 
combination. 

Ibrahim disliked that a man should say: "I seek refuge with Allah and you", 
and preferred that it be substituted by: “I seek refuge with Allah and then with 
you", and "But for Allah and so and so" by "But for Allah and then so and so". 
One of the people disliked to supplicate: "O Allah! Release us from fire", under 
pretext that release always ensues from detention in the fire, from which they 
used to seek shelter and refuge with Allah. Once, a man said: "O Allah! Let the 
intercession of Muhammad "Peace be upon him" grasp me." On that Hudhaifah 
"Allah be pleased with him" said: "No doubt, Allah Almighty causes the sinless 
among believers to dispense with the intercession of the Messenger of Allah 
"Allah's blessing and peace be upon him" which is due to the sinful among 
Muslims." 

Ibrahim said: If one says to another: "O donkey! O pig!" on the Day of 
Judgement, it will be said to him: "Have you seen that I created him as a donkey? 
Have you seen that I created him as a pig?" Umar "Allah be pleased with him" 
said: the Messenger of Allah "Allah's blessing and peace be upon him" said: 
"Allah Almighty forbids you to swear by your fathers. If anyone of you is to 
swear, let him swear by Allah or keep silent." (This narration is reported by both 
sheikhs). Umar "Allah be pleased with him" commented: “By Allah, since I heard 
it, I have never sworn by it (my fathers)." The Messenger of Allah "Allah's 
blessing and peace be upon him" said: "Do not give the name of IXarm to vine 
for Karm refers to a Muslim person." (This narration is reported by both sheikhs 
on the authority of Abu Huratrah). 


Abu Hurairah "Allah be pleased with him" said: the Messenger of Allah 
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"Allah's blessing and peace be upon him" said: "None of you should say 'O 
my slave, O my slave-girl!’ for all of you are slaves of Allah Almighty, and all 
of your women are slave-girls of Allah Almighty. But rather say: 'O my boy, O 
my maid!" therefore, no slave should say: 'O my Lord, O my female Lord!" but 
rather let him say: 'O my master, O my mistress!’ all of you are slaves of Allah 
Almighty, and the Only Lord is Allah Almighty." The Messenger of Allah 
"Allah's blessing and peace be upon him" further said: "Say not to the wicked: 
'‘O our master!’ for if you do so, you will displease Allah Almighty." (This 
narration is reported by Abu Dawud on the authority of Buraidah). The 
Messenger of Allah "Allah's blessing and peace be upon him" said: "He who 
says ‘I am free from Islam’, he will be so in case he is true to his word, and in 
case he is false, he will not return to the same state in which he previously 
was." (This narration is reported by An-Nasa‘i and Ibn Majah on the authority 
of Buraidah). 

If one considers all evils of tongue we have mentioned, he comes to know 
that if he unleashes his tongue he could hardly be safe from anyone of them; and 
this is the significance of the statement of the Messenger of Allah "Allah's 
blessing and peace be upon him": "He, who keeps silent is saved." (This narration 
is reported by At-Tirmidhi). However, those evils are destructives and they lie on 
the way of the speaker: if he keeps silent, he will be saved from all of them; and if 
he speaks, he will run the risk of committing one of them. But an exception Is 
made for such of people as has an eloquent tongue, abundant knowledge, 
protecting piety and abiding observance, provided that he speaks very little, 
perchance he might be safe. But even, he could hardly be free from risk. If you 
could not be of those who speak and gain, at least be of those who keep silent 
thereby they are safe, since safety is one of both spoils. 


The Twentieth Evil: Laymen's Asking About Attributes 
And Speech Of Allah 


They ask about the speech of Allah and letters, and whether they are primal 
or created, although it is due upon them to engage in acting upon what is in the 
Qur'an. But unfortunately, that engagement is heavy on the souls, whereas 
curiosity is very light and easy on the heart. A layman rejoices at delving into 
knowledge for Satan gives him the false impression that he is from the religious 
scholars and men of excellence, and he continues to endear that o him until he 
speaks in knowledge in a way that renders him a disbeliever although he knows 
not. However, every major sin committed by a layman is safer to him than to talk 


in knowledge in general, and in what pertains to attributes of Allah Almighty in 
particular. 


The main occupation of laymen is to engage in acts of worship and have faith 
in what is mentioned in the Qur'an and admit what is brought by the Messenger 
without further search. But it is impolite of them to ask about things that do not 
pertain to the acts of worship, for which they deserve the displeasure of Allah 
Almighty, and expose themselves to the risk of disbelief. It is like the animal 
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drivers’ asking about the secrets of kings, which enjoins punishment upon them. 
It is blameworthy to ask about an abstruse knowledge that is beyond one's 
limited understanding and perception. 

For this reason, the Messenger of Allah "Allah's blessing and peace be upon 
him" said: “Just (stick to my orders and) abandon (asking) me so long as I left 
you (and did not order you to do a certain thing). However, those who were 
before you were destroyed for their excessive questions, and their disputes with 
their Prophets. So when I order you to do anything, do it as much as is within 
your power, and when I forbid you to do anything, then leave it.” (This narration 
is reported by both sheikhs on the authority of Abu Hurairah). 

Anas Ibn Malik "Allah be pleased with him" said: “One day The Messenger 
of Allah “Allah’s blessing and peace be upon him” came out (before the people) 
who disturbed him with much questions until he grew angry. Then, he ascended 
the pulpit and said: "Ask me as you like and you do not ask me any question 
but that I will give you answer to it." Abdullah Ibn Hudhafah stood up and 
asked (him): "Who is my father?" The Prophet “Allah’s blessing and peace be 
upon him” replied: “Your father is Hudhafah." The Prophet “Allah’s blessing 
and peace be upon him” told him repeatedly (in anger) to ask him anything they 
liked. Two men asked him about their fathers, and he told them that their 
fathers were those to whom they claimed themselves. A man stood to him and 
said: "O Messenger of Allah! Will be in the Garden or in the fire?" he said: "In 
the fire." When people saw that the Messenger of Allah "Allah's blessing and 
peace be upon him" grew angry, they desisted. Umar "Allah be pleased with 
him" knelt down before The Prophet “Allah’s blessing and peace be upon him” 
and said : "We accept Allah as (our) Lord, Islam as (our) religion and 
Mohammad as (our) Prophet." The Prophet “Allah’s blessing and peace be 
upon him” said: "Sit down O Umar, may Allah have mercy upon you, for you, 
to the best of my knowledge, are prosperous." (This narration is reported by 
both sheikhs). 

In another context, the Messenger of Allah “Allah's blessing and peace be 
upon him" forbade useless talk, wasting money and asking much questions. 
(This is reported by both sheikhs on the authority of Al-Mughirah Ibn 
Shu'bah). The Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “The people would keep on asking (about creation) until it would be said: 
“Allah has created the creatures; then, who has created Allah?” so, when you 
reach such a point, say: “Say: He is Allah, the One and Only, Allah: Absolute 
and Eternal; He begets not, nor is He begotten, and there is none like to Him." 
Then, let him spit on his left side thrice, and seek refuge with Allah from Satan 
the stoned." (This narration is reported by both sheikhs on the authority of Abu 
Huratrah). 

According to Jabir "Allah be pleased with him": "Allah Almighty revealed the 
Holy Verse of invoking curse upon the liar of both couples (when a husband 
launches charge against his wife of committing adultery), but in response to 
asking much questions in that matter." (This is reported by AJ-Bazzar). 
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Furthermore, the story of Moses and Al-Khadir "Peace be upon them" highlights 
the prevention of asking any question before its due time. Al-Khadir said to 
Moses: "Then if you follow me, do not ask me about anything until I make to 
you about it mention.” (Al-Kahf 70) 
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But when he asked him about the ark, he said to him: "Did I not say that with 
me you would never be able to have patience?" [Moses] said, "Do not blame me 
for what I forgot and do not cover me in my matter with difficulty.” (72-73) 
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But Moses "Peace be upon him" did not endure to keep more patient, and 
asked him again and again, thereupon Al-Khadir said to him: "This is parting 


between me and you. | will inform you of the interpretation of that about which 
you could not have patience." (78) 
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Thus, the laymen’s asking about the abstruse religious matters is one of the 
greatest evils, and it brings about affliction. For this reason, they should be 
suppressed and prevented from that. However, their delving into the letters of 
the Qur'an is like the case of one to whom the king sent a letter in which he 
commanded him to do many things. But he carried out nothing thereof, and 
rather wasted his time in asking whether the parchment was new or old, which, 
inevitably made punishment due upon him. Similarly, this is the case of a layman 
who indulges in acting upon the principles and teachings of the Qur'an, and 
engages himself in asking whether its letters are primal or invented. The same Is 
true of all attributes of Allah Almighty; and Allah knows best. 
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it is the fifth book of the third quarter of destructives 

in the Name of Allah, Most Gracious, Most Merciful 

praise be to Allah, on Whose forgiveness and mercy rely only these who have 
hope in Fim, and of the evil consequence of Whose anger and onslaught only the 
fearful beware, Who gradually visited with punishment His servants, in ways they 
perceive not; made them subject to their desires, commanded them to leave what 
they desire for, and tested them with anger, and obligated them to have control 
over their anger. He Almighty further surrounded them with pleasures and 
adversities, and gave them respite to see what they would do, and checked their 
love for those in order to know whether or not they are true to their claim. He let 
them know that nothing of what they do in public or in secret is hidden from 
Him, and warned them of seizing them suddenly while they feel not. He says: 
"They do not await except one blast which will seize them while they are 
disputing. And they will not be able [to give] any instruction, nor to their people 
can they return.” (Ya Sin 49-50) 
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Blessing and peace of Allah be upon Muhammad, His Prophet and 
Messenger, under whose flag all Prophets and Messengers walk, as well as upon 
his family and companions, the rightly-guided imams and pleased chiefs, blessing 
as much as is equal to the number of Allah's creatures to the Day of Judgement, 
whose good grasps all the foremost and the last generation. 

Coming to the point: anger is a flame that is taken from the eternally fueled 
fire of Allah Almighty, Which mounts directed at the hearts. It is lurking within 
the heart just as pieces of fire are lurking under ashes, and it is extracted only by 
arrogance and haughtiness buried in the soul of every obstinate tyrant, in the 
same way as fire is extracted by stone from iron. 

It is obvious to the beholders who consider by the light of certainty that man, 
by nature, is partially inclined to Satan the accursed: thus, whoever is irritated by 
the fire of anger comes much closer to Satan as confirmed by his statement to 
Allah Almighty: "You created me from fire whereas You created him (Adam) 
from clay." Clay is characterized by calmness and tranquillity, whereas fire by 
blazing, flaming, burning and moving. Anger always results in rancor and envy 
with which those were ruined were destroyed, and those who were corrupt were 
spoiled. Furthermore, their source (i.e. the heart) is no more than a morsel which, 
if it is upright, all parts of the body will be upright. 
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As anger, rancor and envy lead the servant to damage, how needy he is to 
know their evils and defects, in order to ward them off, safeguard himself from 
them, remove and remedy them in case they reside in his heart and soul. 
However, he, who knows not the evil should inevitably fall in it; and even 
whoever knows it, knowledge alone is not sufficient unless he knows the way to 
avert it. In this book, we are going to discuss the condemnation of anger, rancor 
and envy, under many topics including: 

Exposition of condemnation of anger 

Exposition of the real nature of anger and the possibility of removing it by 

self-discipline 

Exposition of motives of anger 

Exposition of treating anger after provocation 

Exposition of having control over anger; and the virtue of forbearance 

Exposition of the extent to which it is permissible to quench one's anger 

with speech 

The concept, definition and consequences of rancor 

Virtue of forgiveness and kindness 

Condemnation of envy, its real nature, causes, remedy, and such of envy as 

whose removal is binding 

Exposition of the reason for prevalence of envy among peers, fellows, 

brothers, cousins and relatives, and whether it is stronger or weaker among 

others than them 

Exposition of the medicine that removes the envy disease from the heart 

Exposition of how much envy whose removal from the heart 1s obligatory 

May Allah Almighty help us 

CHAPTER ONE: ANGER 
Exposition Of Condemnation Of Anger 


Allah Almighty says: “When those who disbelieved had put into their hearts 
chauvinism - the chauvinism of the time of ignorance. But Allah sent down His 
tranquillity upon His Messenger and upon the believers and imposed upon them 


the word of nghteousness, and they were more deserving of it and worthy of it. 
And ever is Allah, of all things, Knowing." (Al-Fath 26) 
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Allah Almighty here condemned the disbelievers for their ostentatious 
chauvinism falsely springing from anger, whereas He praised the faithful believers 
for the tranquillity that He sent down upon them. 

Jt is narrated on the authority of Abu Hurairah "Allah be pleased with him" 
that a man said to the Messenger of Allah "Allah's blessing and peace be upon 
him": "O Messenger of Allah! Guide me to a deed to do and let it be simple (but 
of great benefits)." He said: "Do not grow angry." The man repeated the same 
demand, and the Messenger of Allah "Allah's blessing and peace be upon him" 
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gave the same reply. (This narration is reported by Al-Bukhari). Ibn Umar "Allah 
be pleased with him" said: I said to the Messenger of Allah "Allah's blessing and 
peace be upon him": "Tell me of a statement to say, and let it be simple in order 
for me to be able to retain." He said: "Do not grow angry." I repeated the same 
request to him twice or thrice, and in each time he gave the same reply: "Do not 
grow angry.” (This narration is reported by Abu Ya'li). 


It is further narrated on the authority of Abdullah Ibn Amr "Allah be pleased 
with him" that he said: I asked the Messenger of Allah "Allah's blessing and peace 
be upon him": "Which thing should save me from the anger of Allah Almighty?" 
he said: "Do not grow angry." (This narration is reported by At-Tabarani and Ibn 
Abd-Al-Barr). Abdullah Ibn Mas'ud "Allah be pleased with him" said: the 
Messenger of Allah "Allah's blessing and peace be upon him" said: "Who is the 
strong in your sight?” we said: "Such of men as none could overpower him." On 
that he said: "No, it is not so. But it is he who has control over himself when his 
anger is provoked." (This narration is reported by Muslim). Abu Hurairah said: 
the Messenger of Allah "Allah's blessing and peace be upon him" said: "The 
strong is not he who overpowers others, but the strong is he who has control 
over himself when his anger is provoked." (This narration is reported by both 
sheikhs). 


Ibn Umar "Allah be pleased with him" said: the Messenger of Allah “Allah's 
blessing and peace be upon him" said: "He who holds back his anger, Allah 
Almighty screens his defects." (This narration is reported by Ibn Abu Ad-Dunya). 
Solomon, son of David "Peace be upon them" said: "O my son! Beware of 
becoming angry more often, for becoming angry more often deprives a 
forbearing of solemnity." In his comment on the statement of Allah Almighty: 


"honorable, abstaining [from women], and a prophet from among the righteous." 
(Al Imran 39) 
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Ikrimah "may Allah have mercy upon him" Said: "The honorable is him 
whom anger never overpowers." 

Abu Ad-Darda’ "Allah be pleased with him” said: I said: "O Messenger of 
Allah! Guide me to a deed that admits me to the Garden." The Messenger of 
Allah "Allah's blessing and peace be upon him" said: "Do not grow angry." (This 
narration is reported by Ibn Abu Ad-Dunya and At-Tabarani). Yehia said to Jesus 
"Peace be upon them": "Do not grow angry." He said: "But I could not help 
growing angry for I am no more than a human being." He said to him: "Do not 
save money." He said: "This is possibly expected." The Messenger of Allah 
"Allah's blessing and peace be upon him” said: "No doubt, anger spoils faith in 
the same way as bitterness spoils honey." (This narration is reported by At- 
Tabarani and Al-Baihaqi on the authority of Bahz Ibn Hakim from his father 
from his grandfather). The Messenger of Allah "Allah's blessing and peace be 
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upon him" said: "No one grows angry but that he becomes on the verge of Hell." 
(This narration is reported by Al-Bazzar and Ibn Adi on the authority of Ibn 
Abbas). In another narration, a man said to the Messenger of Allah "Allah's 
blessing and peace be upon him": "Which from Allah is the hardest on me?" he 
said: "The anger of Allah Almighty." He asked: "Then, what should keep me 
away from the anger of Allah?" he said: "Do not grow angry." (This is reported 
by Ahmad on the authority of Abdullah Ibn Amr). 

Of the traditions, a mention may be made of the following: 

According to Al-Hassan "may Allah have mercy upon him": "O son of Adam! 
Every time you grow angry, you jump, unul one time you are about to jump and 
fall in the fire (of Hell)." It is reported from Dhul-Qarnain "Peace be upon him" 
that he met one of the angels and said: "Guide me to a knowledge therewith I 
advance in faith and certainty." He said: "Do not grow angry, for Satan becomes 
the ablest to overpower man at the time of his anger. So, avert anger with 
restraining it, and calm it with quietness; and beware of haste, for when you make 
haste, you become more ready to err; and be easy and lenient to the close and far 
from you, and be not an obstinate tyrant." 

It is reported from Wahb Ibn Munabbih "may Allah have mercy upon him" 
that a monk was in his hermitage when Satan tried to misguide him, but he failed. 
He came to him and called him to open the gate, but he gave him no reply. He 
said: "Open the gate for should I go away, you would be regretful." He did not 
turn to him. He said to him: "I am the Christ." The monk said: "Should you be 
the Christ, what would I do with you? Did you not command us to worship and 
endeavor with the promise of good on the Day of Resurrection? If you come to 
us now with anything different, we would not accept it from you." He said: 
"Indeed, I am Satan, and I liked to misguide you but J fatled. So I came to you in 
order for you to ask me about what you like and I would tell you." The monk 
said: "I do not want to ask you about anything." Thus, he turned back in retreat. 
The monk then said to him: "Do you not hear?" he said: "Yes." He said: "Tell 
me: which of people's manners helps you more against them?" he said: "The 
temper for if man is bad-tempered, we turn him just as a boy turns the ball." 

According to Khaithamah: Satan says: "How could mankind overpower me 
given that if he is pleased, I come till [ be within his heart, and when he is angry, I 
fly till I be in his head?" according to Ja'far Ibn Muhammad: "Anger is the key to 
every kind of evil." According to one of the Ansar: "Temper is the head of 
silliness, and anger Is its guide; and whoever is pleased with ignorance dispenses 
with forbearance, although forbearance is a means of honour and benefit, and 
ignorance is a cause of disgrace and harm, and the best answer to the foolish is to 
keep silent." Mujahid "may Allah have mercy upon him" said: Iblis says: "Were 
sons of Adam to render me helpless, by no means would they incapacitate me 
when they are in three states: when anyone of them is drunk, we take hold of his 
rein and lead him wherever we like, and he does for us what we like him to do; 
and when he is angry, he says what he knows not, and does what he regrets for, 
and we cause him to withhold what he has in hand, and instill in him the hope for 
what is beyond his reach." 
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It was said to a sage: "How able that man is to have control over himselft" he 
said: "Then, no desire could humiliate him, and no whim could overpower him, 
and no anger could overcome him." One said: "Beware of anger for it lets you fall 
in the ignominy of apology." The Messenger of Allah "Allah's blessing and peace 
be upon him" said: "No doubt, anger spoils faith in the same way as bitterness 
spoils honey." (This narration is reported by At-Tabarani and Al-Baihaqi on the 
authority of Bahz Ibn Hakim from his father from his grandfather). According to 
Abdullah Ibn Mas'ud “Allah be pleased with him": "Try to detect man's 
forbearance whenever anger afflicts him, and his trustworthiness whenever covet 
grasps him; and how do you come to know that he is forbearing unless he grows 
angry, and that he is trustworthy unless he covets?" Umar Ibn Abd-Al-Aziz "may 
Allah have mercy upon him" sent a message to one of his appointed officers 
saying: "Do not punish anyone at the time of your anger; and if you grow angry 
with anyone, detain him until you are quiet, and when you are quiet take him out 
and punish him just as much as is in proportion to his sin, and do not your 
punishment over fifteen lashes.” 

According to Ali Ibn Zaid "may Allah have mercy upon him": A man from 
the Quraish was very harsh in his speech to Umar Ibn Abd-Al-Aziz “may Allah 
have mercy upon him", thereupon he lowered his head and waited for a long 
time after which he said: “You liked Satan to irritate me with the power of 
authority in order to punish you today with what you are going to punish me 
with tomorrow (in the hereafter)." A man said to his son: "O my son! Mind 
does not keep firm at the time of anger just as a living spirit does not keep firm 
in an oven kindled with fire. The most rational among the people are the least 
angry among them. If one's angry is for the sake of this world, it is no more 
than cunning and sneakiness, and if it is for the sake of the hereafter, it is 
adorned with forbearance and knowledge, for it is satd that anger is the enemy 
of mind." 

Umar "Allah be pleased with him" used to sermon: "Prosperous from among 
you is he who is kept from covet, inclination and anger." One of the wise men 
said: "He, who submits to his desire and anger, they lead him to the fire (of 
Hell)." Al-Hassan Ibn Ali "Allah be pleased with him" said: "Among the signs of 
a Muslim is strength in faith, decisiveness with lenience, faith with certainty, 
knowledge with forbearance, intelligence with kindness, giving with right cause, 
moderation with richness, tolerance with destitution, kindness with power, 
endurance with companionship, and patience in difficulty: it is he whom anger 
does not overpower, nor does zeal cause to deviate, nor does his appetence 
overcome, nor does his abdomen disgrace, nor do his guards regard with 
slightness, nor does his intention run short: it has he who helps the oppressed, 
shows mercy towards the weak, never proves stingy nor extravagant: it is he who 
forgives whenever he is dispraised, and pardons the ignorant. He suffers much 
from himself, whereas the people are at ease from him." 

It was said to Ibn Al-Mubarak "may Allah have mercy upon him": 
"Encapsulate in a single statement to us the good moral character." He said: 
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"Leave anger." One of he Prophets said to those who followed him: "Who could 
ensure to me not to grow angry, perchance he will be with me, have the same 
rank as mine, and become my successor after my death?" a young man from 
among the people said: "J could." He repeated the same question, and the young 
man said once again: "I could fulfill it." When the Prophet died, that young man 
took the same rank of him, and he was Dhul-Kifl (Man of surety), a name given 
to him for he ensured not to grow angry and fulfilled his surety. According to 
Wahb Ibn Munabbih "may Allah have mercy upon him": "Disbelief has four 
pillars: anger, appetence, stupidity and covet." 


Exposition Of Real Nature Of Anger 


It should be known to you that when Allah Almighty created the animal as 
being vulnerable to damage and death as a result of internal and external causes, 
He endowed it with things therewith to protect itself from darnage and 
destruction for a specific term appointed in the Book of Allah. In relation to the 
internal causes, he composed it from a mixture of moisture and heat, and there is 
opposition between both: heat continues to dissolve, dry and evaporate moisture, 
until it vanishes, and had it not been for the provision it gets from food to 
compensate what is lost of it, of a surety, the animal would damage. Thus, Allah 
Almighty created food that befits the animal's body, and created in the animal an 
appetence thereby it is prompted to have food, in order to preserve it from 
destruction. 

As for the external causes that might damage it, they are like sword, lance, 
spear, and the other destructives that are meant to ruin it. As it is lacking of 
power and zeal to emanate from within itself to protect it from those 
destructives, Allah Almighty created the real nature of anger from fire and 
instilled it in man. Whenever he is kept off any of his goals or hindered from 
achieving any of his objectives, the fire of anger then is kindled and erupts in a 
way that boils the heart's blood, which extends to circulate across the different 
veins and rise up to the highest top of the body, just as fire or boiling water rises 
up; and this is why face, eye and complexion turn red, in imitation of the color of 
the blood. 

But blood extends as such whenever a man grows angry with whom is 
inferior and he feels he has power over him, unlike the one who grows angry with 
him who is above him, and he has no hope of exacting retribution from him, in 
which case the blood deflates from the external surface of the skin to the inside 
of the heart, with the result that he would grow sad; and this is why his 
complexion turns yellow. If one grows angry with him who is equal or rival to 
him, and he is in doubt as to whether he has or has not power over him, blood 
then turns red in part and yellow in part. 


In short, the heart is the place where the power of anger resides, and it means 
that the blood gets boiled whenever revenge is needed. When this power is 
irritated, it is directed to avert harm before it occurs, and to exact retribution and 
revenge after it occurs. However, revenge is the fuel that sustains that power, in 
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which it gets its pleasure, and without which it could not calm. In relation to that 
power, people are of three degrees: indulgence, extremism and moderation. 
Indulgence results from the loss or weakness of that power, and it is 
blameworthy, and such is described as has no passion. Imam Ash-Shafi't “may 
Allah have mercy upon him" said in this respect: "He, whose anger is provoked 
and he does not grow angry, is then like a donkey." It is out of imperfection and 
deficiency in man to lose the power of anger and passion. Allah Almighty 
described the companions of the Messenger of Allah “Allah’s blessing and peace 
be upon him” as being strong and hard (against the enemies) although kind and 
lenient to the believers as shown from His statement: “and those who are with 


him (the Prophet) are strong against Unbelievers, (but) compassionate amongst 
each other” (Al-Fath 29) 
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He Almighty satd to His Prophet “peace be upon him”: "O Prophet, fight 


against the disbelievers and the hypocrites and be harsh upon them. And their 
refuge is Hell, and wretched is the destination." (At-Tawbah 73) 
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Harshness and forcefulness result from the power of anger and passion. 
Extremism is that this power exceedingly prevails until it become. 

beyond the control of mind and religion, to the extent that man comes to 
have no sound insight, nor good reasoning nor ability or freedom of choice: 
on the contrary, he becomes like him who is compelled by necessity. The 
reasons for which this power prevails might be instinctive or customary. From 
among people, there is a man who is, by nature and disposition, more 
responsive to anger. This is motivated by the bad temper of the heart, for 
indeed the heart of the anger stems from the fire (of Hell) as the Messenger of 
Allah “Allah’s blessing and peace be upon him” said (according to the 
narration of At-Tirmidhi on the authority of Abu Sa’‘id). It is extinguished and 
broken by the good temper. 

Among the customary reasons is that he mixes with a people who dare to 
respond to anger and exact retribution, giving it the name of courage and 
manhood. One of them says: "It is ] who could not keep patient on cunning and 
slyness, and I could endure nothing from anyone." He means that he has neither 
mind to think therewith nor forbearance to endure therewith. Out of his 
ignorance, he mentions it by way of boasting so that whoever hears it, the love 
for anger would be made alluring to his heart, and he would like to do the same, 
and his anger would become stronger. Whenever the fire of anger becomes more 
intense and flaming, it causes one to be blind and deaf from paying attention to 
any kind of admonition. If he is admonished, he would pay no attention: on the 
contrary, he would grow more angry. If he seeks the light of his mind in order to 
review his situation, he would fail to do so, since the light of mind is extinguished 
and removed immediately by the smoke of anger. 


2/8 





The quarter of the destructives 

To be sure, the brain is the source of thinking, and when anger is intensified, 
a smoke rises from the boiling blood of the heart up to the mind, which prevails 
over the source and origin of thinking and goes beyond it to the source of senses, 
thereupon the eye darkens, so that he would not see the truth with his eye, and 
the whole world seems black to him. His brain Thus, is like a dark cave in which 
fire is kindled, and Thus, its sides and atmosphere are black and gloomy, out of 
overwhelming smoke, but it has a weak lamp by which none could see well. 
Moreover, none could extinguish the fire therein whether from inside or from 
outside it, and there 1s no solution but to wait until all that is susceptible to 
burning should get burnt. This is just the same as anger does with both the heart 
and mind. Perhaps, the fire of anger is intensified to the point of burning and 
drying the moisture therewith the heart lives, with the result that man dies out of 
rage, just as the fire is intensified in the cave and divides it and causes it to 
collapse. This is the state of the heart with anger. 

The apparent traces of anger include the change of color of complexion, 
disorder of acts and behaviours, quiver of limbs, trouble of movement and 
speech, so that bubbles appear on both corners of the mouth, and eyes turn red, 
nostrils turn over, and features change. If an angry man is seen at the time of 
severe anger, his face seems ugly to the beholders. But even, his inside is much 
more ugly than his outside, since the outside is no more than a portent of the 
inside, and the inside becomes ugly first, and then spreads its ugliness to the 
outside. Thus, the change of the outside is nothing but a fruit of the change of 
the inside. This is its trace in the body. 

In relation to its traces in the tongue and speech, it results in the unleashing 
of tongue to use foul language, obscene speech, profane words, harmful abuses, 
disgracing insults, and the like of that of which not only the mindful, but also the 
one himself who says it feels shy when his anger calms. Its traces on organs and 
parts of body represent in attacking, beating, tearing clothes, killing and 
wounding when it 1s possible. When, due to some reason, he fails to exact 
retribution or quench his anger, his anger then returns to him and he comes to 
tear his own clothes, slap his body, strike the ground with his hand, and run like a 
drunk who is under the influence of intoxication. In brief, the anger might lead 
him to behave like a mad, and do the same acts a mad does. 

Its trace in the heart of him because of whom anger is provoked, it represents 
in rancor, envy, rejoicing at the misfortunes of him who grows angry with him, 
determination to divulge his secrets and unveil his defects and all that should be 
screened, mockery, and the like of those. Those are the traces of the radical 
anger. 

The fruit of lack of passion represents in the weakness of refraining from 
such of things as from which an ordinary man should refrain, like dishonoring 
sanctities, wife and mother, tolerating humility from the baseborn, vileness and 
cuckoldry, which is blameworthy, for it results in lack of jealousy and loss of self- 
respect. The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"Indeed, Sa'd (bn Ubadah) is jealous and has self-respect (for his women), and | 
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have self-respect for mine much more than Sa'd; and Allah Almighty has self- 
respect much more than me." (This narration is reported by both sheikhs on the 
authority of Al-Mughirah). However, jealousy is created to help preserve 
ancestries, and without it, the ancestries of people would be unknown. For this 
reason, it is said that every people whose men are jealous and self-respected have 
their women protected. 

One aspect of the weakness of anger is to be helpless and keep silent on 
witnessing evildoings. The Messenger of Allah “Allah’s blessing and peace be 
upon him” said in this respect: "The best of my people are those of strong 
temper (when Allah's sanctities are violated), who, when they grow angry, would 
return to their state" i.e. of faith. (This narration is reported by At-Tabarani on 
the authority of Alt [bn Abu Talib). In confirmation of that, Allah Almighty says: 
"and do not be taken by pity for them in the religion of Allah, if you should 
believe in Allah and the Last Day. And let a group of the believers witness their 
punishment." (An-Nur 2) 
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We could say that whoever loses anger entirely fails to discipline himself, for 
self-discipline is achieved only when one invests his anger with authority over his 
desires, that he grows angry with himself when he finds himself inclined to 
despicable desires. 

Thus, loss of anger is blameworthy (just as severity of anger is dispraised). 
What is praiseworthy is the amount of anger that is under the disposal of mind 
and religion that it erupts when passion and zeal are needed, and extinguished 
when forbearance and patience are required. To keep it at the point of 
moderation is the uprightness enjoined by Allah Almighty upon His servants, as 
well as it is the moderateness described by the Messenger of Allah “Allah’s 
blessing and peace be upon him” in his statement: "The moderate is the best in 
all matters." (This narration is reported by Al-Baihaq}). 

If one is given to loss of anger to the point of baseness, despicability, lack of 
jealousy and self-respect, and readiness to endure humiliation and disgrace, he 
should treat himself, until it is strengthened; and if one is given to excessive angry 
that leads him to behave recklessly and commit what is shameful and disgraceful, 
he should treat himself until his anger decreases. In short, he should stand in the 
middle between both extremes of excess and indulgence, for this is the straight 
path which is thinner than a hair and sharper than a sword. If one fails to attain it, 
let him seek to achieve it even approximately as much as lies within his capacity. 
Allah Almighty says in that issue: "And you will never be able to be equal [in 
feeling] between wives, even if you should strive [to do so]. So do not incline 
completely [toward one] and leave another hanging. And if you amend [your 
affairs] and fear Allah - then indeed, Allah is ever Forgiving and Merciful." (An- 
Nisa 129) 
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It is not fitting for a man who fails to do good in entirety to do evil in 
entirety, for indeed some evils are easier than others, as well as some good things 
are higher than others. This is the real nature of anger, we ask Allah Almighty to 
help us do what pleases him: He has power over all things. 


Exposition Of Whether Or Not It Is Possible To Remove Anger 
Through Self-Discipline 


It should be known that some think that anger is susceptible to be entirely 
removed by self-discipline, and others on the opposite extreme adopt the opinion 
that it is a fundament which could hardly be treated or removed, like one's moral 
character and features. But even, both opinions are weak. The truth is what we 
are going to mention. As man continues to like things and dislike others, he 
should have anger and rage, and as there is such of things as agrees with him, and 
such of things as disagrees with him, he then likes what agrees with him, and 
dislikes what disagrees with him. Anger follows the same course: when that 
which he loves is taken from him, he grows angry, and when anything he dislikes 
affects him, he also grows angry. 

But indeed, the objects of love in relation to man are of three divisions: the 
first is necessarily common to all the people, like sustenance, clothes, residence 
and soundness of body. If one’s body is beaten and wounded, he should 
inevitably grow angry. The same is applicable if he is deprived of his garment 
which screens his private parts, or is driven out of his house in which he resides, 
or the water that quenches his thirst is spilled over. Those are essential 
necessities, and man is hardly able not to dislike that they be removed, nor to 
grow angry when he 1s afflicted in terms of any of them. 

The second division pertains to such of things as are unnecessary for anyone 
of the people in general, like majesty, much property, slaves and riding mounts. 
Men came to love those things by custom, and ignorance of the right purposes of 
things that he came to like gold and silver in themselves (and not for their 
benefit), and be eager to hoard them, to the extent that he grows angry with 
anyone who steals them although he is not in direct need of them. Being so, man 
is imagined to be able not to grow angry about that kind of things. If he, for 
instance, has a further home besides that in which he lives, and it is ruined by a 
wrongdoer, he might not possibly grow angry, for it may be that he is insightful 
of the real nature of this world, which causes him to abstain in what is beyond his 
need, and do not grow angry if it is taken from him for indeed, he does not like it 
to exist with him, and were he to like it, surely, he would grow angry because of 
it. 


But unfortunately, people grow angry most frequently because of what is not 
necessary, like majesty, wealth and taking the lead in gatherings and knowledge, 
etc. it is those bad customs that increased the number of things which man likes 


Book five: condemnation of anger, rancor and envy oe 281 


and dislikes, and Thus, made him more ready to grow angry. As a matter of fact, 
the more desires and lusts are, the more man becomes degraded and defective, 
for need is an aspect of shortage in man, and the more they are, the more one 
falls short. The ignorant does his best to increase his needs and desires, without 
knowing that by so doing, he increases the means of anxiety and grief. Some 
ignorant, being overwhelmed by such evil habits and bad customs, is responsive 
to anger even if it is said to him: "You are not good at playing with birds, or you 
are not good at chess, or you have no power to drink much wine, or eat much 
food" and the like of that. However, it is not necessary to grow angry because of 
that kind of things, for loving them is not necessary for men in general. 

The third division pertains to what is of necessity and importance for some 
on the exclusion of others, like the book for a scholar, which he is forced to 
possess, and Thus, he grows angry with him who damages it; and the equipment 
for the worker, without which he could not get his earnings. The means to what 
is necessary and beloved becomes necessary and beloved. This differs with the 
difference of people. The necessary love is that referred to by the Messenger of 
Allah “Allah’s blessing and peace be upon him” in his statement: "He, upon 
whom morning has come while he is secure in his garment (and house), in good 
health, and has the sustenance of his day, seems as if the whole world is in his 
possession." (This narration is reported by At-Tirmidhi and Ibn Majah on the 
authority of Ubaidullah Ibn Mihsin). Now, let's mention the aim of self-discipline 
in relation to each division of those three. 

As for the first division, the discipline is not intended to remove anger 
entirely from the heart in so much as to be governed to be under the disposal of 
mind, and to be used only in a way that is acceptable to religious law and mind; 
and this is possible by way of self-mortification, and adhering to forbearance and 
tolerance for a specific period of time until they become deep-rooted in the heart. 
But it is impossible to uproot anger from the heart, for it is in opposition to 
nature. It is true that it is possible to restrain it, break its form and weaken it so 
much until it comes to have no visible traces on the face, but this is too difficult 
to achieve. The same is true of the third division. 

In relation to the second division, it is possible to remove the anger therein 
through self-discipline, by getting rid of the love of such things, when one knows 
for certain that his home is the grave and his eternal abode is the hereafter and 
not this world, which is no more than a crossing point on which he comes and 
passes just to take provisions necessary for the hereafter, and what is beyond that 
is of evil consequence on him in which he then has to abstain. In this way, he 
comes to remove the love of this world from his heart. Accordingly, if man has a 
dog which he does not like, he will not grow angry if it is beaten by anyone else. 
That is because anger adheres to love; and in this respect, self-discipline leads to 
restrain the origin of anger, even though it happens in very rare cases. But in 
more cases, it might lead to reduce anger and not to use it nor act upon it. 

But even, you may say: The necessary thing pertaining to the first division is 
to feel pain without growing angry on losing what is needed. If one, for instance, 
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has a sheep which he gets his daily sustenance from and then dies, he will feel 
pain, but will not grow angry with anyone. It is not that every kind of pain should 
lead to anger. To be sure, one feels pain by bloodletting and cupping, although he 
does not grow angry because of that, nor does he gnash his teeth at the 
bloodletter or cupper (although pain seems to be caused to him by them). That is 
because people has faith in monotheism believes that all things come from Allah, 
and Thus, he never grows angry with anyone of His servants, whom he sees to be 
subjugated by Him, under His disposal and power, just like a pen in a writer's 
hand. 

If a king signs a decree of sentencing somebody to death, he does not grow 
angry at the pen itself with which the decree is signed. Such does not also grow 
angry at slaughtering or even the death of his sheep, for he sees all things from 
Allah Almighty. Anger is repelled by the power of monotheism, as well as by the 
good expectation and confidence of Allah Almighty, which causes him to see that 
all things come from Allah Almighty Who, in turn, does not decree but what is 
for his benefit. His benefit might lie in his being exposed to hunger, injury, killing 
and death. He does not grow angry with any of those just as he does not grow 
angry with the cupper or bloodletter, seeing good in it. 

But unfortunately, the prevalence of faith in monotheism to such a degree is 
like a swift lightning, which never survive, and very soon the heart returns to its 
normal state of paying attention to intermediaries. Had it been imagined to 
survive forever with any human being, it would have been expected from the 
Messenger of Allah ‘“‘Allah’s blessing and peace be upon him”, who was exposed 
to anger to the extent that sometimes his cheeks turned red (according to the 
narration of Muslim on the authority of Jabir). This explains the following 
narration: Abu Hurairah “Allah be pleased with him” reported that he heard The 
Messenger of Allah “Allah’s blessing and peace be upon him” saying: “O Allah, 
Muhammad is a human being. I get angry as human beings become angry. So, I 
made a pledge with You which You would not break: Any believer to whom I 
cause trouble or upon whom I invoke curse or whom I beat, make that an 
expiation (for his sins) and a source of closeness to You on the Day of 
Judgement.” (It is reported by Muslim). 

It is narrated on the authority of Abdullah Ibn Amr “Allah be pleased with 
him” that he said: I used to write (and record) everything I heard from the 
Messenger of Allah "Allah's blessing and peace be upon him", with the intention 
to memorize it, but the Quraish people forbade me saying: “Should you write 
(and record) everything you hear from the Messenger of Allah "Allah's blessing 
and peace be upon him", and the Messenger of Allah "Allah's blessing and peace 
be upon him" is but a human being, who speaks while being in the state of anger 
as well as he speaks while being in the state of pleasure?” I desisted from writing, 
and I made a mention of that to the Messenger of Allah "Allah's blessing and 
peace be upon him", who beckoned with his finger to his mouth and said: “Write 
(what you hear from me), for by Him, in Whose Hand is my soul: nothing but 
the truth comes out of it, for I am a Prophet sent by Allah with the truth.” (It is 
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reported by Abu Dawud) However, he did not reject anger from himself, but he 
stated that anger would not turn him from the truth. 

One night, A’ishah “Allah be pleased with her” grew angry, thereupon the 
Messenger of Allah “Allah’s blessing and peace be upon him” said to her: "What 
is wrong with you O A'ishah? Is it your devil that had come to you?" She said: "O 
Allah's Messenger! Is there along with me a devil?" He said: "Yes." She said: "Is 
devil attached to everyone?" He said: "Yes." She said: "O Messenger of Allah! Is 
it with you also?" He said: "Yes, but my Lord helped me against him until he 
embraced Islam (and Thus, I am absolutely safe from his mischief)." (This is 
reported by Muslim). Here also he did not say that no devil was with him, and of 
a surety he meant the devil of anger, but he stated that such devil was not to 
force him to do evil. 

It is narrated on the authority of Ali “Allah be pleased with him”’ that he said: 
the Messenger of Allah “Allah’s blessing and peace be upon him” was not to 
grow angry for the sake of this world, and if his anger was provoked, it was only 
for the sake of the truth; and once he grew angry for the sake of the truth, he 
would change that none would recognize him, and nothing could break his anger 
but to support the truth." (This its reported by At-Tirmidhi). Thus, he used to 
grow angry only with the violation of the truth, for the sake of Allah Almighv. 
There is here no turning to intermediaries, for such of people who grows angry 
for being deprived of his religious sustenance and requirements, his anger is for 
the sake of Allah Almighty. 

But in some cases, one might not become angry for a necessary thing, and 
that is because of his being engaged in what is more necessary. The heart's being 
involved in a particular task hinders it from turning to another. Consider, for 
instance, the statement of Salman (Al-Farisi) “Allah be pleased with him” in reply 
to him who insulted him: "If my scale (of good deeds on the Day of Judgement) 
is light, then, I will be careless for in this case I will be worse than your insult; and 
if my scale is heavy, then, no harm will befall me because of what you say about 
me." That is because he was mainly concerned with the hereafter and that is why 
he was not influenced by the insult. Similarly, when Ar-Rabie Ibn Khaitham was 
insulted by 2 man he said to him: "O man! No doubt, Allah Almighty heard your 
word. There is an obstacle before the Garden, which, if I am able to cross, no 
harm will befall me because of what you say, and if I fail to cross, then, I will be 
careless for in this case I will be worse than what you say about me.” Once, a 
man insulted Abu Bakr “Allah be pleased with him” thereupon he said: "What 
Allah Almighty has screened from you (of my faults) is more (than you know)." 
He seemed to be more concerned with his indulgence in his fearing of Allah 
Almighty as He should be feared, and knowing Him as He should be known 
than to turn to anyone ascribing him to deficiency, for he regarded himself 
defective (although he was not so); and this is out of his glorious esteem and 
high rank, “Allah be pleased with him”. A woman said to Malik Ibn Dinar "may 
Allah have mercy upon him": "O showy man!" on that he said to her: "No 
doubt, none other than you has recognized me." Indeed, he was engaged in 
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removing from himself the evil of showing off, and Thus, he did not grow 
angry. On another occasion, a man insulted Ash-Sha'bi, thereupon he said to 
him: "If you are true to your statement, may Allah forgive me; and if you are a 
liar, may Allah forgive you." All of those situations give impression that they 
did not grow angry for they were engaged in the matters and affairs of their 
religion which were more important to them. 

Thus, to engage in what is important does not hinder one from becoming 
angry when he loses something he likes. The absence of rage is expected then 
either by engagement in what is more important, or by prevalence of faith in 
monotheism, or by knowing that Allah Almighty does not like him to be angry, 
and Thus, his great love for Allah Almighty extinguishes the heat of his anger, 
but it happens in very rare cases. You now have come to know that the way to 
get rid of the fire of anger is to remove the love for this world from your heart, 
by knowing the evils of the world, as will be discussed in the Book of 
Condemning the World. If one is able to remove the love for the unnecessary 
things, he could manage to get rid of most causes of anger. However, what is too 
difficult to remove could be broken and weakened: we ask Allah to help us attain 
success, for He has power over all things. 


Exposition Of Causes Of Anger 


You have come to know that the treatment of every evil is by removing its 
causes. So, it is necessary to learn the causes of anger. Yahya asked Jesus “peace 
be upon them”: "Which thing is most severe?" he said: "The anger of Allah 
Almighty." He asked: "Then, what is next to the anger of Allah?” he said: "To 
grow angry." He said: "Then, what are the causes of anger?" he said: "Vanity, 
arrogance, self-conceit, and zeal." The causes of anger are haughtiness, arrogance, 
joking, humor, mockery, satire, putting to shame, disputation, opposition, 
treachery, and severe keenness on surplus wealth and majesty. All of those are 
bad manners and condemned by religious law. There is no salvation from anger 
with the continued existence of those causes. So, they should be removed by 
their opposites. 

You have to kill vanity by humbleness, and arrogance by estimating yourself 
with due estate as will be discussed later in the Book of arrogance, and remove 
pride by believing that you belong to the same race to which your servant 
belongs, since all the people belong to the same father and mother. But they 
regard themselves different by their superiority over each other. Pride, vanity and 
arrogance are among the most vicious things. We do not exaggerate if we say that 
they are the fountainheads of all vices and unless you get rid of them, you will 
have no superiority to anyone else. You will have nothing to boast of, given that 
you belong to the same race to which your servant belongs, in terms of body 
structure, organs, ancestry, etc. 

In order to remove joking, you have to engage in the serious religious and 
hereafter affairs, in which lifetime is consumed. In order to remove humor, you 
have to endeavor to obtain the good manners and virtues, and the religious 
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sciences that help you attain felicity and happiness of the hereafter. In order to 
remove mockery, you have to disdain to harm others, and saving yourself far 
from being mocked at by anyone else. In order to avoid putting others to shame, 
you have to give up bad words and protect yourself against the shameless and 
bitter replies. In order to give up the severe keen on the luxuries of living, you 
have to satisfy yourself only with the necessary requirements, in pursuit of the 
honor of freedom of want and need, and abstinence of the humiliation of need. 
To treat each of those manners, you are in need to practice self-discipline 
and endure difficulties. The first step of discipline is to know the evil of each 
manner in order for the soul to refrain from it. The next step is to do its 
opposite regularly for a particular time, until the soul becomes, by custom, 
familiar with it. Once they are removed from the soul, it gets purified and 
cleansed from those vices, which helps it get rid of the anger that is caused by 
them. One of the strongest causes that provokes anger in the sight of most 
ignorant men is their giving it such names as courage, manhood, gallantry, self- 
honour, and the like of those thereby they regard it praiseworthy, just out of 
their stupidity and ignorance. The result is that the soul inclines to it and sees it 
nice. What confirms it is describing the severe anger of the chiefs among men 


as courage, and the laymen are fond of imitating and copying the behaviours of 
the chiefs. 


It is out of ignorance, heart disease, mental deficiency and weak-mindedness 
to name such anger with the names of courage and self-honour. The sign of its 
being out of self-weakness is that the weak always is more responsive to anger 
than the sound one, woman mote responsive to anger than man, the child more 
responsive to anger than the mature, the old man more responsive to anger than 
the middle-aged man, and so on. The bad-tempered vicious man is more 
responsive to anger than the good-tempered virtuous man. That is because the 
vicious one grows anger for the sake of his appetite if he misses a morsel of food, 
for the sake of his stinginess if he misses even a grain to the extent that he grows 
angry with his wife, children and companions. But only the strong one has 
control over himself when his anger is provoked, according to the statement of 
the Messenger of Allah “Allah’s blessing and peace be upon him”: "The strong 
one is not he who overpowers others. But the strong one is he who has control 
over himself when his anger is provoked." 

The treatment of such ignorant is to listen to the tales of the good virtuous 
men of forbearance and forgiveness, and how they were able to restrain their 
anger. This is handed down from the Prophets, saints and devotees of Allah, 
religious scholars, sages, and the virtuous kings, whereas the opposite of those is 
handed down from the lowly stupid and ignorant among men, whose minds are 
weak, and there is no good in them. 


Exposition Of Treating Anger After Being Provoked 


All we have mentioned pertains to how to prevent and cut off the means and 
causes of anger in order not provoke it. But once it is provoked due to a 
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particular cause, the angry one should keep firm in order not to behave in 
opposition to what is acceptable. Once anger is provoked, it should be treated by 
a mixture of both knowledge and deed. Knowledge includes six things: 

The first is to reflect the stories and news we are going to state about the 
excellence of restraining anger, tolerance and forgiveness, and have desire for its 
reward. In this way, his severe desire for the reward of restraining anger prevents 
him from seeking to exact retribution, and his anger is extinguished and removed 
from him. It is reported that Malik Ibn Aws Ibn Al-Hadthan “may Allah have 
mercy upon him" said: Umar “Allah be pleased with him” grew angry with a man 
and commanded that he would be beaten. I said to him: "O Commander of 
Believers! "Take what is given freely, enjoin what is good, and turn away from the 
ignorant."" (Al-A'raf 199) 
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Umar “Allah be pleased with him" repeated it: '"Take what is given freely, 
enjoin what is good, and turn away from the ignorant." He was reflecting on it 
while reciting it for he was in the habit of acting upon the Book of Allah 
whenever it was recited to him. He reflected on it and released the man. On 
another occasion, Umar Ibn Abd-Al-Aziz "may Allah have mercy upon him" 
ordered that a man be beaten, and then he recited the statement of Allah 
Almighty: "and who restrain anger and who pardon the people - and Allah loves 
the doers of good." (Al Imran 134) 
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Thereupon he released him from his anger. 

The second is to frighten himself by the punishment of Allah Almighty, 
saying that 'the power of Allah over me is greater than mine over that man, and 
were I to conduct my anger on him, I would not be safe from the anger of Allah 
Almighty on the Day of Judgement, when I will be the neediest of forgiveness 
and pardon’. Allah Almighty said in one of His previous scriptures: "O son of 
Adam! Remember me when you grow angry so that I would remember you when 
I become angry and Thus, would not obliterate you among those whom I 
obliterate." Once, the Messenger of Allah “Allah’s blessing and peace be upon 
him” sent a servant to fulfill a need for him and he delayed to do it. When he 
returned he said to him: "Had it not been for the retaliation (on the Day of 
Judgement), I would have punished you painfully." (This narration is reported by 
Abu Ya'li on the authority of Umm Salamah). It was said that there was no king 
in the children of Israel but that a sage was with him so that whenever he grew 
angry, he would give him a scroll reading: "Be merciful to the needy, fear death, 
and remember the hereafter." He used to read it continuously until his anger 
should calm. 

The third is to warn himself of the evil consequence of enmity and 
retribution, his enemy's seeking to harm him, and rejoice at his misfortunes, 
from which almost none is free. Let him frighten himself by the evil 
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consequence of anger in this world if he does not fear the hereafter. This 1s due 
when an appetence is invested with authority over anger, and one shall receive 
no reward for it for it does not belong to the deeds of the hereafter: but it 
pertains to the transient fortunes of this world and giving priority to some over 
others. Therefore, if his anger is provoked for distraction of his devotion to 
knowledge and deed which help him for the hereafter, then, he shall be 
rewarded. 

The fourth is to remember how ugly he seems at the time of anger, by 
recalling to his mind the ugliness of anyone else when he is angry, and how ugly 
the anger is in itself, and how the angry is like a rabid dog or a wild animal, and 
how the forbearing who gives up anger is like Prophets, devotees of Allah, sages, 
scholars and the like of those, giving himself the freedom to choose whether to 
imitate dogs and wild animals and the lowly among the people or to imitate the 
Prophets, sages and scholars. And of a surety, his soul will incline to imitate the 
latter if he is of sound mind. 

The fifth is to consider the cause of his anger that prompts him to exact 
retribution, and hinders him from restraining rage, and there should be a 
particular cause, like, for instance, Satan's saying to him: "If you do not exact 
retribution, you will prove failing, humiliated, despicable and slight in the sight of 
people." Being so, let him say to himself in reply to that: "How astonishing you 
are! Do you disdain to endure harm in this world, and will not disdain to endure 
punishment on the Day of Judgement, when that man will catch hold of your 
hand and take back his right from you? Do you disdain to be put to humiltation 
in this world and wull not disdain to be disgraced and put to shame on the Day of 
Judgement? Do you disdain to seem slight in the sight of people today and will 
not disdain to seem despicable in the sight of Allah, angels and Prophets on the 
Day of Judgement?" 

If he is to restrain anger, he should do so just for the Sake of Allah Almighty, 
for it will raise him in rank with Allah Almighty. What should he have to do with 
the people since the disgrace he receives on the Day of Judgement from him 
whom he wrongs today will be more severe and grievous than the disgrace he 
causes to him in this world in case he exacts retribution at present? Does he not 
like to be of those who will stand whenever they are called on the Day of 

Judgement, to have his reward due upon Allah Almighty, for none but these who 
forgive who will be stand in response to the call (of Allah Almighty)? he should 
then repeat the like of those thoughts of faith perchance he would calm and 
restrain his anger. 

The sixth is to learn that his anger is caused by things that happen 
according to the will and in ordinance of Allah Almighty: how then should be 
apply his will and ordinance in opposition to the will and ordinance of Allah 
Almighty? 

As for the deed, it is to say with your tongue at the time of anger: "I seek 
refuge with Allah from Satan the stoned" in response to the command of the 
Messenger of Allah “Allah’s blessing and peace be upon him” (according to the 
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narration of both sheikhs on the authority of Sulaiman Ibn Surd). Whenever 
A'ishah “Allah be pleased with her” grew angry, the Messenger of Allah “Allah’s 
blessing and peace be upon him” would take hold of her nose and said to her: "O 
Atishah! Say: 'O Allah, Lord of the Prophet Muhammad, forgive for me my sin, 
remove my anger and deliver me from the humiliating afflictions." (This 
narration is reported by Ibn As-Sunni on her authority). It is then desirable to 
utter that statement at the time of anger. 

If anger does not vanish, then, sit down if you are standing, and lie on your 
back or side if you are sitting, and come close to the earth from which you have 
been created in order to know how despicable you are, and calm down yourself 
by sitting or lying for anger stems from the heat that is caused by movement. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Anger is a 
piece of fire that is kindled in the heart." (This narration is reported by At- 
Tirmidhi on the authority of Abu Sa'id). Do you not see how his jugular veins get 
swollen, and his eyes turn red? If anyone of you detects that in him, let him sit 
down in case he is standing, or lie in case he is sitting. But if that state is not over, 
let him perform ablution or take bath with the cold water, for the fire is 
extinguished only by water. 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "If 
anyone of you grows angry, let him perform ablution with water for anger stems 
from fire." (This narration is reported by Abu Dawud on the authority of Atiyyah 
As-Sa'di). According to another version, the Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “No doubt, anger is caused by Satan and Satan Is 
created from fire, and fire is extinguished only by water. So, if anyone of you 
grows angry, let him perform ablution.” It is narrated on the authority of Ibn 
Abbas “Allah be pleased with him” that the Messenger of Allah “Allah’s blessing 
and peace be upon him” said: "If you grow angry, then, keep silent." (This 
narration is reported by Ahmad, At-Tabarani, Al-Baihagi and Ibn Abu Ad- 
Dunya). 

It is narrated on the authority of Abu Hurairah “Allah be pleased with him” 
that he said: It was the habit of the Messenger of Allah “Allah’s blessing and 
peace be upon him” that whenever he grew angry, he would sit down if he was 
standing, or lie if he was sitting, with the result that his anger would be over." 
(This narration is reported by Ahmad and Ibn Abu Ad-Dunya). It is further 
narrated on the authority of Abu Sa'id Al-Khudri “Allah be pleased with him” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “Behold! Anger is a piece of fire (that is kindled) in the heart of the son of 
Adam." Do you not see how his jugular veins get swollen and his eyes turn red? 
If anyone of you detects that in himself, let him get his cheek stuck to the earth, 
in reference to prostration, and lowering the dearest of man’s parts of body to the 
most humiliating places, perchance the soul would feel how disgraced it is, 
therewith its vanity and pride which cause anger would vanish. 

It is reported that one day Umar “Allah be pleased with him” grew angry, 
thereupon he asked for water which he snuffed and said: "No doubt, anger is 
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caused by Satan and this removes anger." It is reported that Urwah Ibn 
Muhammad "may Allah have mercy upon him" said: When I was appointed as 
the governor of Yemen my father said to me: "Have you been appointed as 
governor?” J] answered in the affirmative, thereupon he said: "If you grow angry, 
look at the sky over you and the earth beneath you, and exalt (Allah Almighty) 
their Creator." 

It is reported that once Abu Dharr “Allah be pleased with him” abused a man 
while quarrelling with him, saying: "O son of the red-complexioned woman!" the 
man went and made a complaint against him to the Messenger of Allah “Allah’s 
blessing and peace be upon him” who said: "O Abu Dharr! I have been reported 
that you abused your brother by his mother." He said: "Yes." Abu Dharr “Allah 
be pleased with him” went to please his companion, who, in turn, hasten to greet 
him with peace first. When he made a mention of that to the Messenger of Allah 
“Allah’s blessing and peace be upon him” he said: "O Abu Dharr! Raise your 
head and behold! Then, put in mind that you are not superior to anyone (on the 
earth) be he black or red, unless you doo a deed better than his." Then he 
resumed: "If you grow angry, then, sit down in case you are standing, recline in 
case you arc sitting, and lie in case you are reclining." (This narration is reported 
by Ibn Abu Ad-Dunya, Ahmad and both sheikhs in their Sahihs). 

Al-Mu'tamir Ibn Sulaiman said: A man from those who were before you used 
to grow angry more often, thereupon he wrote many scrolls and gave it to some 
people and said to the first: "When I grow angry, give me the scroll I have given 
to you." He said to the second: "When I calm partially, give me your scroll.” He 
said to the third: "When my anger is entirely over, give me your scroll." One day 
he grew very angry, thereupon the first man gave him his scroll, and behold! Ic 
had the following: "Why do you grow angry as such? You are not a god. But you 
are no more than a human being who is about to (die and) your parts devour 
each other." On that he became quiet a bit. Then, he was given the second scroll 
and behold! It had the following: "Be merciful to those on the earth, perchance 
those in the heaven might have mercy upon you." Then, he was given the third 
scroll in which it was written: "Deal with the people according to the right of 
Allah Almighty, for it is only that which benefits them", i.e. do not make idle the 
legal punishments of Allah Almighty. 

One day Al-Mahdi grew angry at a man thereupon Shabib said to him: "Do 
not grow angry for the Sake of Allah more than He becomes angry for His Own 
Sake.” On that he ordered that he would be released. 


Exposition Of Excellence Of Restraining Anger 
Allah Almighty says in His praising the faithful believers: "Who spend [in the 
cause of Allah] during ease and hardship and who restrain anger and who pardon 
the people - and Allah loves the doers of good." (Al Imran 134) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: "He 
who holds back his anger, Allah Almighty withholds His punishment from him; 
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and he who apologizes to his Lord from his sin, Allah Almighty accepts his 
apology; and he who keeps his tongue (from speaking ill about others) Allah 
Almighty screens his privates." (This narration is reported by At-Tabarani and Al- 
Baihaqi on the authority of Anas). The Messenger of Allah “Allah’s blessing and 
peace be upon him” further said: "The strongest among you is he, who has 
control over himself at the tme of anger; and the most forbearing among you is 
he who forgives at the time he has power (over his wrongdoer)." (This narration 
is reported by Al-Baihaqi and Ibn Abu Ad-Dunya on the authority of Ali). The 
Messenger of Allah “Allah’s blessing and peace be upon him” also said: "He who 
restrains his anger although he has the power to enforce it if he so likes, Allah 
Almighty will fill his heart with satisfaction (or safety and faith according to 
another version) on the Day of Judgement.” (This narration is reported by Ibn 
Abu Ad-Dunya on the authority of Ibn Umar). 

It is further narrated on the authority of Ibn Umar “Allah be pleased with 
him” that he said: the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "No servant sips a gulp more rewardable than a gulp of anger he 
restrains for the Sake of the Countenance of Allah Almighty." (This narration is 
reported by Ibn Majah). It is narrated on the authority of Ibn Abbas “Allah be 
pleased with him” that he said: the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: "The Hell has a gate which none will enter through 
except him who satifies his anger by disobeying Allah Almighty." The Messenger 
of Allah “Allah’s blessing and peace be upon him” said: "No gulp is dearer to 
Allah Almighty than a gulp of anger which a servant restrains and no servant 
restrains his anger that Allah Almighty fills his heart with faith." (This is reported 
by Ibn Abu Ad-Dunya on the authority of Ibn Abbas). The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "Whoever restrains his anger 
although he has the power to enforce it, Allah Almighty will call him before all 
the people (on the Day of Judgement) and make him choose such of beautiful 
women of big lustrious eyes as he likes." 

As far as traditions are concerned, a mention may be made of the following: 

Umar “Allah be pleased with him” said: "Whoever safeguards himself from 
the punishment of Allah Almighty never seeks to slake his anger; and whoever 
fears Allah never does what he wills; and had it not been for the Day of 
Judgement, you would have seen things different from what you see them now." 
Luqman said to his son: "O son! Do not remove your modesty by begging others; 
and do not slake your anger by disgrace; and estimate your own self with due 
estimate, perchance you would get benefit from your living." Ayyub said: "To 
show forbearance for an hour averts much evil." Sufyan Ath-Thawsi, Abu 
Khuzaimah Al-Yarbu'i and Al-Fudail Ibn Iyad met together and discussed 
asceticism, and agreed on the fact that the best of deeds 1s to show forbearance at 
the time of anger, to keep patience at the time of calamity. 

A man said to Umar “Allah be pleased with him”: "By Allah, you never 
decide the cases with justice, nor do you give in abundance." Umar “Allah be 
pleased with him” grew angry so much that (the traces of anger were) visible 
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on his face. Another man said to him: "O Commander of Believers! Do you 
not take heed of the statement of Allah Almighty in which He says: “Hold to 


forgiveness; command what is right; but turn away from the ignorant”?" (Al- 
Avrat 199) 
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Umar “Allah be pleased with him” said: "You have told the truth.” It seemed 
as though his anger was fire which was extinguished. According to Muhammad 
Ibn Ka'b "may Allah have mercy upon him": "There are three characteristics, 
which if one has, he will complete his faith in Allah Almighty: if he is pleased, his 
pleasure will not lead him to falsehood; if he grows angry, his anger will not turn 
him out of the truth; and if he has power, he will not usurp what is not for him." 
A man came to Salman “Allah be pleased with him” and said: "O slave of Allah! 
Advise me." He said: "Do not grow angry." He said: "I could not do so." He said: 
"Then, if it is necessary for you to grow angry, hold back your tongue and hand." 


Exposition Of Excellence Of Forbearance 


It should be known that forbearance is better than restraining anger, for the 
latter is just to force oneself to forbear, and only he whose anger is provoked 
needs to restrain anger, in which he is forced to exert great effort. But by long 
practice, he gets accustomed to it, and he becomes too difficult to irritate, and 
even if his anger 1s provoked, it will be easier upon him to restrain it; and this is 
the natural forbearance. It is the portent of perfect and prevailing mind ir 
Opposition to the weak and broken power of anger in submission to mind. But 2 
first, one should force himself to forbear in order to get familiar with forbearance 
in the end. 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Behold! Knowledge is obtained through learning, and forbearance is acquired by 
forcing oneself to forbear; and whoever seeks to good is given it, and whoever 
wards off evil is safeguarded against it." (This narration is reported by At- 
Tabarani and Ad-Daragatni on the authority of Abu Ad-Darda’). It is narrated on 
the authority of Abu Hurairah “Allah be pleased with him” that he said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Seek after 
knowledge, and seek with it tranquillity and forbearance. Be lenient to those 
whom you teach, and those whom you learn from, and be not among the 
repressive scholars lest your forbearance would be overpowered by your 
ignorance." (This narration is reported by Ibn As-Sunni). With this Hadith, he 
“peace be upon him” Referred to the fact that both repression and arrogance 
provoke anger, and keep off lenience and forbearance. 

The Messenger of Allah “Allah’s blessing and peace be upon him” used to 
supplicate with the following supplication: "O Allah! Make me independent (and 
rich) with knowledge, adorn me with forbearance, honor me with piety and 
beautify me with wellbeing." It is narrated on the authority of Abu Hurairah 
“Allah be pleased with him” that he said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "Seek highness of rank in the Sight of 
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Allah.” They asked: "How is that O Messenger of Allah?" he said: "To keep good 
relation with whoever severs relation with you, give whoever withholds from you, 
and show forbearance on whoever behaves ignorantly to you." (This narration is 
reported by Al-Hakim and Al]-Bathaqi). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "The following five are among the usages and practices of Prophets: 
modesty, forbearance, cupping, applying Siwak and perfume." (This narration is 
reported by At-Tirmidhi on the authority of Malith [bn Abdullah Al-Khatmi from 
his father from his grandfather). It is narrated on the authority of Ali “Allah be 
pleased with him” that he said: the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: "A Muslim attains, by virtue of his forbearance, the 
rank of the one who observes fasts and stand at night (for supererogatory 
prayers); and he might be enlisted as obstinate oppressor although he has none 
but his family." (This is reported by At-Tabarani). 

Abu Hurairah “Allah be pleased with him” reported that a person said: “O 
The Messenger of Allah! I have relatives with whom I try to keep good 
relationship, but they sever (this relation). I treat them well, but they treat me ill. I 
am sweet to them but they are harsh to me.” Upon this he (The Prophet) said: “If 
it is so as you say, then it is as if you throw hot ashes (upon their faces) and there 
would always remain with you on behalf of Allah (an Angel to support you and) 
keep you dominant over them so long as you stick to this (course of good 
behaviour).” (This narration is reported by Muslin). 

One of Muslims said: "O Allah! I have nothing to give in charity. So, please, if 
anyone harms my honor, let it be an object of charity from me to him.” Allah 
Almighty revealed to the Messenger of Allah “Allah’s blessing and peace be upon 
him” that 'I forgave for him his sins." (This narration is reported by Abu Naim 
and Al-Bathaqi on the authority of Abd-Al-Majid Ibn Abu Abs Ibn Jabr from his 
father from his grandfather). the Messenger of Allah "Allah's blessing and peace 
be upon him": "Does anyone of you fail to be like Abu Damdam who used to say 
whenever he comes out of his house: ‘O Allah! I have given in charity (the sin of 
harming) my honour to the people'?" (This narration is reported by Al-Bazzar 
and Al-Agili on the authority of Anas). 

In comment on the statement of Allah Almighty: "Be pious scholars of the 
Lord because of what you have taught of the Scripture and because of what you 
have studied.” (Al Imran 79) 
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It is said that it refers to the forbearing and religious scholars. In his comment 
on the following statement of Allah Almighty: "And the servants of the Most 
Merciful are those who walk upon the earth easily, and when the ignorant address 
them [harshly], they say [words of] peace" (Al-Furgan 63) 
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Al-Hassan "may Allah have mercy upon him" said: "It refers to the forbearing 
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who, if the ignorant behaves ignorantly towards them, they would not react 
ignorantly to them." The same is confirmed by Ata’ Ibn Abu Rabah "may Allah 
have mercy upon him". 

In his comment on the statement of Allah Almighty: "and in maturity and will 
be of the righteous." (Al Imran 46) 
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Ibn Abu Habib "may Allah have mercy upon him" said: "Maturity refers to 
the utmost of forbearance." In his comment on the following statement of Allah 


Almighty: "and when they pass near ill speech, they pass by with majesty." (Al- 
Furqan 72) 
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Mujahid “may Allah have mercy upon him" said: "If they are harmed, they 
will forgive.” It is reported that once Ibn Mas'ud “Allah be pleased with him” 
passed by people who were engaged in ill speech and falsehood, and he turned 
away from them. On that the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "Indeed, Morning and evening have come upon Ibn 
Mas'ud while being dignified." (This narration is reported by Ibn Al- 
Mubarak). Then, Ibrahim Ibn Maisarah, the narrator of the Hadith recited the 
statement of Allah Almighty: "and when they pass near ill speech, they pass by 
with majesty.” 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "O 
Allah! Let not me join a time in which the people will not follow the 
knowledgeable nor feel shy of the forbearing, having hearts like those of non- 
Arabs, and tongues like those of Arabs." (This narration is reported by Ahmad on 
the authority of Sahl Ibn Sa'd). It is narrated on the authority of Abu Mas’ud that 
the Messenger of Allah “Allah’s blessing and peace be upon him” said: “Let such 
as have good forbearance and sound minds among you stand next to me (in 
prayer), and then such as follow them (in position) and such as follow them, and 
do not differ (in your position of standing from one another) lest you would 
become at odds, and beware of the noisy disputes and afflictions of markets.” 
(This is reported by Muslim and Abu Dawud). 

It is narrated on the authority of Abu Sa’id Al-Khudri that he said: We were 
sitting in the house of the Messenger of Allah “Allah’s blessing and peace be 
upon him” when he said: “The delegates of Banu Abd Al-Qais has come to you.” 
None of us had seen that until they came and halted, and then they went to the 
Messenger of Allah “Allah’s blessing and peace be upon him”, and Al-Ashajj Al- 
Asri remained behind (for some time). Later on, he came and descended at a 
certain place, and made his mount kneel down, and put aside his garment. Then, 
he went to the Messenger of Allah “Allah’s blessing and peace be upon him”, 
thereupon the Messenger of Allah “Allah’s blessing and peace be upon him” said 
to him: “O Ashajj! You have two good characteristics which Allah loves: both 
forbearance and deliberateness.”” He asked: “O Messenger of Allah! Is it 
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something on which I’ve been created (by nature), or is it something I’ve 
acquired?” the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “Well, it is something on which Allah Almighty has created you.” On that he 
said: "Praise be to Allah Who has created me on two characteristics which Allah 
and His Messenger love." (This narration is reported by Ibn Majah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Indeed, Allah Almighty likes the forbearing, shy, pious, who is free of want, 
and refrains from begging, and has dependents; and dislikes the shameless, foul- 
speaking stupid, who begs others importunately." (This narration is reported by 
At-Tabarani on the authority of Sa'd). it is narrated on the authority of Ibn 
Abbas “Allah be pleased with him” that he said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "Man should get three things, 
and in case of missing anyone of them, then, be careless about all of his 
remaining deeds: piety to keep him from committing sins thereby he disobeys 
Allah Almighty; forbearance therewith to treat the weak-minded foolish; and 
moral character therewith to live among the people." (This narration is reported 
by Abu Na'im; and At-Tabarani on the authority of Umm Salamah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "If 
Allah Almighty gathers the people on the Day of Judgement, a caller will call: 
"Where are the people of superiority?" a few of people will stand and rush 
swiftly to the Garden, whereupon the angels will receive them and say to them: 
"We see that you rush towards the Garden (what is the reason?)" they will say: 
"We are the people of superiority." They will ask them: "With which thing you 
have attained your superiority?” they will say: "It was our habit that whenever 
we were wronged, we would keep patient, and whenever we were harmed, we 
would forgive, and whenever people behaved ignorantly towards us, we would 
show forbearance." On that it will be said to them: "Enter then the Garden, for 
excellent is the reward of the [righteous] workers!" (This narration is reported 
by Al-Baihaqi on the authority of Amr Ibn Shu'aib from his father from his 
grandfather). 

From among the traditions and sayings, a mention may be made of the 
following: 

Umar “Allah be pleased with him” said: "Seek after knowledge, and seek with 
it tranquillity and forbearance." Ali “Allah be pleased with him” said: "Good does 
not lie in your much property and children in so much as it lies in your much 
knowledge and forbearance and avoidance of vying in glory with others because 
of your worship of Allah Almighty; and whenever you do good, praise Allah 
Almighty, and whenever you do evil, ask for forgiveness of Allah Almighty.” Al- 
Hassan "may Allah have mercy upon him" said: "Seek after knowledge, and 
adorn it with veneration and forbearance." According to Aktham Ibn Saifi "may 
Allah have mercy upon him": "Forbearance is the support of mind, and patience 
is the prop of all matters." 

According to Abu Ad-Darda' “Allah be pleased with him”: "I joined the 
people when they were like papers in which there were no thorns; and now they 
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have become like thorns without paper: if you recognize them, they would 
criticize you, and if you leave them, they would not leave you." According to Alt 
“Allah be pleased with him”: "The first thing therewith the forbearing is 
recompensed for his forbearance is that all the people become his assistants 
against the ignorant.” According to Mu'awiyah: "None shall attain the rank of 
giving sound opinions until his forbearance overpowers his ignorance, his 
patience overcomes his desire; and none shall obtain that except by the power of 
knowledge." Mu'awiyah asked Amr Ibn Al-Ahtam: "Which of men is the most 
courageous?” he said: "He who removes his ignorance with his forbearance.” He 
further asked: "Which of men is the most generous?" he said: "He, who spends 
what he has in this world for the benefit of his religion." 

In comment on the following statement of Allah Almighty: "Nor can 
Goodness and Evil be equal. Repel (Evil) with what is better: then will he 
between whom and you was hatred become as it were your friend and 
intimate! And no one will be granted such goodness except those who 
exercise patience and self-restraint, none but persons of the greatest good 
fortune.” (Fussilat 34-35) 
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Anas “Allah be pleased with him” said: "It refers to a man whom his 
brother insults, thereupon he says to him: "If you are a liar, then, may Allah 
forgive you; and if you are truthful, then, may Allah forgive me." One of the 
people said: "I insulted a man from the inhabitants of Basrah thereupon he 
was forbearing on me, with which I came to be under obligation to him for a 
long time." 

Mu'awiyah said to Urabah Ibn Aws: "O Urabah! With which thing have you 
attained sovereignty over your people?” he said: "I used to stick to forbearance 
on the ignorant against them, give the beggar among them, and seek to fulfill the 
need of the needy among them. So, whoever does like my doing becomes equal 
to me, and whoever does more than my doing is better than me, and whoever 
does less than my doing I then am better than him." Once a man insulted Ibn 
Abbas “Allah be pleased with him” and when he finished he said: "O Ikrimah! 
Does the man have any need to fulfill for him?" the man lowered his head out of 
shyness. A man said to Umar Ibn Abd-Al-Aziz "may Allah have mercy upon 
him": "I bear witness that you are among the wicked." He said to him: "Your 
testimony is not acceptable." 

It is reported on the authority of Ali Ibn Al-Hussain Ibn Ali “Allah be pleased 
with them” that one insulted him, thereupon he gave him a square garment of 
wool he was wearing and one thousand Dirhams. In comment on his deed they 
said that by so doing, he did to the man five good things: forbearance, abrogation 
of harm, delivering the man from what keeps him from the mercy of Allah 
Almighty, forcing him to show regret and repent, and having him return to praise 
him after he had blamed him. However, he bought all of that by a little thing 
from this world. 


296. i The quarter of the destructives 

A man said to Ja'far Ibn Muhammad "may Allah have mercy upon him": 
"There was a dispute between me and some of my people over a thing and [ like 
to leave it, but at the same time, I fear it might be said that leaving it ts 
humiliation.” On that Ja'far said to him: "Indeed, the humiliated is the 
wrongdoer.” Al-Khalil Ibn Ahmad said: "It was said that he who did evil and 
then good was done to him (in reply to his evil), his heart would become like a 
barrier to deter him from doing the like of his evil." Al-Ahnaf Ibn Qais said: "I 
am not forbearing, but I force myself to be forbearing on others." 

Wahb Ibn Munabbih "may Allah have mercy upon him" said: “Whoever 
shows mercy to others, they become merciful to him, and whoever keeps silent 
becomes safe, and whoever behaves ignorantly is overpowered, and whoever 
makes haste errs, and whoever is keen on evil does not become safe, and 
whoever does not avoid argumentation exposes himself to abuse, and whoever 
does not dislike evil commits sin, and whoever dislikes evil is protected against 
sin, and whoever follows the counsel of Allah is saved against evil, and whoever 
safeguards himself against the punishment of Allah becomes secure, and whoever 
takes Allah as friend and protector is kept from evil, and whoever does not ask 
Allah become destitute, and whoever feels safe from the plot of Allah 1s 
disappointed, and whoever seeks the aid of Allah attains felicity." 

A man said to Malik Ibn Dinar "may Allah have mercy upon him": "I was 
informed that you spoke ill about me." On that he said: "You are then more 
honorable in my sight than myself, for were I to do so, I would give you my good 
deeds as a gift." One of the scholars said: "Forbearance is higher than mind, for 
Allah Almighty is named by it (as one of His most beautiful Names)." A man said 
to one of the sages: "By Allah, I am going to insult you with an insult that would 
enter the grave with you (ie. its effect would last long after your death)." On that 
he said: "No, it would enter with you (in your grave)." Jesus “peace be upon him” 
passed by some Jews who spoke ill to him, and he spoke good to them. It was 
said to him: "They speak ill to you and you speak good to them!" He said: "Each 
spends from what he has." 

According to Luqman “Allah be pleased with him”: "Three kinds of men are 
not recognizable but in three situations: the forbearing is not recognizable but at 
the time of anger, nor the brave but at the time of war, nor the brother but at the 
time of need." One of the sages was visited by his friend whom he served with 
food. Then, the sage's wife, who was of bad manners, came out and lifted the 
table and went on insulting the sage (her husband). His friend came out angrily 
and the sage followed him and said to him: "Do you remember the day on which 
we were having food in your house, and a hen fell on the table and spoilt the 
food but none of us grew angry?" he answered in the affirmative. He said to him: 
"Then, regard that (woman) like the hen." Thus, the anger was over and he 
turned away saying: "The sage has told the truth. Forbearance is cure from every 
kind of pain." 

A man painfully struck the foot of a sage who did not grow angry. When he 
was asked about the reason why he did not grow angry he said: "I regarded him 
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like a stone by which { stumbled and Thus, I removed anger from me." Mahmud 


Al-Warraq said (in a form of poetic verses): "I will restrain myself to forgive such 
of people as 1s sinful to Me regardless of the number of his crimes a te a 
People are but one of three: an honorable, a humiliated and an equal os me na 
for him who is beyond me, I know well his esteem, and follow the truth ante 
dealing with him, and truth is binding. As for him who is inferior to me, if 
speaks ill about me, I will save my honor from answering him. As for him who is 


equal to me, if he says something in which he slips, I will forgive him out of 
bounty, for bounty helps forbearance." 


Exposition Of The Extent To Which It Is Permissible To Slake One's 
Anger With Speech 


It should be known : that it is impermissible to counter every kind of 
wrongness: it is impermissible to counter backbiting, spying, talebearing, etc, with 
their likes. But exacting retribution should be in accordance to what is 
permissible under religious law. 

It is impermissible to offset insults with insults like them. The Messenger of 
Allah “Allah’s blessing and peace be upon him” said in this respect: "If a man 
insults you with what you have, do not insult him with what he has (which you 
know about him)." (This narration is reported by Ahmad on the authority of Jabir 
Ibn Sulaim). The Messenger of Allah "Allah's blessing and peace be upon him" 
further said: "If two are involved in abusing each other, the sin of that is on the 
one who abuses first until the wronged transgresses the due limits (of reply)." 
(This narration is reported by Muslim on the authority of Abu Hurairah). The 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: “The 
two who are involved in abusing each other is like two quarrelsome devils." 

It is narrated on the authority of Sa’id Ibn Al-Musayyab that he said: While 
the Messenger of Allah “Allah's blessing and peace be upon him" was sitting 
among his companions, a man abused Abu Bakr and caused harm to him, but 
Abu Bakr kept silent (and gave no reply) to him. He harmed him once again 
but Abu Bakr kept silent (and gave no reply). When he harmed him for the 
third time, Abu Bakr exacted retribution from him (acting upon the 
concession of returning back the harm). When Abu Bakr exacted retribution 
the Messenger of Allah "Allah's blessing and peace be upon him" stood (and 
turned away). On that Abu Bakr said: “Have you grown angry with me O 
Messenger of Allah?” on that the Messenger of Allah "Allah's blessing and 
peace be upon him" said: “An angel came down from the heaven to give lie to 
him for what he has said to you (while you were keeping silent), and when you 
exacted retribution Satan stood (between you and replaced the angel), and I 


was not to sit in a place where Satan was standing.” (This narration is reported 
by Abu Dawud). 

But according to some people, it is permissible to fend off abuses with that in 
which there is no lie. The Messenger of Allah “Allah’s blessing and peace be 
upon him” forbade to counter abuses with the like of them out of piety, although 
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one who does so will not be sinful by it. But it is better to leave it (in compliance 
with the forbiddance of the Prophet). What is permissible therein is to say: "And 
who are you? Are you but one who belongs to sons of so and so?" This is like the 
statement of Sa'd to Ibn Mas'ud “Allah be pleased with them”: "Are you but one 
who belongs to sons of Hudhail?" Ibn Mas'ud replied to him: "And are you not 
but one who belongs to the sons of Umayyahe" it is also permissible to say: "O 
foolish!" according to Mutarrif: “Everyone ts foolish in what is between him and 
his Lord Almighty, but some are less foolish than others." The same is true of 
saying: "O ignorant!" for there is none but that he has a portion of ignorance, 
Similarly, such sayings as: "O bad-tempered man! O barefaced man! If you feel 
shy even a bit, you would not say such and such! How despicable you are in my 
sight for what you have done! May Allah frustrate you and exact retribution from 
youl” 

But as for talebearing, backbiting, telling lies and insulting parents, they are 
unlawful by consensus. It is narrated that there was a clash between Khalid Ibn 
Al-Walid and Sa'd, and a man spoke ill about Khalid in the presence of Sa‘d, 
thereupon he said to him: "Shut your mouth! What is between us has not reached 
the point of violating our religion." He meant that the clash that was between 
them was not to lead them to commit sins by abusing each other. Thus, he 
rejected to hear evil: how then is it permissible for him to say it? 

The evidence for the permissibility of saying that in which there ts no lie, nor 
is it unlawful is taken from the narration on the authority of A’ishah “Allah be 
pleased with her” in which she said: The wives of The Messenger of Allah 
“Allah’s blessing and peace be upon him” sent Fatima, the daughter of The 
Messenger of Allah “Allah’s blessing and peace be upon him”, to The Messenger 
of Allah “Allah’s blessing and peace be upon him”. She asked for permission to 
be admitted, as he had been lying with me in my mantle. He gave her permission 
and she said: “O Messenger of Allah! Your wives have sent me to you in order to 
ask you to be just in case of the daughter of Abu Quhafah.” She (A'ishah) said: I 
kept silent. The Messenger of Allah “Allah’s blessing and peace be upon him” 
said to her (Fatima): “O daughter! Do you not love whomever I love?” She 
answered in the affirmative. He said: “’Then, I love this (A’ishah)." Fatima stood up 
when she heard this from The Messenger of Allah “Allah’s blessing and peace be 
upon him” and went to the wives of The Messenger of Allah “Allah’s blessing 
and peace be upon him” and informed them of what she had said to him and 
what The Messenger of Allah “Allah’s blessing and peace be upon him” had said 
to her. They said to her: “We think you were of no benefit to us. You may again 
go to The Messenger of Allah “Allah’s blessing and peace be upon him” and tell 
him that his wives seek for his justice in case of the daughter of Abu Quhafah.” 
Fatima said: “By Allah, I will never talk to him about this matter.” A'ishah added: 
The wives of The Messenger of Allah “Allah’s blessing and peace be upon him” 
then sent Zainab Bint Jahsh, the wife of The Messenger of Allah “Allah’s blessing 
and peace be upon him”, who was fairly equal in rank with me in the sight of 
The Messenger of Allah “Allah’s blessing and peace be upon him”. However, I 
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have never seen a woman, more advanced in religious piety, more Allah- 
conscious, more truthful, more keeping of the blood relations, more generous, 
having more sense of self-sacrifice in practical life and having more charitable 
disposition and Thus, more close to Allah ALMIGHTY than Zainab. But, she 
used to loose temper very soon, but immediately, she would be calm. The 
Messenger of Allah “Allah’s blessing and peace be upon him” permitted her to 
enter, while she ( A'ishah) was still with The Messenger of Allah ‘“Allah’s 
blessing and peace be upon him” in her mantle, in the same very state when 
I‘atima had come. She said: “O Messenger of Allah! Your wives have sent me to 
you, secking for your equity in case of the daughter of Abu Quhafah. She then 
came to me and was harsh to me. Meanwhile, I was looking at the eyes of The 
Messenger of Allah “Allah’s blessing and peace be upon him” whether he 
would permit me (to reply to her). Zainab went on until I knew that The 
Messenger of Allah “Allah’s blessing and peace be upon him” would not dislike 
that I should reply (in the same way to her). Then I aimed at her with hot words 
until I caused her to be silent. On that, The Messenger of Allah “Allah’s 
blessing and peace be upon him” smiled and said: “She is really the daughter of 
Abu Bakr.” (This is reported by Muslim). She did not intend, by saying that she 
had insulted her, to be foul-speaking or shameless, but to fend off her speech 
with the truth. The Messenger of Allah "Allah's blessing and peace be upon 
him" further said: "If two are involved in abusing each other, the sin of that is 
on the one who abuses first unul the wronged transgresses the due limits (of 
reply)." (This narration is reported by Muslim on the authority of Abu 
Hurairah). 

This is just the extent to which it is permissible to fend of oneself. Although 
there is concession for harming to such extent in retaliation for previous harm, it 
is better to leave it out of piety, for it is easy to lead one to what is beyond it; and 
it is easier to keep silent from reply than to set off answer and stop at the limit 
that is set by law. From among the people, there are such as could not practice 
self-control at the time their anger is provoked, but soon they return to the truth, 
and such of them as holds back from reply, but always feels resentment towards 
others. However, people are of four kinds in relation to anger: some are like dry 
grass which is swift to be kindled and swift to be extinguished, others like wet 
grass which is slow to be kindled and slow to be extinguished, others slow to be 
kindled and swift to be extinguished, and those are the most praiseworthy as long 
as it does not lead them to lack of zeal and passion, and others swift to be kindled 
and slow to be extinguished, and those are the worst among them all. 

According to the narration: "The believer is swift to grow angry and swift to 
be pleased." According to Ash-Shafi'i "may Allah have mercy upon him": 
"Whoever is provoked and does not become angry is like a donkey; and whoever 
is besought to be pleased and does not become pleased is like a devil." Abu Sa'id 
Al-Khudri “Allah be pleased with him” said: the Messenger of Allah “Allah's 
blessing and peace be upon him” said: “Behold! Men have been created on 
different kinds: from among them, there is such as too slow to grow angry, too 
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swift to return (to tranquility); such as too swift to grow angry, too swift to return 
(to tranquility); such as too slow to grow angry and too slow to return (to 
tranquility); and this (who is too swift to grow angry, too swift to return (to 
tranquility)) vis-a-vis that (who is too slow to grow angry and too slow to return 
(to tranquility)); and behold! From among them, there is such as too slow to 
return (to tranquility)and too swift to grow angry; and this is vis-a-vis that (who ts 
too slow to grow angry, and too swift to return (to tranquility). Behold! The best 
of them is the one who is too slow to grow angry and too swift to return (to 
tranquility); and the worst of them is the one who is too swift to grow angry and 
too slow to return (to tranquility)." 

Since anger is provoked and has a remarkable effect on every man, it is 
incumbent upon the ruler to avoid punishing anyone at the time of anger, for he 
might exceed the due bounds and go beyond the required sentence. Furthermore, 
he might be motivated only by his anger at him, and if he punishes him, he might 
do so just to quench his anger and exact retribution from him, although his 
defense and retribution should be for the Sake of, and in the religion of Allah 
Almighty, and not for anything or anyone else. Once, Umar “Allah be pleased 
with him” saw a drunk and when he wanted to arrest and punish him, he insulted 
him thereupon he left him. He was asked: "O Commander of Believers! Do you 
leave him although he has insulted you?" on that he said: "I left him because he 
provoked my anger, and were I to punish him, it would be only for the sake of 
my anger, and not for the Sake of Allah Almighty; and I do not like to beat a 
Muslim out of zeal for myself." Umar Ibn Abd-Al-Aziz "may Allah have mercy 
upon him" said to a man who provoked his anger: "Had it not been for the fact 
that you have provoked my anger, J would have punished you." 


CHAPTER TWO 


MEANING AND CONSEQUENCES OF RANCOR; AND EXCELLENCE OF 
FORGIVENESS AND KINDNESS 


It should be known that if it is necessary to restrain anger immediately due to 
failure to slake it or exact retribution, it lurks in the soul and is congested therein 
in order to turn into rancor. The meaning of rancor is to have in one’s heart long- 
lasting aversion and hatred towards another. The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "The faithful believer is not rancorous." 
Rancor then is the fruit of anger; and it yields eight things: 

The first is the envy, i.e. to hope the removal of blessing and favor of him 
whom you envy. This means that you grieve at his good fortunes and rejoices at 
his misfortunes. This is the conduct of the hypocrites, and it will be condemned 
later, Allah willing. 

The second is to go beyond the lurking envy to glee at one's distresses and 
disasters. 

The third is to desert him, sever relation with him, detach from him, even if 
he asks for you, and turns towards you (with kindness). 

The fourth is to turn your back to him, out of regarding him slightly, and 
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considering him inferior and insignificant. 

The fifth is to speak ill about him with what is unlawful, as to tell lies about 
him, backbite him, divulge his secrets. 

The sixth is to mimic him out of mocking at and making fun of him. 

The seventh is to beat him painfully. 

The eighth is to deprive him of his right, concerning debt, kinship, giving 
back to him his illegally usurped right, etc. 

To be sure, all of this is unlawful, and the least degree is rancor is to avoid 
those eight evils, and not to do, because of rancor, what leads to disobeying Allah 
Almighty. But if it is necessary, do not let the aversion you have towards him in 
your heart appear on your face whenever you happen to meet him, or forbid you 
to take care of him, fulfill his needs, be kind to him, gather with him to celebrate 
(worship) Allah Almighty, help him do good, praise him, supplicate to a good 
effect for him, and console him when he its stricken, lest your faith would 
decrease, and much reward would be lost from you, though you would receive no 
punishment because of it. 

When Abu Bakr “Allah be pleased with him” swore to withhold the gift he 
used to give to Mistah, and he was his relative, for he was involved in the false 
speech about A'ishah “Allah be pleased with her’, Allah Almighty revealed His 
statement: "Let not those among you who are endued with grace and amplitude 
of means resolve by oath against helping their kinsmen, those in need, and those 
who have left their homes in Allah's cause: let them forgive and overlook: do you 
not wish that Allah should forgive you? For Allah is Oft-Forgiving, Most 
Merciful." (An-Nur 22) 
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On that Abu Bakr “Allah be pleased with him” said: "Yes, by Allah, we like 
that (Allah would forgive for us our sins)." He then returned his gift to him. 

If one could do more good to him towards whom he feels rancor, out of self- 
mortification and humiliation of Satan, let him do; and this is the rank of the 
sincere lovers of truth. That is because this is one of the virtuous deeds of these 
near to Allah Almighty. Thus, the one who represents the object of rancor has 
three ways to be treated therewith: the first is to take his due right with neither 
addition nor reduction; and the second is to receive kindness by forgiveness and 
good relation, and this is the bounty; and the third is to be wronged and deprived 
of his right illegally, and this is the evident wrongness and injustice. The third is 
the preference of the lowly among men, the second is the preference of the 
sincere lovers of truth, and the first is the highest rank of the righteous. Now, 
let's talk about the virtue of forgiveness and kindness. 


Virtue Of Forgiveness And Kindness 


It should be known to you that forgiveness means that one has a right which 
he remits and gives up, whatever it might be. It differs from forbearance and 
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swift to return (to tranquility); such as too swift to grow angry, too swift to return 
(to tranquility); such as too slow to grow angry and too slow to return (to 
tranquility); and this (who is too swift to grow angry, too swift to return (to 
tranquility)) vis-a-vis that (who is too slow to grow angry and too slow to return 
(to tranquility)); and behold! From among them, there is such as too slow to 
return (to tranquility)and too swift to grow angry; and this is vis-a-vis that (who ts 
too slow to grow angry, and too swift to return (to tranquility). Behold! The best 
of them is the one who 1s too slow to grow angry and too swift to return (to 
tranquility); and the worst of them is the one who is too swift to grow angry and 
too slow to return (to tranquility)." 

Since anger is provoked and has a remarkable effect on every man, it is 
incumbent upon the ruler to avoid punishing anyone at the time of anger, for he 
might exceed the due bounds and go beyond the required sentence. Furthermore, 
he might be motivated only by his anger at him, and if he punishes him, he might 
do so just to quench his anger and exact retribution from him, although his 
defense and retribution should be for the Sake of, and in the religion of Allah 
Almighty, and not for anything or anyone else. Once, Umar “Allah be pleased 
with him” saw a drunk and when he wanted to arrest and punish him, he insulted 
him thereupon he left him. He was asked: “"O Commander of Believers! Do you 
leave him although he has insulted you?" on that he said: "I left him because he 
provoked my anger, and were I to punish him, it would be only for the sake of 
my anger, and not for the Sake of Allah Almighty; and I do not like to beat a 
Muslim out of zeal for myself.” Umar Ibn Abd-Al-Aziz "may Allah have mercy 
upon him" said to a man who provoked his anger: "Had it not been for the fact 
that you have provoked my anger, I would have punished you.” 


CHAPTER TWO 


MEANING AND CONSEQUENCES OF RANCOR; AND EXCELLENCE OF 
FORGIVENESS AND KINDNESS 


It should be known that if it is necessary to restrain anger immediately due to 
failure to slake it or exact retribution, it lurks in the soul and is congested therein 
in order to turn into rancor. The meaning of rancor is to have in one's heart long- 
lasting aversion and hatred towards another. The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "The faithful believer is not rancorous." 
Rancor then is the fruit of anger; and it yields eight things: 

The first is the envy, i.e. to hope the removal of blessing and favor of him 
whom you envy. This means that you grieve at his good fortunes and rejoices at 
his misfortunes. This is the conduct of the hypocrites, and it will be condemned 
later, Allah willing. 

The second is to go beyond the lurking envy to glee at one's distresses and 
disasters. 

The third is to desert him, sever relation with him, detach from him, even if 
he asks for you, and turns towards you (with kindness). 

The fourth is to turn your back to him, out of regarding him slightly, and 
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considering him inferior and insignificant. 

The fifth is to speak ill about him with what is unlawful, as to tell lies about 
him, backbite him, divulge his secrets. 

The sixth is to mimic him out of mocking at and making fun of him. 

The seventh is to beat him painfully. 

The eighth is to deprive him of his right, concerning debt, kinship, giving 
back to him his illegally usurped right, etc. 

To be sure, all of this is unlawful, and the least degree is rancor is to avoid 
those eight evils, and not to do, because of rancor, what leads to disobeying Allah 
Almighty. But if it is necessary, do not let the aversion you have towards him in 
your heart appear on your face whenever you happen to meet him, or forbid you 
to take care of him, fulfill his needs, be kind to him, gather with him to celebrate 
(worship) Allah Almighty, help him do good, praise him, supplicate to a good 
effect for him, and console him when he is stricken, lest your faith would 
decrease, and much reward would be lost from you, though you would receive no 
punishment because of It. 

When Abu Bakr “Allah be pleased with him” swore to withhold the gift he 
used to give to Mistah, and he was his relative, for he was involved in the false 
speech about A'ishah “Allah be pleased with her”, Allah Almighty revealed His 
statement: "Let not those among you who are endued with grace and amplitude 
of means resolve by oath against helping their kinsmen, those in need, and those 
who have left their homes in Allah's cause: let them forgive and overlook: do you 
not wish that Allah should forgive you? For Allah is Oft-Forgiving, Most 
Merciful." (An-Nur 22) 
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On that Abu Bakr “Allah be pleased with him” said: "Yes, by Allah, we like 
that (Allah would forgive for us our sins)." He then returned his gift to him. 

If one could do more good to him towards whom he feels rancor, out of self- 
mortification and humiliation of Satan, let him do; and this is the rank of the 
sincere lovers of truth. That is because this is one of the virtuous deeds of these 
near to Allah Almighty. Thus, the one who represents the object of rancor has 
three ways to be treated therewith: the first is to take his due right with neither 
addition nor reduction; and the second is to receive kindness by forgiveness and 
good relation, and this is the bounty; and the third is to be wronged and deprived 
of his right illegally, and this is the evident wrongness and injustice. The third 1s 
the preference of the lowly among men, the second is the preference of the 
sincere lovers of truth, and the first is the highest rank of the righteous. Now, 
let's talk about the virtue of forgiveness and kindness. 


Virtue Of Forgiveness And Kindness 


It should be known to you that forgiveness means that one has a right which 
he remits and gives up, whatever it might be. It differs from forbearance and 
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anger restraint, and this is why we singled it out. Allah Almighty says: “Hold to 
forgiveness; command what ts right; but turn away from the ignorant.” (Al-A’raf 


199) 
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He further said: "and the remission (of the man's half) is the nearest to 
righteousness and do not forget liberality between yourselves." (Al-Baqarah 237) 
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From among the Prophetic narrations, a mention may be made of the 
following: 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "By 
Him in Whose Hand is my soul, there are three things, and were | to swear, | 
would swear on them: No charity decreases from property, so you should give in 
charity (as much as possible); and no man forgives an injustice therewith he seeks 
the Countenance of Allah Almighty, but that Allah Almighty advances him in 
power and honour for it on the Day of Judgement; and no man opens on him a 
gate of begging but that Allah Almighty opens on him a gate to poverty for it." 
(This narration is reported by At-Tirmidhi on the authority of Abu Kabshah Al- 
Anmiari). 

The Messenger of Allah “Aliah’s blessing and peace be upon him”’ further 
said: "No doubt, humbleness does not but advances a servant in loftiness, so, 
behave humbly perchance Allah would raise you in rank; and forgiveness does 
not but advances a servant in honour, so, forgive perchance Allah would raise 
you in honour; and charity does not but increases wealth, so, give in charity 
perchance Allah would have mercy upon you.” (This narration is reported by 
Al-Asfahani and Abu Mansur Ad-Dailami on the authority of Anas). A'ishah 
"Allah be pleased with her” reported: The Messenger of Allah “Allah’s blessing 
and peace be upon him” never beat anyone with his hand, neither a woman nor 
a servant, except that when he had been fighting in the cause of Allah. 
Moreover, he never was hurt by anyone on whom he took revenge (for his own 
sake), except that when Allah's Legal limits were outraged; in this case, he 
would take revenge for Allah's Sake. (This narration is reported by At-Tirmidhi 
and Muslim). 

Ugqbah Ibn Amir “Allah be pleased with him” said: One day I met the 
Messenger of Allah “Allah’s blessing and peace be upon him” and either I took 
hold of his hand first, or he took hold of mine first and then said to me: "O 
Uqbah! Should I not tell you of the best manners of the inhabitants of the 
world and the hereafter? To keep good relation with whoever severs relation 
with you, to give whoever withholds from you, and forgive whoever wrongs 
you." (This narration is reported by Ibn Abu Ad-Dunya, At-Tabarani and Al- 
Baihaqi). The Messenger of Allah “Allah’s blessing and peace be upon him” 
further said: "Moses said: "O Lord! Which of Your servants is the dearest and 
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the most honoured in Your Sight?" He Almighty said: "He who, whenever he 
has power (to exact retribution from his wrongdoer) would stick to 
forgiveness." (This narration is reported by Al-Khara'iti on the authority of 
Abu Hurairah). 

Once, Abu Ad-Darda' “Allah be pleased with him” was asked about the 
dearest and most honoured person, thereupon he said: "He, who, if he has power 
(to exact retribution from his wrongdoer) would stick to forgiveness. So, stick to 
forgiveness, perchance Allah would give you honour and power.” A man came to 
the Messenger of Allah “Allah’s blessing and peace be upon him” and made a 
complaint to him of an injustice committed against him. The Messenger of Allah 
“Allah’s blessing and peace be upon him” told him to sit down in order to take 
back his right, and said to him: "But, the wronged will be the prosperous on the 
Day of Judgement." (This narration is reported by Ibn Abu Ad-Dunya on the 
authority of Abu Salih). In this way, he rejected to take back his right when he 
heard the Hadith. 

A'ishah “Allah be pleased with her” said: the Messenger of Allah “Allah’s 
blessing and peace be upon him" said: "He, who invokes evil upon his wrongdoer 
has indeed exacted retribution from him." It is narrated on the authority of Anas 
“Allah be pleased with him” that he said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "When Allah Almighty raises the people 
(from dead) on the Day of Judgement, a caller will make a public call from 
underneath the Throne (of Majesty) thrice: "O assembly of monotheists! Allah 
Almighty has pardoned you, so, pardon each other!" (This narration is reported 
by Al-Magri and At-Tabarany). 

It is narrated on the authority of Abu Hurairah “Allah be pleased with him” 
that he said: When the Messenger of Allah “Allah’s blessing and peace be upon 
him” conquered Mecca, he circumambulated the House and offered a two-rak'ah 
prayer and then came to the Ka'bah and caught hold of its gate posts and 
addressed the people saying: "What do you say?" they said: "We say that you are 
forbearing merciful brother and cousin." They gave the same answer thrice 
thereupon the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"I say the same as Yusuf “peace be upon him” said: "This day let no reproach be 
(cast) on you: Allah will forgive you, and He is the Most Merciful of those who 
show mercy!"" (Yusuf 92) 
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(This narration is reported by Ibn Al-Jawzi). They came out as if they were 
resurrected from the graves and then embraced Islam. 

It is narrated on the authority of Suhail Ibn Amr “Allah be pleased with 
him,” that he said: When the Messenger of Allah “Allah’s blessing and peace 
be upon him” entered Mecca he came to the House and placed his hands on 
its gate and the people were standing round him. Then he said: "There is no 
god (to be worshipped) but Allah Alone, Who has no partner: He was true to 
His promise and made victorious His servant, and He Alone defeated the 
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confederates." Then he said: "O assembly of Quraish! What do you say? And 
what do you expect (from me to do with you)?" Amr said: I said: "O 
Messenger of Allah! We say good and expect good. You are but a generous 
brother and merciful cousin and now you have power over us." On that, the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "I say the 
same as my brother Yusuf “peace be upon him” said: "This day let no 
reproach be (cast) on you: Allah will forgive you, and He is the Most Merciful 


of those who show mercy! 


It is further narrated on the authority of Anas “Allah be pleased with him” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: "When the servants stand (in front of Allah on the Day of Judgement) a 
caller will call: "Let those whose reward is due upon Allah stand up and enter the 
Garden!" it was said: "Who are those whose reward is due upon Allah Almighty?" 
he said: "Those who used to pardon people. Then, dozens of thousands will 
stand and enter the Garden without reckoning." (This narration is reported by 
At-Tabaran)). 


It is narrated on the authority of Ibn Mas'ud “Allah be pleased with him” that 
he said: the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"No one is brought to a guardian concerning anyone of the legal limits of Allah 
but that he will implement it, and Allah Almighty is Most Forgiving, and He likes 
forgiveness.” Then, he recited the statement of Allah: "and let them pardon and 
overlook. Would you not like that Allah should forgive you? And Allah is 
Forgiving and Merciful." (An-Nur 22) 
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(This narration is reported by Ahmad and Al-Hakim). It is further narrated on 
the authority of Jabir “Allah be pleased with him” that he said: the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “If man has the following 
three things, in addition to his faith (in Allah and His Messenger), he will enter 
the Garden from whichever he likes of its gates, and get married to whomever he 
likes of its beautiful women with big lustrious eyes: to fulfill a debt (of another) in 
secret, to recite "Say, He is Allah, the One and Only" ten times following every 
(obligatory) prayer, and to pardon his killer." Abu Bakr “Allah be pleased with 
him”’ said: "And even if he does any of those things O Messenger of Allah?” the 
Messenger of Allah “Allah’s blessing and peace be upon him,” said: "Yes." (This 
narration is reported by At-Tabarani). 


From among the traditions and sayings, a mention may be made of the 
following: 

According to Ibrahim At-Taimi: "Whenever a man wrongs me, I show mercy 
to him." This is out of faithfulness, which is beyond forgiveness, for his heart is 
engaged in being exposed to disobeying Allah Almighty by wrongness, and when 
it is the Day of Judgement, and he is asked to give reason for it, he will have no 
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answer to give. According to a righteous man: "If Allah Almighty wants to endow 
blessing upon a man, He assigns to him such of people as wrongs him." A man 
entered upon Umar Ibn Abd-Al-Aziz "may Allah have mercy upon him" and 
made a complaint to him of a man who wronged him, thereupon he said to him: 
"Indeed, it is better for you to meet Allah with your injustice as it is than to meet 
him when you have exacted retribution for it." 

According to Yazid Ibn Maisarah: "If you continue to invoke Allah against 
your wrongdoer, Allah Almighty then says to him: "So and so invokes Me against 
you that you have wronged him: if you like, We would respond to the invocation, 
and if you like, We would defer you both to the Day of Judgement, and by then 
My pardon will extend over you both.” Muslim Ibn Yasar said to a man who 
invoked Allah against his wrongdoer: "Entrust the wrongdoer to his injustice, for 
it is swifter in effect than your invocation against him, unless he saves it with a - 
good deed he does, which he might not do." It is narrated on the authority of Ibn 
Umar from Abu Bakr that he said: We were reported that on the Day of 
Judgement, Allah Almighty would order a caller to make a public call: "Let those 
stand who have anything with Allah Almighty." Those of forgiveness then will 
stand and be rewarded for their pardoning the people." 

It is reported on the authority of Hisham Ibn Muhammad that two sinners 
were brought to An-Nu'man Ibn Al-Mundhir, one of whom committed a 
major sin and the other a trivial one. He excused him who committed the 
major sin and punished him who committed the small sin and said: "Kings 
always pardon, out of their bounty, the major among sins, and they might 
punish for the small among sins, and this is not out of their ignorance, in so 
much as it is that the people would know their forbearance, and fear their 
severe power." 

It is reported on the authority of Mubarak Ibn Fadalah that he said: "Siwar 

Ibn Abdullah visited Abu Ja'far among a delegate from Basrah and I was with 
him when a man was brought to him and he commanded that he should be 
killed. I said (to myself): "Should he kill one of the Muslims in my presence?” 
then I said to him: "O Commander of Believers! Should I not tell you a narration 
I heard from Al-Hassan?" He said: "What is it?" I said: "I heard him saying: 
When it is the Day of Judgement, Allah Almighty would gather all the people in 
one plain valley, so that the voice of the caller would reach them all, and the sight 
would grasp them all. Then, a caller will stand and make a public call: "Let those 
stand, who do a favor (for which they have reward) with Allah." By then, none 
will stand but those who used to stick to forgiveness." He asked me: "Tell me by 
Allah, have you heard it from Al-Hassan?" I said: "By Allah I have heard him 
from Al-Hassan." Thus, he pardoned the man. 

Mu'awiyah said: "Stick to forbearance and tolerance until you have the 
opportunity (to exact retribution), and if you seize the opportunity, stick then to 
forgiveness and remitting." It is reported that a monk entered upon Hisham Ibn 
Abd-Al-Malik who asked him: "Do you see that Dhul-Qarnain was a Prophete" 
he said: "No, but he was given the favor he had been given for four 
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characteristics he had: whenever he had power (to exact retribution), he would 
forgive; whenever he made a promise, he would fulfill it; whenever he spoke, he 
would prove truthful; and he never load the occupation of a day to the next day." 
According to a wise man: "The forbearing is not he who is wronged and then 
keeps patent until when he has power (to exact retribution) he takes revenge, but 
the forbearing is he who is wronged and keeps patient until when he has power 
(to take revenge), he pardons.” 

According to Ziyad: "Power removes rancor and anger." A man was brought 
to Hisham and he was reported to have done something wrong, and when he was 
made to stand in front of him, he went on offering his argument. Hisham said to 
him: "Do you argue in front of me?" he said: "O Commander of Believers! Allah 
Almighty said: "On the Day when every soul will come disputing for itself, and 
every soul will be fully compensated for what it did, and they will not be 
wronged.” (An-Nahl] 110) 
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Would we dispute for ourselves in front of Allah Almighty and not speak in 
front of you?" he said to him: "Woe to you! Say what you like to say!" 

It is reported that a thief entered the tent of Ammar Ibn Yasir “Allah be 
pleased with him” at Siffin, and it was said to him: "Cut off his hand for he 1s 
from our enemies." He said: "No, screen him perchance Allah would screen my 
faults on the Day of Judgement." In another context, Ibn Mas'ud “Allah be 
pleased with him” was sitting in the market to buy foodstuff and when he made 
the transaction and looked for money to pay, and it was in his turban, he found 
out that he had been loosened and the money missing. He said: "When I sat 
down, the money was with me.” The people went on invoking evil against the 
thief saying: "O Allah! Cut off the hand of him who stole it! O Allah! Do with 
him such and such (punishment)! on that Abdullah “Allah be pleased with 
him” said: "O Allah! If he took it for a certain need, then, bless in it for him; 


and if he took it thereby he dared to commit sin, then, make it the last sin for 
him to commit." 


According to Al-Fudail: "I have never seen a man more devout than a man 
from the people of Khurasan who was sitting with me in the Sacred Mosque, and 
when he stood up to circumambulate the House, his Dinars were stolen from 
him. On that, he went on weeping and | asked him: "Are you weeping for your 
stolen Dinars?" he said: "No, but I imagined the thief and myself in front of 
Allah Almighty (on the Day of Judgement), and I was about to refute his 
argument, thereupon I wept out of mercy for him." 

Malik Ibn Dinar said: One night, we came to the house of Al-Hakam Ibn 
Ayyub, who was the governor of Basra, and Al-Hassan came and he was 
frightened. We entered with him into the governor, and we were like moths in 
relation to Al-Hassan. Al-Hassan related the story of the Prophet Yusuf “peace 
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be upon him” and how his brother threw him in the spring and how he was 
sold, and said: "They got rid of their brother, and aggrieved their father." He 
also made a mention what Yusuf received of the evil scheme of women and 
imprisonment. Then he said: "O governor! What did Allah Almighty do to him? 
He made him superior to them, raised his repute, made higher his word, and 
caused him to be in charge of the depositories of the earth. Then, what did 
Yusuf himself do when the favor was completed on him, and his family were 
brought to him? He said to his brothers: "This day let no reproach be (cast) on 
you: Allah will forgive you, and He is the Most Merciful of those who show 
mercy!"" (Yusuf 92) 
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He thus, referred to Al-Hakam to pardon his companions. On that, Al- 
Hakam said: "This day let no reproach be (cast) on you; and were I to have 
another garment than that I am wearing now, I would have screen you with it." 

Ibn Al-Mugaffa' wrote the following statement to his companion, asking 
him to pardon one of his brothers: "So and so has escaped from his sin to your 
pardon, and taken refuge to your forgiveness from your punishment. It should 
be known to you that the more the sin to be committed is great, the more the 
forgiveness becomes meritorious." The captives of Ibn Al-Ash’ath were 
brought to Abd-Al-Malik Ibn Marwan who asked Raja’ Ibn Haiwah: "What do 
you see?" he said: "O Commander of Believers! As Allah Almighty has given 
you the victory you like, then, give Him the pardon He likes." On that, he 
pardoned them. It is reported that Ziyad captured a man from the Khawarij and 
he fled from him. He arrested one of his brothers, and said to him: "You 
should bring your brother, otherwise I would chop off your head." He said: 
"Tell me, if I bring to you a statement (of pardon) from the Commander of 
Believers, should you release me?" he answered in the affirmative, thereupon he 
said: "Then, I bring to you a statement from (Allah) Exalted in Power, Most 
Wise, and make two witnesses to it, i.e. Abraham and Moses “peace be upon 
them”." Then, he recited the following statement of Allah: "Nay, is he not 
acquainted with what is in the books of Moses, And of Abraham who fulfilled 
his engagements, Namely, that no bearer of burdens can bear the burden of 
another?" (An-Najm 36-38) 
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On that, Ziyad said: "Release him, for this man dictated his argument." 
Finally, it is said that the following statement is written in the Gospel: "He, who 
asks for forgiveness for his wrongdoer has indeed defeated Satan." 


Virtue Of Kindness 


It should be known that kindness is praiseworthy, and its opposite ts 
violence and severity, which result from anger and harshness, whereas kindness 
and lenience result from good manners and safety. Severity might be caused by 
anger, or extreme eagerness and greed, which hinder from thinking and taking 
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heed. Kindness then is the fruit of good manners, and the mannets are good 
only if the powers of anger and appetence are controlled and preserved at the 
level of moderation. 

For this reason, the Messenger of Allah “Allah’s blessing and peace be upon 
him” praised kindness so much when he said to A'ishah “Allah be pleased with 
her”: "O A'ishah! Whoever is given his portion of kindness has indeed been 
given his portion of the good of this world and the hereafter; and whoever is 
deprived of his portion of kindness has indeed been deprived of his portion of 
good in this world and the hereafter." (This narration is reported by Ahmad and 
Al-Agili). The Messenger of Allah “Allah’s blessing and peace be upon him” 
further said: "If Allah likes a family He gives them the privilege to adhere to 
kindness." (This narration is reported by Ahmad and Al-Baihaqi on the 
authority of A'ishah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Allah Almighty gives (rewards) for kindness much more than He gives for 
violence; and if Allah Almighty likes a servant, He gives him the privilege to 
adhere to kindness; and no family are deprived of kindness but that they will be 
deprived of the love of Allah Almighty." (This narration is reported by At- 
Tabarani on the authority of Jarir). A’ishah “Allah be pleased with her” said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "No doubt, 
Allah Almighty is Kind, and He likes kindness, and He gives (rewards) for 
kindness much more than He gives for violence." (This narration is reported by 
Muslim on the authority of A'tshah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said to 
A‘ishah “Allah be pleased with her”: "O A'ishah! Be kind, for if Allah Almighty 
likes to honour a family, He guides them to the gate of kindness." (This narration 
is reported by Ahmad on the authority of A‘ishah). The Messenger of Allah 
“Allah’s blessing and peace be upon him” further said: "Whoever is deprived of 
kindness is indeed deprived of all good." (This narration is reported by Muslim 
and Abu Dawud on the authority of Jarir). The Messenger of Allah “Allah’s 
blessing and peace be upon him” also said: "Whoever among rulers is appointed 
a ruler in which he proves kind and lenient (to his wards), Allah Almighty will be 
kind and lenient to him on the Day of Judgement." (This narration is reported by 
Muslim on the authority of A'ishah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "Do 
you know to whom the fire (of Hell) will be forbidden on the Day of Judgement? 
Every lenient, easygoing, even-tempered tractable." (This narration is reported by 
At-Tirmidhi on the authority of Ibn Mas'ud). The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "No doubt, kindness is a good omen, 
whereas violence 1s an evil omen.” (This narration is reported by At-Tabarani on 
the authority of Ibn Mas'ud; and Al-Baihaqi on the authority of A'ishah). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said too: "Indeed, 
carefulness is from Allah, whereas hastiness is from Satan." (This narration is 
reported by Abu Ya'li on the authority of Anas; and At-Tirmidhi on the authority 
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of Sahl Ibn Sad). 

It is narrated that a man came to the Messenger of Allah “Allah’s blessing and 
peace be upon him” and said: "O Messenger of Allah! Allah Almighty has blessed 
all of the Muslims in you. So, please, give me a portion of good from you." He 
said twice or thrice: "Praise be to Allah." Then he faced him and said to him 
twice or thrice: "Are you going to seek and get benefit from the advice?" the man 
answered in the affirmative. On that he said: "If you like to do a thing, then, 
consider first its consequence: if it is right, then, carry it on, otherwise, desist 
from it." (This narration is reported by Ibn Al-Mubarak on the authority of Abu 
Ja'far: Abdullah Ibn Miswar Al-Hashimi). 

It is narrated on the authority of A’ishah “Allah be pleased with her” that 
once she was on journey with the Messenger of Allah “Allah’s blessing and peace 
be upon him” and she was riding a disobedient camel which she tried to turn 
rightward and leftward violently. On that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said to her: “Never kindness is found in 
anything but that it beautifies it, and never it is taken from anything but that it 
distorts it.” (This narration is reported by Muslim). 

From among the traditions and sayings, a mention may be made of the 
following: 

Umar “Allah be pleased with him” was informed about the complaints made 
by some of his people against his appointed officers, thereupon he commandec 
that they should come to him; and they did accordingly. When they came hi 
stood up, praised Allah and lauded Him, and then addressed them saying: "O 
people! O wards! You have on us the right to advise you in absence, and help you 
do good. O governors! Your people have right on you. It should be known to 
you that nothing is dearer to Allah Almighty than the imam's forbearance and 
kindness; and there is no kind of ignorance, more hateful in the Sight of Allah 
Almighty and more painful than the imam's ignorance that leads to wrongness. 
Furthermore, it should be known to you that whoever uses his power to take 
back the rights of others from the strong will be bestowed with power from him 
who is weaker than him." 

According to Wahb Ibn Munabbih: "Kindness is to follow up forbearance." 
According to a Prophetic narration: "Knowledge is the believer's companion, 
forbearance his minister, mind his guide, work his caretaker, kindness his parent, 
lenience his brother, and patience the leader of his army." (This narration is 
reported by Abu Ash-Shaikh on the authority of Anas). One of the wise men 
said: "How good faith is when it is adorned with knowledge; and how good 
knowledge is when it is adorned with deed; and how good deed is when it is 
adorned with kindness; and nothing is added to another better than forbearance 
to knowledge." Amr Ibn Al-As asked his son Abdullah “Allah be pleased with 
him”: "What is kindness?" he said: "It is to be lenient and deal kindly with 
governors." He further asked him: "What is violence?" he said: "To be hostile to 
your imam and oppose such of people as is able to strike you." 

Once, Sufyan "may Allah have mercy upon him" asked his companions: "Do 
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you know what kindness is?" they said: "Tell us O Abu Muhammad." He said: "It 
is to place things in their proper positions: to be hard where hardness is required, 
lenient where lenience is required; to use sword where sword is required, the 
whip where whip is required." However, it refers to the necessity of mixing 
kindness with hardness, lenience with harshness. That is because the 
praiseworthy thing is to be moderate, and stand in the middle between harshness 
and lenience. But since natures and dispositions are more inclined to violence and 
harshness, it has become incumbent to exhort them to take the side of kindness 
and lenience more and more. This is why religious law praises lenience and 
kindness more than violence, although violence is good when it is used properly, 
i.e. when it is required, just as lenience is good when it is used properly, 1.e. when 
it is required. 

Umar Ibn Abd-Al-Aziz "may Allah have mercy upon him" said: It is 
reported that Amr Ibn Al-As sent to Mu'awiyah a letter in which he blamed him 
for carefulness, thereupon Mu'awiyah replied with the following: "Coming to 
the point: to seek to understand good is to be more guided to the right, and the 
rightly-guided is he whose guidance averts him from hastiness; and the loser is 
he who fails to be careful. To be sure, the careful always does, or at least Is 
about to do right, whereas the hasty does, or at least is about to do mistake. 
Furthermore, he, whom kindness does not benefit, without doubt violence 
harms him, and he, whom experience does not benefit, does not attain 
loftiness." 

It is narrated that Abu Awn Al-Ansari said: "No harsh word people speak 
with but that there is another word easier than it, and of the same effect." 
According to Abu Hamzah AlJ-Kufi: "Take no servants but that for whom there 
is severe necessity, for there is none but that he has a devil with him. Moreover, it 
should be remarkable that there is nothing which they give you by harshness but 
that they could give you better than it by kindness and lenience." According to 
Al-Hassan "may Allah have mercy upon him": "The believer is always thoughtful, 
careful and not hasty." 

This is the praise of the men of knowledge for kindness, because it is more 
often praiseworthy and beneficial. On the other hand, violence might be needed, 
but in very rare cases. However, the perfect one is he who has_ the power to 
distinguish the contexts of violence from those of kindness, and use each 
properly. But if he is short of insight, or unable to give the right judgement, let 
him be more inclined to kindness and lenience, for more often success Is 
achieved with it. 


CHAPTER THREE 
CONDEMNATION OF ENVY; ITS REAL NATURE AND CAUSES; ITS 
TREATMENT; AND THE EXTENT TO WHICH IT SHOULD BE REMOVED 
Exposition Of Condemnation Of Envy 


It should be known that envy is the outcome of rancor, and rancor is the 
outcome of anger. The blameworthy branches that offshoot from envy are 
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beyond calculation. There are many narrations in condemnation of envy. 

From among the Prophetic narrations, we can mention the following: 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Envy devours good deeds in the same way as fire consumes wood.” (This 
narration is reported by Abu Dawud on the authority of Abu Hurairah; and Ibn 
Majah on the authority of Anas). In his forbiddance of envy, the Messenger of 
Allah “Allah’s blessing and peace be upon him” further said: "Envy not each 
other, abandon not each other, dislike not each other, desert not each other, and 
be, O servants of Allah, brothers (in the religion of Allah)." (This narration is 
reported by both sheikhs). 

It is narrated on the authority of Anas “Allah be pleased with him” that he 
said: We were sitting with the Messenger of Allah “Allah’s blessing and peace be 
upon him” when he said to us: "Now there will appear to you from that side a 
man from the inhabitants of the Garden." A man from the Ansar appeared and 
he was shaking his beard off the water of ablution, hanging his sandals in his left 
hand, and then he paid salutation. When it was the next day, the Messenger of 
Allah “Allah’s blessing and peace be upon him”’ said the same, and the same man 
appeared. On the third day, he said the same, and the same man appeared. When 
the Messenger of Allah “Allah’s blessing and peace be upon him” stood up, 
Abdullah Ibn Amr Ibn Al-As followed that man and said to him: "I quarreled 
with my father and took oath not to enter the house for three days. So, if you see 
to host me in your house until those three days elapse, you then might do." The 
man welcomed him. He spent three nights with him during which he did not see 
that he stood at night (for supererogatory prayers), but whenever he went to bed, 
he would celebrate the Praises of Allah Almighty. He also observed that the man 
did not stand specifically to offer Fajr prayer. He (Abdullah) said: “But at the 
same time, I did not hear him saying but good. At the conclusion of the three 
days, and when I was about to despise his deed, I said to him: "O slave of Allah! I 
have not quarreled with my father, nor have I deserted him. But I heard the 
Messenger of Allah ‘“Allah’s blessing and peace be upon him” saying such and 
such, and Thus, I liked to know your deed, and I did not see you doing much 
deed. So, with which have you attained that rank?" he said: "Nothing different 
from what you have seen." When I turned away he invited me and said: "It is 
nothing other than you have seen. But I never cheat nor envy anyone of the 
Muslims for good bestowed upon him by Allah Almighty." Abdullah said to him: 
"Then, it is that which raised you up to that high rank, and it 1s that which we 
could not do persistently." (This is reported by Ahmad and Al-Bazzar). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "There are three evils, from which none could hardly be saved: (negative) 
assumption, bad omen and envy; and I am going to tell you about the way out of 
them: if you have a (negative) assumption, do not act upon it; and if you have bad 
omen, go on (your way without care); and if you envy, then, do not desire (what 
you envy for)." (This narration is reported by Ibn Abu Ad-Dunya). The 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: "The 
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disease that afflicted the previous nations before you has attacked you: envy and 
hatred. Hatred is that which shaves; and I do not mean that it shaves the head 
and hair, but it shaves religion. By Him in Whose Hand is my soul, you will not 
enter Paradise until you have faith; and you would not have faith until you love 
each other. Should I not tell you about what realizes that for you? It is to make 
peace widespread among you."(This narration is reported by At-Tirmidhi on the 
authority of Az-Zubair). 

The Messenger of Allah “Allah’s blessing and peace be upon him” also said: 
"Poverty is about to cause disbelief, and envy is about to overpower fate." (This 
narration is reported by Al-Baihaqi and At-Tabarani on the authority of Anas). 
The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: "Indeed, 
the disease that afflicted the nations before you will strike my nation.” They 
asked: "What is the disease of the previous nations?” he said: "Arrogance, 
rejection of the truth, proliferation and competition over the things of this world, 
mutual desertion and envy, resulting in transgression and tumult." (This narration 
is reported by Ibn Abu Ad-Dunya and At-Tabarani on the authority of Abu 
Hurairah). The Messenger of Allah “Allah’s blessing and peace be upon him” 
said: "Do not glee at the misfortune of your brother lest Allah might relieve him 
and afflict you with the same." (This narration is reported by At-Tirmidhi on the 
authority of Wathilah Ibn Al-Asqa’). 

It is narrated that when Moses “peace be upon him” hastened to the 
appointment of his Lord Almighty, he saw a man in the shade of the Throne (of 
Majesty), thereupon he envied him because of his position. It was said to him: 
“This man is honourable in the Sight of his Lord." He asked his Lord about him, 
and He Almighty did not tell him about his name but said: "Let me tell you about 
three of his deeds: he never envied the people for the favor bestowed upon them 
by Allah Almighty, nor did he prove disobedient or undutiful to his parents, nor 
did he go about with calumnies among the people." Zakariyya “peace be upon 
him” said: Allah Almighty says: "The envier is an enemy of My favor, and hateful 
of My fate, and displeased with the allotment I have made among My servants." 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "The 
thing which J fear most for my nation is that the wealth will proliferate so much 
among ther that they would envy each other and kill each other (in competition 
over it). (This narration is reported by Ibn Abu Ad-Dunya on the authority of 
Ibn Amir Al-Ash'ari). The Messenger of Allah “Allah’s blessing and peace be 
upon him” further said: "Seek the aid of secrecy to be able to fulfill your needs, 
for indeed, everyone of good things is vulnerable to envy." (This narration is 
reported by Ibn Abu Ad-Dunya and At-Tabarani on the authority of Mu'adh). 
The Messenger of Allah “Allah’s blessing and peace be upon him” also said: "No 
doubt, there are enemies to the favors of Allah." It was said: "Who are those?" 
He said: "They are those who envy the people for what they are given by Allah 
Almighty out of His bounty.” (This narration is reported by At-Tabarani on the 
authority of Ibn Abbas). The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: "Six (of people) will enter the fire (of Hell) a year before 
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reckoning." It was said: "Who are those O Messenger of Allah?" He said: “The 
rulers because of their injustice and wrongness, the Arabs for their Fanaticism, 
the governors for their arrogance, the traders and merchants for their treachery, 
the laymen for their ignorance, and religious scholars for their envy (of each 
other)." (This is reported by Abu Mansur Ad-Dailami on the authority of both 
Ibn Umar and Anas). 

From among the traditions and sayings, a mention may be made of the 
following: 

According to one of the righteous predecessors: "The first sin to be 
committed is the envy: Iblis envied Adam “peace be upon him” for his rank in 
the Sight of Allah Almighty, and Thus, rejected to fall in prostration to him (as 
commanded by Allah). The result was that he turned to be disobedient.” 

It is reported that one day Awn Ibn Abdullah entered upon Al-Fad] Ibn 
Al-Muhallab who was at that time the governor of Wasit. He said to him: "I 
like to give you an admonition." He said: "What is it?” he said: "Beware of 
arrogance, for it is the first sin with which Allah Almighty was disobeyed (by 
Iblis)." He then recited to him the following statement of Allah Almighty: 
"And behold, We said to the angels: "Bow down to Adam:" and they bowed 
down: not so Iblis: he refused and was haughty: he was of those who reject 
Faith." (Al-Bagarah 34) 
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He then said: "Beware of greediness, for it is that which turned Adam “peace 
be upon him” from the Garden. Allah Almighty established him in a Garden, 
whose breadth is like the breadth of the heavens and earth, to eat therefrom as he 
liked barring one tree, which Allah Almighty forbade to him, but he ate from it, 
thereupon Allah Almighty drove him out of the Garden, addressing him: "Get 
you down, all (you people), with enmity between yourselves. On earth will be 
your dwelling place and your means of livelihood for a tme." (Al-Bagarah 36) 


dog * 
ae Bie pao gs ae Oe ee ee pes hs. 
Fain eI GING 545 pad hee Ip! 5 > 


Dore Jets 
Beware also of envy, for the son of Adam killed his brother only when he 
envied him." He then recited to him: "Recite to them the truth of the story of the 
two sons of Adam. Behold! they each presented a sacrifice (to Allah): it was 
accepted from one, but not from the other. Said the latter: "Be sure I will slay 
you." "Surely," said the former, "Allah does accept of the sacrifice of those who 
are righteous." (Al-Ma'idah 27) 
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If a mention is made of the companions of the Messenger of Allah “Allah’s 
blessing and peace be upon him”, keep silent (from speaking ill about them), and 
if a mention is made of the Divine Decree, then, speak not, and if a mention ts 
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made of stars (astrology), then, keep silent." 

Bakr Ibn Abdullah said: "There was a man who used to frequent a king and 
stand by his side and say: "Do good to the doer of good because of his good, for 
you will be sufficed against the evil of the doer of evil." Another man envied him 
because of his position from the king, and the good speech he used to say, and 
Thus, he went about with calumnies against him to the king, saying: "That man 
who stands by your side and says that good speech says that the king is a bad- 
smelling.” The king asked him: "How should I verify of your statement?" he said: 
"Invite him to you, and when he comes close to you, he would put his hand over 
his nose in order not to smell the bad smell of the breath." The king said to him: 
"Go then until I think over the matter." He went out of the king's palace and 
invited the man to a banquet in his house and served him with food containing 
garlic. Then, the man went out from his house and stood by the side of the king, 
as usual and said: "Do good to the doer of good because of his good, for you will 
be sufficed against the evil of the doer of evil." The king then asked him to come 
close to him, and he did accordingly, and put his hand over his mouth for fear 
the king would detect in him the smell of garlic. The king said to himself: "I think 
but that so and so has told me the truth.” The king never wrote documents with 
his handwriting but that it should contain a gift or a present (to be given to 
anyone of his wards). He gave him a letter with his handwriting to give to one of 
his appointed officers, in which he said: "If this carrier of my letter comes to you, 
then, slay him, remove his hide and stuff it with straw and then send it to me.” 
The man then took the letter and came out where he met the man who envied 
him and went about with calumnies against him to the king, and asked him about 
the letter, and he said: "The king has commanded with his handwriting that a gift 
be given to me." He asked him to grant it to him, and he did. He took it and went 
to the officer who said: "Your letter reads that I should slay and remove your 
hide." He said: "But this letter is not mine. Defer my matter until you return to 
the king." He said: "The king's letter could not be changed." He then slew him, 
removed his hide and stuffed it with straw and sent it to the king. The good man 
returned to the king as usual and said to him what he used to say. The king 
wondered and said: "What about the letter I have given you?" he said: "So and so 
met me and asked me to grant it to him, and I granted it to him." The king said: 
"He told me that you pretended that I am a bad-smelling." He said: "I have never 
said so." He asked him: "Then, why had you put your hand over your mouth?" he 
said: "Because he served me with food containing garlic, and I disliked you to 
detect in me the smell of garlic." On that the king said: "You have told the truth. 
Return to your place, for we have been sufficed against the evil of the doer of 
evil.” 

Ibn Sirin "may Allah have mercy upon him" said: "I have envied anyone 
because of anything belonging to this world for, if he is from among the 
inhabitants of the Garden, then, how should I envy him because of anything 
belonging to this world, given that this world is no more than a small ditch in the 
Garden? If he ts from the denizens of the fire of Hell, then, how should I envy 
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him because of anything belonging to this world given that the end of his journey 
is the fire of Hell?" a man asked Al-Hassan "may Allah have mercy upon him”: 
"Does a believer envy?" he said: "Have you forgotten the sons of Jacob? But 
conceal it in your breast, for it will bring about no harm to you so long as it is not 
translated into deed or word." 

According to Abu Ad-Darda’ “Allah be pleased with him”: "No servant (of 
Allah) remembers death more often but that he becomes less happy and less 
ready to envy." According to Mu'awiyah: "I have the power to please all the 
people except the envier of a favor, for nothing pleases him but the 
disappearance of that favor." According to a sage: "The envy is an incurable 
wound." According to a desert dweller: "I have never seen a wrongdoer who 
resembles a wronged more than an envier for he sees your favor a disfavor for 
himself." According to Al-Hassan "may Allah have mercy upon him": "O son of 
Adam! By no means would you be able to envy your brother! If he is given what 
he is given by Allah Almighty out of his honour in the Sight of Allah, of a surety, 
you would not envy him who is honoured by Allah Almighty; otherwise, you 
would not envy such of people as the end of whose journey is the fire of Hell." 
According to another man: "The envier does not get from gatherings but blame 
and humiultation, from angels but curse and aversion, from the people but fright 
and anxiety, at the ame of death but suffering and terror, and at standing (on the 
Day of Judgement) but scandal and disgrace." 


Exposition Of The Real Nature Of Envy, 
Its Ruling, Divisions And Levels 


It should be known that there is no envy but because of a favor. If Allah 
bestows a favor on your brother, you have two behaviours to do with him in 
relation to it: you might dislike it, and like its removal; and this is the envy. The 
envy then is to dislike a favor bestowed upon a particular man, and desire for it to 
be removed from him. The second is that you might not like it to be removed, 
nor dislike it to remain with him, but you desire it for yourself ; and this 1s called 
Ghibtah (harmless jealousy). However, Ghibtah might result from aspiration. But 
even, there is confusion between both terms of envy and aspiration in the sense 
that each of them might be replaced with the other in usage. The Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "The believer might have 
harmless jealousy (longing for favor), unlike the hypocrite who always envies 
because of it." 

In relation to the first case, i.e. the envy, it is unlawful by all means, unless a 
favor is given to a wicked or disbeliever, which he uses to kindle affliction and 
cause cprruption: in this case, no harm befalls you if you dislike it and hope it to 
be removed from him. That is because you do not like it to be removed as being 
a favor in so much as being an instrument of corruption; and should you be safe 
from his corruption, the favor itself will not concern you. The proof for 
prohibition of envy is taken from the narrations and traditions we have 
transmitted. Moreover, envy means to dislike the fate and decree of Allah in 
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giving some of His servants preference over others. There is no legal excuse nor 
concession pertaining to that. Which sin is more grievous than your dislike for 
the comfort and relief of a Muslim, so long as you receive no harm from it? 

To that the Qur'an refers as shown from the following statement of Allah 
Almighty: "If aught that is good befalls you, it grieves them; but if some 
misfortune overtakes you, they rejoice at it. But if you are constant and do right, 
not the least harm will their cunning do to you; for Allah compasses round about 
all that they do.” (Al Imran 120) 
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This rejoicing is a kind of schadenfreude; and both envy and schadenfreude 
are concomitant. Allah Almighty further says: "Quite a number of the People of 
the Book wish they could turn you (people) back to infidelity after you have 
believed. From selfish envy, after the Truth has become manifest unto them: but 


forgive and overlook, till Allah accomplishes His purpose: for Allah has power 
over all things." (Al-Baqarah 109) 
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He Almighty tells that their longing for the removal of the favor of faith 1s 
envy. He also says in this respect: "They but wish that you should reject Faith, as 
they do, and Thus, be on the same footing (as they)." (An-Nisa 89) 
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He Almighty mentioned how the brother of Yusuf “peace be upon him" 
envied him, saying on their tongue: "Truly Joseph and his brother are loved more 
by our father than we: but we are a goodly body! really our father is obviously 
wandering (in his mind)! Slay you Joseph or cast him out to some (unknown) 
land, that so the favour of your father may be given to you alone: (there will be 
time enough) for you to be righteous after that!" (Yusuf 8-9) 
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Thus, when they disliked his father's love for him, and were aggrieved by it, 
for which they envied him, and desired to remove that love, they took Yusuf 
“peace be upon him” away from him. 

In another context, Allah Almighty says about the faithful believers: "and 
entertain no desire in their hearts for things given to the (latter), but give them 
preference over themselves, even though poverty was their (own lot). And those 
saved from the covetousness of their own souls; they are the ones that achieve 
prosperity.” (Al-Hashr 9) 
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He Almighty Thus, niiced them for their being non-envious. He Almighty 
says also in rejection of the behaviours of the enviers: "Or do they envy mankind 
for what Allah has given them of His bounty?" (An-Nisa 54) 
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Allah Almighty further says: "Mankind was one single nation, and Allah sent 
Messengers with glad tidings and warnings; and with them He sent the Book in 
truth, to judge between people in matters wherein they differed; but the People 
of the Book, after the Clear Signs came to them, did not differ among 
themselves, except through selfish contumacy. Allah by His Grace guided the 
Believers to the Truth, concerning that wherein they differed. For Allah guides 
whom He will to a path that is straight." (Al-Baqarah 213) 
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He Almighty also says: "And they became divided only after knowledge 
reached them, through selfish envy as between themselves." (Ash-Shura 14) 
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Allah Almighty then sent knowledge in order to gather them in love to obey 
Him, and commanded them to join to each other in love through knowledge, 
thereupon they envied each other, and were divided among themselves, for each 
of them liked to have the authority to give the final say and decision, and this is 
why they refuted the claims of each other. 

Ibn Abbas “Allah be pleased with him” said: Before the emergence of the 
Messenger of Allah “Allah’s blessing and peace be upon him” whenever the Jews 
were engaged in fighting with a people, they would supplicate Allah saying: "O 
Allah! We beseech You with the Prophet You promised to send to us, and the 
Book You revealed on us, to endow us with victory." (This is reported by Ibn 
Ishaq in his Sirah), Thus, they were given victory. But when the Messenger of 
Allah “Allah’s blessing and peace be upon him” came and he was from among 
the descendants of Ishmael “peace be upon him” they recognized him, and at the 
same time, they gave lie to him, and rejected his Prophethood. In confirmation of 
that Allah Almighty says: "And when there comes to them a Book from Allah, 
confirming what is with them - although from of old they had prayed for victory 
against those without Faith - when there comes to them that which they (should) 
have recognized. They refused to believe in it but the curse of Allah is on those 
without Faith. Miserty is the price for which they have sold their souls, in that 
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they deny (the revelation) which Allah has sent down, in insolent envy that Allah 
of His Grace should send it to any of His servants He pleases: Thus, have they 
drawn on themselves Wrath upon Wrath, and humiliating is the punishment of 
those who reject Faith." (Al-Baqarah 89-90) 
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It is reported that Safiyyah Bint Huyai “Allah be pleased with her” said to the 
Messenger of Allah “Allah’s blessing and peace be upon him”: One day, my 
father and paternal uncle came from you and my father said to my uncle: "What 
do you say about him?" he said: "J say that he is the Prophet of whom Moses 
“peace be upon him” had given the glad tidings." He asked him: "Then, what do 
you think (we should do with him)?" he said: "I think we should be enemies to 
him as long as we live." (This narration is reported by Ibn Ishaq in his Sirah). 
This is the ruling of prohibition of envy. 

On the opposite is the aspiration which is not unlawful: it might be 
obligatory, favored or just permissible. We have already referred that both terms 
of envy and aspiration are replaceable in usage. Qutham and AlI-Fad] intended to 
go to the Messenger of Allah “Allah’s blessing and peace be upon him” and ask 
him to appoint them in charge of alms, and when they consulted Ali “Allah be 
pleased with him” about that he said to them: "Go not, for he would not appoint 
you." Qutham said to him: "This opinion of you expresses nothing but your 
aspiration for what we would get; and by Allah, we have never aspired for your 
favor when you got married to his daughter Fatimah." (This narration is reported 
by Muslim, and Qutham is wrong and the right is Al-Muttalib Ibn Rabie’ah). By 
aspiration, they intend envy, i.e. we have never envied you for your getting 
married to Fatimah. 

The evidence for the fact that aspiration is permissible is taken from the 
statement of Allah Almighty: "and for this let those aspire, who have aspirations.” 
(Al-Mutaffifin 26) 
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Allah Almighty further says: "Hasten as in race for Forgiveness from your 
Lord, and a Garden (of Bliss), the width whereof is as the width of heaven and 
earth." (Al-Hadid 21) 
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One hastens to precede another for fear he might be preceded, like two 
servants who race each other in service of their master, for each of them is scared 
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that he might be preceded by the other who, in turn, would have a higher 
position with his master. Why not since the Messenger of Allah “Allah’s blessing 
and peace be upon him” himself put it clearly in his statement: "There is no 
(acceptable) envy except in two: a person whom Allah has given wealth and 
caused him to spend it in the right way, and a person whom Allah has given 
wisdom (religious knowledge) according to which he gives his decisions and 
which he teaches to the others.” (This narration is reported by both sheikhs on 
the authority of [bn Umar). 

Jt is narrated on the authority of Abu Kabshah Al-Anmari that he said: The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The example 
of (the people of) this nation is like the example of four persons: a man whom 
Allah gives both property and knowledge, upon which he acts in his property, 
which he spends on what is right; and a man whom Allah gives knowledge but 
He gives him no property, thereupon he says: “Had I been given the like of what 
so and so had been given, surely, I would have done in it (the property) the same 
as he does.””’ The Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “Both are equal in the reward; and a man whom Allah gives property, but 
He gives him no knowledge, and he misuses his property, which he spends on 
what is wrong; and a man whom Allah gives neither knowledge nor property, 
thereupon he says: “Had I been given the like of what so and so had been given, 
surely, I would have done in it (the property) the same as he does.”” The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Both are 
equal in the sin.” (This narration is reported by At-Tirmidhi and Ibn Majah). In 
the first two similes, he likes to have the same as his property to do like his doing, 
without longing for the favor to be removed from him. As for the fourth one, the 
Messenger of Allah “Allah’s blessing and peace be upon him” dispraised him in 
terms of his desire for sin and not in terms of his longing for the like of the 
property. 

Thus, there is no harm on him who aspires for the like of a favor another ts 
given, , so long as he does not dislike it to be removed from him, or to remain 
with him. It is true that in case that favor is religious, like prayer, almsgiving and 
fasting, then, aspiration for it becomes incumbent upon him for he wishes to be 
like him; and of a surety, if he does not wish to be like him concerning faith, he 
will then be contented with disobedience which is evidently unlawful. If the 
favor is meritorious like spending money on charity, alms, and good deeds, 
then, aspiration for it is encouraged and exhorted. If it is permissible, then, 
aspiration for it is only permissible. That is because the matter in the end 
returns to the aspiration to be like the one upon whom the favor is bestowed, 
provided that the favor itself is not undesirable. The favor then brings about 
two things: the first is the comfort of him upon whom it is bestowed; and the 
other is the inferiority and retardation of the aspirer from him. The latter then 
dislikes one of both things, i.e. his retardation from him, and at the same time, 
likes to attain equality with him. However, there is no harm on him who dislikes 
his inferiority and retardation from others as long as it pertains to what ts 


320. —_—— Shee quarter of the destructives 
permissible, even though this decreases his excellence, contradicts asceticism, 
reliance on Allah Almighty, and satisfaction (with one's portion), and hinders 
from attainment of high stations, but at the same time, it does not lead to 
disobedience. 

But even, an abstruse subtlety arises in this issue. If one loses hope to be like 
him upon whom favor is bestowed, and at the same time, he dislikes his being 
inferior to him, of a surety, he likes to remove that inferiority. This is removed 
either by attaining the like of the favor of the envied, or by the disappearance of 
the favor from him upon whom it is bestowed. By the disappearance of favor 
from the envied, his superiority and advancement over him would subsequently 
be over. No heart could be free from that feeling. But if he is to endeavor to 
remove the favor by himself willingly once it lies within his power to do so, he 
will be a blameworthy envier. But he will be not an envier if his piety prevents 
him from removing the favor, given his aversion for it in himself. It seems that 
this is the significance of the statement of The Messenger of Allah “Allah’s 
blessing and peace be upon him”: "There are three evils, from which none could 
hardly be saved: (negative) assumption, bad omen and envy; and I am going to 
tell you about the way out of them: if you have a (negative) assumption, do not 
act upon it; and if you have bad omen, go on (your way without care); and if you 
envy, then, do not transgress the due limits." (This narration is reported by Ibn 
Abu Ad-Dunya). 

It is impossible for a man who aspires to attain equality with his brother and 
fails to do so, and at the same time, he does not incline to like the disappearance 
of the favor from him upon whom it is bestowed. This limit of aspiration is close 
to envy, which is unlawful. For this reason, one should be cautious of it, since 
danger lies in it. There is no man but that he sees others from among his 
acquaintances and fellows superior to him, and he likes to be equal to them. If 
one is not of strong faith and good piety, that might lead him to forbidden envy. 
If he is prompted by fear of distinction and the emergence of his inferiority to 
others, it might lead him to blameworthy envy, according to which he is inclined, 
by nature, to have the favor removed from his brother until he falls down to be 
equal to him, since he fails to rise up to be equal to him by getting the like of his 
favor. 

There is no concession in that, for it is unlawful whether it pertains to worldly 
or even religious affairs. But so long as he does not act upon it, he might be 
pardoned, Allah willing, and his aversion for it within himself becomes expiation 
for him. This is, indeed, the real nature and rulings of envy. 

As for its levels, they are four: the first is that the envier likes the favor to be 
removed from his brother at all; and this is the worst kind of malice. The second 
is that he wishes the favor that is in the hand of his brother for he has a desire for 
it, like his desire for a good house, a beautiful woman, a power of authority, or 
abundance of living that is attained by another: he likes such favor to be with 
him, and does not like it to be removed from his brother. What he really dislikes 
is his loss of the favor and not his brother's being blessed in it. The third is that 
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he desires not the favor itself but the like of it, and if he fails to attain the like of 
it, he then will like it to be removed from his brother, in order for no distinction 
to appear between them. The fourth is that he desires for himself the like of it; 
and if he fails to get it, he will not like it to be removed from his brother. 

It is this last division which is pardoned in case it pertains to worldly affairs, 
and encouraged in case it belongs to religious matters. The third level is divided 
into blameworthy and not blameworthy. The second is somewhat lesser than the 
third. But the first is the worst of them all; and it is evident envy. There is 
somewhat laxity in giving that (second) level the name of envy, although it ts 
blameworthy in view of the statement of Allah Almighty: " And in no wise covet 
those things in which Allah has bestowed His gifts more freely on some of you 
than on others." (An-Nisa' 32) 
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But one's desire for the like of it is not blameworthy, whereas his desire for it 
in itself is blameworthy. 


Exposition Of Causes Of Envy And Harmless Jealousy 


The main cause of harmless jealousy is to love the object of jealousy. If it 
pertains to religious matters, then, its cause might be the love for Allah Almighty, 
the desire for obeying Him. If it pertains to the worldly affairs, its cause might be 
the love for what is permissible in this world, and for being blessed in it. But 
now, let's consider the motives of the blameworthy envy whose approaches are 
numerous. But they might be summed up in seven: enmity, exaltation, vanity, 
wonder, fear of failure to attain desired goals, love for authority, self-wickedness 
and greed. 

One might dislike the favor to be in the hand of another because he is his 
enemy, and thus, he likes no good for him. This is not limited to the fellows: the 
lowly might envy the king and likes any favor to be removed from him in view of 
his aversion for him, because of his causing harm to him or to such as he likes. 
One also might dislike the favor to be given to another for he knows that by 
virtue of it, he will become haughty and behave arrogantly towards him, a thing 
which he never endures. But the envier himself might be, by nature, inclined to 
behave arrogantly towards the envied, and due to the favor that is bestowed upon 
him, he will not be able to do so; and this is what is intended by exaltation. In 
many cases, the favor might be great, to the extent of raising the wonder of the 
envier about how such a man gets such a favor. The envier also might fear of his 
failure to attain his desired goal if the envied competes him over it because of the 
favor that is bestowed upon him. He also might like the authority that is based 
upon a particular favor. But even, envy might not be due to any of those causes 
in so much as to the self-malice and greed. Those causes then are to be explained 
in some detail. 

The first motive: enmity and hatred 

It is the strongest motive of envy. If one causes harm to another or disagrees 
with him due to any reason, he would dislike him and grow angry with him, 
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which would, in turn, bring about rancor and hatred towards him. Rancor of 
course requires vengeance and retribution, and if he fails to exact retribution 
from him by himself, he wishes that time would exact retribution from him. 
Furthermore, he might refer any misfortune that afflicts the envied to his honour 
and majesty in the Sight of Allah Almighty. If a calamity befalls his enemy, he 
would rejoice at it, and think it to be a reward for him from Allah Almighty in 
return for his hatred and aversion for his enemy. On the contrary, if any favor 
touches him, he would grieve for it would be in opposition to his desires and 
wishes; and it might occur to his mind that he is not dignified or dear in the Sight 
of Allah Almighty for He has not taken revenge on his enemy who caused harm 
to him. 

In short, envy always is related with hatred and enmity and does not leave 
them. The piety here is not to transgress in his aversion and to restrict his dislike 
to be within his heart. But it is impossible to have aversion for a particular man 
and at the same time to be careless about his misfortunes as well as good 
fortunes. It is This kind of (envy caused by enmity and hatred) that Allah 
Almighty describes in His statements: " when they meet you, they say, "We 
believe": but when they are alone, they bite off the very tips of their fingers at you 
in their rage. Say: "Perish in your rage; Allah knows well all the secrets of the 
heart." If aught that is good befalls you, it grieves them; but if some misfortune 
overtakes you, they rejoice at it. But if you are constant and do right, not the least 
harm will their cunning do to you; for Allah compasses round about all that they 
do." (Al Imran 119-120) 
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He further says: " they will not fail to corrupt you. They only desire your ruin: 
rank hatred has already appeared from their mouths: what their hearts conceal is 


far worse. We have made plain to you the Signs, if you have wisdom." (Al Imran 
118) 
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Envy caused by hatred might result in disputing and fighting, and spending 
the whole lifetime in repeated attempts to remove the favor from the envied, go 
about with calumnies to do evil to him, and unveiling his negatives. 

The second motive: exaltation 

It is that he feels it too heavy and difficult upon himself to see others superior 
to him. If anyone of his fellows is granted an office, knowledge or property, he 
fears that by such favor, he might behave arrogantly towards him, a thing which 
he does not endure. However, it is not the purpose of the envier to make himself 
superior but only to avert the probable arrogance of the envied. That is because if 
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he has accepted to be equal with him, in no way would he accept to see him 
superior to him. 

The third motive: vanity 

It is that the envier is predisposed to behave arrogantly towards him, despise 
him, and expect him to submit to and comply with his purposes. However, if he 
gets a favor, the envier fears that he might not come to submit to him as he was 
before it. It was out of vanity that the envy of most disbelievers and pagans was 
against the Messenger of Allah “Allah’s blessing and peace be upon him”. They 
wondered how an orphan man should be given superiority to them, and how they 
would lower their heads to him, as shown from the Holy statement of Allah 
Almighty: " Also, they say: "Why is not this Qur’an sent down to some leading 
man in either of the two (chief) cities?"" (Az-Zukhruf 31) 
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(This narration is reported by Ibn Ishaq in his Sirah). He Almighty further 
said in description of the statement of Quraish: "Is it these then that Allah has 


favoured from amongst us?" Does not Allah know best those who are grateful?" 
(Al-An'am 53) 
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The fourth motive: wonder 
It is like what Allah Almighty told about the previous nations in their sayings: 
"Ah! you are no more than human, like ourselves!" (Ibrahim 10) 
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And: "Shall we believe in two men like ourselves? And their people are 
subject to us!" (Al-Mu'minun 47) 
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And: "If you obey a man like yourselves, behold, it is certain you will be lost." 
(Al-Mu'minun 34) 
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They exclaimed how men like them should win the honor of carrying the 
message and revelation and nearness to Allah Almighty, with the result that they 
envied them, and liked the removal of Prophethood from them, out of dislike 
that men like them should be given superiority to them. They also said out of 
exclamation: "Has Allah sent a man (like us) to be (His) Messenger?” (Al-Isra' 94) 
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And: ""Why are not the angels sent down to us, or (why) do we not see our 
Lord?" Indeed they have an arrogant conceit of themselves, and mighty is the 
insolence of their impiety!" (Al-Furgan 21) 
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And: "Do you wonder that there has come to you a message from your Lord, 
through a man of your own People, to warn you, so that you may fear Allah and 
haply receive His Mercy?" (Al-A'raf 63) 
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The fifth motive: fear of attaining the desired goals 

This motive is particular to more than a competitor over one thing, according 
to which each one envies his fellow for any favor that might help him attain that 
goal. That kind includes the mutual envy of fellow-wives in their competition to 
attain the desires of marriage, and the mutual envy of brothers in competition to 
attain the high rank and love in the heart of their father, thereby they might attain 
honour, property and wealth, the mutual envy of two pupils in competition to get 
the love and esteem of their mister, the mutual envy of the king's sitters and 
attendants to get the best rank and appreciation in his heart thereby they would 
get property and majesty, the mutual envy of many preachers in their competition 
to polarize the people of a particular town, the mutual envy of scholars in 
competition to attract a limited number of jurisprudence seekers, and so on. 

The sixth motive: seeking after authority and majesty 

It is to seek after authority with no other purpose. The typical example is a 
man who likes to be matchless in a particular science or art if he 1s inclined to be 
praised and appreciated by others: if he hears about an equivalent or peer to him 
in that art or science even in the farthest end of the world, he would grieve, and 
hope for his death, or at least the removal of that favor by which he shares him 
that rank. The cause is not enmity, nor arrogance, nor vanity, nor fear of attaining 
the desired goals other than the authority under pretext of matchlessness and 
uniqueness. However, this type is particular for the most part to scholars. The 
Jewish learned and rabbis rejected to recognize the Prophethood of the 
Messenger of Allah “Allah’s blessing and peace be upon him” Or to have faith in 
him for fear their authority and majesty would be lost. 

The seventh motive: sclf-wickcdness and greed 

It is that one does not like good for the servants of Allah Almighty. If a 
mention is made to such enviers of some one of good state and favor, it would 
become difficult upon them to know that; and if a mention is made to them of 
people's misfortunes and loss of favor, they would rejoice at it. Such envier 
likes people's misfortunes and dislikes that Allah's favor be bestowed upon 
anyone of His servants, as if it is taken from his own. It is said that the niggard 
is he who withholds his own property from people, whereas the greedy is he 
who likes the property of others to be withheld from people. Such envier then 
likes to withhold the favor of Allah Almighty from His servants, although he 
might not have enmity with them or be related to them by any kinship or 
connection. There is no clear reason for that other than self-wickedness and 
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greed to which one is predisposed by nature; and it is difficult to remedy it, for 
the envy that is caused by anyone of the other motives are accidental, and 
imaginable to be removed, and thus their remedy is expected, unlike the self- 
wickedness that is established in the soul and thus its removal is impossible. 

Those are the motives of envy. However, men are different in the degree of 
envy in terms of strength and weakness due to their difference in the number of 
motives they have for envy: one might have all or some of them, and another 
might have more or less and so on. But the point is that if all motives of envy is 
combined in a man, his envy reaches a culminating peak with which it becomes 
too difficult to conceal or hide, regardless of the adulation or flattery he might 
seem to show to the envied: on the contrary, the veil of adulation and flattery is 
removed, and enmity and hatred appear by disclosure. 


Exposition Of Reasons For Circulation Of Envy Among Feilows, 
Peers, Matches, Brothers And Cousins Im Contrast To Others 


It should be known that the more the motives of envy we have already 
mentioned are available among a people, the more envy spreads among them. A 
single man might envy because he rejects arrogance of others over him, or for he 
himself is arrogant, or for he has an enemy of him whom he envies, and so on. 
Those reasons increase among a people in proportion to the number of links that 
connect them, because of which they meet in gatherings, or share the same 
purposes. If one of them competes with his companion over a particular 
purpose, the latter would refrain from him and have rancor towards him; and at 
that point, he would incline to despise him, behave arrogantly towards him in 
reward for his competition with him, and further dislike the favor that might 
enable him to achieve his own purposes. 

But there is concomitance between a set of those reasons. No doubt, there 
might probably be no envy between two persons from two different towns so 
long as there is no connection between them. But in case they are neighbours in 
the residence, market, school, etc, they might share purposes in which their 
means are contradictory, which results in opposition and mutual hatred, from 
which the remaining causes of envy originate. For this reason, it is not 
surprising that a scholar envies a similar scholar and not a worshipper, whereas 
a worshipper envies a similar worshipper and not a scholar, and a trader envies 
a similar trader and not anyone else, and so on. A man ts more inclined to envy 
his brother and paternal cousin than anyone else, the woman her fellow-wife 
and slave-girl of her husband more than her mother-in-law (i.e. her husband's 
mother). 


The point is that the envy between men belonging to the same craft and 
profession or doing the same things is more than it is between men belonging to 
different crafts or doing different things. Moreover, the more the fellows are 
close to each other, the more envy grows between them, and vice versa: the more 
they are far from each other, the less envy becomes between them. That is 
because the origin of those kinds of envy is the enmity, and the origin of enmity 
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is the competition over the same purpose, which hardly gathers two persons far 
from or belonging to different fields in so much as it gathers two persons 
between whom there is relevance, and this is why envy grows much between 
them. But it is true that he who likes to be matchless in his power of authority in 
the world envies anyone expected to share him in that privilege, no matter how 
far from him he might be. 

The origin of all of this is the love for this world, which is too narrow for the 
competitors to compete over it, unlike the hereafter, which is a wide field fitting 
for all competitors. The favor of knowledge is a typical example of the love for 
the hereafter. Undoubtedly, he, who likes to know about Allah Almighty, His 
attributes, Names, His angels, Prophets, His dominion in the heaven and earth, 
and the like of those does not envy anyone who shares him in that. That ts 
because such knowledge is not limited to the knowers: on the contrary, the given 
specifics might be learnt by one million scholars, each of whom rejoices at and Is 
pleased with learning it, and the pleasure of anyone does not decrease by the 
knowledge of knowers: On the contrary, sociability, affability, in addition of the 
fruits and benefits of learning more often increase by the increasing number of 
knowers. 

For this reason, there is no envy between the real learned of religion who seek 
for the hereafter, for their purpose is to know about Allah Almighty, and it is a 
large ocean fitting for all the competitors to seek for it; and their purpose is to 
attain the high rank in the Sight of Allah Almighty, and what is with Allah 
Almighty is not limited to anyone, for the reward to be given by Allah Almighty 
is the pleasure of meeting Him, from which none (of the believers) would be 
hindered (in the hereafter), nor would anyone of them cause trouble to the other 
while seeing Him. But the muling 1s different when scholars intend by their 
knowledge property and majesty, in which case they envy each other, for 
property in the end ts a limited and concrete thing, and if it falls in the hand of 
anyone, it would be lost from the other; and the same is true of majesty, for if 
one attracts the hearts of a people, they would be diverted from another person. 
In this way, it becomes a reason for envy. 

To be sure, if one is filled with joy of knowledge of Allah Almighty, no 
harm shall he receive when anyone else is filled with joy of knowledge about 
Allah Almighty. The difference between property and knowledge is that 
property does not fall in the hand of anyone unless it first is lost from another 
hand, whereas knowledge resides in the heart of the learned, and it could be in 
the heart of anyone else with no need of being lost from the heart of the 
former. Another difference is that property in the end is limited bodies, in such 
a way that if only one man has in his possession the whole property on earth, 
there will remain nothing for anyone to possess, whereas knowledge is endless 
and it is beyond grasp. If one gets himself accustomed to meditation on the 
Glory and Majesty of Allah, His dominion in the heavens and earth, his 
Magnificence and Grandeur, it would become in his sight more pleasant than 
any favor else, from which he would not be hindered, and in which he would 
not compete anyone. 
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So, he would have no envy in his heart for anyone, for if anyone knows the 
like of his knowledge, it would, by no means, decrease his pleasure and delight: 
on the contrary, his pleasure would increase by the increase of sociability an 
affability. Reflecting on the wonders of the dominion of Allah Almighty regularly 
then becomes for those more pleasant than looking at the trees and gardens of 
Paradise with the eye. That is because the pleasure and Garden of the Gnosttc ts 
his knowledge which is characteristic of him and he feels safe of being removed 
from him. He always plucks its fruits, for he, with his soul and heart, is always 
nourished by the fruits of his knowledge, which is ceaseless and endless. Even if 
he shuts up his concrete eye, his spirit remains grazing in a high garden and 
flourishing meadows. 

Many are the Gnostics who have never entertained envy among themselves: 
on the contrary, they have been the same as Allah Almighty described them in 
His Holy Book: " And We shall remove from their hearts any lurking sense of 
injury: (they will be) brothers (joyfully) facing each other on thrones (of 
majesty). (Al-Hijr 47) 


4a beh yi Ue 5d! SE oe pa sbe gL LE 55 > 

As such their state is in this world, what do you think them to be in the 
hereafter? However, no envy is imagined to be in the hereafter among the 
inhabitants of the Garden, as well as there is no envy among the inhabitants of 
this world who share the Garden, for Garden is too wide to befit all who seek for 
it, and it is not attained but by the knowledge of Allah Almighty, in which there is 
no competition between the inhabitants of this world. In this way, the inhabitants 
of the Garden are necessarily free from envy in this world as well as in the 
hereafter. Envy is the attribute of him who is driven away from the immensity of 
Illiyyin to the narrowness of Sijjin. For this reason, envy is attributed to Satan 
because he envied Adam for the favor bestowed by Allah Almighty upon him, 
and when he was invited to fall in prostration to him, he rejected, regarded 
himself too arrogant to prostrate to him, rebelled and disobeyed the command of 
Allah Almighty. 

You now have come to know that there is no envy but between a people who 
share a purpose too narrow to suffice them all at the same time. For this reason, 
they do not envy each other for looking at the adornment of the sky, although 
they envy each other for looking at the gardens which represent only a very few 
among the things of the earth, which is, in itself, no more than a trivial thing in 
relation to the sky. But the sky, being too wide and spacious to befit the sights of 
all the inhabitants at the same time, brings about no envy nor competition 
between the people. 

So, it is incumbent upon you, if you are insightful, and have sympathy for 
yourself, to seek after a favor because of which there is no envy nor competition, 
and to demand a pleasure that brings about no arrogance. But this is not available 
in this world except in the knowledge of Allah Almighty, His attributes and acts, 
and the wonders of the dominion of the heavens and the earth. This will not be 
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attained in the hereafter except through that knowledge. But even, if you have no 
longing for the knowledge of Allah Almighty, and your desire is too weak to 
entertain it, then, you are excusable, for by no means does the sexually impotent 
have longing for the pleasure of sexual relation, nor does a boy have longing for 
the pleasure of sovereignty. 

That is because those pleasures are particular to men and effeminate on the 
exclusion of boys. Similarly, the pleasure of knowledge (of Allah Almighty) is 
particular to men, 1.e. men whom no trade nor transaction entertain from the 
remembrance of Allah Almighty. None else have such longing, for longing 1s 
experience after tasting, and whoever does not taste does not know, and whoever 
does not know has no longing, and whoever has no longing does not seek, and 
whoever does not seek does not attain, and whoever does not attain remains with 
the depraved in the lowest bottom; and " If anyone withdraws himself from 
remembrance of (Allah) Most Gracious, We appoint for him an evil one, to be an 
intimate companion to him." (Az-Zukhruf 36) 


The quarter of the destructives 


48 S58 CL WS Gad GAN $9 ob i 5) 
Exposition Of Medicine That Removes Envy From Heart 

It should be known that envy is among the chronic heart diseases, which 
could not be treated but by knowledge and work. The beneficial knowledge 
regarding the disease of envy is to know for certain that the envy is harmful to 
you in religion and world, and it causes no harm to the envied in the world 
and religion: on the contrary, the envied gets benefit from it (i.e. receives 
reward for it). Having known this fact for certain, and with deep insight, and 
having been no enemy to yourself, nor a friend of your enemy, you should, 
inevitably leave envy. 

That it is harmful to you in religion is because by so doing, you are displeased 
with the decree of Allah Almighty, and dislike His favor that He allotted among 
His servants, and His justice which He established in His dominion with His 
wisdom which none knows but He. . without doubt, it is a crime against the 
eyeball of monotheism, and dust in the eye of faith, and sufficient are them for 
crime against religion. Additionally, by envy, you cheat one of the faithful 
believers, and abandon counseling him with sincerity, and leave the devotees and 
Prophets of Allah in their loving good for the servants of Allah Almighty, and 
join Iblis and all the disbelievers in their loving misfortunes and disasters for the 
faithful believers. Of a surety, those are vices in the heart that devour the good 
deeds just as fire consumes wood, and remove them in the same way as night 
dissipates daylight. 

That it is harmful to you in this world is because you entertain pain in 
yourself by your envy and continue to be in anxiety and grief, for Allah removes 
not the favor that He has bestowed upon your enemies (as you like). Thus, you 
continue to entertain pain because of every favor you see having bestowed upon 
them, and for every distress and misfortune you see having removed from them, 
with the result that you come to be in continuous grief, distress, anxiety, and 


Book five: condemnation of anger, rancor and envy —©§._ ——————————— 329 


narrowness, just the same as your enemies desire for you. Although you desire 
affliction for your enemy, it is you who now is being afflicted. Nevertheless, the 
favor is not removed from the envied because of your envy. If you have no faith 
in resurrection and reckoning in the hereafter, it would be out of prudence and 
intelligence to entertain no envy, given its being harmful and painful to your 
heart, and useless to you at all: then, what would it be, seeing that you have faith 
in resurrection and reckoning in the hereafter, and have knowledge of the 
punishment and torment caused by envy in the hereafter? How astonishing is the 
rational man who exposes himself to the displeasure and wrath of Allah Almighty 
with no benefit he gets but rather with harm and pain he suffers, and thereby 
destroys his religion and world with no advantage he might obtain! 


That it is not harmful to the envied in his religion and world is obvious, for 
by no means would the favor be removed from him as a result of your envy. 
That is because the favor and bounty doomed to be by Allah should survive to 
an unspecific term as Allah decrees it to be. Thus, there is no way to avert it, for 
everything is done by Him in due proportion, and everything has a term 
appointed by Allah Almighty. For this reason, one of the Prophets of Allah 
made a complaint to him of a wrongful woman who oppressed the people, 
thereupon Allah Almighty revealed to him to flee from her until her days would 
elapse, i.e. "There is no way to change what we have decreed from the 
beginning, so keep patient until the term preordained to be by Allah Almighty 
would pass safely. 


As long as the favor is not removed from the envied, then, he will entertain 
no harm in his world nor there will be sin due upon him in the hereafter. Perhaps 
you say: "Would that the favor is removed from the envied because of my envy!” 
to be sure, this is the utmost ignorance. That is because it is a disaster which you 
first desire for yourself, for you could hardly be free from an enemy to envy you 
(in the same way as you have an enemy to envy); and were the favor to be 
removed because of envy, surely, no favor from Allah would have remained with 
you or with anyone of the creatures, including even the favor of faith, for the 
disbelievers envy the believers for the favor of faith, as shown from the statement 
of Allah Almighty: " Quite a number of the People of the Book wish they could 
turn you (people) back to infidelity after you have believed. From selfish envy, 
after the Truth has become manifest unto them: but forgive and overlook, tll 
Allah accomplishes His purpose: for Allah has power over all things.” (Al- 
Baqarah 109) 
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That is because what the envier wills does not come true. It is true that he 
himself strays by his will that the envied should go astray, and whenever he wills 
that the envied be a disbeliever, he himself becomes a disbeliever, and so on. 
Hence, whoever likes that a favor be removed from the envied because of envy, 
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seems to like to have the favor of faith removed from him because of the envy of 
the disbelievers; and the same is true of all favors. Therefore, that you desire to 
have the favor removed from your envied because of your envy, and removed 
not from yourself because of the envy of others for you, is the utmost ignorance 
and stupidity. Every foolish envier likes to be favored by that privilege, and of a 
surety, you are not preferable to anyone else. If the favor of Allah upon you is 
not removed because of envy, you are more fitting to give thanks to Allah for 
that, but unfortunately, you dislike it. 

The benefit of the envied in this world and religion is clear. In relation to 
religion, he is wronged by you particularly if your envy leads you to do and act in 
opposition to him, by backbiting, slandering and criticizing him, and unveiling his 
defects and secrets, and all of those are gifts you present to him, 1.e. that by so 
doing, you give him as gifts from your good deeds until when it is the Day of 
Judgement, you will meet him as insolvent and deprived of favor just as you have 
been deprived of it in the world. Although you liked to have his favor removed 
from him, it was not removed. Furthermore, Allah Almighty increased him in 
favor, for when He Almighty helped you do good and gain good deeds, you 
transferred those good deeds of you to him, and thus added to his account favor 
after favor, and added to yours disfavor after disfavor. 

As for his benefit in this world, it is that the most important purpose of 
the people is to harm their enemies and make them miserable and wretched, 
and no torment befalls you more severe than the pain you entertain because 
of your envy. The utmost hope of your enemies is to be in favor whereas you 
be in disfavor and grief because of them, and by your envy, you do to yourself 
the same as they like. This is why your enemy has no desire for your death: on 
the contrary, he always desires for your life to be longer, provided that you 
spend it in punishment and torment of envy, in order to see the favor of Allah 
upon him, thereby your heart would fret in envy for it. For this reason, it is 
said (in a form of poetic verses): "Let your enemies entertain no death until 
they see in you what aggrieves them. You continue to be envied for the favor 
that is bestowed upon you for indeed, it is the perfect among men who 1s 
vulnerable to envy." 

However, the joy of your enemy with your grief and disaster is more than 
his joy with his favor, and were he to know that you have got rid of the pain 
and torment of envy, it would be then the most grievous affliction he might 
receive. For the pain of envy you experience fulfills the desire of your enemy. If 
you consider that, you will come to know that you are but the enemy of 
yourself in this world, and the friend of your enemy, for indeed, you do what 
harms you in the world and the hereafter, and at the same time benefits your 
enemy in the world and the hereafter. Moreover, you also become despised and 
dispraised in the Sight of your Creator and the creatures, wretched and 
miserable, given that the favor of your envied will remain as long as Allah wills, 
whether or not you like it. 

Furthermore, you do not only fulfill the desire of your enemy, but also please 
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and gratify Iblis, the despised and cursed, for when he sees you deprived of the 
blessing of knowledge, piety, property and majesty with which your enemy is 
favored, he fears you might love that for him, and thus share reward with him for 
your love, for whoever loves good for Muslims shares it with them, and whoever 
fails to join the rank of the dignitaries in this world, would not miss the reward of 
loving that for them in the hereafter. Thus, when Iblis fears you might love the 
favor bestowed by Allah upon anyone of His servants, in terms of the 
uprightness of his world and religion, with the result that you would win the 
reward of that love, he then causes you to dislike it for him, in order that you 
would not join him with your love just as you have not joined him with your 
deed. 

It is reported that a desert dweller said to the Prophet “peace be upon him”: 
"O Messenger of Allah! What about a man who loves a people and he does not 
join them in rank?" on that the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: "The man will be gathered in the company of whomever he 
loves." (This narration is reported by both sheikhs on the authority of Ibn 
Mas'ud). In another context, a Bedouin stood for the Messenger of Allah “Allah’s 
blessing and peace be upon him” while he was delivering a speech and said: "O 
Messenger of Allah! When will the Hour (of Judgement) be?" he said: "What 
have you prepared for it?" he said: "Indeed, I have prepared for it no muck 
prayers, nor much fasts, but I love Allah and His Messenger." On that tt 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Then, yo 
will be gathered in the company of whomever you love." (This narration is 
reported by both sheikhs on the authority of Anas). 

Anas “Allah be pleased with him” said: "The Muslims have never entertained 
pleasure and happiness after their embracing Islam greater than theirs on that 
day", in reference to the fact that their greatest aspiration is to love Allah and His 
Messenger. Anas “Allah be pleased with him” resumed: "No doubt, we love the 
Messenger of Allah “Allah’s blessing and peace be upon him”, Abu Bakr and 
Umar “Allah be pleased with them” and hope to be with them, although our 
deed is not like theirs." 

Abu Musa “Allah be pleased with him” said: I said: "O Messenger of Allah! A 
man might like praying people and not offer much prayers like them, and like 
fasting people and not observe much fasts like them..." and he counted many 
other things. On that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “The man will be in the company of whomever he loves." (This 
narration is reported by both sheikhs with a slight variation of wording). A man 
said to Umar Ibn Abd-Al-Aziz "may Allah have mercy upon him": "It was said 
that if you could become a scholar, then, become a scholar, and if you could not, 
then, become a learner, and if you could not, then, love them, and if you could 
not love them, then, do not dislike them." On that he said: "Glory be to Allah 
Who has made to us a way out." 

Consider then how Iblis envies you to the extent that he wastes your reward 
of love. He also is not only satisfied with it, but also he causes you to dislike 
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your brother until you fall in sin. Why do you not become sinful given that you 
envy 2 man of religious scholars, and likes him to err in the religion of Allah or 
at least shut up his mouth, or fall ill in order to speak and learn or teach; and 
which sin is more grievous than that? Would that when you fail to join him in 
rank, because of which you grieve, you become safe from sin and punishment 
of the hereafter! According to a certain Prophetic narration: "Three kinds of 
people constitute the inhabitants of the Garden: the doer of good, his lover and 
he who holds back harm and evil from him." It refers to him who withholds his 
harm, evil, envy, hatred and aversion, and the like of those vices. Consider how 
Iblis drives you away from those three entrances. Indeed, it 1s the envy of Iblis 
for you that is effective and not yours for your brother. 
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Moreover, if the real state is disclosed to the envier, he would find himself as 
if throwing an arrow at his enemy in order to kill him, but it naught harms him: it 
rather returns to his right eyeball and remove it, increasing thereby his anger. He 
returns to throw another arrow, which harms his enemy not: but it returns to 
remove his left eyeball, increasing his anger and rage more and more. In the third 
time, his arrow returns to injure his head, and so on, whereas his enemy remains 
safe and secure, and his other enemies round him rejoice at his misfortunes one 
after the other. This is always the state of the envier and the ridicule of Satan at 
him. But even, the state of envy is more odious for the end of arrows is to kill the 
envier, whereas the envy returns with sin, and there is no end for sin by death, for 
it leads to the anger and wrath of Allah Almighty, and the punishment of the fire 
of Hell. To have his eyes removed in this world is better for him to have one of 
his eyes remain to the hereafter for the blaze of fire to remove it. 


Consider how Allah Almighty exacts retribution from the envier in retaliation 
for his will that the favor should be removed from the envied. It indeed is not 
removed from the envied in so much as it is removed from the envier, for safety 
from sin is a favor, and safety from grief and anxiety is a favor, and both are 
removed from the envied. In confirmation of that, Allah Almighty says: " But the 
plotting of Evil will hem in only the authors thereof.” (Fatir 43) 
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Therefore, the envier might be afflicted with the same as he desires for his 
enemy. One rarely glees at the misfortunes of another but that he is stricken with 
the like of it. A'ishah “Allah be pleased with her” said: "I did not wish anything 
for Uthman but that it afflicted me, to the extent that were I to wish him to be 
killed, I would have been killed." This is the sin of envy: what about its results of 
dissenton, rejection of truth, unleashing of tongues and hands with shameful 
deeds and words while taking revenge on the enemies. It is the chronic disease by 
which the previous nations were put to destruction. 


Those are then the concrete medicines of envy. If one reflects on them with 
pure mind and present heart, the fire of envy might be extinguished from him, 
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and he comes to know that by envy, he would destroy himself, please his enemy, 
displease his Lord, and embitter his living. The beneficial remedy then is to have 
control over envy: he has to force himself to do the opposite of all words and 
deeds that are required by and ensue from envy. If envy leads him to slander his 
envied, he has to force his tongue to celebrate him with praise; and if it leads him 
to behave arrogantly towards him, he has to force himself to show humbleness to 
him; and if it prompts him to withhold beneficence from him, he has to force 
himself to increase his beneficence to him; and so on. 

Once he does so even ostentatiously, and the envied knows it from him, he is 
pleased with him, and loves him; and once he loves him, and shows that love to 
him, the envier himself comes to love him accordingly. There ensues from that 
the harmony and agrcement that break the substance of envy. That is because 
humbleness, praise, and showing pleasure with favor always attract the heart of 
the beneficiary, and lead him to reward that with kindness. That kindness returns 
to please the heart of the envier and shifts his ostentation into spontaneity and 
nature. Fle should not be kept off by the statement of Satan to him: "If you show 
humbleness to him and praise him, your enemy might construe it to be out of 
your failure, hypocrisy or even fear, and this ts the utmost humiliation and 
disgrace." However, this is a kind of deception and one of the evil plots made by 
Satan against him. That is because adulation, whatever it might be, breaks the 
enmity between both enemies, relieves the hearts from the pain of envy and 
anxiety of hatred. 

Those are the medicines of envy; and although they are very beneficial, their 
bitterness is, at the same time, severe on the hearts. But to be sure, benefit 
always results from the bitter medicine. Whoever does not keep patient on the 
bitter medicine will not taste the sweetness of cure. The bitterness of such 
medicines of showing humbleness to the enemies, praising and gtving thanks to 
them are diluted by the power of knowledge of the concepts we have already 
explained, and the strong desire for the reward of satisfaction with the decree 
and fate of Allah Almighty, and having love for what He loves, in addition to 
sclf-honour, and refraining from feeling that there ts anything in the world in 
opposition to what one wills and likes, for in this case, one will like what is not 
to be, since there is no hope that what he likes should be; and of a surety, to 
loose what one wills is a means of humiliation and baseness. There is no way of 
salvation from that humiliation except by one of two: either what you will 
should be, or you will what really is. The former is not up to you, and there is 
no way to get it. But the latter is possible and it is attainable through self- 
mortification; and here discipline plays a great role. Every rational person has to 
attain it. 

This is the universal medicine. As for the detailed medicine, it is to follow the 
motives of envy one by one, such as arrogance, self-honour and the like of those, 
as will be discussed in detail later, Allah willing. Those motives represent the 
substance of that ailment, which is not curbed except by curbing its substance. 
But if the substance is not curbed, envy will remain lurking to appear from one 
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time to another. If one continues to have love for majesty and authority, of a 
surety, he will envy such of men as have majesty and authority in the hearts of 
people, because of which he will grieve; and the remedy is to diminish that grief 
within himself since it is tmpossible for him to remove it entirely from him; and 
Allah Almighty helps us all. 


Exposition Of The Extent To Which Ic Becomes Incumbent To 
Remove Envy From Heart 


The quarter of the destructives 


It should be known that such of men as causes harm is hateful by nature, 
and of a surety, you dislike anyone who harms you, and if a favor is bestowed 
upon him, you could but dislike it for him, and thus, it becomes the same to 
you the good state and bad state of your enemy. But Satan forces you to envy 
him for that. If this prompts you to show envy to your enemy by act or word, 
you are disobedient envious. But 1f you withhold that outwardly, and become 
inwardly in the state of disliking the favor for him, and hoping for its removal 
from him, you are also a disobedient envious, for envy is characteristic of the 
heart and not the tongue. Allah Almighty says in this respect: " and entertain 
no desire in their hearts for things given to the (latter), but give them 
preference over themselves, even though poverty was their (own lot)." (Al- 
Hashr 9) 
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He also says: If aught that is good befalls you, it grieves them; but if some 
misfortune overtakes you, they rejoice at it. But if you are constant and do right, 


not the least harm will their cunning do to you; for Allah compasses round about 
all that they do." (Al Imran 120) 
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But in relation to act or word, it is backbiting and lying, and it is a result of 
envy and not envy itself, for the destination of envy is the heart and not the 
Organs. It is true that envy is not an injustice from which you should seek 
freedom, but it is a sin in between you and Allah Almighty. What one has to be 
free from is the outward acts and words that result from it. If you withhold 
your outward acts and words resulting from envy but continue to have aversion 
for your wish that the favor be removed from whomever you envy, making 
such aversion counter to your inclination of your disposition to the desire for 
the removal of the favor, you will have fulfilled what is due on you in this 
respect, and nothing more is required from you. But it is impossible to change 
your disposition in such a way that it becomes the same to you the good or 
affliction of whomever you envy, so long as you are engaged in the love for the 
fortunes of this world and its vanities. But it is possible for him who entirely 
devotes himself to the love for Allah Almighty: in this case, he pays no 
attention to the detailed affairs and states of people, but rather looks at all of 
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them with one eye, i.e. the eye of mercy, seeing all of them slaves of AUah 
Almighty, whose acts, behaviours and deeds are for Allah Almighty. But 
unfortunately, if this is possible, it is like a swift lightning, which does not 
persist but for short moments after which the heart returns to its original state 
and disposition, and his enemy, i.e. Satan returns to force him to entertain envy. 


According to some learned, one is not sinful so long as envy does not appear 
on his outward appearance. This is confirmed by the narration on the authority 
of Al-Hassan "may Allah have mercy upon him” that he was asked about envy, 
thereupon he said: "Conceal it for no harm befalls you so long as you do not 
show it outwardly." It is further narrated that The Messenger of Allah “Allah’s 
blessing and peace be upon him” that he said: "There are three evils, from which 
none could hardly be saved: (negative) assumption, bad omen and envy; and I am 
going to tell you about the way out of them: if you have a (negative) assumption, 
do not act upon it; and if you have bad omen, go on (your way without care); and 
if you envy, then, do not transgress the due limits." (This narration is reported by 
Ibn Abu Ad-Dunya). It is preferable to construe that to refer to the aversion, 
under religion and mind, in contrast to the inclination of the disposition to the 
desire for the removal of the favor, for it 1s this aversion which prevents him 
from transgression and harming. 


However, all narrations that are reported about envy confirm that the envier 
is sinful by all means. Envy is characteristic of heart and not of the organs and 
their external acts. Whoever likes that a Muslim be harmed 1s sinful. It is unlikely 
to pardon a servant whenever he has a wish that evil or harm should afflict a 
Muslim, without having aversion for that wish. 


From all of that, you have come to know that you have three states in relation 
to your enemy: the first is to love their harm by nature, and dislike that inclination 
of you with your mind and under your religion, and rather wish to have any 
means to remove that inclination from you; and this is pardonable for it is 
beyond free choice. The second is to like it and rejoice at the harm of your 
enemy, either by act or word; and this is the forbidden envy. The third which 
stands in the middle between both extremes, is to envy only with the heart 
without aversion for your envy, but with the difference that you keep your organs 
from complying with your envy; and this is debatable among the learned. But 
what seems is that it is sinful which varies in degree in proportion to the power 
and weakness of that envy; and Allah Almighty knows best; and praise be to 
Allah; and Allah suffices us for the best disposer of affairs. 


Saal civ! « DNA MhaATAn ar worla 
Tore} 4 ysl , Ug (e}y lice o)ate 





It is the sixth book of the quarter of destructives 

In the Name of Allah, Most Gracious, Most Merciful 

Praise be to Allah Who let His devotees and saints know the evils and vices of 
this world, and uncovered to them its defects and shortcomings until they were 
able to reflect on the witnesses and signs, and balanced its evil deeds with its 
good deeds, thereby they came to know that the evildoings in it are more than its 
good things, that what is expected from it is more than what is feared, and that its 
rising could not cancel out its eclipse. But it takes the form of a beautiful woman 
who attracts people with its prettiness. But at the same time, she has many secret 
aspects of ugliness, by which it ruins those who desire for connection with her. 
Therefore, she always flees away from her seekers, and she rarely turns towards 
them, and even in case she turns towards them, people are not secure from her 
evil and danger. 

If it proves good for an hour, it will prove evil for a whole year. In short, it 
rarely turns towards its adherents with good, and their traffic therein are always 
lost, and its evils are to come consecutively one after the other. Everyone who is 
deceived by it is led to humiliation, as well as sigh and grief are the portion of every 
arrogant because of it. It always flees from its seeker, and turns towards its 
runaway. It escapes such of men as serves it, and if one turns away from it and it 
turns towards him, its pureness will not be void of impurity, nor will its pleasure be 
free from embitterment. Its safety brings about sickness, and its youth leads to 
decrepitude, and its bliss has no fruits but sigh and regret. 

It is deceptive, cunning, flying and fleeing. It continues to get itself adorned 
to its seekers until when they love it, it soon uncovers its canine, and distracts 
upon them its seemingly associated causes, and reveals to them its mysteries, with 
the result that it lets them taste its fatal poisons and shoots them with its deadly 
arrows. At the same time, its adherents are pleased and happy with it: if it turns 
from them, it seems to them as if it were confused medley of dreams, and of a 
sudden, it comes to contaminate their atmosphere with its calamities and disasters 
and crush them like harvest and bury them in their shrouds underneath its earth. 
If it causes anyone of its inhabitants to have in his possession all things on which 
the sun rises, it in the end turns him into something like a harvest clean-mown, as 
if he had not flourished only the day before. It always gives its adherents hopes of 
pleasure, and promises them by way of deception, until they have long hopes and 
build huge castles, which turn to be graves for them, and their gathering is given 
to perdition, their endeavor becomes in vain and their supplications are but woes. 
Those are its attributes; and the command of Allah is a decree preordained. 

Allah's blessing and peace be upon Muhammad, His slave and Messenger, 
who was sent to the world as a carrier of glad tidings and a warner, and as a 
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luminous lamp, as well as upon his family and companions, who supported and 
backed him in religion. 

Coming to the point: the world is an enemy of Allah, to the devotees and 
allies of Allah as well as to the enemies of Allah Almighty. Its enmity to Allah 
Almighty is shown from distracting the way on the slaves of Allah, and this is 
why Allah Almighty has not looked at it since He created it. Its enmity to the 
devotees and saints of Allah Almighty is shown from the fact that it has got 
adorned to them, and covered them with its splendor until they came to taste 
the bitterness of patience over boycotting it. Its enmity to the enemies of Allah 
Almighty is attested from the fact that it draws them gradually with its cunning 
and sneakiness and catches them with its net until when they have confidence 
of it and rely on it, it disappoints them at the time they are the neediest for it, 
thereupon they pluck from it sigh and grief, and are deprived of happiness 
forever. They regret for their departure from it, and seek for relief of its 
intrigues although they receive no relief. On the contrary, it is said to them: "Be 
you driven into it (with ignominy)! and speak you not to Me!" (Al-Mu'minun 
108) 


Book six: Condemnation of world 
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"These are the people who buy the life of this world at the price of the 
Hereafter: their penalty shall not be lightened nor shall they be helped.” (Al- 
Baqarah 86) 
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If the evils and vices of this world are great, we first have to know its real 
nature, and the wisdom that lies behind its creation in spite of its enmity; the 
approach to its deception and evils, for indeed, whoever does not know evil ts 
unable to safeguard himself from it, and is about to fall in it. So, we are going, 
Allah willing, to discuss here the condemnation of this world, its parables, its real 
nature, its detailed concepts, the kinds of occupation related to it, the point of 
need for its necessary things, and the reason for which the creatures turn away 
from Allah because of engagement in its unnecessary things. . He is to help us do 
what He wills. 


CHAPTER ONE 
EXPOSITION OF CONDEMNATION OF WORLD 


There are many Holy Verses in condemnation of this world, and the greater 
portion of the Qur'an condemns world and commands the people to turn away 
from it, and rather invites them to the hereafter. Moreover, this is the purpose of 
all the Prophets “peace be upon him” and we could say that they were not sent 
but for that purpose. So, there is no need to quote the Holy Verses for they are 
very clear in showing the significance. But let's be satisfied with many narrations 
pertaining to that. 

Once, the Messenger of Allah “Allah’s blessing and peace be upon him” 
passed by a dead sheep and he said to his companions: “Do you see that this 
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sheep is trivial in the sight of its owners?" they said: "They have thrown it away 
for it is very trivial in their sight." On that he said: "By Him in Whose Hand is my 
soul, the world is more trivial in the Sight of Allah Almighty than this sheep in 
the sight of its owners, and had this world been equal to a mosquito's wing in the 
Sight of Allah, He would not have provided a disbeliever with even a sip of water 
therefrom." (This narration is reported by Ibn Majah and Al-Hakim on the 
authority of Sahl Ibn Sa'd; and At-Tirmidhi on the authority of Al-Mustawrid 
Ibn Shaddad). 

The Messenger of Allah “Allah’s blessing and peace be upon him”’ further 
said: "This world is the believer's prison and the disbeliever's garden." (This 
narration is reported by Muslim on the authority of Abu Hurairah). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "This world is 
cursed, and all that it has is cursed, except what is taken from it (in regard with 
the celebration of Allah)." (This narration is reported by At-Tirmidhi and Ibn 
Majah on the authority of Abu Hurairah). Abu Musa Al-Ash‘ari “Allah be pleased 
with him” said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: "Whoever loves his world causes damage to his hereafter, and whoever 
loves his hereafter causes damage to his world. So, give preference to what abides 
over what perishes." (This narration is reported by Ahmad, At-Tabaran, AI- 
Bazzar, Ibn Hibban and Al-Hakim). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "The 
love for this world is the cause of every sin.” (This narration is reported by Ibn 
Abu Ad-Dunya and Al-Baihaqi on the authority of Al-Hassan). Zaid Ibn Arqam 
“Allah be pleased with him” said: We were in the company of Abu Bakr As- 
Siddigq “Allah be pleased with him” when he asked for drink and water and 
honey were brought to him. When he brought it close to his mouth he wept and 
caused his companions to weep. They stopped from weeping, but he did not. He 
wept once again that they thought they were unable to ask him about the reason. 
But when he dried his eyes they asked him: "O successor of the Messenger of 
Allah! What has led you to weep?" he said: "I was with the Messenger of Allah 
“‘Allah’s blessing and peace be upon him” when I saw him averting something 
from himself, although J saw none with him. I asked him: 'O Messenger of Allah! 
What is that which you avert from yourself?’ he said: ‘It is this world which is 
represented to me and I said to it: "Keep away from me!” then, it returned and 
said to me: "Indeed, if you are able to flee away from me, those to come after you 
will never flee away from me." (This narration is reported by Al-Bazzar, Al- 
Hakim, Ibn Abu Ad-Dunya and Al-Baihaq}). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "I wonder at him who seeks after the home of deception although he has 
trust in the abode of eternity." (This narration is reported by Ibn Abu Ad-Dunya 
on the authority of Abu Jarir). It is further narrated that the Messenger of Allah 
“‘Allah’s blessing and peace be upon him” stopped at a trash and said: "Come to 
that world!" then, he picked up a torn shabby cloth and a piece of decomposed 
bone therefrom and said: "Those represent the world." (This narration is 
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reported by Ibn Abu Ad-Dunya and A]-Baihaqi on the authority of Ibn Maimun 
Al-Lakhmi). It refers to the fact that the adornment of this world will inevitably 
be torn like that shabby cloth, and that the bodies it contains will be decomposed 
like those bones. The Messenger of Allah “Allah’s blessing and peace be upon 
him” further said: "This world is sweet and green, and Allah so going to make 
you vicegerents in it and consider what you would do in it. When the world was 
expanded and made easy for the children of Israel, they were lost in its 
adornments, women, perfume and clothes." (This narration is reported by Ibn 
Majah and At-Tirmidhi on the authority of Abu Sa'id). 

According to Jesus “peace be upon him”: "Take not the world as Lord lest it 
would take you as its servants. Keep your treasures with Him who never wastes 
it, for indeed the owner of the treasure of this world fears evil for it, whereas the 
owner of the treasure of Allah Almighty fears nothing for it." He “peace be upon 
him” further said: "O assembly of disciples! I have overturned the world prone 
on its face for you, so, do not refresh it after me. However, this world is 
malicious for Allah Almighty is disobeyed in it; and it is malicious for the 
hereafter is unattainable unless by leaving it. Behold! cross this world, and do not 
incline to inhabit it forever. It should be known to you that the foundation of 
every sin is the love for this world. How many a desire for even an hour that has 
brought about long term sadness.” 

He “peace be upon him” said: "The world has been made plain for you 
you have sat on its back. So, let not kings or women dispute with you over it. 
not dispute with kings, for they will not harm you so long as you leave them \ 
their world. As for women, safeguard yourselves from them by prayer and fast: 
He “peace be upon him” further said: "This world is a petitioner and a sought 
for. The seeker for the hereafter is pursued by the world until he completes the 
sustenance doomed to him in it; and the seeker after the world is pursued by the 
hereafter until death approaches him and leads him by the neck to it." 

It is narrated on the authority of Musa Ibn Yasar that he said: the Messenger 
of Allah “Allah’s blessing and peace be upon him” said: "Allah Almighty has 
never created a thing more hateful to Him than this world; and since He created 
it, He has never looked at it." (This narration is reported by Ibn Abu Ad-Dunya 
and Al-Baihagi). It is narrated that Solomon, son of David “peace be upon 
them” was in his procession under the shade of birds and jinns and men on his 
right and left, came on his way upon a worshipper from the children of Israel 
who said to him: "By Allah, O son of David! Indeed, Allah Almighty has given 
you an enormous dominion!" Solomon “peace be upon him” heard it and said: 
"Verily, a believer's glorification to be written down in his record is much better 
than what the son of David has been given, for what has been given to the son 
of David would perish, whereas the glorification abides forever." 

Mutarrif reported from his father: I came to The Messenger of Allah “Allah’s 
blessing and peace be upon him” as he was reciting:" Abundance diverts you." 
He said: "The son of Adam claims: 'My wealth, my wealth.’ O son of Adam. is 
there anything as your belonging except that which you consumed, which you 
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utilized, or which you wore and then it was worn out or you gave as charity and 
sent it forward?" (This narration is reported by Muslim). The Messenger of Allah 
“Allah’s blessing and peace be upon him” further said: "This world is the home 
of him who has no home, and the property of him whom has no property, for 
which only one who has no mind gathers (wealth), over which only he who has 
no knowledge disputes with others, for which only he who has no religious 
understanding envies others, and after which only he who has no certainty of 
faith seeks." (This narration is reported by Ahmad, Al-Baihaqi and Ibn Abu Ad- 
Dunya on the authority of A'ishah). 

The Messenger of Allah “Allah’s blessing and peace be upon him”’ further 
said: "He, upon whom morning comes while the world constitutes his main 
concern, Allah Almighty ts careless about him, and He further causes his heart to 
be engaged in four things which he never leaves: an anxiety which never ceases to 
relieve him; occupation from which he never is disengaged; a destitution from 
which he never becomes rich; and a hope which he never realizes." (This 
narration is reported by At-Tabarani on the authority of Abu Dharr; Ibn Abu Ad- 
Dunya on the authority of Anas; and Al-Hakim on the authority of Hudhaifah). 

Abu Hurairah "Allah be pleased with him" said: the Messenger of Allah 
"Allah's blessing and peace be upon him" said to me: "Should I not show you the 
entire world with what it contains?" I said: "Yes O Messenger of Allah." He took 
hold of my hand and went with me to one of the valleys of Medina and behold! It 
had a trash containing skulls, pieces of dung, bones, and pieces of shabby torn 
cloth. Then he said: "O Abu Hurairah! Those heads were of a people who had 
the same miserliness and hopes as you have now, and they turned to be bones 
without skin, which are going to become no more than ashes. Those pieces of 
dung were the different kinds of food which they earned from wherever they had 
earned, and then threw them into their bellies, and now they turned into dirty 
things from which people safeguard themselves. Those shabby torn pieces of 
cloth were their garments and clothes, and now they turned to be as you see in 
the face of wind. Those bones were the bones of their riding mounts on which 
they used to travel from one place to another. So, let him weep, who is to weep 
in sigh for this world." He (Abu Hurairah) said: We did not leave before we went 
on weeping so much." 

It 1s reported that when Allah Almighty caused Adam "Peace be upon him" 
to descend to the earth, he said to him: "Build, but what you build will be 
destruction; and proliferate in offspring, but the end will be annihilation." 
According to Dawud Ibn Hilal, the following is written in the documents of 
Abraham "Peace be upon him": "O world! How easy is you upon the pious 
dutiful, to whom you gets adorned. | cast into their hearts aversion for, and 
keeping off you; and I have never created a thing slighter in My Sight than you. 
Your affair is trivial and its end will be annihilation. On the very day I created 
you, I decreed that you would never abide to anyone, nor would anyone abide to 
you even though he is niggard and too stingy to give out of your things. Blessed 
be the pious dutiful who let me know the satisfaction and pleasure of their hearts, 
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and truthfulness and uprightness of their conscience: blessed be them. Their 
reward when they come to me from their graves will be the light running forward 
before them, and the angels surrounding them, until I give them My mercy that 
they expect." 

The Messenger of Allah "Allah's blessing and peace be upon him" said: "The 
world is pending between the heaven and the earth, and since Allah Almighty 
created it, He has never looked at it. On the Day of Judgement, it will say: "O 
Lord! Make me the portion of he least of Your devotees." Allah Almighty will 
say: "Keep silent O nothing! I did not accept you for them earlier, how should ] 
accept for them now?" it is further narrated that when Adam “peace be upon 
him” ate from the tree he was forbidden to eat therefrom, he was moved to 
excrete, a thing he had not whenever he ate from any food else in the Garden; 
and this is why he and Eve were forbidden to eat therefrom. Thus, he started to 
revolve in the Garden, Allah Almighty told an angel to ask him: "What do you 
like?" he said: "I like to excrete." The angel was required to ask him: "Where do 
you like to excrete? Do you like to excrete on the thrones, on the beds, on the 
rivers or under the shadows of trees? Do you see here any place fitting for that? 
Descent then to the earth." 

The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: "A 
people will come on the Day of Judgement, with deeds like mountains of 
Tihamah, but they will be commanded to be taken to the fire (of Hell)." They 
asked: "O Messenger of Allah! Do they pray?” He said: "Yes, they pray, fast, and 
further stand for parts of the night (to offer supererogatory prayers); but 
whenever anything of the vanities of this world seems to them, they would jump 
towards it (and leave their worships)." (This narration is reported by Abu Na‘im 
on the authority of Salim, the freed slave of Abu Hudhaifah; and Abu Mansur 
Ad-Dailami on the authority of Anas). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said in 
one of his sermons: "The believer is between two fears: a term that has elapsed 
and he does not know what Allah would do with it, and a term to come, and he 
does not know also what Allah Almighty is going to decree regarding him. So, 
let one take provisions from himself for himself, from his world to his 
hereafter, from his life to his death, and from his youth to his decrepitude. 
Although the world has been created for you, you have been created for the 
hereafter. By Him in Whose Hand is my soul! There is no blame after death, 
nor is there any abode after this world but the Garden of the fire (of Hell)." 
(This narration is reported by Al-Baihaqi on the authority of Al-Hassan from 
one of the companions of the Messenger of Allah “Allah’s blessing and peace 
be upon him’?. 

According to Jesus “peace be upon him”: "In no way could the love for this 
world and the love for the hereafter gather together within a believer, just as fire 
and water could not gather together in the same utensil.” It is reported that 
Gabriel “peace be upon him” said to Noah “peace be upon him”: "O one who 
has the longest life among the Prophets! How have you found the world?" he 
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said: "Like a house having two doors: J entered from one and came out from the 
other." Our Prophet “peace be upon him” said: "Beware of this world, for its 
charm is the result of the magic of both Harut and Marut." (This is reported by 
Al-Baihaqi and Ibn Abu Ad-Dunya on the authority of Abu Ad-Darda’ Ar- 
Rahawi, and not Abu Ad-Darda’, the companion often Prophet). 

It is reported on the authority of Al-Hassan "may Allah have mercy upon 
him" that he said: "One day, the Messenger of Allah ‘“Allah’s blessing and peace 
be upon him” came out to his companions and said: "Is there anyone of you 
who likes that Allah Almighty should remove blindness from him and make 
him sighted? Behold! he, who desires for the vanities of this world, and has his 
hope long in it, Allah makes blind his heart in proportion to that; and whoever 
abstains in this world and shortens his hope in it, Allah Almighty gives him 
knowledge without learning, and guidance without seeking guidance. Behold! 
after you, there will be a people whose dominion will not be established without 
killing and tyranny, nor will their wealth will be without pride and niggardliness, 
nor love will be without following their own desires and whims. Behold! he 
among you who joins that time and he keeps patient on poverty although he 
has the power to become rich, keeps patient on hatred and he has the power to 
be involved in love, and keeps patient on humiliation and he is able to attain 
honour and power, seeking thereby nothing but the Countenance of Allah 
Almighty, Allah Almighty gives him the reward of fifty sincere lovers of truth." 
(This narration is reported by Ibn Abu Ad-Dunya and Al-Baihaq}). 

It is reported that one day Jesus “peace be upon him" came under heavy rains 
and strong thunder and lightning, and he sought a shelter and his eyes fell on a 
far tent and when he came to it, behold! there was a woman, thereupon he turned 
aside from it. Then, he came to a cave in a mountain, and behold! there was a lion 
therein. He placed his hand over it and said: "My God! You have given shelter to 
everything barring me." Allah Almighty revealed to him the following: "Your 
shelter is in the residence of My mercy. On the Day of Judgement, I shall marry 
you from one hundred beautiful women with big lustrious eyes of My Own 
Handiwork, and on the occasion of your bridal celebration, I shall make a 
banquet to last for four thousand years, each day of which will be as long as the 
whole lifetume of your world, and I shall command a caller to make the public 
.announcement: ‘Where are the ascetics? Come to attend the bridal celebration of 
Jesus son of Mary, the ascetic of this world." 

Jesus, son of Mary “peace be upon him” said: "Woe to him who desires for 
this world! How should he die and leave it with what it contains? How should it 
deceive him and he has trust in it and it disappoints him and he has confidence of 
itP Woe to those who are deceived! How it shows them what they dislike and they 
leave what they like, and receive what they feel enmity for? Woe to him for 
whom the world 1s the main concern, the mistakes his deeds! How should he be 
put to shame tomorrow because of his sin?" 

It is reported that it was revealed to Moses “peace be upon him”: "O 
Moses! What do you have to do with the home of the wrongdoers? It 1s not 


343 


your home. Make it not your main concern, and leave it with your mind, for 
how evil it is for home except for him who works good in it. I watch over the 
wrongdoer therein until I take back from him the right of the wronged." It is 
narrated on the authority of Amr Ibn Awf Al-Badri that he said: “The 
Messenger of Allah “Allah’s blessing and peace be upon him” sent Abu 
Ubaidah [bn Al-Jarrah to Bahrain to bring the Jizyah taxation from its people, 
for The Messenger of Allah “Allah’s blessing and peace be upon him” had 
made a peace treaty with the people of Bahrain and appointed Al-Ala’ Ibn Al- 
Hadrami as their ruler. So, Abu Ubaidah arrived with the money from Bahrain. 
When the Ansar heard of the arrival of Abu Ubaidah (on the next day) they 
offered the morning prayer with The Prophet “Allah’s blessing and peace be 
upon him” and when the morning prayer had finished, they presented 
themselves before him. On seeing the Ansar, The Messenger of Allah “Allah’s 
blessing and peace be upon him” smiled and said: “I think you have heard that 
Abu Ubaidah has brought something?" They replied: “Indeed, it is so, O Allah's 
Apostle!" He said: “Be happy, and hope for what will please you. By Allah, I am 
not afraid that you will be poor, but I fear that worldly wealth will be bestowed 
upon you as it was bestowed upon those who lived before you. So you will 
compete amongst yourselves for it, as they competed for it and it will destroy 
you as it destroyed them." (This narration is reported by both sheikhs). 

Abu Sa'id Al-Khudri “Allah be pleased with him” said: the Messenger of 
Allah “Alah’s blessing and peace be upon him” said: "What I fear for you most is 
the blessings of the land that will be brought out to you by Allah Almighty." They 
asked: "What are the blessings of the land?" he said: "The splendor of this 
world." (This narration is reported by both sheikhs). The Messenger of Allah 
“Allah’s blessing and peace be upon him” further said: "Engage not your hearts 
in the remembrance of the world." (This narration is reported by Al-Baihaqi on 
the authority of Muhammad Ibn An-Nadr Al-Harithi). Here, he forbade people 
to remember it. 
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Ammar Ibn Sa'id said: Once, Jesus “peace be upon him” came upon a 
village whose dwellers were dead across courtyards and streets, thereupon he 
said to the disciples: "O assembly of disciples! Those died out of displeasure (of 
Allah with them), and had they died for any reason other than that, they would 
have buried each other." They said: "O Spirit of Allah! Would that we know 
their story!" he asked Allah Almighty and He revealed to him that when it 1s 
night, call them, and they would respond to you. When it was night, he 
ascended a high land and said: "O dwellers of the village!" one of them 
responded: "Here we are, responding to your call O Spirit of Allah!" he asked: 
"What is your story?" he said: "We spent the night in wellbeing and when 
morning came upon us, we became in a pitfall." He asked him: "How was 
that?" he said: "Because of our love for the world and obedience of the 
sinners." He said: "How was your love for this world?" he said: "Like the love 
of the child for his mother: whenever it turned towards us, we rejoiced at it, and 
whenever it turned back, we grieved and wept for it." He asked: "But why have 
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your companions not responded to me (like you)?" he said: "Because they are 
reined by reins of fire in the hands of strong harsh angels." He asked: "Then, 
why have you responded to me from among them?" he said: "Because I lived 
among them although did not belong to them. When punishment struck them, 
I was included in them and now J am hanging on the verge of Hell, without 
knowing whether I would be saved from it or be thrown prone on my face in 
it." On that the Messiah “peace be upon him” said to the disciples: "It is better 
then to be satisfied with eating the parley bread with crushed salt, put on coarse 
wool, lie on trashes and keep the wellbeing of the world and the hereafter." 

Anas “Allah be pleased with him” said: The she-camel of the Messenger of 
Allah “Allah’s blessing and peace be upon him” Al-Adba’ was hardly excelled (in 
a race). Once, a Bedouin came with a camel which preceded it. When that was 
difficult upon the Muslims, the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: "It is the law of Allah to lower such of things as rises up in this 
world." (This narration is reported by Al-Bukhari). Jesus “peace be upon him” 
said: "Who is that who could build a house on the waves of the sea? This 1s the 
example of this world. So, take it not as residence." It was said to Jesus “peace be 
upon him”: "Teach us something thereby Allah loves us." He said: "Dislike this 
world, perchance Allah Almighty would love you." 

Abu Ad-Darda'’ “Allah be pleased with him” said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "Were you to know what I know, 
surely, you would laugh little and weep much, and the world would become much 
easy in your sight, and you would give preference to the hereafter over the 
world." (This narration is reported by At-Tabarani; At-Tirmidhi and Ibn Majah 
on the authority of Abu Dharr, with a slight change of wording). Then, Abu Ad- 
Darda' “Allah be pleased with him” said in comment on that: "(Were you to 
know that) you would further come out to the mountains invoking and weeping 
for yourselves, leaving your property with no guard, save what you necessarily 
need of them. But unfortunately, the remembrance of the hereafter is absent 
from your hearts, which are engaged in the long hope (in this world). Thus, the 
world has become your main concern, and you have turned to be like those who 
know nothing. Some of them are worse than the beasts which never leave their 
desires for fear of the consequences. Why do you not love and advise each other 
with sincerity, given that you are brothers in the religion of Allah Almighty? 
Nothing divided your desires but your malicious intentions, and were you to 
gather on the land, you would not love each other. Why do you advise each other 
about the worldly matters and not do the same regarding the matters of the 
hereafter? Does anyone of you fail to advise whomever he loves to help him 
attain the good of his hereafter? This is due to the lack of faith in your hearts. If 
you are certain that the good and evil will be effective in the hereafter just as you 
are certain of this world, of a surety, you would seek after it more than you seek 
after this world for it is more beneficial to you. 

If you claim that the love for the transitory things is prevalent, let's say that 
we see that you leave the transitory things for the deferred things of this world. 
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You trouble yourselves with difficulty in pursue of a particular thing you may not 
attain: how evil people you are! You have never achieved your faith as it should 
be. If you are in doubt about what was brought by Muhammad “peace be upon 
him” then, come to us, so that we would show you of the light what illuminates 
your hearts. By Allah, you are not of weak minds so that we would excuse you: 
on the contrary, you are able to distinguish the right from falsehood. Why do you 
rejoice at the little you get from this world and at the same time grieve for the 
little that escapes you in it, until the traces of that become visible on your faces 
and tongues, calling it calamities? Although the majority of you have left much of 
their religion, the traces of that are not visible on your faces, nor do you change 
for it. I think but that Allah Almighty has dissociated from you. You meet each 
other with joy and everyone of you rejects to receive his companion with what he 
dislikes, for fear that his companion might receive him with the same. In this 
way, your company has been based on spite, and grazed on dunghill, and agreed 
on rejecting death, and I wish that Allah Almighty would relieve me of you, and 
join me with those whom I like to see, and were he to be still alive, he would not 
have persevered you more. If there is good in you, then, I have caused you to 
hear (good), and if you seek after what is with Allah Almighty, surely, you would 
find it too easy to obtain; and I seek the aid of Allah against myself and you.” 

Jesus “peace be upon him” said: “O assembly of disciples! Satisfy yourselves 
with the little in this world along with the perfection of their religion, and do not 
be like the lovers of this world who satisfy themselves with the little in their 
religion along with the perfection of their world.” Jesus “peace be upon him” said 
once again: “O seeker after this world to be dutiful! To leave the world is more 
dutiful.” The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“After my death, you will encounter a world which wil eat up your faith in the 
same way as fire consumes fire wood.” 

Allah Almighty revealed to Moses “peace be upon him”: “O Moses! Do not 
rely on the love for this world, for you will not come to Me with a major sin 
more grievous than it.” Once, Moses “peace be upon him” came upon a man 
who was weeping, and when he returned, he was still weeping, thereupon he said 
to Allah: “O Lord! Your servant is weeping for fear of You.” On that Allah 
Almighty said: “O son of Imran! Even if his brain becomes like a liquid to flow 
with his eyes and if he raises his hands so much high until they fall down, I would 
not forgive for him for his love for this world.” 

From among the traditions and sayings, a mention may be made of the 
following: 

According to Ali “Allah be pleased with him”: “He, who has the following 
six characteristics, he will spare no way to the Garden, nor a shelter to take 
refuge to from the fire (of Hell): the first is to know Allah and obey Him, to 
know Satan and disobey him, to know the truth and follow it, to know 
falsehood and safeguard himself against it, to know the world and reject it, 
and to know the hereafter and seek after it.” According to Al-Hassan: “Allah’s 
mercy be upon a people with whom the world was no more than a deposit 
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which they gave back to Him ‘Who entrusted them with it and then went 
away without burden.” He further said: “Whoever competes you over your 
religion, then, compete him; and whoever competes you over your world, 
then, throw it at his face.” 
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Luqman said to his son: “O my son! The world is like a deep ocean, and a lot 
of people sank in it. So, let your ship in it your fear of Allah Almighty, its 
contents the faith in Allah Almighty, and its mast the reliance on Allah Almighty, 
perchance you would be saved, even though I think you would not be saved.” Al- 
Fudail said: I have deeply reflected on the following Holy Verse: “That which is 
on earth We have made but as a glittering show for the earth, in order that We 
may test them, as to which of them are best in conduct. Verily what is on earth 
We shall make but as dust and dry soil @vithout growth or herbage).” (Al-Kahf 7- 
8) 
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According to a sage: “There is nothing you possess in this world but that it 
was in the possession of another one before you, and would be in the 
possession of another one after you. However, from this world you really 
have nothing more than the meals of your evening and morning. So, do not 
ruin yourself in eating them. Make your fast from this world, and break your 


fast on the hereafter, for indeed, the capital of this world is the desire, and its 
profit is the fire (of Hell).” 


One of the monks was asked about his opinion regarding the time, thereupon 
he said: “It damages bodies, renews hopes, draws death closer, and brings far the 
wish.” He was asked about the state of his people, and he said: “Whoever attains 
it suffers, and whomever it escapes wearies.” According to a sage: “The world 
was and I was not in it, and it would go, and I would not in it. I never reside in it 
for its living is gloomy, its clearness is mixed with impurity, and its adherents are 
fearful of it, either because of a perishing favor, coming affliction, or ruining 
death.” According to another one: “Among the defects of this world is that it 
never gives anyone what he really deserves: but it gives either more or less than 
the due.” 


According to Sufyan: “Do you not see how favors seem as if wrath falls on 
it since they are given to their improper men?” according to Abu Sulaiman 
Ad-Darani: “Whoever seeks after the world out of love for it, he is given 
nothing from it but that he likes more; and whoever seeks after the hereafter 
out of love for it, he is given nothing thereof but that he likes more; and there 
is no ending limit for that.” A man said to Abu Hazim: “J complain to you my 
love for this world, although it is not my abode.” On that he said to him: 
“Regard what Allah Almighty has given you and take thereof only what is 
lawful, and spend it only in what is right, and after that, no harm shall befall 
you from the love for the world.” He gave him that advice because if he stuck 
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to it he would be troubled so much until he would get bored by the world 
entirely and seek to come out of it. 

According to Yahya Ibn Mu’adh: “The world is the store of Satan, so, do not 
steal anything from the store of Satan, lest he would come to take it back and 
take you with it.” According to Al-Fudail: “Were the world to be of perishable 
gold, and the hereafter of abiding pottery, we have to give preference to the 
abiding pottery over the perishable gold: how then should it be seeing that we 
have given preference to perishable pottery (this world) over abiding gold (the 
hereafter)?” according to Abu Hazim: “Beware of this world! Indeed, I have been 
reported that on the Day of Judgement, the slave who exalted the world would 
be made to stand referred to as “The slave who exalted what Allah Almighty has 
despised’.” 

According to Ibn Mas’ud “Allah be pleased with him”: “The morning has not 
come upon anyone of the people without being a guest, and his property a loan: 
the guest should inevitably leave, and the property be given back to its owner.” A 
similar meaning is given by the following poetic verse: “Verily, the property and 
families are but deposits, and one day, the deposits should be given back to their 
owners.” Once, the companions of Rabi’ah Al-Adawiyyah paid visit to her and 
they made a mention of this world and went on condemning it so much. On that 
she said to them: “Keep silent from it, for had it not been for its position in your 
hearts, you would not have remembered it more often. Behold! Whoever likes a 
thing remembers it more often.” 

When Ibrahim Ibn Adham was asked about his state he said: “We patch uy 
our world by pieces we tear from our religion, and thus neither our religion nor 
what we patch up survive. Blessed be a servant who devotes himself 
wholeheartedly to Allah Almighty, and dispenses with his world entirely in 
expectation for death.” It was said in a similar context: “I see the world seeker, 
no matter how long he lives, and how many favors and delights he attains from 
this world, like a builder who has built his building and established it well, and 
when it stood straight, it collapsed.” The same is given tn the following two 
poetic verses: “Suppose the world with its things has been driven to you freely: 
is it not doomed to move from you (sooner or later)? That is because your 
world is but like a shade that has shaded you and then it is time for it to decline 
from you.” 

Luqman said to his son: “O my son! Sell your world for your hereafter 
perchance you would gain both of them, and do not sell your hereafter for your 
world lest you would loose both of them.” According to Mutarnf Ibn Ash- 
Shakhir: “Do not be concerned about the luxurious living of kings, but rather 
about their swift departure and evil return.” According to Ibn Abbas “Allah be 
pleased with them”: “Allah Almighty has made the world three parts: a part for 
the believer, another for the disbeliever, and a third for the hypocrite. The 
believer takes therefrom provisions, the hypocrite gets adorned, and the 
disbeliever enjoys.” One of the wise men said: “The world is like a carcass: so, 
whoever likes anything from it, let him keep patient on co-living with dogs.” 
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Abu Ad-Darda’ “Allah be pleased with him” said: “One of the signs that 
shows how despicable this world is in the Sight of Allah Almighty is that He is 
not disobeyed but in it, and what he has is not attained but by leaving it.” It is 
said: “If a man of sound mind tests the world, its real nature will be uncovered to 
him as an enemy putting on the garment of a friend.” According to Abu 
Umamah AI-Bahili “Allah be pleased with him”: “When Muhammad “peace be 
upon him” was sent as a Messenger, Iblis was visited by his assisting soldiers and 
said to him: “A Prophet has been sent and a nation has been produced.”’ He 
asked: “Do they love the world?” they answered in the affirmative, thereupon he 
said: “If they really love the world then, I do not mind whether or not they 
worship idols. But visit them every morning and evening with three things: to 
take money with no just cause, to spend it improperly, and withhold it from being 
spend rightfully.” However, it is from those that evil stemmed. 

A man said to Ali “Allah be pleased with him”: “O Commander of Believers! 
Describe the world to us.” He said: “Which should I describe to you in it: it is a 
home in which the sound gets ill, the secure regrets, the destitute grieves, 
whoever dispenses with it is tempted, its lawful leads to reckoning, and its 
unlawful brings about punishment, and its suspicious things incur reproach.” The 
same request was given to him once again and he said: “Should I be long or short 
in describing it?”’ he was asked to be short thereupon he said: “Its lawful leads to 
reckoning, and its unlawful brings about punishment.” Malik Ibn Dinar said: 
“Safeguard yourselves against the sorcerer for it bewitches the hearts of the 
learned.” Of course, he means the world. 

Abu Sulaiman Ad-Darani said: “If the hereafter lies in the heart, the world 
comes to compete it; and if the world lies in the heart, the hereafter never 
comes to compete it. That is because the hereafter is honourable, whereas the 
world is malicious.” But even, this is a severe aggravation. What is said by 
Sayyar [bn Al-Hakam is expected to be more right: “Both world and hereafter 
gather together in the heart, and whoever of them prevails over the other, it 
becomes subservient to it.” According to Malik Ibn Dinar: “As much as you 
grieve for the sake of this world, the interest in the hereafter vanishes from 
your heart; and as much as you grieve fro the sake of the hereafter, the interest 
in the world vanishes from your heart.” He seemed to have adapted the 
statement of Ali “Allah be pleased with him”: “Both this world and the 
hereafter are like two fellow-wives: as much as one of them 1s pleased, the other 
is displeased.” 

Al-Hassan said: “By Allah, I have joined a people in whose sight the world 
was slighter than the earth on which you walk, and they had no care whether it 
rose upon or set from them, whether it was possessed by them or by anyone 
else.” It was said to Al-Hassan: “What do you say about a man whom Allah 
Almighty has given property from which he gives in charity and strengthens good 
relation with his kith and kin: is it better for him to enjoy luxurious living by it?” 
he said: “No. if the entire world is in his possession, he should have therefrom no 
more than the minimum requirements of his living, and save what is beyond that 
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(i.e. by spending it in charity) to benefit him on the day he will be needy (Le. the 
Day of Judgement).” 

According to Al-Fudail: “Were the world to be offered to me in entirety as 
lawful, for which I would not be reckoned (in the hereafter), I would detest it in 
the same way as anyone of you detests the dead body whenever he passes by it 
for fear it might affect his garment.” It is reported that when Umar “Allah be 
pleased with him” came to Sham, Abu Ubaidah Ibn Al-Jarrah “Allah be pleased 
with him” received him on a she-camel reined with a nose-string. He greeted him 
and asked him (about the affairs), and when he came to his house, he found in it 
only his sword, shield and luggage. He asked him: “Would that be your 
furniture!” on that he said: “O Commander of Believers! This also is enough to 
reach one the place of his repose.” 


Sufyan said: “Take from this world what nourishes your body, and from the 
hereafter what nourishes your heart.” According to Al-Hassan: “The children of 
Isracl worshipped idols after they had worshipped Allah Most Gracious; and that 
is because they were engaged in love for this world.” Wahb said: “I read in a 
certain book: “The world is the game of the intelligent; and the heedless among 
ignorant have made no sense to it until when thcy came out of it, they asked to 
return once again, but they did not return.” Luqman said to his son: “O my son! 
From the very day you were born, you have turned your back to the world, and 
faced the hereafter; and verily, you should love the abode to which you are 
coming closer than a home from which you are moving away.” 


According to Sa’id Ibn Mas’ud: “If you see a man having his world 
increasing and his hereafter decreasing, and he is well-pleased with that, then, 
you should know that this is the absent-minded who plays with his 
countenance unfeelingly.” Amr Ibn AJ-As said while being on the pulpit: “By 
Allah, I have never seen a people more desirous for the things from which the 
Messenger of Allah “Allah’s blessing and peace be upon him” abstained than 
you. By Allah, the Messenger of Allah “Allah’s blessing and peace be upon 
him” never spent three days but that what is due to him is more than what is 
due upon him.” (This narration is reported by Al-Hakim, Ibn Hibban and 
Ahmad). 


After he had recited the statement of Allah Almighty: “let not then this 
present life deceive you, nor let the Chief Deceiver deceive you about Allah.” 
(Luqman 33) 
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Al-Hassan said: “He, who said so is its Creator Who has better knowledge of 
it. Beware of the concerns of this world, for its concerns are so much. None 
opens to him a gate of concern in it but that it is about to open ten further gates 
of concern to him.” He further said: “Poor is the son of Adam! He has been 
satisfied with an abode whose lawful leads to reckoning, and its unlawful leads to 
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punishment. If he takes its lawful, he would be reckoned for it, and if he takes the 
unlawful, he would be punished for it. The son of Adam regards as little his 
property, and does not regard as little his deed. He rejoices at his affliction in his 
religion, and is scared about his affliction regarding his world.” 

Al-Hassan sent the following letter to Umar Ibn Abd-Al-Aziz: ‘Peace be 
upon you! You seem as if you are the last to be doomed to death, but even you 
have died.” In reply to him, Umar sent to him the following: “Peace be upon you! 
You seem as if you are in the world, although you have not been engaged in it, 
and rather you are still engaged in the hereafter.” According to Al-Fudail Ibn 
Iyad: “It is easy to enter the world, but it is very difficult to come out of it.” 
Another one said: “I wonder at him who knows that death is a fact, how he 
rejoices; and I further wonder at him who knows that the fire is a fact, how he 
laughs; and I wonder at him who sees the turning of the world with its adherents, 
how he rests assured of it; and I wonder at him who is sure that the Divine 
decree is a fact, how he grieves.” 

Mu’awiyah received a man of two hundred years old and asked about his 
opinion in this world, thereupon he said: “It consists of years of affliction and 
years of luxury. Night after night, and day after day, it recerves new births and 
loses many deaths. Had it not been for the newborn, the creatures would have 
perished; and had it not been for the death, the world would have become too 
narrow to suffice all the inhabitants.” He said to him: “Then, ask for what you 
like (you would be given it).” He replied: “Restore the lifetime that has passed, or 
avert the death that is about to come.” He said: “I have no power to do so.” He 
said: ‘Then, I have no need for you.” 

Dawud At-Ta'i said: “O mankind! You rejoice at the fulfillment of your 
hope, which you do not fulfill but with the termination of your life; and 
procrastinate your deed whose benefit thus returns to others than you.” 
According to Bishr: “Whoever asks Allah to give him of this world seems as 
though he asks him to have a long standing in front of him (for reckoning in 
the hereafter).” According to Abu Hazim: “There is in this world nothing to 
please you but that Allah has joined with it a thing to aggrieve you. According 
to Al-Hassan: “The soul of mankind does not come out from this world but 
with three sighs: he has never been satisfied with what he gathered; he has not 
attained what he hoped for; and he has not made good his provisions for his 
journey (to the hereafter).” 

It was said to a worshipper: “Verily, you have attained richness.” On that he 
said: “It is he who is released from the chains of this world that attains 
richness.” According to Abu Sulaiman: “None could keep patient on the desires 
and lusts of this world but he, who has in his heart what engages him in the 
hereafter.”? According to Malik Ibn Dinar: “We have agreed on the love for this 
world, thereby, we do not enjoin good upon each other, nor forbid each other 
to do evil, nor will Allah Almighty leave us in that state: which of Allah’s 
punishment would be sent upon us?” according to Abu Hazim: “The little of 
this world occupies from the much of the hereafter.”” According to Al-Hassan: 
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“Despise this world, for by Allah, it is not pleasant to anyone more than it is to 
him who despises it.” According to him once again: “If Allah Almighty intends 
good for anyone of His servants, He gives him something of this world, and 
then withholds from him until when it is consumed, He gives him once again 
(and so on); and on the contrary, if He Almighty regards with slightness anyone 
of His servants, He extends the world to him so much (to take therefrom as he 
likes).” 

In confirmation of that, one of the righteous used to say in his supplication: 
“O (Allah) Who withholds the sky to fall down on the earth except by Your 
permission: withhold the world from me.” Muhammad Ibn Al-Munkadir said: 
“What do you think of a man who observes fasts perpetually, stands at night (for 
supererogatory prayers) regularly without sleep, spends his entire property in 
charity, strives in the Way of Allah, and avoids what is forbidden by Allah 
Almighty, but on the Day of Judgement, he will be brought and it will be said: 
“This man has exalted what was despicable in the Sight of Allah Almighty, and 
despised what Allah Almighty exalted’? what do you think his state will be? Who 
among us is not so like him? The world seems great in the eyes of us, let alone 
what we commit of sins and mistakes.” 

Abu Hazim said: “The supplies of the world and hereafter are more. But 
there is a difference between them: you could find no helpers to help you on the 
supplies of the hereafter, unlike those of the world which, once you stretch your 
hand to any of them, you find that a wicked has preceded you to it.” Abu 
Hurairah “Allah be pleased with him” said: “The world remains bending between 
the earth and the heaven, like a torn water-skin, calling its Lord from the very 
day it was created to the day of annihilation: “O Lord! O Lord! Why do You 
dislike me?” He says to it: “Keep silent O nothing!” according to Abdullah Ibn 
Al-Mubarak: “The love for this world causes sins to inhabit the heart, then, when 
should it receive good?” according to Wahb Ibn Munabbih: “Whoever rejoices at 
anything of this world errs; and whoever makes his desires underneath his feet 
causes Satan to fear even of his shade; and he, whose knowledge overpowers his 
inclination is indeed the winner.” 

It was said to Bishr: “So and so died.” He said: “He collected the things of 
this world, and then went to the hereafter: of a surety, he has wasted himself.” It 
was said to him: “But he used to do such and such good.” On that he said: “But, 
what is the benefit of that given that he used to gather the things of this world?” 
a wise man said: “Although the world makes itself hateful to us, we like it: then, 
how it will be if it endears itself to us?” another sage was asked: “Whose is the 
world?” he said: “He, who leaves it.”” He was further asked: “Then, whose 1s the 
hereafter?” he said: “He who pursues it.” 

One of the wise men said: “The world is 2 home of devastation, and more 
devastated is the heart of him who constructs it; whereas the Garden is an abode 
of construction, and more constructive is the heart of him who seeks after it.” Al- 
Junaid said: Ash-Shafi'l was a novice who used to speak the truth. Once, he 
admonished one of his brothers in the religion of Allah, and frightened him with 
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Allah, saying: “O my brother! This world is a land of slippery and an abode of 
humiliation: its construction will be destroyed, and its inhabitants will go to the 
graves (by death). Its gathering will be divided, and the richness therein will turn 
to destitution. The more you get much of it, the more you will become insolvent, 
and the more you abstain from it, the more you will become solvent. So, turn to 
Allah, and be satisfied with the sustenance of Allah. Do not take from the abode 
of your eternity for the sake of the abode of your annihilation. Indeed, your living 
is like a setting shade, and a bowed wall. Make much your deed, and shorten your 
hope.” 

Once, Ibrahim Ibn Adham asked a man: “Which is dearer to you: a Dirham 
you see in a dream or a dinar you have in your wakefulness?” he said: “Of a 
surety, a Dinar I have in my wakefulness.” On that he said to him: “You have 
told a lie, for what you like in this world is the same which you like in your 
dream, and what you do not like in the hereafter is the same as you do not like 
in your wakefulness.” According to Isma’il Ibn Ayyash: “Our companions gave 
this world the name of pig, and they used to address it saying: “Leave us O 
pig!” had they found names more odious than that, surely, they would have 
given it to this world.” According to Ka’b: “This world will be endeared to you 
until you adore it and its adherents.” According to Yahya Ar-Razi: “These of 
sound mind are three: whoever leaves this world before it leaves him; whoever 
builds his grave by himself before he enters it; and pleased his Creator before 
He meets Him.” He further said: “The world is so much evil that it hopes you 
with what diverts you from the obedience to Allah Almighty: how then should 
you fall in it?” 

According to Bakr Ibn Abdullah: “He, who likes to dispense with this world 
by the world is like him who likes to extinguish fire with straw.” According to 
Bandar: “If you see the adherents to this world speak about abstinence, you 
should know that they are under the subjugation of Satan.” He further said: “He, 
who devotes himself to this world, its fire burns him (and of course, he refers 
here to miserliness) until he turns into ashes; and he who devotes himself to the 
hereafter, its fire purifies him until he turns into a golden bullion of use; and he, 
who devotes himself to Allah Almighty, the fire of monotheism burns him untl 
he turns into a gem of limitless value.” 

Ali “Allah be pleased with him” said: “The world is of six things: food, drink, 
clothes, vehicle, marriage and smell. The noblest of food is honey, although it 
attracts flies; and the noblest of drink is water, in which both the obedicnt and 
disobedient are equal; and the noblest of clothes is silk though it is produced by a 
worm; and the noblest of vehicles is the horse though on which men are killed 
(dunng fighting); and the noblest of marriage is to marry a woman though what is 
sought in her is the urethra, and although she adorns the best parts of her body, 
what is wanted in her is the worst of it; and the noblest of smell is musk, though 
it is the product of blood.” 
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Exposition Of Admonitions Pertaining To Condemnation Of World 


A wise man said: “O people! Work at ease, and be fearful of Allah Almighty, 
and do not be deceived by hopes and forget your death. Do not rely on this 
world for it is treacherous and deceptive: it has got adorned for you with its 
deception, tempted you with its wishes and desires, and adorned itself for its 
suitors and has become like the clean bride: all eyes look forward to it, and all 
hearts are attached to it, and all souls adore it. How many a lover it killed and 
ruined! So, you should look at it with the eye of the fact. It is an abode of much 
dirty remnants. Its Creator has condemned it. Its new things turn old and 
shabby, and its dominion perishes. The honoured in it is given to humiliation, 
and the much in it decreases. Its good is lost. So, wake up from your 
heedlessness, and get up from your sleep, before you become fatally ill and your 
cure is hopeless. Do that before you become at the threshold of death, and the 
others weep for you, and it is said to you: “This is your son so and so, and this 
is your brother so and so”, but you do not speak for you are hindered from 
speech. Then, your soul is brought out of your body and raised up to the sky, 
and your dead body is washed by your brothers, and shrouded in your shroud 
and buried in your grave, with the result that your visitors cease to visit you, 
your enviers are relieved of you, and your family leave you and rather go to take 
possession of your property, and you remain alone in pledge of your deeds.” 


One of the righteous said to a king: “The most entitled to condemn thi: 
world are those to whom it is expanded and who are given their need from i 
in full. That is because anyone of those always expects a blight to damage his 
property, to divide his gathering, to undermine his dominion, to harm his 
body with ailment, or to afflict him with any calamity. Thus, the world is more 
entitled to be condemned, for it always takes what it gives, withdraws what it 
grants; and while it causes anyone to laugh, it causes another to laugh at him, 
and while it weeps for him, it causes another to weep from him, and while it 
gives anyone with one hand, it takes back from him with the other hand: it 
places a crown on the head of one today, and on the coming day, it covers it 
with dust.” 


Al-Hassan Al-Basri wrote the following admonition to Umar Ibn Abd-Al- 
Aziz: “Coming to the point: Verily, the world is an abode or travel and not an 
abode of residence. Adam “peace be upon him” was sent down from the Garden 
to the earth in fulfillment of a punishment which you should beware O 
Commander of Believers. The provisions thereof is to leave it, and the richness 
thereof is to remain in destitution. Those who are killed by it are numerous. It 
always humiliates him who honours it, and impoverishes him who gathers things 
in it. It is like poison which is eaten by him who recognizes it not, and it results in 
his death. So, you should be in it like him who treats his injuries, who has only 
little thereof for fear of the much he dislikes, and keeps patient over the severity 
and bitterness of medicine for fear of the disease to last long. Beware this 
treacherous, deceptive and cunning abode, which has got adorned with its 
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deception, and tempted the people with its vanity, and become like the clean 
bride: all eyes look forward to it, and all hearts are attached to it, and all souls 
adore it. How many lover for it whom it killed and ruined! The present does not 
learn from the past, nor does the last get benefit from the foremost, nor does the 
Gnostic of Allah Almighty remember how Allah has told him about it. How 
many a lover of it who has got from it his need in full, thereupon he has been 
deceived and has transgressed the due limits and forgotten the place of return! He 
has engaged his mind in it until his foot slipped. The result is much regrets, sighs, 
and grief, and severe pain of death agonies. On the other hand, how many lover 
for it who has not got his need as he liked from it, thereupon he came out of it 
with no provisions! So, you should beware it O Commander of Believers, and the 
more you beware it, the more you grow pleased with it. That is because the more 
one rests assured of pleasure in this world which he likes, the more it leads him to 
disaster which he dislikes. Its wishes are false, its hopes are invalid, its cleanness is 
impure, and its living is depressing. The son of Adam therein is in danger: if he 
has mind therewith he reflects things and signs, he will become at the risk of 
luxury, and be cautious of disaster. If the Creator has not told about this world, 
or even warned the people of it, it would have awakened the sleeping and 
stimulated the heedless. Then, what do you think given that Allah Almighty has 
warned people of it, and deterred them of its evil? It is insignificant in the Sight 
of Allah Almighty and He has never looked at it since He created it. It was 
offered to your Prophet “peace be upon him” with its treasures, depositories and 
keys in entirety, but he rejected it (according to the narration of Ibn Abu Ad- 
Dunya, Ahmad and At-Tabarani), for he was afraid he might disagree with the 
command of Allah, or like what the Creator dislikes, or raise high what He 
Almighty has lowered. Allah Almighty has kept it away from the righteous in 
order to put them to trial, and expanded to His enemies in order to be deceived 
by it. The one who ts deceived by it, and seems to put it under his disposal thinks 
he is honoured by it, forgetting what Allah Almighty made with Muhammad 
“peace be upon him” when he caused him to straighten the stone on his belly 
(out of severe hunger) (according to the narration so Ibn Abu Ad-Dunya; and Al- 
Bukhari on the authority of Anas). The Messenger of Allah “Allah’s blessing and 
peace be upon him” related from his Lord Almighty that He said to Moses 
“peace be upon him”: “If you see richness coming, say about it: “This is a sin 
whose punishment has been hastened on for me’, and if you see poverty coming 
say about it: ‘Welcome to the slogan of the righteous’.” If you so like, follow the 
guidance of the Holy Spirit, Jesus, son of Mary “peace be upon him”, who used 
to say: “Hunger is my condiment and fear is my slogan, and wool is my clothes, 
the rising of the sun ts my warmth, my lamp is the moonlight, my feet is my 
riding mount, what the earth produces is my food and fruits. The night comes 
upon me while having nothing, and morning comes upon me while having 
nothing, but even none on the surface of the earth is richer and wealthier than 
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me. 
It is reported on the authority of Wahb Ibn Munabbih that he said: When 
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Allah Almighty sent Moses and Aaron “peace be upon them” to Pharaoh, He 
said to them: “Do not be deceived by his clothes I have given from this world, 
for indeed, his forelock is in My Hand, and he neither speaks, nor winks nor 
breathes but by My Permission. You also should not be deceived by what he 
enjoyed of it, for 1t is only the splendor of the life of world, and the adornment of 
these made wealthy among its inhabitants. If you so like, I could adorn you from 
this world with adornment which shows his inability. But I like to turn you from 
that, and keep such things away from you; and so do I with My devotees. J avert 
them from its luxuries in the same way as a kind shepherd averts his sheep from 
the destructive pastures; and I drive them away from its pleasures and delights in 
the same way as a merciful shepherd drives his camels from the deceptive 
kneeling places. However, this is not because of their insignificance in My Sight, 
but rather in order to complete their portion of My Honour upon them in full 
perfection. My devotees get adorned for me with their humiliation, fear, 
submissiveness; and thus piety grows in their hearts and seems visible upon their 
bodies. It is their dress which they put on, their outer garment which they adorn 
themselves with, their conscience which they feel with, their salvation which they 
attain, their expectation which they hope for, their glory which they are proud of, 
and their sign which they are recognized by. If you meet them, then, lower your 
wing to them, and make submissive your heart and tongue to them. You should 
know that whoever frightens anyone of My devotees has indeed waged war 
against Me, and it is 1 Who will take retaliation on behalf of him on the Day of 
Judgement.” 


One day, Ali “Allah be pleased with him” delivered an impressive speech in 
which he said: “Coming to the point: it should be known to you that you are to 
die and then be resurrected after death and suspended on your deeds, therewith 
you will be rewarded. So, let not the life of this world deceive you, for it is 
surrounded with afflictions and recognized for annihilation, and described by 
treachery; and everything in it should inevitably perish. It is given to its men in 
turns, and it never survives with anyone on the exclusion of others, and its 
adherents are not safe from its evil. By the time its inhabitants are pleased and 
luxurious, they are given to trials and deception. Its states are vulnerable to 
variation and vicissitude. Living in it is blameworthy, and luxury in it never 
abides. Its inhabitants are like targets which it throws with its arrows, and hardens 
with its disasters and calamities, and everyone in it is doomed to death in the end, 
and receives his fortune in it according to what is due to him. It should be known 
to you, O servants of Allah, that you, in relation to the states in which you are in 
this world, but follow the ways of those who were before you, who had been 
given longer lives, stronger power, more numerous homes and monuments than 
yours. But in the end, their voices became still and silent, their bodies were 
decomposed, their homes hollow tumbled down on their roofs, and their 
monuments obliterated. Their well-built castles, and smooth beds, thrones and 
cushions were replaced with rocks and stones probed in graves. The destination 
to which they are to go is very near, and they live in this world but as altens. They 
are to travel from it, and there is no way for them to return once again: how far! 
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How far! “(In Falsehood will they be) until, when death comes to one of them, 
he says: "O my Lord! send me back (to life), in order that I may work 
righteousness in the things I neglected" - "By no means! It is but a word he says." 
- Before them is a Partition til the Day they are raised up.” (Al-Mu’minun 99- 
100) 
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In this way, you will have the same destiny. How would you do when you 
see the matters, the graves are scattered, what is in the breasts is taken out, 
and you are made to stand for reckoning in front of Allah the Glorious King? 
At that time, the hearts will fly for fear of the previous sins, and the curtains 
and veils will be removed form you in order for what is concealed to be 
disclosed: at that time, every soul will be rewarded with what it has earned. 
Allah Almighty says in this issue: “so that He rewards those who do evil, 
according to their deeds, and He rewards those who do good, with what is 
best.” (An-Najm 31) 
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He further says: “And the Book (of Deeds) will be placed (before you); and 
you will see the sinful in great terror because of what is (recorded) therein; they 
will say, "Ah! woe to us! what a Book is this! it leaves out nothing small or great, 
but takes account thereof!" they will find all that they did, placed before them: 
and not one will your Lord treat with injustice.” (Al-Kahf 49) 
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May Allah Almighty help us and you act upon the Book of Allah, follow Fis 
devotees until He brings us to the abode of eternal residence, out of His bounty: 
He is All-Praiseworthy, All-Glorious.” 

According to a sage: “Days are like arrows, and people are targets, and time 
throws you everyday with its arrows and affects you with its nights and days until 
it consumes all parts of your body. Then, how should you ensure safety and 
peace in it given that its days and nights might inflict harm upon you soon? If the 
defect inflicted upon you by days are uncovered to you, you will dislike everyday 
to come upon you, and have aversion for those which elapsed on you. But the 
ordinance of Allah is above the ordinance of consideration, and the taste of its 
pleasures and delights is detected by consoling you from its evils, although it ts, in 
reality, more bitter than colocynth. However, in view of its apparent defects and 
acts, it is beyond description; and any preacher could not encompass all of its 
wonders: O Allah, guide us to the right.” 

When one of the wise men was asked to describe the world and estimate it, 
he said: “The world is only the time during which your twinkle returns to you, for 
you have lost what elapsed on you, and you have no knowledge of what has not 
come yet. The time is but what is to come, with its nights, days, events, incidents 
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which occur upon man with change and reduction. Time also is entrusted to 
divide gatherings and turn the states; and the hope is long but the lifetime ts 
short; and to Allah the end of all matters returns.” 

Once, Umar Ibn Abd-Al-Aziz “may Allah have mercy upon him” delivered a 
sermon in which he said: “O people! You have been created for a thing which, if 
you have trust in it, you then are foolish, and if you give lie to it, you then are to 
be ruined. You have been created for eternity, but in reality, you are, O servants 
of Allah, moved from one abode to another. You are in an abode in which your 
food might be bitter for you, your drink might choke you, and there is no bliss 
with which you are pleased but that you are displeased with leaving another. So, 
work for that to which you are going to abide forever.” Then, he could not help 
weeping and dismounted from the pulpit. 

Ali “Allah be pleased with him” said in one of his sermons: “I advise you to 
fear Allah Almighty and leave the world which is to leave you inevitably, even 
though you dislike to leave it, and consume your bodies which you endeavor to 
refresh and renew. The example of you and it is like a people who followed a way 
and thought they have come to its end, or got knowledge and thought they have 
attained it entirely; and how long should one spend in this world until he reaches 
the final end, and how many days should remain for one in this world while death 
awaits him until he leaves it! So, do not be scared by its adversity and distress, for 
they should inevitably cease, and do not be pleased with its delight and enjoyment 
for they should inevitably vanish. I wonder at the petitioner of this world 
although death awaits him, and at the heedless, although (his Creator) is not 
heedless of him.” 

Muhammad Ibn Al-Hussain said: “When the people of bounty, knowledge 
and literature know that Allah Almighty has regarded slightly this world, and not 
accepted it for His devotees, and that it is insignificant and trivial in His Sight, 
and that the Messenger of Allah “Allah’s blessing and peace be upon him” 
abstained in it and warned his companions of its temptation, they ate from it 
moderately, and gave what is beyond their needs, and took from it only what 
sufficed them, and left what diverted them, . they wore of clothes only what 
screened the privates, and ate of food only what satisfied hunger. They regarded 
the world to be perishing and the hereafter to be abiding forever, thereupon they 
took from the world the provisions of the rider. In this way, they were careless 
about inhabiting the world for the sake of inhabiting the hereafter. Furthermore, 
they looked at the hereafter with their hearts, and learnt that they would see it 
with their eyes, thereupon they travelled to it with their hearts when they learnt 
that they would inevitably travel to it with their bodies. They troubled themselves 
for a short time in order to enjoy for a long time. All of that is by virtue of the 
help of their Bountiful Lord: they liked what He liked for them, and disliked what 
He disliked for them.” 


CHAPTER TWO: EXPOSITION OF ATTRIBUTES OF WORLD THROUGH 
MANY OF ITS EXAMPLES 


It should be known that the world is to swiftly perish and shortly terminate, . 
it gives false hopes of survival,and even though it breaks its promise. If you look 
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at it you will see it still and stable, even though it is moving and turning from one 
state to another. But since the beholder of it might not sense its movement, he 
feels rest at it. But he only senses when it terminates. Its example is like the shade 
which seems still although it is in reality moving. But its motion is not visible by 
the apparent sight in so much as it is by the internal insight. When a mention of 
this world is made to Al-Hassan Al-Basri “may Allah have mercy upon him”, he 
said: “It is like dreams of sleep and perishable shade, and it is not fitting for the 
smart to be deceived by the like of it.” 


More often, Al-Hassan Ibn Ali “Allah be pleased with him” quoted the 
following poetic verse as example for this world: “O adherents to the pleasures of 
a world which is perishable, it is out of foolishness to be deceived by a vanishing 
shade.” It is reported that a desert dweller came as a guest upon a people who 
served him with food and after he had eaten he stood and slept in the shade of 
their tent. Later on, they tore down the tent and sun affected him severely. He 
woke up while saying: “Behold! This world is like a temporary shade, and one 
day, your shade should inevitably perish.” It is said: “Behold! The one whose 
main concern is the world sticks in reality to a deceptive rope.” 
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Another example for this world is like the dream fancies in terms of giving 
false impressions , which vanish at the time it terminates. The Messenger of Allah 
“‘Allah’s blessing and peace be upon him” said: “This world is like a dream for 
which its adherents are either rewarded or punished.” According to Yunus Ibn 
Ubaid: “The example of myself in this world is but like one who sleeps and sees 
in his dream what he likes and what he dislikes. Such being the case, he wakes up. 
So are the people sleeping, and they wake up only when they die, for they find in 
their possession nothing of what they rely on or rejoice at.”” One of the wise men 
was asked about the thing that resembles this world most, thereupon he said: 
“The dreams of the sleeping person.” 


A further example for this world in terms of its enmity to its adherents and 
causing destruction to its dwellers: it should be known to you that the real nature 
of world is to gradually draw with genulity at first, and lead to destruction in the 
end. It is like a woman who gets adorned for suitors until when it marries them, it 
soon slays them. It is reported that the reel image of this world was disclosed to 
Jesus “peace be upon him” and he saw it in the form of a toothless old lady, 
having various colours of adornment and ornament, and he asked her: “How 
many have you married?” she said: “I could not count them.” He further asked: 
“Have all of them died because of you or has anyone of them divorced you?” she 
said: “No, I have slain all of them.” On that Jesus “peace be upon him” said: 
“How evil your living husbands are! How do they not take from your perishing 
husbands lessons to learn? How do you ruin them one after another without 
being careful of you?” 


A further example for this world pertaining to the fact that its outward 
contradicts its inward: It should be known that this world is outwardly adorned, 
and inwardly ugly. It is like an old woman who deceives beholders with its 
appearance. But once they uncover its inward, and the veil is removed from its 
face, its ugliness is revealed to them, thereupon they regret for following it, and 
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feel shy of their weak minds, which are deceived by its appearance. Al-Ala’ Ibn 
Ziyad said: “I saw in a dream an old lady dressed in skin, and having from all 
colours of adornment, and the people were attached to her in awe, and looking at 
her. I came close to her and looked and wondered at their looking at her and 
devotion to it in such admiration. I then asked her: “Woe to you! Who are you?” 
she said: “Do you not know me?” J answered in the negative, thereupon she said: 
“I’m the world.” I said: “Then, I seek refuge with Aah from your evil!” she said: 


“If you like to be given refuge from my evil, then, you should have aversion for 
the Dirham.” 


According to Abu Bakr Ibn Ayyash: “I saw the world in a dream like an old 
ugly defaced woman clapping with her hands, and behind her there were a lot of 
people following her with clapping and dancing. When she came alongside me, 
she turned to me and said to me: “Should I get you, I would do with you the like 
of what J have done with those people.” Then, Abu Bakr went on weeping and 
said: “I saw it before I arrived in Baghdad.” According to Al-Fudail Ibn Iyad, Ibn 
Abbas “Allah be pleased with him” said: “On the Day of Judgement, the world 
will be brought in the form of an old ugly defaced woman of blue canine teeth 
and when it will look at the people they will asked: “Do you know this?” they will 
say: ““We seek refuge with Allah from her!” it will be said: “This is the world over 
which you competed, and by which you severed relation with kith and kin, you 
envied each other, and had hatred towards each other and be deceived.” Then, it 
will be thrown in Hell. It will call: “O Lord! Where are my followers and 
adherents?” Allah Almighty will say: “Join to it its followers and adherents.” 


Al-Fudail further said: I was reported that the soul of a man was made to 
ascent (to the sky), and behold! On the main road there was a woman having 
from all colours of adornment, clothes and ornaments, and she injured all who 
passed by her. When she turned away, she seemed the most beautiful and the 
prettiest thing to be seen by the people, and when she turned her face towards 
them, it seemed the ugliest thing to be seen by the people, an old toothless 
blind blue-complexioned woman. I said: “I seek refuge with Allah from you!” 
she said: “No, by Allah, Allah never gives you refuge from me until you have 
aversion for the Dirham.” I asked her: “Who are you?” she said: “I’m the 
world.” 


A further example for this world and how man crosses it (to the hereafter): it 
should be known to you that you have three states: the first state in which you 
were nothing, i.e. before your existence; and the second state is that in which you 
will not see the world, ie. the period after your death up to the Day of 
Judgement; and the third state lies in the middle between both extremes, 1.e. the 
duration of the world in proportion to your lifetime in it. If you compare that 
state with both extremes, you learn that it is no more than a short station in a 
long journey. For this reason, the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “What should I have to do with this world? My example and 
the example of this world are like a rider who proceeded on during a summery 
day and when he found a tree, he took a nap under its shade for a short while 
after which he got up, went away and left it.” (This narration is reported by At- 
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Tirmidhi, Ibn Majah and Al-Hakim on the authority of Ibn Mas’ud; and Ahmad 
on the authority of [bn Abbas). 


Whoever sees the world with that eye never relies on it, nor care about 
whether he spends his days in it in adversity or in ease, in affliction or in pleasure, 
nor place a brick over another. The Messenger of Allah “Allah’s blessing and 
peace be upon him” died and did not place a brick over another nor a pipe over 
another. (This narration is reported by Ibn Hibban and At-Tabarani on the 
authority of A’ishah). The Messenger of Allah “Allah’s blessing and peace be 
upon him” further saw one of his companions building a house of gypsum, 
thereupon he said: “I see that the matter (of death which leads to hereafter) will 
come sooner than that.” (This narration is reported by Abu Dawud on the 
authority of Abdullah Ibn Amr). 


To that meaning, Jesus “peace be upon him” referred tn his statement: “The 
world is but a bridge which you cross and not inhabit.” This is a clear example, 
for the life of this world is a crossing point to the hereafter. The cradle is the first 
slope of the bridge, whereas the grave is the other slope, and between both there 
is a limited distance. Some of people cover half the bridge, others one-third, 
others two-thirds, and others have only a step to its end and they are stll 
heedless. Whatever it might be, one has to cross the bridge. But if he builds on it, 
and adorns it with various colours of adornment, although he is only to cross it, 
he will be disappointed and frustrated. 


A further example for this world in terms of the easy coming to and difficult 
departure from it. It should be known to you that this world seems easy and 
lenient in its beginning to the extent that the one who plunges in it thinks it to be 
entirely sweet and lenient. But how far! It is easy to plunge in this world, but it ts 
difficult to come out of it with safety and peace. Ali [bn Abu Talib “Allah be 
pleased with him” sent the following message to Salman Al-Farisi “Allah be 
pleased with him”: “The example of this world is like a female-snake: its skin is 
smooth but its poison is fatal. So, turn away from what pleases you in it, for what 
will accompany you of it is very little, and leave your interest and concern with it 
by your certainty of your departure form it, and the more you are cautious of it, 
the more vou become pleased in it, for the more its adherents rely on any source 
of pleasure and delight therein, the more it is removed from him by a disaster 
which he dislikes. And peace be upon you.” 


A further example for this world in relation to the difficulty of getting rid of 
Its consequences after plunging in it. The Messenger of Allah “Allah’s blessing 
and peace be upon him”’ said: ““The example of the adherent to this world is like 
him who is walking on water: could he, who is walking on water, avoid wetting 
his feet?’ (This narration is reported by Ibn Abu Ad-Dunya and Al-Bathaqi on 
the authority of Al-Hassan from Anas). This example lets you learn how ignorant 
are those who think they will abide forever in the pleasures and delights of this 
world with their bodies whereas their hearts are purified from it, and their 
relations are cut off from it. This notion is one of the intrigues of Satan, for 
should they be taken out of what they are in they would be the most stricken. As 
well as walking on water requires that the feet should be wetted with water, living 
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in this world results in relation with it, and darkness in the heart because of It. 
Moreover, the relation of the heart with the world deprives worship of its 
sweetness. 


Jesus “peace be upon him” said: “I tell you the truth: as well as the patient 
looks at food and feels no pleasure in it because of his severe pain, similarly, the 
adherent to this world does not feel the pleasure of worship because of the love 
for this world he has. I tell you the truth: as well as unless the riding mount is 
ridden and trained, its character changes, similarly, unless hearts are made smooth 
by remembrance of death and suffering of worship, they are hardened and 
become harsh. I tell you the truth: as well as unless the water-skin has holes and 
openings, it is about to become a container for honey, similarly, unless hearts are 
torn by desires and lusts, contaminated by covet, and hardened by pleasures, they 
are about to be containers for wisdom.” The Messenger of Allah “‘Allah’s blessing 
and peace be upon him” said: “It is only the affliction and trial that remain of this 
world, and the example of the deed of anyone of you is like a container: if its 
upper portion is good, its lower portion will be good, and vice versa, if the upper 
portion of it is malicious, its lower portion will be malicious.” (This narration is 
reported by Ibn Majah on the authority of Mu’awtyah). 

A further example for the little that has remained of this world in comparison 
to the much that has passed. The Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “The example of this world is like a garment that has been 
split from its beginning to its end, and what has remained ts only a thread in its 
end which ts about to be cut off.” (This narration is reported by Ibn Hibban, Abu 
Na’im and Al-Baihaqi on the authority of Anas). 

Another example for the association between the relations of this world as 
leading to each other until death. Jesus “peace be upon him”’ said: “The example 
of the seeker after that world is like one who drinks from the water of the ocean: 
the more he drinks, the more he becomes thirsty, until he is killed.” 


A further example for the fact that the end of this world contradicts its 
beginning, and although its beginning is green an fresh, its consequences are 
malicious. It should be known to you that the lusts and desires of this world are 
pleasant in the heart, just as the appetite of food is delicious in the stomach, and 
at the moment of one’s death such pleasant desires and lusts turn to be hateful 
and loathsome in the same way as the delicious food turns to be nasty and 
stinking once it fulfills its objective and is to be excreted. As well as the more the 
food is delicious, sweet and fat, the more its product is nasty, stinking, similarly, 
the more a desire is pleasant and delightful in the heart, the more it becomes 
hateful, loathsome and harmful at the moment of death. 


This example is visible in this world, the more one likes and is keen on a 
particular thing, such as his family, property and house, the more he is afflicted 
and stricken once this is taken from him. However, there is no significance for 
death but that therewith one looses what he has in this world. It is narrated that 
the Messenger of Allah “Allah’s blessing and peace be upon him” said to Ad- 
Dahhak Ibn Sufyan: “Do you not get your food as salty and tasty and then drink 
water and milk over it?” he said: “Yes O Messenger of Allah.” He further asked: 


362.2. The quarter of the destructives 


“Then, what does it turn to be?” he said: “To (excretion) as you learn O 
Messenger of Allah.” On that the Messenger of Allah “Allah’s blessing and peace 
be upon him”’ said: “Verily, Allah Almighty has set forth an example the state to 
which the food of mankind turns to be for this world.” (This narration is 
reported by Ahmad and At-Tabarani). 


Ubai Ibn Ka’b “Allah be pleased with him” said: the Messenger of Allah 
“Allah’s blessing and peace be upon him”’ said: “The world is set forth as an 
example for mankind: consider such of salty and tasty food as he eats and how it 
turns to be when he excretes.” (This narration is reported by both At-Tabarani 
and Ibn Hibban). The Messenger of Allah “Allah’s blessing and peace be upon 
him” further said: “Allah Almighty set forth as an example the world for the food 
of mankind and his food for the world.” According to Al-Hassan: “I saw them 
making food tasty with all kinds of pleasant things and then they eject it (in the 
form of excretion) as you see.” In his comment on the following statement of 
Allah Almighty: “Then let mankind look at his food” (Abasa 24), Ibn Abbas 
“Allah be pleased with them” said: “It refers to excretion.” 


A man said to Ibn Umar “Allah be pleased with them”: “T like to ask you a 
question but I feel shy.” He said to him: “Ask and do not feel shy.” He said: 
“When anyone of us answers the call of nature and then gets up to look at 
what he excretes!” He said: “Well. An angel says to him: “Look at that which 
you withhold (from others)! See how it turned to be!” It was the habit of 
Bishr Ibn Ka’b to say to his companions: “Go with me so that I would show 
you the world.” He then would go with them to the dumps (of any people) 
and say: “Look at their fruits, chicken, honey, and cooking butter (how they 
have turned to be)!” 


A further example for this world in relation to the hereafter. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
world in relation to the hereafter is but like anyone of you as he places his 
finger in the spring: let anyone of you consider then with what it shall return 
to him.” (This narration is reported by Muslim on the authority of Al- 
Mustawrid Ibn Shaddad). 


A further example for this world and its inhabitants in their occupation by the 
delights and pleasures of this world, and heedlessness of the hereafter, and great 
loss because of that. It should be known to you that the example of this world in 
relation to its inhabitants is like a people riding a ship which has conveyed them 
to an island and the navigator commanded them to come out in order to answer 
the call of nature, and warned them of having long stay there, and frightened 
them of the departure of the ship and asked them to hasten to come back. But 
they scattered about across the different parts of the island. One of them 
answered the call of nature quickly and hastened to go back to the ship where he 
found the place empty and thus took the largest and fittest seats; and one of them 
stopped in the island in order to look at its wonderful lights, thriving flours and 
flourishing roses, its intense trees of abundant branches and the sweet voices of 
its birds, and their consonant tones, and consider its precious stones, jewels and 
metals of different colours, which attract the eyes of the beholders with their 
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wonderful aquamarine and forms, and suddenly, he became attentive to the 
danger of missing the ship, thereupon he returned and found but a narrow 
constricted place wherein he resided; and one of them turned over those shells 
and precious stones as being astonished by their wonder and brilliance, and did 
not reject to leave them: but rather took with him some of them, but found in the 
ship only a narrow constricted place fitting for him only, thereupon what he 
carried with him became a heavy burden and a means of regret and sorrow for 
him, and although he regretted for taking those, he could not throw them, nor 
found a place to put them in. the result is that he carried them on his shoulder 
while being sorry and regretful for taking them, but it was of no profit to him to 
regret for that. One of them entered the clusters of trees and forgot the vehicle, 
and went as far as he could not hear the call of the navigator, for he was engaged 
in eating the fruits, smelling the pleasant smell of the flours, and watching the 
beauty of trees and gardens, and at the same time, he was afraid of wild animals 
and was not free from thorns that might tear his garment or injure his body, and 
hinder him from departure once he intended to depart; and even when the call of 
departure made by the navigator reached him, he left for the ship where he found 
no place, and remained in the shore until he died out of hunger. Some of them 
did not receive the call of departure, thereupon they remained in the island after 
the ship had left. Some of those who remained were eaten by the wild animals, 
and others lost the right way and wandered prone on their faces until they were 
ruined, others died in the mud, others were bitten by female snakes and scattered 
about like putrefied dead bodies. 

As to him who reached the ship with his burden of flours and stones, he was 
occupied by them, and diverted by storing them and fear of missing them, and at 
the same time, they made the place narrow upon him. A short while later, these 
flours withered and the brilliant colours of the stones vanished, and there 
remained only their nasty smell, therewith they harmed him, besides their 
narrowing the place upon him, and he had no way but to throw them in the sea 
in order to get rid of them. Furthermore, what he ate from the island affected 
him and by the time he reached his homeland, he had been befallen by diseases 
and ailments. As for he who was disturbed only by the narrow place in the ship, 
he was harmed a bit by the constriction of the place, but no sooner had he 
reached the homeland than he took rest and recovered. In relation to him who 
came back first to the ship and took the largest seat therein, he returned home 
safely and with no damage. 

This is the example of the world in relation to its inhabitants, and their 
occupation by their transitory fortunes, and forgetfulness of how they come and 
depart, and their heedlessness of the consequence of what they do. How ugly is 
he who alleges to be insightful and intelligent, and at the same time, is deceived 
by the stones of this land, i.e. gold and silver and precious stones, and the 
vestiges of its plant, which is the adornment of this world, for nothing of those 
goes with him after his death: on the contrary, they become a heavy burden and 
an evil weight upon him to carry. This is, therefore, the state of all the people 
except for those protected by Allah Almighty. 
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A further example for people’s being deceived by this world and their weak 
faith. Al-Hassan “may Allah have mercy upon him” said: I was reported that the 
Messenger of Allah “‘Allah’s blessing and peace be upon him”’ said: “Verily, my 
example, your example and the example of this world is like a people who went 
through a gloomy desert, until when they reached a point at which they did not 
know whether or not they had covered the greater portion, and whether or not 
there remained the shorter distance, they consumed their provisions and used up 
their riding mounts, and remained in the desert with neither provisions nor riding 
mounts, and were sure of their destruction. Such being the case, a man came out 
to them, wearing a good suite and his head was dribbling water, thereupon they 
said: “This man has just left the greenery, and he has just come to you.” When he 
reached them, he said to them: “O people!” they said: ““O man!” he asked them: 
“What are you going to do?” they said: “We are going to do what you command 
us to do.” He said: “Tell me: if I lead you to a pure water and green gardens: what 
are you going to do?” they said: “We will not disobey you even in the least.” He 
asked them to give him their pledges and covenants by Allah, and they did 
accordingly. He brought them to a pure water and green gardens, therein they 
remained as long as Allah willed. Then he said to them: “O those people!’ they 
said: “O man!” he said: “Let’s depart.” They asked: “Where?” He said: “To a 
water that is better than yours and gardens that are better than yours.” Most of 
them said: “By Allah, we have not found that until we lost hope of finding 
anything like it; an d we are not in need of a living better than this.” A sect of 
them, and they are a few among them, said: “Have you not given this man your 
pledges and covenants by Allah not to disobey him even in the least? As he was 
true to you in the first part of his speech, by Allah, he will be true to you in the 
last part of his speech.”’ He then departed among the few who followed him and 
the greater part of them remained behind. Then, an enemy attacked those who 
remained behind and killed many and captured many of them.” (This narration 1s 
reported by Ibn Abu Ad-Dunya; and Ahmad and Al-Bazzar as abridged on the 
authority of Ibn Abbas). 

A further example for people’s blessed in the delights of this world and 
their grief for leaving it. It should be known to you that the example of the 
people and the delights and pleasures they have been given from this world is 
like a man who has prepared a house and invited a people to it. One entered his 
house to whom he offered a golden dish having cense and different colours of 
perfume to smell and leave it for the one to come next, and not to have 
possession of it. But this one, being ignorant of the host’s plan, thought he had 
granted it to him, thereupon his heart got attached to it, and when it was taken 
back from him, he was disgusted and bored to tears. Another one, being 
informed of his plan, got benefit from it, thanked him, and gave it back to him 
with pleasure and expansion of breast. This is the state of him who knows the 
way of Allah on earth, for he learns that this world is a hosting abode available 
to the wayfarers and not to the residents, to take therefrom their provisions and 
get benefit from what it contains just in the same way as travelers get benefit 
from the things on the way, without giving their entire attention to them, lest 
their affliction would become grievous when they leave them. 
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Those are the example for this world, its evils and vices: we ask Allah 
Almighty, the Knower of all mysteries, Full of Knowledge, to help us with His 
Bounty and Forbearance. 

CHAPTER THREE 
EXPOSITION OF REAL NATURE AND ESSENCE OF WORLD 


It should be known to you that it is of no significance to condemn the world 
before you know what this world is which you are to condemn, what should be 
avoided, and what should be kept thereof. We then should clarify the condemned 
world which one 1s commanded to avoid due to its being an enemy that cuts off 
the way to Allah Almighty. 

Let’s say that your world and hereafter are two states of your heart. The 
nearest is called the world, which includes all things before death; and what is 
deferred of it is called the hereafter, and it includes all things to come after death. 
The world then includes your portion of transitory desires, lusts, pleasures and 
delights before death. But it is not that all your desires, delights and pleasures are 
condemned: they are divided into three divisions: 

The first division pertains to what goes with you in the hereafter, whose 
fruit remains with you after death. This division includes two main things, Le. 
knowledge and deed. By knowledge I mean the knowledge of Allah, His 
attributes, acts, angels, Books, Messengers, His dominion in the heavens and on 
earth; the knowledge of His ordinance and the Sharia given by His Prophet 
“peace be upon him’. By deed I mean the sincere worship for the Countenanc« 
of Allah Almighty. The learnt might get socialized with knowledge until it 
becomes the most pleasant and enjoyable thing to him, for the sake of which he 
abandons sleep and food, for it is more pleasant to him than all such things. 
Although it might seem to be a transitory fortune belonging to this world, but if 
we mention the condemned world, we should not regard such knowledge to 
belong to it in so much as it belongs to the hereafter. Similarly, a worshipper 
might get affable to his worship and take pleasure from it in such a way that if it 
is forbidden to him, it will be his most grievous punishment. One of the 
worshippers said: “I never fear death but that it will hinder me form standing at 
night (for supererogatory prayers).” Another said: “O Allah! Bestow upon me a 
power of prayer, bowing and prostration in the grave.” The prayer to this person 
seems to be one of the transitory fortunes, but it does not belong to the 
condemned world. 

The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
“Three things of your world are made lovable to me: women, perfume, and 
prayer is the delight of my eye.” (This narration is reported by An-Nasa'i and Al- 
Hakim on the authority of Anas). By saying so, he made prayer one of the 
pleasures of this world. Those include also all sensibles and perceptibles, that 
belong to the world of visibles, i.e. this world in which we live. To get pleasure 
from moving the parts of body through bowing and prostration in prayer occurs 
in the world (and not in the hereafter). This is why prayer is included in the things 
that belong to the world. But since we are discussing now the condemned world, 
let’s say that it does not belong to such world. 
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The second division lies in the other extreme that 1s opposite to it, i.e. the 
transitory fortunes of this world which have no fruit in the hereafter, such as 
taking pleasure from all sinful things, and from the permissible things that are 
beyond the need, that belong to luxury and lavishness, like enjoyment of great 
quantities of hoarded gold and silver, horses, cattle, farms, slaves, slave-girls, 
palaces, expensive homes and garments, and delicious kinds of food. The fortune 
of mankind from such things belongs to the condemned world. But as to what 
those things are that are beyond the need, it is debatable. It is reported that once 
Umar “Allah be pleased with him” appointed Abu Ad-Darda’ “Allah be pleased 
with him” as the governor of Hims wherein he had a privy which cost him two 
Dirhams. On that Umar “Allah be pleased with him” sent to him the following 
letter: “From Umar Ibn Al-Khattab, the Commander of Believers, to Uwaimir: 
the construction of Persia and Rome should have been sufficed you to build 
anything in this world when Allah Almighty intended to ruin it. Once this letter 
of mine reaches you, you and your family should soon leave for Damascus.” He 
went and stayed there until he died. However, Umar “Allah be pleased with him” 
considered such a trivial thing to be beyond the necessary needs of this world. 


The third division lies in the middle between both extremes: it includes such 
of transitories as help one do the deeds of the hereafter, like the amount of food 
that is sufficient to sustain life, the rough coarse single garment, etc. in short, it 
includes all that is necessary to sustain man’s life and good health that ensure to 
him knowledge and work. It does not belong to this world, for indeed, it helps 
one do those things that belong to the first division. If one gets anything of those 
with the intention to be helped maintain knowledge and work, he will not be 
regarded to take anything belonging to this world, nor will he become one of its 
adherents. But if he is motivated only by one of the transitories, and not to seek 
aid to adhere to piety and devoutness of worship, he then will join the second 
division, and become one of the world’s adherents. 


At death, only three attributes remain with the servant: the purity of the heart, 
i.e. from all filth and dirt, socialization with the remembrance of Allah Almighty, 
and love for Allah Almighty. Of a surety, purity of heart results only from 
avoiding the desires and lusts of this world; socialization results only from regular 
and permanent remembrance of Allah Almighty more often; and love for Allah 
results only from having knowledge of Him, and knowledge of Allah Almighty is 
achieved only by continuous meditation. It is those three attributes that are the 
assistants after death. The purity of the heart from all desires and lusts is one of 
the saviors, for it represents a protective shield to safeguard one from the 
punishment of Allah Almighty. According to a particular narration: “The deeds 
of the servant defends him: if punishment comes to him from the direction of his 
feet, standing at night (for supererogatory prayers) averts it from him, and if it 
comes from the direction of his hands, his charity averts it from him.” (This 
Narration is reported by At-Tabarani on the authority of Abd-Ar-Rahman Ibn 
Samurah). 


Both socialization and love are assistants’, and they bring forth the pleasure of 
meeting and contemplation. This happiness comes soon after death until it is 
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time for seeing Allah Almighty in Paradise, thereby the grave becomes a garden 
from the gardens of Paradise. And why should the grave not be a garden of the 
gardens of Paradise given that the heart had no beloved but One, i.e. Allah 
Almighty? Although there were many obstruction to hinder him from regular 
socialization by regular remembrance of Allah, and thinking about His beauty, his 
soul got rid of those obstructions and he was left alone with his Beloved, 
thereupon he came to Him pleased and delighted, safe from obstructions and 
impediments. On the contrary, how should the lover of this world not be 
punished at death given that he had no beloved but the world? Moreover, the 
way to Allah was constricted if not closed upon him, and he was impeded from 
returning to Him once again. 

For this reason, it is said: “What do you think of him who has only one 
beloved when he is absent from him?” to be sure, death is not merely 
nonexistence in so much as it is a departure from the things loved in this world 
and arrival to the presence of Allah Almighty. The followers of the way to the 
hereafter then is he who has those three attributes, i.e. celebration (of Allah 
Almighty), meditation (of His Signs), and work (i.e. worship in accordance with 
Sharia) which wean him from the desires and lusts of this world, instill in him the 
aversion for its pleasures and delights, and cause him to sever all relations and ties 
with it. All of that is achieved only when the body is healthy, and the health is not 
obtained without food, clothes and residence. 

If one takes from those three to the extent that sustains hum for the sake o 
the hereafter, he will not be of the world adherents: on the contrary, the worl 
will turn with him to be a farm for the hereafter. But if he takes from those jus 
for the sake of his own self, and with the intention to be blessed in it, he will be 
of the world adherents who desire for its transitory fortunes. But the desire for 
the transitory fortunes of this world is divided to that which exposes one to the 
punishment of the hereafter, and this is the unlawful, and what impedes him 
from attainment of high ranks and exposes him to long reckoning, and this is the 
permissible. The insightful learns that the long standing tn the plain ground on 
the Day of Resurrection for reckoning is a kind of punishment, for he who is 
called to account will inevitably be punished (according to the narration of both 
sheikhs on the authority of A’ishah). The Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “Its (the world’s) lawful leads to reckoning, 
whereas its unlawful to punishment.” (This narration is reported by Ibn Abu Ad- 
Dunya and Al-Baihaqi on the authority of Ali Ibn Abu Talib). The Messenger of 
Allah “Allah’s blessing and peace be upon him” said in another version that ‘Its 
lawful also might lead to punishment’. 

But its punishment is lesser than that caused by the unlawful. And even, in 
the absence of the concrete punishment, the loss of high ranks in the Garden and 
grief for that because of despicable perishable fortunes should be also a kind of 
punishment. Consider your state in this world while your fellows have preceded 
you in worldly fortunes and pleasures: how should you fret yourself in sigh for 
that given that they are but perishable pleasures? What will your state be then 
when you loose permanent abiding pleasures that are beyond description and 
calculation? 
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Whoever is blessed in anything of this world, like hearing the pleasant voice 
of a bird, watching the wonderful beauty of a flour, or even drinking a sip of cold 
water, as much as many times of it will be reduced from his portion in the 
hereafter. This is the significance of the statement of the Messenger of Allah 
“Allah’s blessing and peace be upon him” to Umar “Allah be pleased with him”: 
“This is from the bliss about which you will be questioned.” By that statement, 
he referred to drinking cold water, and while one is answering that question, he 
exposes himself to humiliation, fear, suffering and difficulty, and this indicates to 
the reduction of one’s portion and fortune in the hereafter. When Umar “Allah 
be pleased with him” was given to severe thirst and he asked for water, a cold 
water mixed with honey was brought to him, thereupon he turned the utensil in 
his hand and said: “Remove from me the reckoning fro it (perchance I would 
drink from it).” Then he rejected to drink it. 


The world entirely, with its little and much, its lawful and unlawful, is cursed, 
except the extent to which one is helped ward off evil and safeguard himself 
against the punishment of Allah Almighty, for indeed, that extent does not 
belong to the world (that is condemned). The more one is knowledgeable and 
perfect, the more he is cautious of the blessing of this world. This is why Jesus 
“peace be upon him’, after placing his head on a stone and fell asleep, threw it 
away when Iblis appeared to him and said: “You have desired for this world.” 
Solomon “peace be upon him” used to serve the people in his kingdom with the 
delicious kinds of food, and he limited himself to the parley bread. By so doing, 
he exposed himself to self-mortification in spite of his great dominion. That is 
because it is more difficult to keep patient on refraining from the delicious kinds 
of food in spite of their availability on the one hand, and one’s power to get them 
on the other hand. 


For this reason, it is reported that Allah Almighty kept the world far from our 
Prophet “peace be upon him” who used to remain in severe hunger for many 
consecutive days. (This narration is reported by Muhammad Ibn Khafif on the 
authority of Umar Ibn Al-Khattab). He further used to tie a stone over his belly 
out of hunger. This is also why Allah Almighty made the Prophets and Saints the 
most vulnerable to trials and affliction, and then those who follow them in 
power, in order to regard them with the eye of mercy, and keep for them their 
portion in the hereafter in full and entrety, just as a merciful father prevents his 
child from the pleasure of fruits, and get him endure the pain of bloodletting and 
cupping, out of sympathy and love for him, and not because of niggardliness and 
stinginess on him. 


In this way, you have come to know that what is done for the Sake of Allah 
does not belong to this world, and what is done not for the Sake of Allah 
belongs to this world. You may ask: “What is that which is to be considered for 
the Sake of Allah Almighty?” in reply to it, let me say that things are divided 
into three divisions: one pertains to those not thought to be for the Sake of 
Allah Almighty, and they include sins and crimes, forbidden things and 
enjoyment of what is permissible in this world. This is the condemned world in 
form and content. The second includes those things whose form seems to be 
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for the Sake of Allah, although the content might be for the sake of anything 
else, like remembrance, thought and refraining from desires and lusts: if the 
motive that lies behind those three is only the fear of Allah Almighty, and the 
faith in the Last Day, they are done for the Sake of Allah Almighty, and do not 
belong to this world. If the purpose of thought is to seek for knowledge to 
honour oneself with it, and acquire acceptability among the people, or if the 
purpose of refraining from desires and lusts is to save property or to protect the 
health of the body, or to be famous for asceticism, they then belong to this 
world in content, although their form reveal that they are done for the Sake of 
Allah Almighty. The third division pertains to those things whose form is 
thought to be for the sake of one’s own self, although their content might be 
for the Sake of Allah Almighty, like eating and marriage, and all such things 
which sustain mankind on earth: if the purpose is the portion of mankind, it 
then belongs to the world, and if it is to seek its aid for piety, then, it is for the 
Sake of Allah Almighty in content, although its form seems to be for the sake 
of this world. 

In this context, the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “He, who seeks after this world lawfully, but out of seeking 
abundance, and showing pride and arrogance, he will meet Allah Almighty on the 
Day of Judgement Who will be angry with him, and whoever seeks after it in 
order to make himself refrain from begging others, and maintain himself, he will 
come on the Day of Judgement with his face as shining as the moon on a night 
of full moon.” (This narration is reported by both Abu Na’im and Al-Baihaqi on 
the authority of Abu Hurairah). Consider then the difference between both in 
accordance with the difference of intention. That is because in the former case, 
the world turns to be your transitory portion of which you have no need for the 
hereafter. This is referred to by ‘lower desires’, to which Allah Almighty refers in 
His statement: “And for such as had entertained the fear of standing before their 
Lord's (tribunal) and had restrained (their) soul from lower Desires, Their Abode 
will be the Garden.” (An-Nazi’at 40-41) 
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The lower desires are five combined in the following statement of Allah: 
“Know you (all), that the life of this world is but play and amusement, pomp and 
mutual boasting and multiplying, (in rivalry) among yourselves, riches and 
children.” (Al-Hadid 20) 
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The resources of those five are seven things, combined in the following 
statement of Allah Almighty: “Fair in the eyes of men is the love of things they 
covet: women and sons; heaped-up hoards of gold and silver; horses branded (for 
blood and excellence); and (wealth of) cattle and well-tilled land. Such are the 
possessions of this world's life; but in nearness to Allah is the best of the goals (to 
return to).” (Al Imran 14) 
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Now, you have come to know that what is done for the Sake of Allah 
Almighty does not belong to this world; and the necessary sustenance, residence 
and clothes are for the Sake of Allah if only the Countenance of Allah is intended 
therewith, and to get much of it is luxury, which is not for the Sake of Allah 
Almighty, and between luxury and necessity, there is a degree referred to as 
‘need’, which has two extremes and a middle: one of those extremes is close to 
the limit of necessity, and it has no harm, and the other is close to the limit of 
luxury, which one should beware. There are middle levels between both which 
are suspicious; and of a surety, whoever hovers round the protected zone is about 
to fall in it. 

Determination requires to beware all of that, adhere to piety and come close 
to the limit of necessity as much as possible, in imitation of the Prophets and 
devotees of Allah Almighty, who restricted themselves to the limit of necessity. 
The family of Uwais Al-Qarni thought him to be a mad because of his 
constriction upon himself, thereupon they built for him an independent house 
near theirs, and it happened that one, two or even three years passed without 
seeing his face. He used to come out with the first call to prayer (i.e. Fajr 
prayer), and return home after Isha’ prayer. He used to have food by picking up 
kernels, and whenever he got a dry unripe date, he would keep it in order to 
break his fast on it, and if he did not get anything, he would sell kernels for dry 
unripe dates. His clothes comprised of pieces of torn cloth picked up from 
dumps, which he would wash in the Euphrates and sew and war them. It 
happened that children came upon him and threw him with stones describing 
him as mad, and he said to them: “If it is necessary for you to throw me, then, 
throw me with small pebbles, for I fear you might cause my feet to bleed and 
when it is time for prayer, I would find no water to wash them.” This was his 
conduct. 

It is reported that when Umar Ibn Al-Khattab “Allah be pleased with him” 
became the caliph, he addressed the people saying: “O people! Let those among 
you who are from Iraq stand up!’ they stood up and he said: “Sit down except 
for those who are from Kufah.” They sat down and he said: “Sit down except 
those who are from Murad.” They sat down and he said: “Sit down except those 
who are from Qarn.” They sat except one man. Umar “Allah be pleased with 
him” asked him: “Are you from Qarn?” He answered in the affirmative and he 
further asked him: “Do you know Uwais Ibn Amir Al-Qarni?” he described him, 
and then said: “What is that about whom you ask O Commander of Believers! By 
Allah, none among us is more foolish, more crazy, more ugly and more lowly 
than him.” On that Umar “Allah be pleased with him” wept and said: “I have not 
said what I said except that I heard the Messenger of Allah “Allah’s blessing and 
peace be upon him” saying about him: “As many as is the number of Rabie’ah 
and Mudar will enter the Garden because of his intercession.” 

Haram Ibn Hayyan said: When I heard that statement from Umar “Allah be 
pleased with him” I went to Kufah, with nothing in my mind but to find Uwais 
Al-Qarni, and I kept asking about him until I found him sitting on the bank of 
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Euphrates at the middle of the day, performing ablution, and washing his 
garment. I recognized him with the help of the description given to me, and 
behold! He was a fleshy man of deep brown complexion and shaved head, beard 
of copious hair, ugly face, and fearful appearance. I greeted him and he returned 
the greeting to me. I said to him: “may Allah salute you!” he looked at me and I 
stretched my hand to shake hands with him, but he did not shake hands with me, 
thereupon I said: “May Allah bestow mercy upon you, and forgive for you O 
Uwais! How are you, may Allah bestow mercy upon you?” then, my tears 
throttled me because of my great love for him, and sympathy for the state in 
which I saw him. I went on weeping and so did he. He said to me: “May Allah 
salute you O Haram Ibn Hayyan! How are you O my brother? And who guided 
you to me?” I said: “Allah.” On that he said: “There is none worthy of worship 
but Allah; and glory be to Allah. Verily, the promise of our Lord is to be 
accomplished!” [ wondered at his recognizing me although I have never met him 
before. I asked him: “How have you known my name and the name of my father 
although we have never met before?” he said: “(Allah) the All-Knowing, Full of 
Wisdom has told me.” Furthermore, my soul recognized yours when they 
communicated. Indeed, souls are like bodies in their contact, and the faithful 
believers recognize each other and love each other with the spirit of Allah 
although they do not meet each other. They recognize and talk to each other no 
matter how far in residence they might be from each other. 

I said to him: “Relate to me, may Allah forgive mercy upon you, a narration IJ 
might hear from you about the Messenger of Allah “Allah’s blessing and peace be 
upon him”.” He said: “Unfortunately, I have not joined the Messenger of Allah 
‘‘Allah’s blessing and peace be upon him” nor have I had the privilege of his 
company. But I saw men who have accompanied him, and I received from his 
narrations the same as you have received. But I do not like to open upon me the 
gate of being a narrator, a judge or a Muft, for I have occupation which engages 
me from all the people O Haram Ibn Hayyan.” I said to him: “O my brother! 
Recite to me a Holy Verse from the Qur’an so that I would hear it from you, 
supplicate to a good effect upon me, and give me an advice to act upon, for 
indeed, I love you in (the religion of) Allah so much.” He stood up, took hold of 
my hand on the bank of Euphrates and said: “I seek refuge with Allah, All- 
Hearing, All-Knowing from Satan, the stoned.” Then, he went and said: “My 
Lord says, and His saying is the truth, and the truest speech is that of Allah: “We 
created not the heavens, the earth, and all between them, merely in (idle) sport, 
We created them not except for just ends: but most of them do not understand. 
Verily the Day of Sorting Out is the time appointed for all of them, The Day 
when no protector can avail his client in aught, and no help can they receive, 
Except such as receive Allah's Mercy: for He is Exalted in Might, Most Merciful.” 
(Ad-Dukhan 38-42) 
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Then, he took a breath so strongly that I thought he had fallen unconscious. 
Then he said: “O Ibn Hayyan! Your father died, and you are about to die and 
go either to Paradise or to the fire (of Hell). Similarly, your father Adam, your 
mother Eve, Noah, Ibrahim, the Intimate Friend of (Allah) Most Gracious, 
Moses, who was saved by (Allah) Most Gracious, David, the vicegerent of 
(Allah) Most Gracious, Muhammad, the Messenger of Allah “Allah’s blessing 
and peace be upon him”, Abu Bakr, the first successor of the Prophet, and 
Umar Ibn Al-Khattab, my brother and intimate friend — all of them died.” Then 
he said: “Alas for Umar! Alas for Umar!’’ I said: “May Allah bestow mercy upon 
you! Umar “Allah be pleased with him” has not died yet.” He said: “But, my 
Lord has announced to me the news of his and my death.” Then he said: “I and 
you are in death” as if it were. Then, he invoked blessing and peace upon the 
Messenger of Allah “Allah’s blessing and peace be upon him” and supplicated 
with supplications in a low tone and then said: “Here is my advice to you O 
Haram Ibn Hayyan: stick to the Book of Allah Almighty and the right method 
of the righteous believers. However, the news of my and your death has been 
announced to me. So, you have to remember death regularly and let not it be 
absent from your heart even as short as an eye-twinkle as long as you survive. 
When you return to your people, warn them, and advise all of the people to do 
good. Beware of leaving the established community even as short as a span, lest 
you would leave your religion without knowing and thus enter the fire (of Hell) 
on the Day of Judgement. Invoke good upon me and upon yourself.” 


Then he said: “O Allah! This man claims he loves me in (the religion of) You, 
and has come to visit me for Your Sake. So, please, make me recognize his face 
in the Garden, and cause him to enter upon me in Your Abode, the abode of 
peace, and keep him in this world as long as he survives, and wherever he lives, 
and make easy for him what You have given him of this world, and make him 
thankful and grateful to Your gifts and favors upon him, and reward him with the 
best reward on my behalf.” Then, he said: “I entrust you with Allah O Haram 
Ibn Hayyan, and peace be upon you, and let not me see you asking for after that 
day, may Allah bestow mercy upon you, for indeed, I dislike fame and like 
solitude and privacy. That is because the more man have much interests, the 
more he becomes anxious and concerned. So, do not ask for me and know that 
you are in my mind even if we do not see each other. But remember me and 
supplicate Allah for me, for I will remember you and supplicate Allah for you, 
Allah willing. Go then from that direction, for I shall go from the other 
direction.” I was eager to walk in his company for an hour, but he rejected. Then, 
he bade farewell to me and wept and caused me to weep. I remained looking at 
him until he entered one of the streets. Afterwards J asked about him, and none 
told me anything about him: may Allah bestow mercy upon him, and forgive 
him.” 

This was the conduct of these of the hereafter who refrained from this world 
with its vanities. From the exposition of the real nature of this world on the one 
hand, and from the conduct of the Prophets and devotees of Allah Almighty, you 
have come to know that the world includes everything under the shade of the sky 
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and on the surface of the earth except that which is done for the Sake of Allah 
Almighty, and the opposite of that is the hereafter, which includes all that with 
which Allah Almighty is intended from what is done or taken from the world in 
proportion to what is necessary for the Sake of obeying and compliance with the 
command of Allah: this does not belong to the world. Let me explain that 
through the following example: 

If a pilgrim takes an oath that on his way to perform Hajj, he will not engage 
in anything other than pilgrimage, to which he will devote himself entirely, and 
then he engaged in reserving provisions, foddering his riding camel and sewing 
the water-skin, and all that is necessary for Hajj, he will not have broken his oath, 
for he will not have engaged in anything far from Hajj. Similarly, the body is the 
vehicle of the soul which covers with it the distance of lifetime. If the body 
pledges to spend the remaining portion of man’s power to follow the way 
through knowledge and work, he will not belong to the world in so much as to 
the hereafter. It is true that if the intention is to take pleasure from those things, 
he will deviate from the way to the hereafter, and there is fear that his heart might 
be hardened. At-Tanafisi “may Allah have mercy upon him” said: “I remained for 
seven days at the gate of Shaibah in the Sacred Mosque in the state of severe 
hunger; and on the eighth night, I heard the voice of a visitant while I was in a 
state between wakefulness and sleep: “Behold! Whoever takes from this world 
more than he needs, Allah blinds the insight of his heart.” This is the real nature 
of this world. You should know that, perchance you would be guided aright, 
Allah willing. 

CHAPTER FOUR 


EXPOSITION OF REAL NATURE OF THIS WORLD IN ITSELF; AND ITS 
OCCUPATION THAT DIVERTED PEOPLE FROM THEMSELVES, THEIR 
CREATOR, THEIR COMING AND DEPARTURE 


It should be known to you that the world is the existing concrete things 
that it contains, and man has a portion in it, and he is occupied by reforming 
it. Those are three elements of which the world consists. It is not restricted to 
anyone of them on the exclusion of the other two. As to the first element, it 
includes the earth and all that is in and on its surface. Allah Almighty says in 
this respect: “That which is on earth We have made but as a glittering show 
for the earth, in order that We may test them, as to which of them are best in 
conduct.” (Al-Kahf 7) 
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The earth then is a couch, repose, and residence for mankind, and what is on 
its surface is their food, drink, clothes, and marriage. What is on earth is divided 
to three divisions: minerals, plant and animals. The plant is required by mankind 
for sustenance and medicine, minerals for equipment, utensils and vessels like 
copper and lead, money like gold and silver, etc. 

As for animal it is divided into man and beasts. Beasts are required for their 
meat to be eaten, and their backs to be ridden, and to be used as adornment. As 
for mankind, man might require others to have them in his possession with the 
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intention to use and subjugate them like slaves, or take pleasure from them like 
slave-girls. He also might require the hearts of people to fascinate them, through 
instilling in them exaltation and honour, referred to as majesty. Those are the 
concrete things that constitute this world. They are combined in the following 
statement of Allah Almighty: “Fair in the eyes of men is the love of things they 
covet: women and sons; heaped-up hoards of gold and silver; horses branded (for 
blood and excellence); and (wealth of) cattle and well-tilled land. Such are the 
possessions of this world's life; but in nearness to Allah is the best of the goals (to 
return to).” (Al Imran 14) 
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Mankind is attached to it through two kinds of relations: it has a relation with 
the heart which is represented in his love for it, his portion form it, and his 
devotion to it until the heart falls a slave of it. This relation includes all 
characteristics of the heart which attach it to the world like arrogance, envy, 
hatred, rancor, showing off, dissimilation, fame, evil assumption, flattery, 
adulation, love of praise, love of proliferation, and boasting. This is the internal 
world. The apparent world is the concrete things we have already mentioned. It 
has another relation with the body, i.e. his occupation to reform those concrete 
things to befit his interests and the interests of others, or in other words, all the 
industries and crafts in which the people are engaged. 

However, the people have forgotten themselves, their coming, departure and 
turning in this world because of those two relations. Should man know himself, 
his Lord, and the wisdom that lies behind the world, he would learn, with 
certainty, that those concrete things have been created only to fodder his riding 
mount with which he walks on his way to Allah Almighty. Of course, I mean by 
the riding mount the body. The body does not survive without food, drink, 
clothes and residence, just as the camel does not survive to continue the way to 
Hajj without fodder, water and hide. The example of the man in this world who 
forgets himself and his real purposes is like the pilgrim who halts at a particular 
station on his way, and engages in foddering his she-camel, providing it with 
water, cleaning it, covering it with different clothing, carrying to it various kinds 
of grass, cooling water with ice for it, until the caravan escapes him while he ts 
heedless of Hajj and of missing the caravan and of his remaining alone in the 
desert as an easy game for wild animals. 

As for the insightful pilgrim it does not matter him from the camel but the 
extent that sustains it to cover the journey, while his heart and soul remain 
attached to the Ka’bah and Hajj. In this way, he turns to the she-camel in 
proportion to what is necessary. The same is true of the insightful traveler to 
the hereafter: he does not engage in maintaining his body unless it is necessary, 
and does not enter the privy unless it is necessary. There is no difference 
between getting food into the body, and emitting it out of it in terms of being 
necessities of body. If one is interested in what enters his belly, he should be 
concerned with what comes out of it. However, people have been diverted, 
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more often than not, by their bellies from Allah Almighty, for food is a 
necessary sustenance, and the matter of clothes and residence is less necessary. 
Should they know the cause of their need for those things, and restrict 
themselves to it, surely, they would not be entirely involved in the occupations 
of this world in the same way as they are. But they have been engaged in the 
world in view of their ignorance of it, the wisdom that lies behind it, and their 
portions of it. But they have been ignorant and heedless, and the occupation of 
the world have contiguously accumulated upon them, and endlessly led to each 
other. The result is that they were lost in the details of those occupation, 
forgetting their real purposes let’s here mention the details of the occupation of 
this world, and the people’s need for them, and how the people erred about 
their real purposes, so that it would be clear to you how they diverted them 
from Allah Almighty and caused them to forget the consequences resulting 
from that. 


Let’s say that the worldly occupations are the crafts, industries and works in 
which mankind is engaged. Those occupation are much because man is in need 
for three things: sustenance, clothes and residence. Sustenance is to maintain his 
body and help him survive, clothes to protect him from cold and heat, and 
residence to avert evil and harm of others from him and his family and property. 
Indeed, Allah Almighty has never created food, clothes and residence to be 
obtained easily in a way that makes man dispense with work in them, as He 
Almighty has done so regarding beasts, for plants nourish animals without being 
cooked, and both cold and heat do not affect their bodies thereupon they are not 
in need of building, and rather satisfied with living in desert. Moreover, their 
clothes are their hair and hide thereby they dispense with garments and dresses, 
unlike human. 


There ensued from that a need for five industries, which represent the 
foundations of all worldly occupations: farming, pasturing, hunting, weaving and 
building. Building is needed for residence. Weaving with its sub-works is 
necessary for making clothes. Farming is necessary for sustenance. Pasturing 
cattle and horses is needed for food, as well as transportation. Hunting ts to 
obtain what Allah Almighty has created of games, minerals, grass, fire wood, etc. 
the farmer gets plants, the shepherd preserves animals and works for their 
proliferation. The hunter gets what is produced by itself without being made or 
worked, and extracts from the minerals of the land what is created by Allah 
Almighty in it without being subject to human labour. Those industries need 
different equipment and tools, like weaving, farming, building and hunting. Those 
equipment and tools are taken either from plants like wood, from minerals like 
iron and lead, etc, or from the hide of animals. That gave rise to the need of three 
extra industries: carpentry, smithery, and drilling. Those works are related to 
equipment and tools. Carpentry includes all workers who work on wood, whereas 
smithery includes those who work with iron and all other metals like copper, lead, 
etc, and drilling includes all who work with the hide of animals. Those are the 
main industries. 


On the other hand, man is created in order not to live alone, but to live ina 
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community with other men; and this is due to two reasons: the first is his need of 
sexual reproduction for the survival of mankind on earth, and this occurs only by 
the gathering of both male and female. The other is to co-operate to prepare the 
means of sustenance, residence and clothes, and educate children. Gathering (of 
male and female) results in children, and one alone could not be engaged in 
preparing means of sustenance, residence and clothes, and educating children at 
the same time. Furthermore, one could not continue to live with his family in the 
house all the time: but a large number of people are required to gather together in 
order that each one should do his work. How should one alone undertake 
farming, given that farming needs equipment, and equipment, in turn, need such 
workers as a smith, a carpenter, and the food needs a grinder and a baker. 
Similarly, how should one alone get clothes, given that he is in need of guarding 
cotton, equipment of weaving and sewing, etc? for this reason, man could not 
live alone, but he should live in a community. 
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If men gather in an uncovered desert, they would be harmed by cold, heat 
and rain, in addition to thieves. From this, there has been a need for tightened 
buildings and houses in order for each family to live independently. But even, 
those houses might become targets for thieves, which has given rise to a need for 
mutual co-operation and helping each other, and building up a fence to enclose 
all houses of a particular community, and in this way, cities and town have been 
established. If people gather together and enter into dealings, disputes start to 
appear among them. Those disputes originate, for the most part, from 
guardianship of people over each other, like the guardianship of a husband over 
his wife, and of the parents over their children, unlike the man’s guardianship 
over animals which brings about no dispute between them. Dealings also 
between people in regard to their needs bring about disputes among them over 
those needs, and should they be left with themselves, they certainly would engage 
in killing each other. Shepherds and farmers come to the same land, pastures, 
meadows, and resources of water, which might not be sufficient to satisfy all of 
their needs, which would inevitably result in disputes among them over those 
things. 

Therefore, one of them might fail to do his work because of a particular 
disease, old age, or any of those major forces, and should he be left, surely, he 
would be given to destruction. If his matter is entrusted to all the people, they 
would be lukewarm to do it in view of the fact that each of them would rely on 
another to do it; and should his matter be entrusted to a particular man without a 
just cause, he might not comply. From those incidents of gathering, further 
industries and works have been born, like gauge, with which land is measured in 
order to facilitate its division among them; soldiery in order to defend the city or 
town with missiles, and protect inhabitants from thieves; judging in order to 
decide the cases and settle disputes among people; and engagement in 
jurisprudence, i.e. the knowledge of law that regulates the conduct of people, in 
order to limit their disputes: it is to know the limits and conditions prescribed by 
Allah Almighty in dealings. 


Those political things are necessary, and they need certain men of particular 
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characteristics of knowledge, guidance, and discernment; and should they engage 
n them, they would not be able to devote themselves to any work else. At the 
same time, they need sustenance, and the inhabitants of the city or town are in 
need of them. Should the inhabitants of a town engage in fighting with their 
enemies, almost all works and industries would cease; and should the people of 
war and weapons engage in work to seek sustenance, surely, the town would 
loose protection, and its inhabitants would become vulnerable to evil and harm. 
Thus, there has been a dire need for income to be given to them for their 
sustenance from the property which has no particular owner in case there 1s any, 
or from the war booty in case there is enmity with disbelievers. 


If they are characterized by contentment, they would be satisfied with the 
little from the property specified to interests of Muslims, and if they seek for 
enlargement, then, there will be a need to be provided from the property of the 
people of their town, in order to undertake their tasks of guarding and judging, 
and the like of them; and this is the significance of taxes. Tax in turn gives rise to 
further jobs, for it needs men to administer it to distribute it with justice among 
those who are eligible to it, men who collect it with compassion, men who store 
it until it is time for it to be distributed. Unless those men of different industries 
and jobs are not subject to a kind of organization to manage them properly, then, 
chaos would prevail in the town; and this is the significance of rulers and 
ministers. 


The role of the minister is to assign to each job a particular man who ts fitting 
for it, to choose soldiers and supervise training them, to determine the directions 
of war, to assign leaders and chiefs of soldiers, to undertake the distribution of 
weapons and missiles among them, to observe justice in taking taxes, etc. from 
this, a need is born for scribes and recorders to enlist the employees of the state, 
storekeepers to store weapons and missiles, accountants to undertake the process 
of reckoning and calculation — and all of those are in need of property to sustain 
their living, since their jobs could not enable them to work by their hands to get 
their earnings. 


At that point, we could divide people in relation to their industries into 
three sects: the first includes farmers, shepherds and craftsmen; and the 
second includes soldiers and guards who work with their weapons to defend 
the country; and the third includes those who lie in between both sects tn 
terms of taking from the first and giving to the other, 1.e. workers and 
collectors, and the like of them. Consider then how it starts from the 
necessary need for sustenance, residence and clothes, and how it ends. This is 
the world: no gate is opened from it but that it leads to the opening of other 
gates, in an endless limitless series. In this respect, it seems as if it were a 
bottomless pitfall, and if one falls into any direction of it, he will inevitably fall 
in another and never return. 


Those are the crafts and industries. But they are not achieved without 
equipment and property, i.e. wealth and money. Property is the land and what is 
on its surface, which is of benefit. The most wanted of those is foodstuff, then 
the places to which man takes shelter, i.e. dwellings, then the places in which he 
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seeks to get his earnings, i.e. shops and stores, markets and farms, then the 
clothes, then the house furniture and equipment, and then the tools. The tools 
might be animals, like the dog which ts the tool of hunting, the cow which is the 
tool of tilting, and the horse which is the tool of riding during war. 


This gives rise to the need of transaction which is a process of reciprocal 
giving and taking. A farmer might live in a village in which the tools of farming 
are missing, and the same is true of a smith and carpenter, who might live in a 
village in which farming is missing. Thus, there is a reciprocal need between them 
which is expressed by way of exchange of commodities. But the carpenter might 
demand his food from the farmer for his tool, at a time the farmer does not need 
it, and thus he would not sell it to him; and similarly, the farmer might demand 
from the carpenter his tool for food, at a time the latter has food and needs no 
more, with the result that he would not sell it to him. This problem has roused a 
need of shops to contain the tools of each industry and craft in expectation for 
such of people as need them to come and buy them, and stores for the farmer to 
store his crops in expectation for such of people as need them to come and buy 
them; and this is the significance of markets. The farmer brings grains, and in 
case there is none to buy them, the storekeeper buys them for a cheap price and 
store them in expectation for those who need them to come and buy them. By so 
doing, he covets for profit. The same is true of all commodities and goods. 


The commercial relations between people force them to go beyond the 
borders of one village or town, whereas people make their journeys between 
villages to buy foodstuff, and cittes to buy equipment and tools, and transport 
what they buy and live with from one place to another in order for their life to 
suit them. To be sure, each village or city could not have all things it needs in 
terms of food and equipment; and this is the significance of trade undertaken 
by traders who transport commodities and goods from one place to another 
with the intention to make profit. They tire themselves during night an day on 
journeys in order to comfort others and collect money and wealth for 
themselves. However, that money might go to others than them, like, for 
example, a highwayman, or a wrongful governor, etc. but Allah Almighty has 
made in their heedlessness and ignorance an organization of the state and a 
benefit for the people. We can say that almost all worldly matters have been 
based on ignorance, heedlessness and lowly endeavors of some people. Had all 
the people become mindful and risen beyond the lowly endeavours, they would 
have abstained in this world; and were they to do so, their living would have 
become idle; and they were living to become idle, they would have been given 
to destruction. 


Those transported things are beyond the capacity of man to carry, and thus 
there is a need for mounts to carry them. The owner of property might have no 
mount to carry his property, and thus he is forced to hire a mount from him who 
have mounts. In this way, hiring becomes a kind of getting earnings. The process 
of transaction itself gives rise to a need for coins, i.e. money to be used in 
exchange. If one likes to sell food for a garment, how should he come to know 
that both are of equal value? Moreover, the transaction includes different kinds of 
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things, of different values. For this reason, there is a need for a just ruler to 
establish justice between dealers and those involved in transaction. But in order 
for just evaluation to be implemented well, there is a need for long-enduring 
money; and since such metals as gold and silver have the longest life, they have 
been taken as coins and money; and this has given rise to the industry of coinage 
and its appurtenances. 

In this way, occupations and works lead to each other endlessly and 
limitlessly. The people’s occupations are their living. None of those crafts or 
industries could be done without learning and fatigue at least in the beginning. 
Some of people are heedless of this fact during their youth or at least are 
hindered from learning a particular industry, with the result that when anyone of 
them grows up he becomes unable to get his earnings. He needs then to eat of 
what is earned by others. This gives rise to two vile jobs: theft and begging. Since 
people beware of thieves and beggars and keep their property far from them, 
they, therefore, do not trouble their minds to make tricks to use in hiding their 
property. From among thieves, there are such as seek to collect assistants and 
helpers until they become a considerable force cutting off the roads on the 
people, like the desert Arabs and Kurds. But the weak among them is forced to 
make tricks to fulfill his purposes. 

In relation to beggars, if they seek to get what 1s earned by others, and at the 
same time, they are required to work and leave idleness, and be like others whc 
work and get their earnings form their labour, and they are given nothing, they 
recoutse to trickery and sneakiness in order to extract money from others, and let 
their idleness seem justifiable in their sights. They might validate their failure to 
work, either by reality, through making blind themselves or any of their children 
by trickery in order to be excused for their blindness and thus given money by 
others, or through pretending madness, disease, and any other defect that might 
seem to hinder them from work. Others invent many words and acts to show 
before the people to please them, and force them, being under the effect of 
astonishment, to give them no matter how little it might be, and when the effect 
of astonishment is over, they regret, but it is of no profit to them to regret. Of all 
the things to be invented, the rhymed poetry in general, and that which carries 
fanaticism in particular is the most influential, like the poetry that describes the 
good merits of the companions and the virtues of the family of the Messenger of 
Allah “Allah’s blessing and peace be upon him”. A mention may be made also of 
the words and acts that stimulates in the people the causes and means of love and 
adoration, the acts of astrologers, the preachers on pulpits whose purpose is not 
to teach people their religion with sincerity in so much as just to attract the hearts 
of laymen and usurp their property. 

Those are the worldly occupations of people in which they engage, under the 
necessity of their need of sustenance, clothes and residence. But during their 
journey, they have forgotten themselves and their real purposes, turning and 
returning (to Allah), with the result that they were lost and misguided. After their 
minds had been contaminated with the competition over this world, they were 
overpowered by false fancies, with the result that they were divided into different 
sects and opinions. 
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Some of them are overpowered by ignorance and heedlessness, and their 
minds are not opened to perceive the consequence of their matters, thereupon 
they say: ‘The purpose is to live many days in this world, during which we work 
to earn sustenance, and eat to be able to earn, and earn in order to eat.” Thus, 
they eat to earn and earn to eat. This is the doctrine of farmers and craftsmen, 
and such of people as have no luxury in this world, nor grounds in religion: they 
work by day in order to eat what they earn at night, and eat at night in order to 
work by day, and so on. Such a man remains in endless journey which does not 
cease unless by death. 

Others claim that they have perceived the real nature of the matter. They are 
of the opinion that the real purpose is not to endeavor by work to lead a 
comfortable and luxurious life, but the real happiness in their sight is to fulfil 
their desires in this world, and of course, they intend the desires for food and sex. 
Those have forgotten themselves, and rather given their entire attention to 
women to have sexual relation with, and different kinds of food to eat: they eat in 
the same way as cattle eat, thinking that by so doing, they have attained 
happiness. Thus, they were diverted from Allah and the Last Day. 

A third sect think that happiness lies in the abundant property which enables 
them to become independent of anything else in this world. Thus, they spend 
night and day in collecting wealth and property, and although they trouble 
themselves and suffer heavy burdens in hard work in order to collect as much as 
they can, they do not eat from what they earn but as little as is necessary, out of 
their niggardliness and miserliness and for fear of reducing from what they 
collect. This is their pleasure and conduct, until death overtakes them, thereupon 
what they collect turns to be either under the ground or be taken by others who 
spend it on their desires and lusts. In this way, the collector draws upon himself 
its trouble and evil consequences, whereas its pleasure and delight become the 
portion of the heir. Although the collectors see this fact with their own eyes 
through others, they do not take from them as examples or lessons to learn. 

A fourth sect think that happiness lies in good reputation, and praise of good 
characteristics and manners. Those trouble themselves to earn their living, and 
constrict upon themselves in food and drink, and rather spend all of their 
property on expensive clothes and riding mounts and graceful adornment and 
furniture, in order that when people’s sights fall on the things of anyone of them, 
they would describe him as rich and wealthy, thinking it to be the real happiness. 
In this way, they endeavour during night and day just to attract the people’s sights 
and admiration. : 

A fifth sect think that happiness lies in majesty and honour in the sight of 
people who, in turn, are inferior to them through veneration and reverence. 
Thus, they divert their attention to seek authority and ruling, in order to practice 
their power over a sect of people. They think that the more their ruling extends 
and the people comply with their commands, the more they become happy and 
pleased. They are diverted by the love of people’s humbleness towards them 
from their love of humbleness before Allah Almighty, their worship and 
meditation of the hereafter. 
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There are as many as seventy-two sects like those, all of whom have 
misguided others and deviated from the right path. They have been forced to 
do so by their need for food, clothes and residence. But during their journey in 
life, they have forgotten the real purposes of those three things and the extent 
to which they are sufficient. However, the first causes have led them to such 
evil consequences, thereby they have fallen into the bottomless pitfall, and 
could not get up from it. Whoever knows the point of those causes and 
occupation, and their real purposes, he should not get a craft, occupation or 
work unless he is well-aware of its real purposes, and his own portion and 
fortune from it. He should learn that the real purpose of it is just to maintain 
his body with food and clothes from destruction. If he takes from that only 
what is necessary for him, all occupation would be averted from him, and his 
heart would be disengaged and rather devoted to the remembrance of the 
hereafter, and his attention would be diverted to get ready for it. But if he goes 
beyond what is necessary for him, the occupations would increase, and invite 
each other, leading him to an endless series. In this way, he would come to have 
many concerns, and whoever have many concerns in the different fields of this 
world, Allah Almighty never cares about whichever of them He would ruin him 
in. 

This is the state of those involved in the occupations of this world. Some of 
people made sense to that, and turned away from the world, thereupon Satan 
envied them, and did not leave them, and rather misguided them and let them 
divide in their rejection of this world. Some of them think that this world is a 
home of trial and afflictton whereas the hereafter is the abode of happiness for 
such of people as attains it, no matter whether or not he was of the worshippers 
in this world. Thus, they think that the right is to kill themselves in order to get 
rid of the affliction of this world. This is the conduct of some Indians, who 
throw themselves into the fire, and burn themselves, thinking it to be their 
salvation from the afflictions of this world. 

Another sect think that killing alone is not sufficient: but they should kill in 
themselves the human attributes and curb them entirely, since happiness lies in 
curbing desire and anger. In order to achieve that, they came to mortify 
themselves so much strictly, until some of them died because of severe self- 
discipline, others were given to madness, others to chronic diseases, with the way 
of worship closed upon him. But some of them failed to curb human attributes 
entirely, and thought that the obligations of religious law are questionable, as the 
religious law in their sights is but dissembling, which has no origin, and this led 
them to atheism. 

Others are of the opinion that all this suffering and trouble is for the Sake of 
Allah Almighty, Who is not in need of the worship of all the worshippers, and in 
naught would the disobedience of a disobedient reduce anything from Him, nor 
would the worship of a worshipper add anything to Him. The result is that they 
returned to lusts and desires, and gave themselves to lewdness, and folded the 
carpet of law and rulings, claiming it to be out of their pure and clear 
monotheism, under pretext that Allah Almighty is not in need of the worship of 
worshippers. 
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Others are of the opinion that the real purpose of worship is the self- 
mortification until one reaches with it the knowledge of Allah Almighty; and 
once it is obtained, one will have attained the goal, after which there will be no 
need of means. The result is that they abandoned endeavor and worship, and 
claimed that by their knowledge of Allah Almighty, they have risen above being 
constrained by religious obligations, for such obligations are due only upon the 


laymen. 


Those are but examples of false doctrines and invalid sects which are seventy- 
two, and it is only one of those which will be saved, Allah willing, 1e. the 
followers of the way of the Messenger of Allah ‘“‘Allah’s blessing and peace be 
upon him” and his companions “Allah be pleased with them” and those who 
followed them with good conduct. It is not to leave world entirely, nor curb 
desires and lusts entirely. As for the world, he should take from it only as much 
as is sufficient for his provisions; and as for the desires, he should curb of them 
what is beyond the religious law and mind, and not follow all desires, nor leave all 
desires: but rather follow justice. He should not seek after everything nor leave 
everything in this world: but rather, he should learn the real purpose of 
everything created in this world, and deal with it in accordance with that purpose. 
Let him take from sustenance what sustains his body to worship, from residence 
what protects him from thieves, cold and heat, and from clothes what protects 
him also from heat and cold. That is because when one’s heart is disengaged 
from bodily occupations, it is devoted entirely to the worship and remembrance 
of Allah Almighty, and meditation (of His signs) all of his lifetime. At the same 
time, let him continue to watch over desires and lusts in order not to exceed the 
due limits of piety and god-fearingness. 


One will not learn the details of that unless he imitates the saved sect, i.e. the 
men of sunnah and established community, according to the statement of the 
Messenger of Allah “Allah’s blessing and peace be upon him”. He was asked 
about these of sunnah and established community, thereupon he said: “(Those 
who follow) that on which I and my companions are.” (This narration is reported 
by At-Tirmidhit on the authority of Abdullah Ibn Amr). They followed the 
method of moderation and clear and right path we have already explained . they 
never took the world for the sake of world but rather for the sake of religion, nor 
adhered to monasticism and abandoned world entirely, nor were they indulgent 
nor excessive: on the contrary, they were in the middle between both extremes. 
This is the dearest thing to Allah Almighty, as mentioned earlier in many places; 
and Allah knows best. 


This is the end of the Book of Condemnation of World; and praise be to 
Allah at first and last; and the blessing and peace of Allah be upon the Prophet, 
his family and companions. 
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It is the seventh book of the quarter of destructives 

In the Name of Allah, Most Gracious, Most Merciful 

Praise be to Allah, Who deserves praise for the sustenance He enlarged (for 
some of His servants), and removes disaster after despair, Who has created the 
creation, enlarged sustenance, endowed the worlds with various kinds of 
property, and tried them with the turning from one state to another, from ease to 
adversity, from poverty to richness, from covet to despair, from richness to 
bankruptcy, from solvency to insolvency, from miserliness to satisfaction, from 
niggardliness to generosity, from pleasure with what is at hand to grief for what is 
lost, from altruism to selfishness, from extravagancy to parsimony, and from 
contentment with the little to regarding with slightness the much. He has made 
so in order to test them as to which of them are best in conduct, and which of 
them gives preference to the world over the hereafter. 

The blessing and peace of Allah be upon Muhammad, with whose religion he 
abrogated all the religions before him, and upon his family and companions who 
followed the way of their Lord with good conduct. 

Coming to the point: the temptations and afflictions of this world is so much 
and they include all fields of life. But property is the most greatest temptation, the 
most destructive affliction, in the sense that none could dispense with it, and 
once it exists, none could hardly be safe from it. Once it is lost, one is given to 
destitution which is about to lead to ingratitude, and once it is present, it leads to 
transgression and great loss. In short, as well as property has merits, it also has 
demerits. Its merits are among the saviors, whereas its demerits are among the 
destructives. It is abstruse to distinguish its good from its evil, and none is able to 
do it except those of insightful minds among the learnt. So, it is important to 
specify an independent book to the exposition of that, for what we have 
mentioned in the condemnation of this world did not deal with property in 
particular in so much as it included the world in general, for the world includes all 
transitory portions and fortunes; and property is a part of it, in addition to 
desires, lusts, love for authority, inclination to exacting retribution, anger, envy, 
and arrogance. 

But now, we are going to consider in this book the property in particular in 
terms of its merits and demerits, and if man looses it, he is given to destitution, 
and if it is available to him, he is given to richness. It is with both states of 
destitution and richness that man is put to trial. The one who lacks money always 
wavers between two states: parsimony and satisfaction, one of which is 
blameworthy and the other is praiseworthy. The miser also wavers between two 
states: the covet of what is at the hands of people, and endeavor to work hard in 
different professions and industries, with loss of hope in getting what is with the 

people; and the former is worse than the latter. The wealthy has two states: 


383 





384 The quarter of the destructives 
withholding due to niggardliness and spending, and one of them is praiseworthy 
and the other is blameworthy. The two states of the spendthrift are extravagancy 
and thrift, and the latter of them is praiseworthy. 

It is important to uncover those unclear issues, which might be explained in 
fourteen chapters, Allah willing: 

Exposition of condemnation of property 

Praise of property 

Exposition of its merits and demerits in detail 

Condemnation of miserliness and covet 

Treatment of miserliness and covet 

Excellence of bounteousness 

Stories about bounteous 

Condemnation of niggardliness 

Stories about niggards 

Altruism and its excellence 

Definition of generosity and niggardliness 

Treatment of niggardliness 

Various duties concerning property 

Condemnation of richness and commendation of poverty 


CHAPTER ONE: EXPOSITION OF CONDEMNATION OF WEALTH AND 
REJECTION OF LOVING IT 


Allah Almighty says: “O you who believe! Let not your riches or your children 
divert you from the remembrance of Allah. If any act thus, the loss is their own.” 
(Al-Munafiqun 9) 
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He further says: “And know you that your possessions and your progeny are 
but a trial; and that it 1s Allah with whom lies your highest reward.” (Al-Anfal 28) 
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So, whoever prefers his property and children to what is with Allah Almighty 
has indeed been given to a great loss. Allah Almighty further says: “Those who 
desire the life of the Present and its glitter, to them We shall pay (the price of) 
their deeds therein, without diminution.” (Hud 15) 


He also says: “Nay, but man does transgress all bounds, In that he looks upon 
himself as self-sufficient.” (Al-Alag 6-7) 
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There is neither might nor power but with Allah, Most High, Most Great. 
He says too: “The mutual rivalry for piling up (the good things of this world) 
diverts you (from the more serious things), Until you visit the graves.” (At- 
Takathur 1-2) 
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From among the Prophetic narrations, a mention may be made of the 
following: 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Love for property and majesty causes hypocrisy to grow in the heart, in the 
same way as water causes herbage to grow.” The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: “No rabid wolves have been sent 
to a fold of sheep, more destructive than those two of love for property, honour 
and majesty in the religion of a Muslim person.” (This narration is reported by 
At-Tirmidhi and An-Nasa'i on the authority of Ka’b Ibn Malik). The Messenger 
of Allah “Allah’s blessing and peace be upon him” said too: “Let these of much 
property be ruined, except those who spend it on the servants of Allah as such 
and such; and how few they are!” (This narration is reported by At-Tabarani on 
the authority of Abd-Ar-Rahman Ibn Abza; Ahmad on the authority of Abu 
Sa’id; and both sheikhs on the authority of Abu Dharr). It was said to the 
Messenger of Allah “Allah’s blessing and peace be upon him”: “O Messenger of 
Allah! Which of your people is the worst?” he said: “The rich among them.” 
(This narration is reported, with slight change of wording, by At-Tabarani and Al- 
Bathaqi on the authority of Abdullah Ibn Ja’far; and Al-Bazzar on the authority 
of Abu Hurairah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “After you, a people will come and eat the most pleasant things of this 
world in their variety, ride the most graceful horses in their variety, marry the 
most beautiful women in their variety, put on the smartest clothes in their variety. 
They will have bellies which are not satiated with the little, and souls which are 
never satisfied with the much. They will devote themselves to this world, go and 
return to it. They will take it as a god apart from their God (Allah), and a lord 
apart from their Lord. They will be subject to it, and follow their own desires and 
whims. So, it is a command from Muhammad Ibn Abdullah, to such of your 
spring as joins that time, not to greet them, nor visit the sick among them, nor 
follow their funeral processions, nor respect the old among them, for whoever 
does so will help undermine (the structure of) Islam.” (This is reported by At- 
Tabarani on the authority of Abu Umamah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "JLeave the world to its adherents, for whoever takes from the world more 
than his need will indeed take his destruction unfeelingly." (This narration is 
reported by Al-Bazzar on the authority of Anas). The Messenger of Allah 
“Allah’s blessing and peace be upon him" also said: "The son of Adam says: ‘My 
property! My property! Do you have from your property but what you eat and 
consume, you put on and tear, or give in charity and send forward?" (This 
narration is reported by Muslim on the authority of Abdullah Ibn Ash-Shakhir 
and Abu Hurairah). A man asked the Messenger of Allah “Allah’s blessing and 
peace be upon him”: "O Messenger of Allah! Why do I not love death?" he asked 
him: "Do you have property?" he answered in the affirmative, thereupon the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Then, send it 
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forward, for whoever sends forward his property likes to join it, and whoever 
leaves behind his property likes to remain behind with it." The Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “Mankind has real three 
friends: one follows him until his souls is arrested, the other to his grave, and the 
third to his resurrection. His property follows him until his soul is arrested. His 
family follows him to his grave. His deed follows him to his resurrection." (This 
narration is reported by Ahmad and At-Tabarani on the authority of An-Nu'man 
Ibn Bashir). 

The disciples said to Jesus, son of Mary “peace be upon them”: "Why do 
you have the ability to walk on water and we have not?" he asked them: "What 
is the rank of money in your sight?" they praised it, thereupon he said: "But it is 
of no significance to me." Salman AJ-Farisi wrote the following to Abu Ad- 
Darda' “Allah be pleased with them”: "O my brother! Beware of gathering from 
this world what you do not give thanks for it, for I heard the Messenger of 
Allah “Allah’s blessing and peace be upon him” saying: "On the Day of 
Judgement, the world adherent who obeyed Allah in it will be brought with his 
property in front of him, and the more he will turn down on the path, the more 
his property will say to him: ‘Proceed on safely, for you have fulfilled the right 
of Allah due upon me’; and the world adherent who did not obey Allah in it will 
be brought with his property in between his shoulders, and the more he will 
turn down on the path, the more his property will say to him: "Woe to you! Why 
did you not fulfill the right of Allah due upon me?’ He will remain as such unt 
he will invoke perdition and destruction upon himself." (This narration is 
reported by Al-Baihaq}). 

What we have narrated in the Book of Asceticism and condemnation of 
richness and praise of poverty refers in the end to the condemnation of wealth. 
So, there is no need to repeat that once again here. The same is true of what has 
been related in condemnation of this world, since wealth constitutes its main 
component. But, let's now relate what is narrated regarding wealth in particular. 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "If 
a man dies, the angels say: "What has he sent forward?" but the people say: 
"What has he left?" (This narration is reported by Al-Baihaqi on the authority 
of Abu Hurairah). The Messenger of Allah “Allah’s blessing and peace be 
upon him” further said: "Do not take landed property, lest you would have 
desire for this world." (This narration is reported by At-Tirmidhi and Al- 
Hakim on the authority of Ibn Mas'ud). 

From among the sayings, a mention may be made of the following: 

It is reported that a man abused Abu Ad-Darda' “Allah be pleased with him” 
and did evil to him, thereupon he said: "O Allah! as for him who has abused me, 
make healthy his body, make abundant his property, and make long his lifetime." 
Consider how he regarded much property to be the utmost trial and affliction, 
particularly when added to health and long life, and this is because it should 
inevitably lead to transgression. Ali “Allah be pleased with him” put a Dirham on 
his hand and said: "Indeed, if you are not given out by me, you would be of no 
benefit for me." 
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It is reported that Umar “Allah be pleased with him” sent to Zainab Bint 
Jahsh her income, and when she asked about it, she was told that it was her 
income which was sent to her by Umar. She said: "May Allah forgive for him!" 
Then she took a curtain she had and tore it and made it a case in which she put 
her income and distributed it among her family, kith and kin and the orphans 
who were under her guardianship. Then, she raised her hand saying: "O Allah! let 
not me receive the income of Umar after this year of mine!" she died and was the 
first among the wives of the Messenger of Allah “Allah’s blessing and peace be 
upon him” to join him. 

According to Al-Hassan: "By Allah, none has ever honoured money but that 
Allah disgraced him." It is said that when Dirham and Dinar were coined, Iblis 
raised them and placed them on his forehead and kissed them saying: "Whoever 
likes you is really my servant.” Samit Ibn Ajlan said: "No doubt, Dirhams and 
Dinars would be the reins of hypocrites, thereby they would be led to the fire of 
Hell." According to Yahya Ibn Mu'adh: "The dirham is like a scorpion and if you 
are not perfect in treating it with good Ruayah, then, do not take it, for if it bites 
you, its poison will kill you.” He was asked: "What is its Rugyah?” he said: "To 
take it form lawful sources, and spend it properly." 

Al-Ala’ Ibn Ziyad said: “I saw in a dream an old lady dressed in skin, and 
having from all colours of adornment, and the people were attached to her in 
awe, and looking at her. I came close to her and looked and wondered at their 
looking at her and devotion to it in such admiration. I then asked her: “Woe to 
you! Who are you?” she said: “Do you not know me?” I answered in the negative, 
thereupon she said: “I’m the world.” I said: “Then, I seek refuge with Allah from 
your evil!” she said: “If you like to be given refuge from my evil, then, you should 
have aversion for Dirham and Dinar.” That 1s because money constitutes the 
main component of this world, for with them everything might be obtained. 
Whoever keeps patient on abandoning them has indeed kept patient on 
abandoning the entire world. 


It is reported that Maslamah Ibn Abd-Al-Malik entered upon Umar Ibn Abd- 
Al-Aziz "may Allah have mercy upon him" at his last moments and said to him: 
"© Commander of Believers! You have done a thing which none of the rulers has 
ever done before you. You have left your children with no single Dirham (to 
inherit from you)." He had thirteen children. On that he asked to be made to sit 
down and then he said: "As for your statement that I have not left any Dirham 
for them (to inherit), it should be known that I have not forbidden to them any 
right they are eligible to take, nor have I given them any right that is for others 
than them. My children are one of two: either obedient to Allah, and Aah 
suffices him, for Allah is the friend and protector of the righteous, or disobedient 
to Allah, and I do not care about his destiny." 


It is reported that Muhammad Ibn Ka'b Al-Qarzi had much property and it 
was said to him: "Save it for your children." He said: "No, but I save it for my 
own soul with my Lord, and leave my Lord for my children." It was said to Abu 
Abd Rabbih: "O my brother! Do not go with evil and leave your children with 
good." On that he gave out one hundred thousand Dirhams from his property." 
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Yahya Ibn Mu'adh said: "Man encounters two calamities at his death regarding 
his property, and neither the foremost nor the last have ever heard about them 
before." He was asked about them, thereupon he said: "Although his property 
entirely is taken from him, he will be questioned about it entirely." 


CHAPTER TWO 


EXPOSITION OF PRAISE AND CONDEMNATION OF WEALTH 


SIMULTANEOUSLY 


It should be known that Allah Almighty has given the property the name 
of good in many places of His Holy Book. Consider His Statement: " It is 
prescribed, when death approaches any of you, if he leave any goods, that he 
make a bequest to parents and next of kin, according to reasonable usage." 
as -Bagarah 180) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: "How 
good is the property for the good man.” (This narration ts reported by Ahmad 
and At-Tabarani on the authority of Amr Ibn Al-As). To be sure, what is related 
concerning charity and performance of Hajj refers to the good of property, since 
without it nothing of those could be achieved. 

Allah Almighty further says: "so your Lord desired that they should attain 
their age of full strength and get out their treasure a mercy (and favour) from 
your Lord." (Al-Kahf 82) 
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He says reminding His servants of His favors upon them: "Give you increase 
in wealth and sons; and bestow on you gardens and bestow on you rivers (of 
flowing water)." (Nuh 12) 
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The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"Poverty is about to lead to ingratitude." (This narration is reported by Al-Baihaat 
on the authority of Anas). This statement is to praise property. 

One could not understand the point of combination between praise and 
dispraise of property unless he knows the wisdom of property, the real purpose 
of it, and its merits and demerits. By so doing, it would be revealed that it is good 
in some point and evil in some point, and it is praised when it is good, and 
dispraised when it is evil. It is not merely good nor merely evil. This is why it 1s 
sometimes praised and sometimes dispraised. But the insightful discerning person 
knows for certain that what is praiseworthy of it differs from what is 
blameworthy thereof. It is satisfactory to say here that the purpose of the 
intelligent wise people is the happiness of the hereafter which represents the 
abiding bliss. This is the purpose of the generous and bountiful. When the 
Messenger of Allah “Allah’s blessing and peace be upon him” was asked about 
the most generous and the most intelligent among the people, he said: "Those 
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who remember death and get ready for it most among them." (This narration is 
reported by Ibn Majah on the authority of Ibn Umar). 


This happiness is attained only by three means in this world: merits of soul, 
like knowledge and good manners; merits of body like health and soundness; and 
merits that are outside the body like property and all the other means. The 
highest of them all are those of the soul, then those of the body and then those 
outside the body. In this way, those outside the body are the most despicable 
among them all, and of a surety, wealth is included in those. Money is also the 
most despicable among the despicable merits for it serves all and nothing serves 
it, and it is wanted for other than it and not for its own self. As for soul, it is the 
precious valuable gem that should be made happy, and it serves knowledge and 
good manners, in order to obtain them as integral part of it. Body serves soul by 
means of organs and senses, and food and clothes serve body; and we have 
already explained that the purpose of food is just to sustain body, and of 
marriage to preserve progeny, and of body to perfect and justify soul and adorn it 
with knowledge and good character. The knowledge of that sequence gives a due 
estimate of wealth, in terms of being necessary for food and clothes, which, in 
turn, is necessary to sustain the body, which, in turn, is necessary to perfect the 
soul, which is good in itself. If one is acquainted with the benefit, final goal and 
purpose of a particular thing, and uses it only for that final goal, without turning 
to anything else, he will do good and get benefit, and his deed will achieve the 
right purpose. 

The wealth then is a tool and a means for a right purpose. But at the 
same time, it is possible to be used as a tool and a means for corrupt 
purposes, i.e. the purposes that keep off the happiness of the hereafter, and 
close the way of knowledge and deed. This is why it 1s praiseworthy at some 
point and blameworthy at some point: it is praiseworthy when its purpose is 
praiseworthy, and blameworthy when its purpose is blameworthy. Whoever 
takes from this world more than what is sufficient for him, has indeed taken 
his destruction unfeelingly (according to the narration of Al-Bazzar on the 
authority of Anas). Since men are inclined, by nature, to follow desires and 
lusts which cut the way to Allah Almighty, and since wealth is to facilitate 
that, there is a great danger in taking from it more than the necessary needs 
and requirements. 


This is why the Prophets “peace be upon them” sought refuge with Allah 
from its evil. Our Prophet “peace be upon him” said in this issue: "O Allah! 
Limit the sustenance of the family of Muhammad to the point of satisfving only 
the minimum requirements of living." (This narration is reported by both sheikhs 
on the authority of Abu Hurairah). Thus, he did not demand from this world but 
that whose good is expected. The Messenger of Allah “Allah’s blessing and peace 
be upon him” further said: "O Allah! let me live as a poor, Cause me to die as a 
poor, and gather me in the company of the poor persons." (This narration is 
reported by At-Tirmidhi on the authority of Anas; Ibn Majah and AJ-Hakim on 
the authority of Abu Sa'id). Abraham “peace be upon him” sought refuge with 
Allah Almighty from such wealth when he said: "O my Lord! make this city one 
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of peace and security: and preserve me and my sons from worshipping idols." 
(Ibrahim 35) 
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Of a surety, he intended here both gold and silver, for the rank of the 
Prophet deems him far above ascribing divinity to such stones, given that he 
was sufficed that even before his Prophethood when he was still very young. 
But the meaning of worship here is to have love for, be deceived by, and rely 
on them. 

The Prophet "Allah's blessing and peace be upon him” said: " Let the slave 
of Dinar, Ditham, and the garment perish as he will be pleased if these things 
are given to him, and if not, he will be displeased. Let such a person perish and 
relapse, and if he is stabbed with a thorn, let him find no one to take it out for 
him,” (It is narrated by Ibn Majah, Al-Hakim and Al-Bukhari on the authority 
of Abu Hurairah). Here, he shows that whoever loves those (Dirham and 
Dinar) becomes a worshipper of them, and whoever worships a stone is a 
worshipper of an idol, and whoever worships anything else other than Allah 
Almighty is like a worshipper of idols, for such worship diverts him from Allah 
Almighty, and hinders him from fulfilling His rights. This is polytheism. But 
there are two kinds of polytheism: hidden polytheism which does not enjoin the 
eternal life in the fire of Hell, and the believers could almost hardly be free 
form it, for it is more hidden than the creeping of ants; and apparent 
polytheism, which enjoins the eternal life in the fire of Hell: we seek refuge with 
Allah form both. 


CHAPTER THREE 
EXPOSITION OF MERITS AND DEMERITS OF WEALTH 


It should be known that property is like a female-snake which has poison and 
medicine. Its merits lie in the medicine it has, and its demerits lie in the poison it 
contains. If one knows its merits and demerits he becomes able to beware of its 
evil and get benefit from its good. 

As for its merits, they are divided into worldly and religious. There is no need 
to mention those worldly merits for they are well-known and common to all of 
the people, and had it not been for this, they would not have competed over 
demanding it. 

As for the religious merits, they are included under three: 

The first is to spend on oneself, either in an act of worship or to seek its aid 
on an act of worship. One might spend money in such acts of worship as Hajj 
and Jihad, which could not be accomplished without, property; and they are 
among the principal acts of worship, of which the poor and needy are deprived. 
He might spend money to sustain himself like getting food, clothes, residence, 
marriage, and all the other requirements of living. If those needs are not available, 
the heart will be occupied by them and not disengaged for the religion; and the 
means by which worship is accessed is also regarded worship. Thus, to take what 
is sufficient from this world in order to seek its aid in fulfillment of the 
requirements of religion is a religious merit. But this does not include luxury and 
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getting what is beyond the need, for those belong to the worldly transitory 
portions. 

The second is to spend money on people. It is of four divisions: alms, 
benevolence, protection of honour and charge of employment. The reward alms 
is not hidden, and it is sufficient to say that it extinguishes the fire of the wrath 
oh the Lord Almighty. We have already made a mention of its reward in detail. In 
relation to benevolence, it is meant to spend money on the rich and dignitaries in 
the form of hospitality, gifts and aids. This is different from alms which is unique 
to the needy and poor. But anyway, it is among the religious merits, since by 
which one acquires brothers and friends, obtains the attribute of generosity and 
bounty, and joins the company of the generous. None is described as generous 
unless he does favor to others. There is a great reward for that, according to 
many narrations about the excellence of giving food and gifts and entertaining 
not the poor and needy. 

As for protection of honour, we mean by it the spending of money to avert 
the verbal criticism of the foolish and lampoon of poets, and repel their evil and 
harm. This is one of the religious portions no matter how close it might be to the 
transitory fortunes. The Messenger of Allah “Allah’s blessing and peace be upon 
him”’ said: "What is spend by a man to protect his honour therewith is recorded 
as a Charity for him." (This narration is reported by Abu Ya'li on the authority of 
Jabir). Why not since it prevents the backbiter from backbiting, and suppresses 
enmity because of his evil words, which might result in transgression and 
exceeding the due limits in exacting retribution. 

Regarding the charge for employment, to be sure, the acts and works that 
facilitate life for man are many, and if he is to do all of them by himself, he will 
waste his time, and it will become difficult upon him to follow the way to the 
hereafter through remembrance and meditation, which is the highest station. 
Whoever has no money needs to do by himself all works to serve himself, , which 
puts him to severe trouble, for by so doing, he will loose the other acts of 
worship such as knowledge, deed, celebration and meditation, which none else 
could do on his behalf. In this way, he will waste his time in great loss. 

The third is not to spend on a particular man, but rather to achieve a public 
interest, like building mosques, bridges, hospitals, hostelries, and the other 
endowments assigned to serve the public interests of people. This is among the 
permanent good things whose reward survives even after death, and which bring 
about the blessing of the supplications of the righteous. 

These are the religious merits of money, let alone the transitory portions, like 
salvation from humiliation of begging, getting rid of destitution and attaining 
honour and power, getting more brothers, friends and helpers, and gaining 
respect and reverence in the hearts of others. 

In relation to the demerits of property, they are divided into religious and 
worldly. The religious are three: 

The first is to lead to disobedience and committing sins. To be sure, desires 
and lusts are various, and in many cases, financial disability might hinder one 
from committing much sins, and in this way, it is out of protection for him to 
have no money. Whenever man has no hope of doing a sin, he is not motivated 
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to do it. But once he feels he is able to do it, he is motivated to do it. Money 
gives one the ability to do sins, and once it is available, one is motivated to 
commit sins. If he commits sins, he would be ruined, and if he keeps patient, he 
will be put to severe difficulty, for patience with ability is more difficult on the 
soul, and the affliction of luxury and comfort is more grievous than that of 
adversity and hardship. 

The second is to lead to luxury and indulgence in what is permissible, and 
this is the first degree (of evil). Should the wealthy be able to limit himself to 
the parley bread, the coarse and rough clothes, and leave the delicious kinds 
of food as the Prophet Solomon “peace be upon him” used to do, in spite of 
his great dominion? But with luxury , indulgence in the pleasures of this world 
becomes customary to him with which he could not dispense. Once he is not 
able to give it up, and at the same time, he is exposed to a financial crisis, he 
would probably be forced to achieve his luxury through unlawful sources, 
adulation, flattery, hypocrisy, showing off, and even telling les. Whoever has 
much property, his need of people grows so much, and whoever becomes in 
need of people should inevitably be forced to flatter them and disobey Allah 
Almighty in order to please them. It is from that need that both enmity and 
friendship arise, which give rise to envy, hatred, rancor, arrogance, talebearing, 
backbiting, telling lies, and the other sins which belong to both heart and 
tongue. 

The third from which almost none ts free is that the maintenance of his 
property diverts him from the remembrance of Allah as it should be, and it is a 
great loss to be diverted from Allah Almighty. For this reason, Jesus “peace be 
upon him” said: "Money has three evils: it is taken from unlawful sources." It 
was said: "But if it is taken from lawful sources?" he said: "Then, it is spent 
improperly." It was said: "But if it is spent properly?” he said: "Then, it surely 
diverts from the remembrance of Allah Almighty." This 1s the chronic disease, 
for the foundation, essence and marrow of worship is to remember Allah 
Almighty, and reflect on His Majesty and Glory, and this requires a disengaged 
heart, and the owner of property is not so, for he always spends morning and 
evening in occupation of the maintenance of his wealth, each according to his 
profession and trade. But he, who has only the sustenance of his day is safe 
from all of that. 

Those are the worldly evils of property, let alone the suffering of the owners 
of wealth, regarding trouble, hard work of collecting money, fear of loosing it, 
anxiety, worry, anguish, difficulty of averting enviers, trouble of maintaining and 
preserving it, and the like of these. The medicine of property then is to take only 
the necessary sustenance from it, and spend the surplus on different sides of 
good; and what is beyond that is poisons. We ask Allah Almighty to help us do 
so, and grant us safety form its evil: He has power over all things. 


CHAPTER FOUR 


EXPOSITION OF CONDEMNATION OF MISERLINESS AND COVET; AND 
PRAISE OF CONTENTMENT 


It should be known that poverty is praiseworthy provided that the poor 
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should be satisfied, not covetous of what is in the hand of people, nor eager to 
earn money whatever it might be. He is not so unless he becomes contented with 
the necessary food, clothes and residence, and limit the range of his hope to his 
day or month at maximum. But if he has longing for much wealth, or makes long 
the range of his expectations, the honour of contentment will escape him, and he 
will be put to humiliation of covet and greed, which inevitably lead him to the 
bad manners and committing shameful deeds. However, mankind is predisposed, 
by nature, to greed and covet, and lack of contentment and satisfaction. 

From among the Prophetic narrations regarding this issue, a mention may be 
made of the following: 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Were mankind to have two valleys of gold, he would seek to have a third, for 
nothing fills the inside of mankind but dust, and Allah turns in repentance to 
whomever He wills." (This narration is reported by both sheikhs on the 
authority of Ibn Abbas and Anas). It is narrated on the authority of Abu 
Waqid Al-Laithi “Allah be pleased with him” that he said: Whenever the 
Messenger of Allah “Allah’s blessing and peace be upon him” received a new 
revelation, we would come to learn it from him. One day I came to him and 
he said: Allah Almighty says: "We have sent money in order that people would 
establish prayer and give alms; and were mankind to have a valley of gold, he 
would like to have another valley, and were he to have two, he would like to 
have a third, and nothing but dust fills the inside of mankind; and Allah 
Almighty turns in repentance to whoever repents." (This is reported by 
Ahmad and A]-Bathaq)). 


Abu Musa Al-Ash'ari “Allah be pleased with him” said: A Surah like Bara’ah 
was revealed and then it was taken away, with the following remaining of it: 
"Verily, Allah Almighty supports that religion through people who have no 
portion (in the hereafter); and Were mankind to have two valleys of money, he 
would seek to have a third, for nothing fills the inside of mankind but dust, and 
Allah turns in repentance to whoever repents." (This narration is reported by 
Muslim with a slight variation of wording; and At-Tabarani literally). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "Two eaten things never satiate: that of knowledge and that of wealth." 
(This narration is reported by At-Tabarani on the authority of Ibn Mas'ud). The 
Messenger of Allah “Allah’s blessing and peace be upon him” also said: 
"Mankind grows old and two things remain still young with him, the long hope 
and love for wealth" or in similar words. (this narration is reported by both 
sheikhs on the authority of Anas). 


Since this is a misleading instinct and destructive nature in mankind, Allah 
and His Messenger “peace be upon him” praised contentment. In this issue, the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Blessed be 
he who is guided to Islam and has only the minimum requirements of living with 
which he is satisfied." (This narration is reported by At-Tirmidhi and An-Nasa‘t 
on the authority of Fadalah Ibn Ubaid; and Muslim on the authority of 
Abdullah Ibn Umar). The Messenger of Allah “Allah’s blessing and peace be 
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upon him” said too: "No one, be he poor or rich, but that on the Day of 
Judgement, he would like to have been given sustenance in this world (as little as) 
to cover only his basic needs).” (This narration is reported by Ibn Majah on the 
authority of Anas). The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "Richness does not result from much property, but rather richness 
results from self-satisfaction." (This narration is reported by both sheikhs on the 
authority of Abu Flurairah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
forbade greed and earnest pursuit of money. He said: "O people! Constrict your 
pursuit (of wealth), for no servant will take but what is written for him, and no 
servant will leave this world before he is given what is written for him." (This 
narration is reported by Al-Hakim on the authonity of Jabir). It is reported that 
Moses “peace be upon him” asked Allah Almighty: "O Lord! Which of Your 
servants is the richest?" He said: "The most contented among them with what I 
have given him." He said: "Then, which of them is the justest?" He said: "Who 
takes back the right from himself most among them." 


Tbn Mas'ud “Allah be pleased with him” said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "The Holy Spirit inspired me that no soul 
will die until it receives its sustenance that is written for it. So, fear Allah and 
constrict your pursuit (of money)." (This narration is reported by Ibn Abu Ad- 
Dunya and Al-Hakim). Abu Hurairah “Allah be pleased with him” said: the 
Messenger of Allah “‘Allah’s blessing and peace be upon him” said to me: "O 
Abu Hurairah! If you are given to severe hunger, I advise you to have a loaf and a 
cup of water, and everything otherwise in this world is exposed to destruction.” 
Abu Hurairah “Allah be pleased with him” further said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "Be pious perchance you would 
be the most worshipping among the people; and be contented perchance you 
would be the most thanksgiving among the people; and love for the people the 
same as you love for yourself, perchance you would be a faithful believer." (This 
narration is reported by Ibn Majah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” forbade 
covet according to the narration of Abu Ayyub Al-Ansari “Allah be pleased with 
him” in which he said: A Bedouin came to the Prophet “peace be upon him” and 
said: "O Messenger of Allah! Give me a brief advice." On that he said: "When 
you offer prayer, pray like a man who bids farewell (as he is going to leave this 
world immediately), and do not say anything (evil) for which you are forced to 
apologize, and loose hope of what is in the hands of people." (This narration ts 
reported by Ibn Majah; and Al-Hakim on the authority of Sa'd Ibn Abu 
Waqqas). 

It is narrated on the authority of Awf Ibn Malik Al-Ashja’i “Allah be pleased 
with him” that he said: We were seven, eight or nine with the Messenger of 
Allah “Allah’s blessing and peace be upon him’, and he said to us: “Should you 
not give the pledge of allegiance to the Messenger of Allah “‘Allah’s blessing 
and peace be upon him?” we stretched our hands and one (of us) said: “O 
Messenger of Allah! We have given you the pledge of allegiance (earlier): then, 
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for which (more) should we give you the pledge of allegiance (once again)?” on 
that he said: “To worship Allah (Alone) and not ascribe anything to Him (in 
worship), to establish the five (obligatory) prayers (in congregation), to listen 
and obey (your rulers), (and he said a word in secrecy after which he said) and 
to ask nothing from the people.” He (the narrator) said: I saw that if the whip 
fell down from anyone of those, he would not ask anyone to bring it to him. 
(This narration is reported by Muslim, Ibn Majah and Abu Dawud). 

From among the sayings and traditions, a mention may be made of the 
following: 

Umar Ibn Al-Khattab “Allah be pleased with him” said: "No doubt, covet 
leads to poverty, and despair (of getting what is in the hands of people) leads to 
richness; and whoever looses hope of having what is in the hands of people 
dispenses with them." One of the wise men was asked about the concept of 
richness, thereupon he said: "It is to limit your hopes, and be satisfied with what 
suffices you.” In this meaning, it was said (in a form of poetic verses): "Living is 
but hours to pass quickly. So, be satisfied with your living, perchance you would 
be contented, and leave your desires perchance you would living as a free. For it 
may be that gold and pearl lead to destruction of its pursuer." 


It was the habit of Muhammad Ibn Wasi’ "may Allah have mercy upon him" 
to wet the dry bread with water and eat thereof and say: "Whoever is satisfied 
with that needs not anyone." According to Sufyan "may Allah have mercy upon 
him": "The best of your world is that by which you are not put to trial, and the 
best of your trials is that which is not in your hands." According to Ibn Mas'ud 
“Allah be pleased with him”: "No day comes but that an angel calls: "O 
mankind! The little that satisfies you is better than the much that causes you to 
be a transgressor." According to Samit Ibn Ajlan: "O mankind! Your abdomen 
is no more than a span in a span: why should it leads you to the fire?" a wise 
man was asked bout his wealth thereupon he said: "It is to seem outwardly 
beautiful and be inwardly moderate, and loose hope of what is in the hands of 
the people." 


It is reported that Allah Almighty said: "O mankind! if the integral world 
becomes in your possession, you will have from it only your sustenance, and if I 
give you your sustenance from it and make the reckoning for it on anyone else, 
then, I would be charitable to you." According to Ibn Mas'ud “Allah be pleased 
with him”: "If anyone of you is to ask for anything, let him ask for it easily and 
kindly, for indeed, he will not take but the sustenance that is doomed to him to 
take." One of the Umayyads wrote to Abu Hazim, asking him decisively to raise 
his needs to him, thereupon he replied: "I have raised my needs to my Lord, and 
have accepted what He gives me of it, and been satisfied with what He withholds 
from me from it." 


It was said to a wise man: "Which is the most pleasant thing to the rational, 
and which is the most helpful thing to remove grief?" in reply, he said: “The most 
pleasant thing to him is the good righteous deed which he sends forward, and the 
most helpful thing to remove grief is the contentment with the preordained fate." 
According to another wise man: "I have found out that the one who has the 
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deepest anxiety among the people is the envier, the most pleased among them is 
the contented, the most long-suffering among them on harm is the miser when 
he covets, the one who has the best living is he who rejects the world most 
among them, and the one who shows the greatest regrets among them is the 
learnt who indulges in this world." 


Umar “Allah be pleased with him” said: "Should I not tell you about what I 
render lawful from the property of Allah Almighty? Two garments, one to 
protect me from the cold of winter, and the other from the heat of summer, a 
riding mount to perform Hajj and Umrah, and afterwards, my sustenance is like 
the sustenance of anyone of the Quraish people, in a way that makes me neither 
the highest nor the lowest among them. By Allah, I do not know even whether or 
not this is lawful." He seemed to have doubt whether this amount was beyond 
what is sufficient for contentment. 


One blamed his brother for miserliness, saying: "O my brother! You are a 
petitioner and petitioned: you are petitioned by Him Whom _ nothing could 
escape, and you petition that which you are sufficed, as if what is absent from you 
has been revealed to you, and what is you have has been removed from you. You 
seem, O my brother, that you have not seen a deprived miser nor a sustained 
abstinent." In a similar meaning, it was said (in a form of poetic verses): "I see 
that your richness makes you more keen on this world, as if you would never die, 
but, is there an end with which you could say: "This is sufficient for me for I 
have been contented'?" 


It is related by Ash-Sha'bi "may Allah have mercy upon him" that a man 
caught a comb, thereupon it asked him: "What do you like to do with me?" he 
said: "I like to slaughter and then eat you." It said: "By Allah, my flesh never 
satiates you. But let me teach you three things, which are better for you than to 
eat me, one of which while I am in your hand, the second when J become on the 
tree, and the third when I become on the mountain. He asked it to give him the 
first advice, and it said: "Do not grieve for what escapes you." He then released it. 
When it became on the tree, he asked it to give him the second and it said: "Do 
not believe that what is not will not be." When it flew and became on the 
mountain, it said: "O wretched man! Were you to slay me, you would have 
extracted from my inside two pearls, the value of each of which is twenty 
weights." He then grieved and bit his lip. Then he asked it to give him the third 
advice, thereupon it said: "You have forgotten two things, how should I give you 
the third? Have I not told you not to grieve for what has escaped you, nor to 
believe that what was not would be? My flesh, blood and feather are not equal to 
twenty weights, how would I have in my inside two pearls, the value of each of 
which is twenty weights?" then, it flew and disappeared. This is an example for 
the excessive covet characteristic of mankind, which blinds him from seeing the 
truth, until he thinks what is not will be. 

According to Ibn As-Sammak: "No doubt, hope is a rope in your heart and a 
fetter in your foot. So, take out the hope from your heart, so that your foot 
would be released from the fetter." Abu Muhammad Al-Yazidi said: I visited Ar- 
Rashid and found him looking at a paper containing something written in gold, 
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and when he saw me, he smiled. I said: "Does it contain a benefit, may Allah 
mend you O Commander of Believers?" he answered in the affirmative saying: “I 
have found these two poetic verses in a store belonging to the Umayyads, and 
regarded them as good, to which J added a third verse." He then recited to me 
the following: "If the gate of a need is closed in your face, then, leave it for 
another perchance its gate would be opened to you. It is sufficient for you to fill 
your abdomen (to satisfy your hunger), and avoid the evil matters. Moreover, do 
not give out your honour, and avoid sins, perchance you would be kept far from 
punishment because of that." 

Abdullah Ibn Salam “Allah be pleased with him” asked Ka'b: "What does 
cause the sciences to vanish from the minds of the learnt, after they had 
understood and retained them well?" he said: "Covet, self-greediness and demand 
of needs." A man asked Al-Fudail to explain to him the statement of Ka'b “Allah 
be pleased with him” thereupon he said: "It means that a man covets of a thing 
which he demands thereupon he looses his religion. As for self-greediness, it 
makes one the keenest eager to skip nothing at all. In relation to the demand of 
needs, it is that you have a need from so and so, and another need from so and 
so, and once he fulfills your need, he might disgrace you with it, leads you 
wherever and whatever he likes, with the result that you would become subject to 
him. If he passes by you, you greet him, and if he falls ill, you visit him to inquire 
about his health, just out of your love for this world and not for the Sake of Allah 
Almighty. Were you to have no need from him, it would have been better for 
you." Then he said: "This is better for you than one hundred narrations to take 
through weak chains of transmission.” 

According to a wise man: "It is surprising that if mankind is given the glad 
news of his permanent life in this world, he would not be inclined, by nature, to 
collect wealth more than he does, given his short enjoyment and expectation of 
death at any moment." According to Abd-Al-Wahid Ibn Zaid: "I came upon a 
monk whom IJ asked: "From where do you eat?" he said: "From the grain-store of 
(Allah), Most Kind, Full of Knowledge: He Who created the millstone brings to it 
its grist." Then, he beckoned with his hand to his molar teeth. Glory be to 
(Allah), the Omnipotent, Full of Knowledge. 


CHAPTER FIVE 
TREATMENT OF MISERLINESS AND COVET; AND MEDICINE BY WHICH 
CONTENTMENT IS ACQUIRED 


It should be known that this medicine is composed of three elements: 
patience, knowledge and work, and their composition produces five ee | 4 

The first pertains to work, ie. to be thrifty and moderate : inh a 
spending. Whoever likes to attain the honour of contentment, te ee oe 
himself all gates of spendings as much as he could, and Ne saan ig 
possible as he could, to the necessary needs and requit aie ee cs If one 
whose spendings are extensive could not be satisfied with C eo . 
lives alone, he should be satisfied with a single coarse and pi u am i ey 
kind of food whatsoever, make little his aaa ee dents, he should reduce 
capacity and get himself accustomed to it. If he has G¢p ’ 
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each of them to the same extent which is easy with the minimum effort, and with 
which one becomes able to reduce his demands and be reasonable in his living. It 
is the origin of contentment, t.e. to be moderate in spending, and give up 
extravagancy and profligacy. 

The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"Indeed, Allah likes moderateness in all affairs." (This narration is reported by 
both sheikhs on the authority of A'ishah). The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: "Not destitute is he who adheres 
to economy (in his living)." (This narration is reported by Ahmad and At- 
Tabarani on the authority of Ibn Mas'ud and Ibn Abbas). The Messenger of 
Allah “‘Allah’s blessing and peace be upon him” said too: "Three are saviors: fear 
of Allah Almighty in secrecy and public, moderateness in both states of richness 
and poverty, and justice in both states of anger and pleasure." (This narration is 
reported by Al-Bazzar, At-Tabarani, Abu Na‘im and Al-Baihaqi on the authority 
of Anas). 

It is reported that a man saw Abu Ad-Darda' “Allah be pleased with him” 
picking up grains from the ground saying: "Your moderateness in living is out of 
your religious knowledge and understanding." Ibn Abbas “Allah be pleased with 
them” said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: "Economy, right way and guidance are a part of over twenty parts of 
Prophethood." (this narration is reported by Abu Dawud; and At-Tirmidhi on 
the authority of Abdullah Ibn Saris). According to a particular narration: 
"Economy constitutes half the living.” (This is narrated by Abu Mansur Ad- 
Dailami on the authority of Anas). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "He who adheres to economy (in living), Allah Almighty enriches him; and 
he, who spends extravagantly, Allah Almighty tmpoverishes him; and he who 
remembers Allah, Allah Almighty loves him." (This narration is reported by Al- 
Bazzar on the authority of Talhah Ibn Ubaidullah). The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "If you intend to do a thing, you 
have to be thrifty until Allah Almighty makes for you a relief and a way out." 
(This narration is reported by Ibn Al-Mubarak). To be sure, thrift in spending is 
one of the most important things to be observed. 

The second is that if what is suffices him immediately is available to him, he 
should not trouble himself for the sake of the future. He 1s helped do so if he 
shortens the range of his hope and is verified that he should inevitably receive the 
sustenance that is doomed to him, no matter miser or generous he might be. That 
is because the severe miserliness is not the right way to receive sustenance. On 
the contrary, he should be confident of the promise of Allah Almighty Who says: 
" There is no moving creature on earth but its sustenance depends on Allah: He 
knows the time and place of its definite abode and its temporary deposit: all is in 
a clear Record." (Hud 6) 
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However, Satan always promises him poverty and enjoins lewdness upon him, 
saying: "Unless you are miser and keen on collecting and saving, it may be that 
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you fall ill and become powerless, and expose yourself to endure humiliation of 
begging." 

Thus, he continues to trouble him, along his lifetime by pressing him to 
pursue wealth and money, for fear of poverty, and at the same time, the more he 
gets troubled, the more he laughs at him. It is said in description of such a case: 
"And whoever spends long times in collecting his wealth for fear of poverty, 
then, it is indeed the poverty which he does." Once, both sons of Khalid entered 
upon the Messenger of Allah “Allah’s blessing and peace be upon him” who said 
to them: "Despair not of the sustenance as long as life runs in your bodies, for 
man is born by his mother as red and naked and then he is sustained by Allah 
Almighty." (This narration is reported by Ibn Majah on the authority of Habbah 
and Sawa’, sons of Khalid). Once, the Messenger of Allah “Allah’s blessing and 
peace be upon him” came upon Ibn Mas'ud “Allah be pleased with him” who 
was in the state of grief. On that he said to him: "Reduce your concerns, for what 
has been decreed would inevitably be, and you should certainly receive your 
sustenance (that is doomed to you)." (This narration is reported by Abu Na'‘im on 
the authority of Khalid Ibn Rafi’). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: "Behold! O people! Reduce your pursuit (for this 
world), for no servant will have but what has been doomed to him, and none 
would leave this world before he receives from it what has been doomed to him 
in willing submission." 

Therefore, man could not give up miserliness unless he has good confidence 
of Allah's right regulation of the matters, in terms of the determination of the 
sustenance of his servants, which they should inevitably get even if they reduce 
their pursuit. I should be known that Allah gives sustenance more often to His 
servant from sources which he expects not as shown from His statement: " And 
for those who fear Allah, He (ever) prepares a way out, And He provides for him 
from (sources) he never could imagine." (At-Talaq 2-3) 
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If a gate of sustenance is closed upon him, he should not put himself to 
trouble for it. the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "Allah is resolute but to sustain His believing servant from sources 
which he never imagines." (This narration is reported by Ibn Hibban on the 
authority of Alt). 

Al-Mufaddal Ad-Dabbi said: I asked a Bedouin: "From where do you earn 
your living?" he said: "From the vows made in Hajj." I further asked: "Then, if 
they depart (what do you do)?” on that he wept and said: "Were our living to be 
suspended only on sources we know, surely, we would not live at all." Abu 
Hazim “Allah be pleased with him” said: "I found out that this world is of two 
things: one is for me, and thus I would not receive before its due time even if I 
demand it by the power of the heavens and the earth; and the other is not for me, 
and as I did not get it in the past, I would never expect to get it in the future. 
What belongs to others than me is withheld from me, just as what belongs to me 
is withheld form the others. How then should I spend my lifetime in any of 
both?" this medicine is relevant to knowledge, and it is necessary to avert Satan's 
intimidation of poverty. 
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The third is that one should know the honour of free of want that is gained 
by contentment in contrast with the humiliation of miserliness, greed and covet. 
Being verified of this fact, he would be more inclined to contentment, for 
miserliness always brings about trouble, and covet leads to humiliation, in 
contrast with only the pain of patience on lusts, desires and extra things that is 
to be experienced in contentment. This pain 1s not known but to Allah 
Almighty, for which one receives the reward in the hereafter, unlike miserliness 
and covet, which make one vulnerable to the sight of people, in addition to the 
evil consequence and sin he incurs upon himself. Moreover, the covetous 
always looses the self-honour and the power to follow the truth. The more one 
is covetous and miser, the more he becomes in need of people, whom he could 
not invite to the truth: On the contrary, he is forced to flatter and adulate them, 
which causes his religion to destruction. Whoever gives no preference to the 
self-honour over the appetence of the abdomen surely suffers from deficiency 
and weakness of mind and faith. 


In this respect, the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "The believer's honour results from his dispensing with the people.” 
(This narration is reported by At-Tabarani, Al-Hakim, Abu Ash-Shaikh and Abu 
Na'im on the authority of Sahl Ibn Sa'd). both freedom and honour le in 
contentment. For this reason, it is said: "Dispense with whomever you like, 
perchance you would be like him; and be in need of whomever you like, 
perchance you would be his captive; and be kind to whomever you like, 
perchance you would be his chief." 


The fourth is to consider so often the luxury of Jews and Christians, in 
addition to the lowly and foolish among the people, and those who have neither 
religion nor mind, and compare their states with the states of the Prophets and 
saints, the devotees of Allah Almighty, the rightly-guided caliphs, and all of the 
companions and their followers and successors who followed them with good 
conduct. He should also listen to their speech and narrations, regard their 
affairs and states, and then give his mind the freedom to choose whether to 
imitate the lowly and foolish among the people, or emulate the best and the 
highest of people in the Sight of Allah Almighty. Having done so, it becomes 
easier to him to keep patient on destitution and poverty, and be satisfied with 
the little. If he enjoys much food, it should be known that the donkey eats more 
than him; and if he enjoys much sex, it should be known that the pig is stronger 
than him in sex; and if he gets adorned with clothes and ornaments, it should 
be known that there is among the Jews and Christians such as has much 
adornment and ornaments than him. But, on the contrary, if he is satisfied with 
the little, none would share him in his rank except the Prophets and saints. 


The fifth is to understand the great risk that lies in collecting wealth, as we 
have already mentioned in the evil of money, in terms of the fear of robbery, 
theft, loss, in contrast with the security and disengagement from worry to be 
experienced by him who has no wealth. Furthermore, he should remember the 
severe damage he would receive as we have mentioned in the evil of wealth, as he 
would be kept away from the Garden for as long as five hundred years. That is 
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because if he is not satisfied with the necessity that suffice him, he would join 
the company of the wealthy and rich, and be taken out of the group of the poor. 
In order to do so, he should always look at such as inferior to him, and not to 
such as superior to him in this world, for by the time Satan always turns his sight 
to such of people as superior to him in wealth, saying: "Why do you weaken to 
pursue wealth, given that owners of wealth enjoy delicious kinds of food, smart 
clothes and graceful residence?" on the contrary, he turns his sight to such of 
people as inferior to him in religion saying: "Why do you constrict living upon 
yourself and fear Allah so much, given that so and so, who is more 
knowledgeable than you, does not fear Allah as such? Furthermore, all the people 
are amidst their enjoyment and luxury, so, why do you like to distinguish yourself 
from them?" 

Abu Dharr “Allah be pleased with him” said: My bosom friend, the 
Messenger of Allah “Allah’s blessing and peace be upon him” recommended me 
to look at such of people as inferior to me, and not at such of them as superior to 
me (in this world)." (This narration is reported by Ahmad and Ibn Hibban). Abu 
Hurairah “Allah be pleased with him” said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "If anyone of you looked at such of 
people as given superiority by Allah to him in wealth and character, he should 
immediately turn to look at such of them as inferior to him, to whom he ts given 
superiority.” (This narration is reported by both sheikhs). 

It is by virtue of those things that one ts able to acquire the characteristic 
of contentment. Its basic fundament is patience and short hope. Additionally, 
he should know that his patience in this world, whatever it might be, ts very 
limited, i.e. no more than a few days after which he will enjoy a long time. Ir 
this way, he is like a sick who perseveres the bitter medicine in expectation foi 
the permanent cure. 


CHAPTER SIX 
EXPOSITION OF EXCELLENCE OF BOUNTEOUSNESS 


It should be known that if wealth is not available, one should devote 
himself to satisfaction and keep himself from miserliness and greed; and if it 
is available, he should devote himself to altruism, bounteousness, doing 
favour, and rather keep himself far from niggardliness and covetousness. To 
be sure, bounteousness is one of the good manners characteristic of the 
Prophets “peace be upon them” as well as one of the foundations of 
salvation, to which the Messenger of Allah “Allah’s blessing and peace be 
upon him” referred in his statement: "Bounteousness is one of the trees of the 
Garden, whose branches are hanging to the earth, and whoever takes hold of 
any of those branches, it would inevitably lead him to the Garden." (This 
narration is reported by Ibn Hibban on the authority of A'ishah; Ibn Adi and 
Ad-Daraqatni on the authority of Abu Hurairah; and Abu Naim on the 
authority of Jabir). 

Jabir “Allah be pleased with him” said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: Gabriel “peace be upon him” said: 
Allah Almighty said: "This (Islam) is the religion which I have admitted for 


40206 ———————— ——— SOoiTT he quarter of the destructives 


Myself, and nothing maintains it but bounteousness and good moral 
character. So, honour it with them as much as you could, (or, according to 
another version, as much as you go along with them)." (This narration is 
reported by Ad-Daraqatni). A’ishah “Allah be pleased with her” said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Allah 
Almighty has never created any of His devotees but to be predisposed, by 
nature, to good character and bounteousness." (This narration is reported by 
Ad-Daragatni and Ibn Adi). 


Jabir “Allah be pleased with him” said: It was said: "O Messenger of Allah! 
Which deed is the best?" on that he said: "Patience and openhandedness." (This 
narration is reported by Abu Ya'li and Ibn Hibban; and Ahmad on the authority 
of A'ishah). Abdullah Jbn Amr “Allah be pleased with him” said: the Messenger 
of Allah “Allah’s blessing and peace be upon him” said: "Allah Almighty likes 
two characteristics and dislikes other two: as for those which Allah Almighty 
likes, they are good character and bounteousness; and as for those which Allah 
Almighty dislikes, they are bad character and niggardliness; and if Allah intends 
good for a man, He uses him in fulfillment of the needs of people.” (This 
narration is reported by Abu Mansur Ad-Dailami). 


It is narrated on the authority of Al-Miqdam Ibn Shuraih from his father 
from his grandfather that he said: I said: "O Messenger of Allah! Guide me to 
a deed that causes me to enter Paradise." On that the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “What causes forgiveness to 
be assured to you is to serve people with food, to greet with peace whomever 
you meet, and to speak good words." (This narration is reported by At- 
Tabarani). According to another version: "What makes Paradise assured is to 
serve others with food and spread peace among the people." According to a 
third narration on the same authority: "Adhere to good words and serve 
others with food." 


Abu Hurairah “Allah be pleased with him” said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Bounteousness is a tree in the 
Garden, and if anyone of the people is bounteous, he takes hold of anyone of its 
branches, which never leaves him until it admits him to the Garden." (This 
narration is reported by Ad-Daragatni). Abu Sa'id Al-Khudri “Allah be pleased 
with him” said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: Allah Almighty says: "Seek bounty from the merciful among My servants, 
perchance you would live in their shade for I have lodged in them My mercy; and 
do not seek it from those of hardened hearts, for I have lodged in them My 
displeasure." (This narration is reported by Ibn Hibban, Al-Khara'it and At- 
Tabarani). 

It is narrated on the authority of Ibn Abbas “Allah be pleased with them” that 
he said: the Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"Ignore the sin of the bounteous, for Allah Almighty takes hold of his hand 
whenever he stumbles." (This narration is reported by At-Tabarani and Al- 
Khara'iti). Ibn Mas'ud “Allah be pleased with him” said: the Messenger of Allah 
‘‘Allah’s blessing and peace be upon him” said: "No doubt, sustenance runs faster 
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towards the provider of food than a knife to the hump of a camel; and Allah 
Almighty commends the provider of food before His angels “peace be upon 
them”." (This narration is reported by Ibn Majah on the authority of Anas and 
Ibn Abbas but with a slight variation of wording). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Indeed, Allah is munificent, and He likes munificence and good manners; and 
He dislikes the trivial and insignificant of matters." (This narration is reported by 
AJ-Khara'iti on the authority of Talhah Ibn Ubaidullah Ibn Kariz; and At- 
Tabarani, Al-Baihaqi and Al-Hakim on the authority of Sahl Ibn Sa'd with a 
slight variation of wording). Anas “Allah be pleased with him” said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” was not asked to 
give anything for the sake of Islam but that he gave it. a man came and asked 
him, and he commanded that a big herd of sheep grazing between two 
mountains, from those of charity be given to him. On that he returned to his 
people and said: "O my people! Embrace Islam, for Muhammad gives like the 
giving of a man who has no fear of poverty.” (This is reported by Muslim). 


Ibn Umar “Allah be pleased with them’”’ said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "Allah has servants whom He chooses for 
His favors for the benefit of people. So, if one withholds those benefits from the 
people, Allah Almighty then will transfer His favor from him to another." (This 
narration is reported by At-Tabarani and Abu Na’'im). It is reported on the 
authority of Al-Hilali that he said: Some captives belonging to Banu Al-Anbar 
were brought to the Messenger of Allah “Allah’s blessing and peace be upon 
him” who commanded that they be killed except for a man from them. Ali [bn 
Abu Talib “Allah be pleased with him” said: "O Messenger of Allah! All of them 
worship the same god, religion, and commit the same sin: why have you spared 
the life of this man from among them?” on that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "Gabriel “peace be upon him” descended 
to me and commanded me to kill them and leave that man for Allah Almighty 
appreciates his bounteousness." 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Everything has a fruit, and the fruit of doing favor is the quick release (from 
punishment)." It is further reported on the authority of Nafi' from Ibn Umar 
“Allah be pleased with them” that he said: the Messenger of Allah “Allah's 
blessing and peace be upon him” said: "Food given by a munificent is a 
medicine, and food given by a niggard is an ailment." (This narration is reported 
by Ibn Adi and Ad-Daraqatni). The Messenger of Allah “Allah’s blessing and 
peace be upon him” further said: "He in whose sight the favor of Allah is great, 
then, the service of people becomes great in his sight." (This narration is 
reported by Ibn Adi and Ibn Hibban on the authority of Mu'adh). So, whoever 
does not endure that service, exposes the favor of Allah to disappear from him. 

Jesus “peace be upon him” said: "Take much of that which the fire never 
eats." It was said: "What is that?" he said: "It is to do favor). A'ishah “Allah be 
pleased with her” said: the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: "No doubt, the Garden is the abode of the bounteous." (This 
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narration is reported by Ibn Adi, Al-Khara'iti and Ad-Daraqatni). Abu Hurairah 
“Allah be pleased with him” said: the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “The bounteous is close to Allah, close to the people, 
close to the Garden, and far from the fire; whereas the niggard is far from Allah, 
far from the people, far from the Garden, and close to the fire. No doubt, an 
ignorant bounteous is dearer to Allah than a knowledgeable niggard; and 
nigeardliness is the most chronic disease." (This narration is reported by At- 
Tirmidhi and Ad-Daraqatni). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "Do favor to such as are and such as are not eligible to it equally. If you 
succeed to get those who are eligible to it, this is well, otherwise, you yourself 
would be one of those eligible to it." (This narration is reported by Ad-Daraqatni 
on the authority of Ja'far Ibn Muhammad from his father from his grandfather). 
The Messenger of Allah “Allah’s blessing and peace be upon him” further said: 
"No doubt, the pious among my nation do not enter the Garden by virtue of 
their prayer or fasts in so much as by virtue of their bounteous souls, sound 
hearts and sincere advice to Muslims." (This narration is reported by Ad- 
Daragatni and Abu Bakr Ibn Lala on the authority of Anas; and Al-Khara'iti on 
the authority of Abu Sa'id). 


The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"Allah Almighty has chosen for doing favor some of His creatures, to whom He 
has made it lovable, and made them love it. he has directed the favor seekers to 
them, and made it too easy upon them to give in the same way as He has made 
easy the rainfall to the barren territory to give life to it and give life to its 
inhabitants therewith." (This narration is reported by Ad-Daragatni; and Al- 
Hakim on the authority of Ali). The Messenger of Allah “Ailah’s blessing and 
peace be upon him” said: "Every favor one does is a charity, and whatever one 
spends upon himself and his family is written as a charity for him, and whatever 
one safeguards his honour therewith is reckoned as a charity for him, and no 
spending one spends but that it is incumbent upon Allah to compensate it." (This 
Narration is reported by Ad-Daragatni, Ibn Adi, Al-Khara‘itt and Al-Bathaqi on 
the authonty of Jabir). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "Every favor one does is a charity; and the guide to good is like its doer, for 
Allah Almighty likes to relieve the desirous for relief." (This narration is reported 
by Ad-Daragatni on the authority of Amr Ibn Shu'aib from his father from his 
grandfather). The Messenger of Allah “Allah’s blessing and peace be upon him” 
also said: "Every favor you do to a rich or a poor is a charity." (This narration is 
reported by Ad-Daragatni on the authority of Abu Sa'id and Jabir; Al-Khara'iti 
and At-Tabarani on the authority of Ibn Mas'ud). It is narrated that Allah 
Almighty revealed to Moses “peace be upon him” not to kill As-Samin for he 
was bounteous. 


It is narrated on the authority of Jabir “Allah be pleased with him” hat he 


said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
dispatched an expedition under the leadership of Qais Ibn Sa'd Ibn Ubadah and 
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when they were given to severe trouble, he slaughtered for them nine riding 
mounts to eat. When they made a mention of that to the Messenger of Allah 
“Allah’s blessing and peace be upon him” he said: "No doubt, generosity is 
characteristic of the members of this family." (This narration is reported by Ad- 
Daragatni). 


There are many traditions and sayings in this respect, of which a mention may 
be made of the following: 

According to Ali “Allah be pleased with him”: "If the world turns its face 
towards you (i.e. you become wealthy and rich), then, spend of it as much as you 
could, for it never vanishes; and if it turns away from you (and you become 
poor), then, spend also for it never survives.” Mu'awiyah asked Al-Hassan Ibn Ali 
“Allah be pleased with him” about valor, relief and generosity, thereupon he said: 
"As for valor, it is that a man safeguards his religion, warns of himself, deals with 
his guest generously, and become good in case he is forced to engage in dispute, 
attack and aversion. Relief is to avert one's neighbour and keep patient on 
adversity. Generosity is to hasten to do favor before one is asked to do it, serve 
others with food, be kind to the beggar, and give him what is available to him." 


A man raised a complaint to Al-Hassan Ibn Ali “Allah be pleased with him” 
who said to him: "Your need would be fulfilled, Allah willing." It was said to him: 
"O son of the (daughter of the) Messenger of Allah! Why do you not look at the 
complaint first and then give your reply in accordance with it?" On that he said: 
"By so doing, Allah Almighty will ask me about the time I make him stand ir. 
humiliation in front of me until I finish from reading the complaint." According 
to Ibn As-Simak: "I wonder at those who buy slaves with thier property, and doe 
not buy the free men with their favor." A Bedouin was asked: "Who is your 
chief?" he said: "He, who endures our insult, gives our beggar, and excuse our 
ignorant." 


Ali Ibn Al-Hussain “Allah be pleased with them” said: "Whoever is described 
to given his property to those who ask is not a bounteous. That is because the 
real bounteous is he who begins with giving the rights of Allah Almighty in 
relation to those who worship and obey Him, expecting no thanks from the 
people, in case he does so in expectation for the reward of Allah Almighty.” Al- 
Hassan Al-Basri "may Allah have mercy upon him" was asked about 
bounteousness, thereupon he said: "It is to give your wealth, generously for the 
Sake of Allah Almighty." He was further asked about decisiveness, thereupon he 
said: "It is to withhold your wealth for His Sake." When he was asked about 
extravagancy, he said: "It is to spend your wealth out of love for authority and 
majesty." 

According to Ja'far As-Sadiq "may Allah have mercy upon him": "No wealth 
is more helpful than mind; and no calamity is more grievous than ignorance; and 
no support is beneficial as consultation. Behold! Allah Almighty says ‘I am 
Bounteous, Generous, and no wicked should be My neighbour’. No doubt, 
wickedness is out of disbelief, and disbelievers will be in the fire; whereas 
generosity and munificence are out of belief, and the faithful believers will be in 
the Garden." According to Hudhaifah “Allah be pleased with him”: "How many 
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a person who is wicked in religion and reckless in living would enter the Garden 
by virtue of his bounteousness and openhandedness." 

It is reported that Al-Ahnaf Ibn Qais saw a man having a Dirham in his hand. 
He asked him: "Whose is this Dirham?" he said: "It is mine." On that he said to 
him: "It is yours until it comes out of your hand (ie. until it is spent in charity)." 
The following poetic verse was said in a similar meaning: "You are subject to 
money as long as you withhold it and once you spend it, then, it becomes yours." 
Wasil Ibn Ata’ was called Al-Ghazzal (spinner) because he used to sit with the 
spinners and whenever he saw a weak woman, he would give her (as much as he 
could). According to Al-Asma't: Al-Hassan Ibn Ali wrote to his brother Al- 
Hussain “Allah be pleased with them” blaming him for giving poets, thereupon 
he sent to him the following reply: "No doubt, the best property is that with 
which one safeguards his honour." 

It was said to Sufyan Ibn Uyainah: "What is bounteousness?" he said: "It is to 
be kind to one's brothers and spend money generously in charity." He resumed: 
"My father inherited fifty thousand Dirhams which he sent in secrecy to his 
brothers, and said: "I used to ask Allah Almighty in my prayers to admit my 
brothers to the Garden: should I then withhold money from them?"" according 
to Al-Hassan "may Allah have mercy upon him": "To give what is available as 
much as one could is the utmost generosity." It was said to a wise man: "Who 
among the people is the dearest to you?” he said: "He, who does favor more 
often to me." It was said: "But if this is not available?" he said: "Then, he to 
whom I do favor more often." According to Abd-Al-Aziz Ibn Marwan: "If a man 
sutrenders to me until I do my favor to him, then, his favor to me is like mine to 
him." 

Al-Mahdi asked Shabib Ibn Shabbah: "How have you found the people in 
my house?" he said: "O Commander of Believers! Anyone of them enters your 
house hopeful (of your gifts), and comes out well-pleased and satisfied." A 
man quoted the following two poetic verses in front of Abdullah Ibn Ja'far: 
"No doubt, the favor does not become a favor until its effect returns to such 
of people as eligible to it. so, if you intend to do a favor, direct it to Allah, or 
your kith and kin, otherwise, leave it." on hearing that, Abdullah said: "Those 
two poetic verses cause one to become covetous. But rather you should 
exceed the favor and if it gets the honoured among the people, then, it 1s 
good for they are eligible to it, and if it gets the wicked, you yourself would be 
one of its men.” 


CHAPTER SEVEN: STORIES ABOUT BOUNTEOUS 


It is narrated on the authority of Muhammad Ibn Al-Munkadir from Umm 
Durrah, the servant-maid of A'ishah “Allah be pleased with her” that once, 
Mu'awiyah sent a wealth of one hundred and eighty thousand Dirhams in two 
cases to A'ishah “Allah be pleased with her”, who asked for a dish to be 
brought in which she started to distribute the money among the people and 
when it was evening, she asked the slave-girl to bring her breakfast. She 
brought bread and oil as condiment. Umm Durrah said to her: "Have you not 
been able to keep aside a Dirham from what you have distributed today 
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therewith to buy meat for our breakfast?" she said: "Had you reminded me, I 
would have done." 


It is reported on the authority of Iban Ibn Uthman that a person liked to do 
harm to Ubaidullah Ibn Abbas. He went to the dignitaries of Quraish and said to 
them: "Ubaidullah Ibn Abbas invites you to have your lunch in his house." They 
came until the house became crowded with them. He said: "What is the matter?” 
they told him the story. He commanded that fruits be bought and served to them, 
and ordered his servants to cook food and bake bread. The fruits were presented 
to them and by the time they had finished from them, the tables of food were 
placed before them. They ate and then left. Ubaidullah said to his agents: "Do we 
have what allows us to do the like of that everyday?" they answered in the 
affirmative, thereupon he said: "Then, let those come to have their lunch in our 
house everyday." 


It is marrated on the authority of Mus'ab Ibn Az-Zubair that he said: 
Mu'awiyah performed Hajj and when he finished he passed by Medina. Al- 
Hussain Ibn Ali said to his brother Al-Hassan “Allah be pleased with them”: "Do 
not meet or greet him." When Mu'awiyah left, Al-Hassan said: "We owe a debt 
and we have to come to him to discuss the matter with him." Thus Al-Hassan 
rode until he caught up with him. He greeted him and told him about it. at the 
same time, a camel of big hump passed by him, and it was carrying eighty 
thousand Dirhams, and it was a heavy load that it was troubled and remained 
behind the other camels. Mu'awiyah asked about it, and he was told, thereupor 
he said: "Give it with what it has to Abu Muhammad." 


It is narrated on the authority of Wagid [bn Muhammad Al-Waqidi from his 
father that he raised a complaint to Al-Ma'mun, about his much debt and his 
inability to endure it. on that Al-Ma'mun wrote the following on the back of the 
complaint: "No doubt, two characteristics have been combined in you: 
bounteousness and shyness. It is bounteousness that has consumed your wealth, 
and it is shyness that hinders you from telling us about the hardship in which you 
are. Based on that, I have commanded that one hundred thousand Dirhams be 
given to you. If I have got your desire, then, expand your hand in giving more 
and more; and if I fail to get your desire, then, it is your crime upon yourself. You 
related to me when you were in charge of judiciary of Ar-Rashid on the authority 
of Anas “Allah be pleased with him” that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said to Az-Zubair Ibn Al-Awwam “Allah be 
pleased with him”: "O Zubair! It should be known to you that the keys of 
sustenance of servants are opposite to the Throne (of Authority), and Allah 
Almighty gives every servant as much as is in proportion to what he spends: 
whoever spends more receives more, and whoever spends little receives little." 
And you know better." (This narration is reported by Ad-Daraqatni). In his 
comment, Al-Wagidi said: "By Allah, that Al-Ma'mun reminded me of the 
narration is dearer to me than the gift which was one hundred thousand 
Dirhams." 


A man asked Al-Hassan Ibn Ali at for a need, thereupon he said to him: "O 
so and so! I appreciate the right of your asking me, and my knowledge of what ts 
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incumbent upon me to do to you is too great upon me (to return you with 
failure), and my hand fails to fulfill to you what you are fitting for, and whatever 
is given, no matter how much it might seem, is little in the Sight of Allah 
Almighty. So, if you accept what is available, and relieve me of the difficulty of 
the obligation to fulfill your right as it should be." He said: "O son of the 
(daughter of the) Messenger of Allah! I accept and thank you for your gift, and 
further excuse for unavailability." Al-Hassan called his agent and went on 
accounting him for his spendings until he investigated it. then he said to him: 
"Bring me what remains of the three hundred Dirhams." He brought fifty 
thousand Dirhams thereupon Al-Hassan asked him: "What have you done with 
the five hundred Dinars?" he said: "It is with me." He asked him to bring it and 
he brought it to him. Al-Hassan then gave both Dirhams and Dinars to the man 
and told him to bring carriers to carry them for him. When he brought the 
carriers, Al-Hassan gave him his garment to pay their charge. His agents said to 
him: "By Allah, after that, we would have no Dirham." He said: "But I expect to 
have a great reward with Allah Almighty." 


The reciters of Basrah gathered in the house of [bn Abbas “Allah be pleased 
with them” and said: "We have a neighbour who was in the habit of standing at 
night (for supererogatory prayers) and fasting by day, and everyone of us hopes 
to be like him. He gave his daughter to his nephew and he is poor and does not 
have the wherewithal of marriage to prepare her." Ibn Abbas “Allah be pleased 
with them” stood and took hold of their hands and got them into his house and 
opened a box there and brought out six cases of money. He asked them to 
convey them to him. Then, Ibn Abbas “Allah be pleased with them” said: "But 
even, we have not been just to him. We gave him what would divert him from his 
standing and fasting. Let's go to help him prepare his daughter. However, the 
world is too insignificant to divert a believer from the worship of his Lord, and 
we should not be too arrogant to serve the devotees of Allah." They then did 
accordingly. 


Jt 1s reported that when the people in Egypt were stricken by famine, at the 
tme Abd-Al-Hamid Ibn Sa'd was the governor, he said: "By Allah, I would show 
Satan that I am his enemy." He then spent on the needy among them until prices 
fell. Then, he was dismissed and left owing as much as one million Dirhams to 
traders. He mortgaged with them the ornaments of his wives which were as much 
as five hundred million Dirhams. When it was difficult upon him to repay the 
debt, he sent to them to sell them, and spend the remaining upon such of people 
as did not receive his gift. 


Abu Tahir Ibn Kathir was a Shiite. A man said to him: "I beseech you by the 
right of Ali upon you to grant me your date-palms in such and such place." On 
that he said to him: "I have done, and by his right upon me, I would give you 
what is next to them." This was many times the like of what the man demanded. 
A poet praised Abu Marthad who said to him: "By Allah, I have what I would 
give you. But anyway, go to the judge and claim I owe you ten thousand 
Dirhams, and I would admit it until when the judge puts me to prison because of 
that, my family would not leave me in prison." He did accordingly, and it was not 
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after the evening that ten thousand Dirhams were given to him, and Abu 
Marthad was taken out of the prison. 


Ma'n Ibn Za‘idah was the governor of Basrah. A poet was present at the gate 
of his palace with the intention to enter upon him, but he stayed for a long time, 
and it was not available to him. He said to one of Ma'n's servants: "If the 
governor enters the garden, then, point him out to me." When he entered the 
garden, the servant informed him and he wrote a poetic verse on a piece of wood 
and threw it in the spring of water that is open to the garden. Ma'n was at the 
head of the spring. When he saw the piece of wood, he took and read it: "O 
bounteousness of Ma'n! Talk to Ma'n in privacy about my need, for I have no 
intercessor to him but you." He asked about the writer of this and he was invited 
to him. He asked him: “What have you said?" he recited to him his poetry (in his 
praise), thereupon he ordered that ten cases of money would be given to him. He 
took them and the governor put the piece of wood underneath his carpet. When 
it was the next day, the governor took out the piece of wood and read the poetic 
verse once again, thereupon he invited the man and gave him one hundred 
thousand Dirhams. When the man took the sum he felt afraid the governor 
might take back what he had given him. He left the town. When it was the third 
day, the governor read the poetic verse, and called for the man, but he was not 
available. On that Ma'n said: "It is incumbent upon me to give him until there 
remains no Dinar in my treasury." 


According to Abu Al-Hassan Al-Mada'ini: Once, Al-Hassan, Al-Hussain, sons 
of Ali, along with Abdullah Ibn Ja'far “Allah be pleased with them” set out as 
pilgrims and their belongings delayed to catch up with them. They then were 
given to hunger and thirst. They came upon an old lady in her tent whom they 
asked: "Do you have anything to drink?" she answered in the affirmative. They 
made their riding mounts kneel near her tent, and she had nothing but a little 
sheep in one corner of the tent. She said: “Milk it and drink its milk." They did 
accordingly. Then they asked her: "Do you have anything to eat?" she said: "I 
have nothing other than this little sheep. Let anyone of you slaughter it in order 
that I would cook food for you to eat." One of them stood and slaughtered it and 
removed skin and she cooked food for them to eat. They ate and stayed there 
until it became cooler. When it was time for them to leave, they said to her: "We 
are men from Quraish and our journey is in that direction. If we return safely, we 
would do a good favor to you." 


Then, they left. Her husband came and she told him about the story of 
these men, thereupon he became angry and said to her: "Woe to you! Do you 
slaughter my sheep for a people whom you do not recognize, and claim that 
they are men from Quraish?" some time later, they were forced to enter 
Medina, and were engaged in transporting dung to it and sell it and get their 
earnings from that. The old lady passed by one of Medina's streets, and behold! 
Al-Hassan Ibn Ali “Allah be pleased with them” was sitting on the gate of his 
house. He recognized her, but she did not recognize him. He sent his slave to 
invite her and he asked her: "O slave-girl of Allah! Do you recognize me?" she 
answered in the negative. He said: "I am your guest on such and such a day." 
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She said: "Let my father and mother sacrifice their lives for you! Are you he?" 
he said: "Yes." Al-Hassan “Allah be pleased with him” commanded that one 
thousand sheep of those of charity be bought for her, and one thousand Dinars 
be given to her. 


He sent her in the company of his slave to Al-Hussain “Allah be pleased 
with him” who asked her: “What is the gift of my brother to you?" she said: 
"One thousand sheep and one thousand Dinars." Al-Hussain “Allah be pleased 
with him” commanded that the like of it be given to her. Then, he sent her in 
the company of his slave to Abdullah Ibn Ja'far “Allah be pleased with him” 
who asked her: “How much is the gift of both Al-Hassan and Al-Hussain to 
you?" She said: "Two thousand sheep and two thousand Dinars." On that 
Abdullah Ibn Ja'far gave her two thousand sheep and two thousand Dinars. He 
said to her: "Had you started with me, surely, you would have troubled them." 
The old lady returned to her husband with four thousand sheep and four 
thousand Dinars. 


It is reported that Abdullah Ibn Amir Ibn Kariz came out of the mosque in 
order to go home. As he was alone, a young man stood and walked besides him. 
He asked him: "O young man! Do you have a need?" he said: "May Allah reform 
you! I saw you walking alone, and I said to myself: “Let me protect you with 
myself, and I seek refuge with Allah from receiving any harm." Abdullah took 
hold of his hand and walked with him to the house. He called for one thousand 
Dinars which he gave to the young man and said to him: "Spend this for how 
good manners you have been taught by your family!" 
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It is related that some Arabs came to visit the grave of one of the bounteous 
among them. They halted near his grave and spent the night there. They had 
came from a far town. One of them saw in a dream that bounteous man who said 
to him: "Do you like to exchange your camel for my excellent mount?" however, 
the deceased bounteous had left an excellent mount. The man who was sleeping 
had a fat camel. He said: "Yes." He exchanged his camel for his excellent mount. 
When he signed the deal, the deceased man slew that camel in the dream. At that 
time, the sleeping man woke up and behold! Blood was flowing out of the breast 
of his camel. He stood towards it and slaughtered it, and distributed its flesh 
among his companions and cooked it and they satiated their desire for hunger. 
Then, they left and proceeded on. When it was the next day, and they were still 
on the way, a caravan received them, and a man said: "Who is so and so?" the 
man who saw the bounteous in the dream said: "I am." He asked him: "Have you 
bought from so and so anything?" he referred to the deceased, the inhabitant of 
the grave. He said: "Yes, I have exchanged my camel for his excellent mount in a 
dream." He said: "Then, here it is his excellent mount. He is my father and J saw 
him in a dream and he said to me: "If you are really my son, give my excellent 
mount to so and so." 


A man from Quratsh returned from journey and on the way he found a 
Bedouin who was disabled and diseased. He said to the man: "O so and so! Help 
me endure the difficulty of time!" he said to his slave: "Give him what has 
remained with you of the expenses." The slave poured in the lap of the Bedouin 
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four thousand Dirhams. The Bedouin started to get up but he failed because of 
weakness. On that he wept. The man asked him: "What is wrong with you? Do 
you regard little what we have given you?" he said: "No, but I have remembered 
what the earth eats of your generosity, thereupon I wept." 

Abdullah Ibn Amir bought from Khalid Ibn Uqbah Ibn Abu Muait his 
house which was in the market for ninety thousand Dirhams. When it was 
night, he heard Khalid's family weeping. He asked his family: ""Why are those 
weeping?" they said: "They are weeping for the loss of their house." On that he 
said: "O slave! Go to them and inform them that both the money and house 
together are theirs." 

It is related that Harun Ar-Rashid sent five hundred Dinars to Malik Ibn 
Anas "may Allah have mercy upon him". When the news of that reached AI- 
Laith Ibn Sa'd, he sent to him one thousand Dinars. Harun became angry with 
him and said: "Do I give him five hundred and you give him one thousand, 
although you are one of my wards?" he said: "O Commander of Believers! I get 
a daily income of one thousand Dinars from my crops, and I have felt shy of 
giving the like of him less than the income of one day." It is reported that the 
obligatory charity was not due upon him, although his income was one 
thousand Dinars a day (and this is because he used to spend them all in 
charity). It is related that a woman asked him to give her some honey, 
thereupon he gave her a big water-skin full of honey. It was said to him: "But 
she would have been satisfied with less than that." On that he said: "She has 
asked in accordance with her need, and we give her in proportion to the favor 
of Allah upon us." It was the habit of Al-Laith "may Allah have mercy upon 
him" not to deliver his daily talk before he would give three hundred and sixty 
needy and indigent in charity. 


Al-A'mash said: One of my sheep fell ill, and Khaithamah Ibn Abd-Ar- 
Rahman used to come to visit it every morning and evening in order to 
inquire about its health, and asked me: "Has it got its fodder in fullP How 
have the boys kept patient on loosing its milk since it fell ill?" I had a piece of 
matted hair to sit on and whenever he came out he would tell me to take what 
he left underneath it. he kept doing so until his gift reached as much as three 
hundred Dinars during the period the sheep was ill, to the extent that I hoped 
the sheep did not recover. 


Abd-Al-Malik Ibn Marwan said to Asma’ Ibn Kharijah: "I have been 
reported that you have many good characteristics. So, tell me about them." He 
said: "But others could tell about them better than I could do." He said: "I 
assure that you should tell me about them.” On that he said: "O Commander of 
Believers! I have never stretched my legs in front of anyone of my sitters, nor 
have I served others with food but that I was grateful to them more than they 
were to me, nor has anyone begged anything from me and I regarded as much 
what I gave him." 


Sa'id Ibn Khalid entered upon Sulaiman Ibn Abd-Al-Malik and Sa'id was a 


generous man: whenever he was asked to give anything which was not available 
to him, he would write a bill on himself until he would receive his yearly income. 


4120©@ ——  SOCdi hee cquarter of the destructives 
When Sulaiman looked at him, he quoted the following poetic verse: "I have 
heard in the morning a caller calling: "Help that helpful assisting young man'!" 
Sulaiman asked him: "What is your need?" he said: "To fulfill my debt." He 
asked him: "What is it?" he said: "thirty thousand Dinars." He said: "I shall give 
you your debt and the like of it besides." 


Once, Qais Ibn Sa'd Ibn Ubadah fell ill and he felt his brothers were too slow 
to come to visit him. When he asked about that it was said to him: "They feel shy 
of so much debt they owe you." On that he said: "May Allah disappoint a wealth 
that hinders the brothers from visiting their brother!" then, he ordered a caller to 
announce publicly that 'He who owes a debt to Sa'd Ibn Qais is free from 
obligation’. In the evening, the step of the stairs of his house got broken because 
of the great number of people who came to visit him. 


It is narrated on the authority of Abu Ishaq that he said: I offered Asr prayer 
in the mosque of Al-Ash'ath at Kufah, in pursuit of a debtor of mine, and after 
prayer a garment and a pair of sandals were placed in front of me. I said: "But I 
am not of the people of this mosque." It was said: "Al-Ash'ath Ibn Qais Al-Kindi 
came back from Mecca yesterday, and ordered that a garment and a pair of 
sandals be given to such of men as prayed in this mosque." 


It is narrated on the authority of Ash-Shafi'i while he was in Mecca in the 
neighbourhood of the Ka'bah that he said: There was in Egypt a man who used 
to gather money for the poor. Once, a man begot a child. He said: "J went to 
him and said: "I have begotten a child and J have nothing to spend." He stood 
with me and went to a family and entered upon them and asked them, but 
nothing was given to him. He came to the grave of a man and sat near it and 
said: "May Allah bestow mercy upon you! You used to do such and such (deeds 
of generosity). Today, I visited some people and asked them to pay the 
spendings of a born child, but they gave me nothing." He stood up, brought 
out a Dinar and divided it into two halves, and gave me one and took the other. 
He said to me: "This is a debt you owe until Allah opens (the gates of 
sustenance) for you." I took it and went away, and remedied with it what I was 
able to remedy. 


On that night, the man (who gave half the Dinar to me) saw in a dream the 
deceased inhabitant of that grave, who said to him: "I have heard all that you 
said, and J could give no answer to you. but anyway, go to my house, and tell 
my sons to dig in the place of the oven and extract a parcel containing five 
hundred Dinars: carry it to that man." When it was the next day, he went to the 
house of the deceased and related the story to his family. They told him to sit 
and they dug the place and extracted the parcel of Dinars. They brought it and 
placed it in front of him. He said: "This is your property, and I have no right to 
take it." they said: "Should he give out of bounteousness while he is dead and 
we do not do while we are living?" when they insisted, he carried the parcel of 
Dinars to the parent of the born child, and related the story to him. He took 
from it only a Dinar which he divided into two halves, and gave him back the 
one he had given as a loan, and took the other and said: "This is sufficient for 
me." He gave the remaining in charity to the poor. In his comment on that, 
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Abu Sa'id (the narrator) said: "I don't know which of them is more bounteous." 

It is reported that when Ash-Shafi'i, "may Allah have mercy upon him” fell 
fatally ill in Egypt, he said: "Tell so and so to wash my dead body." When he 
died and the news of his death reached him, he came and said: "Bring me his 
reminder." He looked at it and behold! Ash-Shafi'i was owing seventy thousand 
Dirhams, which the man recorded on himself, and repaid it on his behalf and 
said: "This is my washing of his dead body." Abu Sa'id said: "When I came to 
Egypt, I asked about the house of that man, and was guided to it. I saw some of 
his grandsons and visited them and found the traces of good in them. I said (to 
myself): “The traces of his good have reached them, and the effect of his 
blessing have appeared on them." I quoted the statement of Allah Almighty in 
this respect: " their father had been a righteous man." (Al-Kahf 82) 
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Ash-Shafi'i "may Allah have mercy upon him" said: "I still love Hammad Ibn 
Abu Sulaiman for a particular thing I have been informed that he did: Once, he 
was riding his donkey when one of his buttons was cut off. He went to the tailor 
and asked him to sew it. When he liked to dismount the tailor said to him: "By 
Allah, you would not dismount." He sewed it while he was riding. When he 
finished, he brought out a parcel containing ten Dinars which he handed over to 
the tailor and apologized to him for regarding it very Little." 

It is reported on the authority of Ar-Rabie Ibn Sulaiman that he said: A man 
caught hold of the stirrup of Ash-Shafi'i "may Allah have mercy upon him" 
thereupon he said to me: "O Rabie! Give him four Dinars and apologize to him 
on my behalf for they are very little." According to Ar-Rabie once again: I heard 
Al-Humaidi saying: "Ash-Shafi'i "may Allah have mercy upon him" came from 
San'a to Mecca with ten thousand Dinars. He pitched his tent outside Mecca and 
spread the Dinars over his garment, and went on giving every passer-by a handful 
of that until when it was time for him to offer Zhuhr prayer, he shook off the 
garment which was empty." 

It is reported on the authority of Abu Thawr that he said: "Ash-Shafi'i "may 
Allah have mercy upon him" intended to go to Mecca with a great wealth, and 
he could hardly save money in his hand because of his openhandedness, 
thereupon I said to him: "Would that you buy a landed property to be for you 
and your children after you!" he then came out and when he returned I asked 
him about the wealth, thereupon he said: "I have found no landed property 
fitting for me to buy in Mecca, for most of them were made endowments. But ii 
built in Mina dwellings for our companions when they perform Hajj to stay in 
them." On that he recited the following two poetic verses: "I see myself 
desirous for things which are beyond the reach of my wealth. My soul does not 
submit to me to withhold money, and my wealth does not enable me to do 
what J like to do." 

It is narrated on the authority of Muhammad Ibn Abbad Al-Muhallabi that he 
said: "My father entered upon Al-Ma'mun who gave him as a gift one hundred 
thousand Dirhams. When he came out he gave all of them in charity. Having 
learnt that, Al-Ma'mun blamed him when he returned to him once again. On that 
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he said to him: "O Commander of Believers! To withhold what is available means 
that you have bad assumption of (Allah) the worshipped." Then, he gave him a 
further one hundred thousand Dirhams." 

It is reported that a man entered upon Sa'id Ibn AJ-As and begged something 
from him, thereupon he commanded that one hundred thousand Dirhams be 
given to him. The man went on weeping, and Sa'id asked him about the cause of 
his weeping, thereupon he said: "I weep for the earth to eat up the one who is 
like you." he commanded that another one hundred thousand Dirhams be given 
to him. 

It is reported that Talhah owed fifty thousand Dirhams to Uthman “Allah be 
pleased with them". One day, Uthman came out to the mosque to whom Talhah 
said: "Your money has become ready, so, take it." on that he said: "It is for you O 
Abu Muhammad, to help you on your valor." Su'dah Bint Awf said: I entered 
upon Talhah and found him in anxiety. I asked him about the reason and he said: 
"I have much property which agegrieves me." I said: "What does agegrieve you? 
invite your people (and distribute it among them." He said: "O slave! Invite to me 
my people!" he then distributed it among them. I asked the servant: "How much 
was it?" He said: "Four hundred thousand.” A man entered upon Talhah “Allah 
be pleased with him” and begged something from him by the night of his kinship, 
thereupon Talhah said to him: "None has ever asked me by the right of this 
kinship before you. I have apiece of land for which Uthman “Allah be pleased 
with him” offered to give me three hundred thousand Dirhams. Take it if you so 
like, otherwise, let me sell it to Uthman and give you the price." He favored the 
price, thereupon he sold it to Uthman and gave its price to the man. 

It is said that Ali “Allah be pleased with him” wept one day and when he was 
asked about the reason he said: "I have received no guest for seven years, and | 
fear Allah might have humiliated me." It is reported that a man went to his friend 
and knocked the door of his house, and when he opened the door for him and 
asked him about the reason for his visit, he said: "I owe a debt of four hundred 
Dirhams." He weighed and gave it to him. Then, he went on weeping. His wife 
asked him: "Why have you given him since it was difficult upon you?" on that he 
said: "I weep because I have not inspected his state and waited until he became in 
need." 

May Allah bestow mercy upon those who have such characteristics of 
generosity and bounteousness, and forgive for them their sins. 


CHAPTER EIGHT 
EXPOSITION OF CONDEMNATION OF NIGGARDLINESS 


Allah Almighty says: “ And those saved from the covetousness of their own 
souls; they are the ones that achieve prosperity." (Al-Hashr 9) 
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He also says: "And let not those who covetously withhold of the gifts which 
Allah has given them of His Grace, think that it is good for them: nay, it will be 
the worse for them; soon shall the things which they covetously withheld be tied 
to their necks like a twisted collar, on the Day of Judgment. To Allah belongs the 
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heritage of the heavens and the earth; and Allah is well-acquainted with all that 
you do.” (Al Imran 180) 
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He says too: "(Nor) those who are niggardly, or enjoin niggardliness on 
others, or hide the bounties which Allah has bestowed on them; for We have 
prepared, for those who resist faith, a punishment that steeps them in contempt." 
(An-Nisa 37) 
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There are many Prophetic narrations, of which a mention may be made of the 
following: 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Beware of niggardliness, for it ruined those who were before you, and forced 
them to shed the blood of each other, and made lawful their taboos." (This 
narration is reported by Muslim on the authority of Jabir). The Messenger of 
Allah “Allah’s blessing and peace be upon him” further said: "Beware of 
niggardliness, for it invited those who were before you to shed the blood of each 
other and they did accordingly, invited them to make lawful their taboos and they 
did accordingly, and invited them to sever relations with each other, and they did 
accordingly." (This narration is reported by Al-Hakim on the authority of Abu 
Huratrah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: "No 
niggard, nor a deceptive nor a betrayer, nor 2 person who makes reminder of 
generosity shall enter the Garden." (This narration is reported by Ahmad and At- 
Tirmidhi on the authority of Abu Bakr). The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: "There are three destructives: 
niggardliness that is obeyed, an inclination that is followed, and self-vanity." The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Verily, Allah 
Almighty dislikes three: the old man who commits adultery, the niggard who 
makes reminder of his generosity, and the poor who is arrogant." (This is 
reported by At-Tabarani on the authority of All). 

The Prophet “Allah’s blessing and peace be upon him” said: “The example of 
a miser and an almsgiver is like the example of two persons wearing iron cloaks." 
The Messenger of Allah “Allah’s blessing and peace be upon him” also said: “The 
example of an almsgiver and a miser is like the example of two persons who have 
two iron cloaks on them from their breasts to their collar bones, and when the 
almsgiver wants to give in charity, the cloak becomes capacious tll it covers his 
whole body to such an extent that it hides his fingertips and covers his footprints 
(obliterates his tracks). And when the miser wants to spend, it (the iron cloak) 
sticks and every ring gets stuck to its place and he tries to widen it, but it did not 
become wide." (This narration is reported by both sheikhs on the authority of 
Abu Hurairah). 
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The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "Two characteristics never gather in a faithful believer: niggardliness and 
bad manners." (This narration is reported by At-Tirmidhi on the authority of 
Abu Sa'id). The Messenger of Allah “‘Allah’s blessing and peace be upon him” 
also said (by way of supplication): "O Allah! I seek refuge with You from 
niggardliness, and I seek refuge with You from cowardice, and IJ seek refuge 
with You from being sent back to the geriatric age." (This narration is reported 
by Al-Bukhari on the authority of Sa'd). the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "Beware of injustice, for injustice will be 
darkness on the Day of Judgement. Beware of profanity for Allah Almighty 
never likes the profane or the disrespectful. Beware of niggardliness for it was 
niggardliness that ruined those who were before you: it enticed them to lie and 
they lied, to do injustice and they did injustice, and to sever relations with each 
other and they did accordingly." (This narration is reported by Al-Hakim and 
Abu Dawud on the authority of Abdullah Ibn Amr; and Muslim on the 
authority of Jabir). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"The worst of characteristics a man has is niggardliness with fearfulness, and 
cowardice with weakness.” (This narration is reported by Abu Dawud on the 
authority of Jabir). Once, a person fell as a martyr during the lifetime of the 
Messenger of Allah “Allah’s blessing and peace be upon him” and a woman 
wept on him crying: "O my martyr!" On that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "What makes you know that he ts 
really a martyr? Perhaps he used to engage himself in what does not concern 
him, or withhold from his property what would not have decreased it." (This 
narration is reported by Abu Ya'li on the authority of Abu Huratrah; and Al- 
Baihaqi on the authority of Anas). 
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It is narrated on the authority of Jubair [bn Mut’im “Allah be pleased with 
him” that he said: While we were in the company of The Messenger of Allah 
“Allah’s blessing and peace be upon him” with the people returning from 
Hunain, some Bedouins caught hold of The Prophet “Allah’s blessing and peace 
be upon him” and started begging of him so much so that he had to stand under 
a (kind of thorny tree (i.e. Samurah) and his cloak was snatched away. The 
Prophet “Allah’s blessing and peace be upon him” stopped and said: “Give me 
my cloak. If I had as many camels as these thorny trees, I would have distributed 
them amongst you and you will not find me a miser or a liar or a coward.” (This 
is reported by Al-Bukhari). 

Umar “Allah be pleased with him” said: Once, the Messenger of Allah 
“Allah’s blessing and peace be upon him” distributed something among the 
people and I said: "Such and such a people were more entitled to it than those." 
On that he said: "They put me between two choices: either to beg me 
disrespectfully, or accuse me of niggardliness, and of a surety, I am not a 
niggard." (This narration is reported by Muslim). Abu Sa'id Al-Khudri “Allah be 
pleased with him” said: Two men entered upon the Messenger of Allah “Allah’s 
blessing and peace be upon him” and asked him to give them the price of a camel 
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and he gave them two Dinars. When they came out they met Umar Ibn AlI- 
Khattab “Allah be pleased with him” and they thanked the Prophet and said 
good words about him. Umar “Allah be pleased with him” entered upon the 
Messenger of Allah “Allah’s blessing and peace be upon him” and greeted him 
and told him about what they had said. On that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "But I have given so and so ten to one 
hundred Dinars, and he said no good word. One of you might beg me 
importunately even though he begs fire." Umar “‘Allah be pleased with him” said: 
"Then, why do you give them what is fire?" he said: "They insist on begging me 
and Allah Almighty rejects niggardliness for me." (This narration is reported by 
Ahmad, Abu Ya'li and Al-Bazzar). 


It is narrated on the authority of [bn Abbas “Allah be pleased with them” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: "Generosity stems from the generosity of Allah Almighty. So, be 
generous, perchance Allah would be generous to you. behold! Allah Almighty 
has created generosity and made it in the form of a man whose head is rooted 
in the stem of the tree of Tuba, and straightened some of its branches by the 
branches of the Farthest Lote-tree, and let the others hang down to the world: 
whoever catches hold of any branch of it will be admitted to the Garden. 
Behold! Bounteousness is out of faith, and (those of) faith will be in the 
Garden. On the other hand, He Almighty has created niggardliness from His 
displeasure and made it in the form of a man whose head is rooted in the stem 
of the tree of Zaqqum, and let some of its branches hang down to this world: 
whoever catches hold of any of its branches will be admitted to the fire. 
Behold! Niggardliness is out of disbelief, and (the men of) disbelief will be in 
the fire (of Hell)." 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "Bounteousness is a tree that produces its fruits in the Garden. For this 
reason, no one but a bounteous shall enter the Garden. On the other hand, 
niggardliness is a tree that produces its fruits in the fire. So, none but a niggard 
shall enter the fire." Abu Hurairah “Allah be pleased with him” said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” asked the 
delegate of Banu Lihyan: "Who is your chief O Banu Lihyan?" they said: “Our 
chief is Al-Jadd Ibn Qais, except that he is a niggard." On that the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "Which disease is more 
chronic than niggardliness? But your chief is Amr Ibn Al-Jamuh.” (This 
narration is reported by At-Tabarani on the authority of Ka’b Ibn Malik). 
According to another version, they said: "Our chief is Jadd Ibn Qais." He 
asked: "By which thing do you regard him your chief?" they said: "He is the 
wealthiest among us, except that niggardliness is seen from him." The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "Which 
disease is then more chronic than niggardliness? This is not your chief." They 
asked: "Then, who is our chief O Messenger of Allah?" he said: "Your chief is 
Bishr Ibn Al-Bara’." 


Ali “Allah be pleased with him” said: the Messenger of Allah “Allah’s blessing 
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and peace be upon him” said: "Verily, Allah dislikes him who is covetous during 
his lifetime, and bounteous only when death overtakes him.” Abu Hurairah 
“Allah be pleased with him” said: the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: "An ignorant bounteous is dearer to Allah than a 
covetous worshipper." (This narration is reported by At-Tirmidhi). Abu Hurairah 
“Allah be pleased with him’ further said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “Both covetousness and faith never gather 
in the heart of a servant." (This narration is reported by An-Nasa'i). The 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: "Two 
characteristics never gather in a faithful believer: niggardliness and bad manners." 
(This narration is reported by At-Tirmidhi on the authority of Abu Sa’'id). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: "It 
is not fitting for a faithful believer to be covetous, nor to be coward." The 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: 
"Anyone among you might say that the sin of the covetous is more justifiable 
than that of the wrongdoer; and which wrongness is more grievous in the 
Sight of Allah than covetousness? Allah Almighty has sworn by His Honour, 
Magnificence and Majesty that neither a covetous nor a niggard shall enter the 
Garden." 


It is reported that the Messenger of Allah “Allah’s blessing and peace be upon 
him” was circumambulating the House and behold! There was a man hanging in 
the curtains of the Ka'bah, saying: "I beseech you (O Allah) by the sanctity of this 
House to forgive for me my sin." The Messenger of Allah “Allah’s blessing and 
peace be upon him” said to him: "What is your sin? Describe it to me." He said: 
"It is too great to describe to you." he said: "Woe to you! is your sin greater or are 
the earths?" he said: "No, my sin is greater O Messenger of Allah." He said: is 
your sin greater or are the mountains?” he said: "No, my sin is greater O 
Messenger of Allah." He said: is your sin greater or are the seas and oceans?" he 
said: "No, my sin is greater O Messenger of Allah.” He said: is your sin greater or 
are the heavens?" he said: "No, my sin is greater O Messenger of Allah.” He said: 
is your sin greater or are the Throne (of Authority)?" he said: "No, my sin ts 
greater O Messenger of Allah." He said: is your sin greater or is Allah?” he said: 
"No, Allah Almighty is greater and higher O Messenger of Allah." He said: "Woe 
to you! describe to me your sin." He said: "O Messenger of Allah! Although I am 
a wealthy, whenever a beggar comes to beg me, he seems as if he faces me with a 
flame of fire." On that the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: "Keep away from me, and do not burn me with your fire. By 
Him Who has sent me with guidance and honour, were you to stand in between 
the Corner and Station (of Abraham) and keep praying for a million years, and 
wept so much until your tears turn into running rivers therewith you water the 
plants, and then die while you are cunning (i.e. niggard), Allah Almighty would 
throw you prone on your face into the fire (of Hell). Woe to you! have you not 
learnt that niggardliness is disbelief, and that people of disbelief would be in the 
fire? Woe to you! have you not learnt that Allah Almighty says: “ Behold, you are 
those invited to spend (of your substance) in the Way of Allah: but among you 
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are some that are niggardly. But any who are niggardly are so at the expense of 
their own souls. But Allah is free of all wants, and it is you that are needy." 
(Muhammad 38) 
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And: "And those saved from the covetousness of their own souls; they are 
the ones that achieve prosperity." (Al-Hashr 9) 
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From among the sayings and traditions, a mention may be made of the 
following: 

Ibn Abbas “Allah be pleased with them” said: "When Allah Almighty created 
the Garden of Eden, he told it to get adorned, and it did accordingly. Then, He 
told it to demonstrate its rivers, and it demonstrated the spring of Salsabil, the 
spring of camphor, and the spring of Tasnim, from which there burst into the 
Gardens the rivers of wine, honey and milk. Then, He told it to show its thrones, 
chairs, suites, ornaments, and the beautiful women with big lustrious eyes, , and it 
did. He looked at it and told it to speak, and it said: "Blessed be he who shall 
enter me." On that Allah Almighty said: "By My Honour and Power, I shall cause 
no niggard to inhabit you." 

According to Umm AlI-Banin, sister of Umar Ibn Abd-Al-Aziz: "Fi to the 
niggard! Had niggardliness been a shirt, [ would not have put it on, and had it 
been a way, I would not have followed it." according to Talhah Ibn Ubaidullah 
“Allah be pleased with him”: "We feel regarding our wealth what niggards feel, 
but we persevere and keep patient (and expect the reward from Allah)." 
According to Muhammad Ibn Al-Munkadir: It was said: "If Allah Almighty 
intends evil for a people, He causes the worst of them to be their chiefs, and 
makes their sustenance in the hands of the niggard among them." According to 
Ali “Allah be pleased with him”: "A severe time will come upon the people in 
which the rich among them would have a strong grip on what is in his hand, 
although he has not commanded to do so. Allah Almighty said: " and do not 
forget liberality between yourselves. For Allah sees well all that you do." (Al- 
Baqarah 237) 
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According to Abdullah Ibn Amr “Allah be pleased with them”: 
"Covetousness is more grievous than niggardliness. For the covetous is he 
who covets of what is in the hand of another until he takes it and then 
withholds what he has; and the niggard is he who withholds what he has." 
According to Ash-Sha'bi: "I do not know which of both shall go farther in the 
fire of Hell: the niggard or the liar." It is said that the Indian sage and the 
Roman philosopher came to visit the Persian king Anushirvan. The Indian 
sage was required to speak and he said: "The best of people is he who js seen 
bounteous, reverent at the time of anger, deliberate in his speech, humble 
when he is elevated, and compassionate towards every one fitting for mercy." 
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The Roman philosopher said: "He, who is niggard and his property, is taken 
by his enemy, and he does not give thanks as much as it should be, will not be 
successful. Of a surety, the liars are blameworthy, and the talebearers die as 
poor, and whoever shows no mercy to others, is placed under the control of 
him who is merciless." 

In his comment on the following statement of Allah Almighty: "We have put 
yokes round their necks right up to their chins, so that their heads are forced up 
(and they cannot see)" (Ya Sin 8) 


The quarter of the destructives 
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Ad-Dahhak said: "It refers to niggardliness. Allah Almighty has held back 
their hands from spending in the Cause of Allah, and thus they see no guidance." 
According to Ka'b: "Every morning, two angels are entrusted to man, and one of 
them says: "O Allah! Hasten on to destroy the wealth of him who withholds from 
spending" and the other says: "O Allah! Hasten on to compensate him who 
spends his property.” Al-Asma'i aid: I heard a Bedouin describing a man saying: 
"He has become trivial in my sight since the world became great in his sight, to 
the extent that he regards the beggar like the angel of death when he comes to 
him." 

According to Abu Hanifah "may Allah have mercy upon him": "I think I 
could not regard as just a niggard, for niggardliness forces him to seek to take 
what is beyond his due for fear of being wronged. So, whoever is like this could 
not be trustworthy.” According to Ali “Allah be pleased with him”: "By Allah, no 
generous seeks to take even what is due to him. Allah Almighty says: " he 
confirmed part thereof and repudiated a part." (At-Tahrim 3) 
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Bishr Ibn Al-Harith said: "It is not sinful to backbite a nigeard. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “You are then 
indeed a niggard."" Once, a woman is praised in presence of the Messenger of 
Allah “‘Allah’s blessing and peace be upon him” as having the habit of fasting by 
day and standing at night for supererogatory prayers, except that she was stingy. 
On that he said: "Where is her good then?" . 

Bishr said: "Looking at the niggard hardens hearts, and meeting niggards 
causes distress to the faithful believers." According to Yahya Ibn Mu’adh: "The 
heart could but love the bounteous no matter disobedient they might be; and it 
could but dislike the niggards, no matter obedient they might be." According to 
Ibn Al-Mu'tazz: "The one who withholds his wealth most among the people 1s 
he who gives out his honour generously most among them." Yahya [bn 
Zakariyya “Allah be pleased with them” met Iblis in his real form and asked 
him: "O Iblis! Tell me about the dearest of people to you and the most hateful 
of them to you." he said: "The dearest of people to me is the stingy believer; 
and the most hateful of them to me is the bounteous wicked." He asked him 
about the reason, thereupon he said: "Because the niggard has sufficed me with 
his niggardliness. As regards the bounteous wicked, there is fear that Allah 
Almighty might regard his bounteousness, and then admit him." Then, he 
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turned back saying: "Had it not been for the fact that you are Yahya, I would 
not have told you." 


CHAPTER NINE: STORIES ABOUT NIGGARDS 


It is reported that in Basrah, there was a rich stingy man. One of his 
neighbours invited him to a meal of eggs mixed with butter, from which he ate so 
much excessively, and then drank a great quantity of water until his abdomen got 
swollen, and he suffered severe pain and became at the threshold of death. The 
physician visited him and asked him to vomit what he had eaten, thereupon he 
said: "Do you like me to vomit eggs mixed with butter? Death is dearer to me 
than that." 

It is reported that a Bedouin came to visit a man who was eating figs, and 
when he sensed him he covered the figs with his garment. Then, he asked the 
Bedouin: "Do you recite anything of the Qur'an perfectly?" he said: "Yes. Allah 
said: "By the olive and the mount of Sinai."" The man asked him: "Where is the 
fig?" he said: “it is underneath your garment." 

A man invited his brother to his house and served him with no food until 
afternoon. The guest became so much hungry to the extent of turning mad. The 
host took the 'Ud and said to him: "Tell me, by my life: which song do you like 
me to sing for you?" he said: "The song of frying food." 

It is reported that Muhammad [bn Khalid Ibn Yahya Al-Barmaki was severely 
stingy. One of his relatives was required to describe his repast, and he told that it 
was almost empty void of any delicious kind of food. He asked him: “Who 
among the people attends it?” he said: "The honourable scribes (of deeds)." He 
said: "Then, who eats with him?" he said: "The flies." He said to him: "But I see 
that your privates are exposed, and your garment has much holes, although you 
are his relative." On that he said: "By Allah, I could not have a needle to sew it 
therewith. Were Muhammad to have a house lying from Baghdad to Nubia filled 
with needles, and were Gabriel and Michael, and even the Prophet Jacob to come 
to borrow from him a needle to sew the shirt of the Prophet Joseph which was 
torn from the back, he would not have done." 

It is reported that Marwan Ibn Abu Hafs used not to eat flesh out of 
stinginess and niggardliness, barring the flesh of the heads, which he used to send 
his slave to buy it for him whenever an animal was slaughtered. He was asked: 
"We see that you eat but the flesh of heads at summer and winter: why do you 
favor it?" he said: ""Because I know well the price of the head exactly and the 
slave could not deceive me regarding it. Furthermore, it is not like the flesh that is 
to be cooked from which the cooker might eat without my knowledge. If he were 
to take an eye, an ear, or a part of the tongue, I would know it easily. It also 
represents different kinds of flesh to me: the eye, the ear, the tongue, and the 
flesh that covers the skull. Therefore, I am sufficed the cost of being cooked." 

Once, he came out aiming at meeting Al-Mahdi, the caliph. His wife said to 
him: "What is my reward if you are given the gift?" he said: "If I am given one 
hundred Dirhams, I would give you a Dirham thereof." He was given sixty 
thousand Dirhams from which he gave her only four Daniqs." On another 
occasion, he bought meat for a Dirham, and then he was invited to a meal by one 
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of his friends. On that he returned the meat to the butcher and lost a Danig from 
the payment, and said: "It is out of extravagance to eat meat.” 

It is reported that Al-A’mash had a neighbour who invited him pressingly to 
visit him for a meal of bread and salt. At last, Al-A'mash, out of his anger, agreed 
and entered his house. He served him with bread and salt. Then a beggar came 
and asked for something, and the house lord said to him: "May Allah bless you.” 
He asked him for the second time and the man said the same. In the third time, 
the man said to him: "You should go, otherwise I would come out to strike you 
with the stick." On that Al-A'mash said to him: "You should go, for by Allah, I 
have never seen a man more true to his word than him. For a long time, He have 
been inviting me to a meal of bread and salt, and when I came, he added nothing 
to that.” 


The quarter of the destructives 


CHAPTER TEN 
EXPOSITION OF ALTRUISM AND ITS EXCELLENCE 


It should be known that each of bounteousness and niggardliness is divided 
into many levels, and the highest level of bounteousness is altruism, which is that 
one gives out his money although he is in need of it. Bounteousness in itself is to 
give out money without being in need of it, to such of men as is or is not in need 
of it. To be sure, to give out with need is more severe. As well as bounteousness 
could reach to a level at which one gives his money to another although he ts in 
need of it, niggardliness might also reach a level at which one withholds from 
himself, although he is in dire need. How many a niggard who withholds money 
to the extent that when he falls ul, he does not buy the treatment, and when he 
has any desire, he does not satisfy it so long as he is to afford for it, and were he 
to find it for free, surely, he would get it. This niggard withholds money from 
himself although he is in need of it, in contrast with the bounteous who gives out 
his money although he is in need of it. However, the morals are gifts given by 
Allah Almighty to whomever He likes. 

There is no level higher than altruism in bounteousness. For this reason, 
Allah Almighty praised the companions "May Allah be pleased with them" when 
He said: " but give them preference over themselves, even though poverty was 
their (own lot)." (Al-Hashr 9) 


Boh oe fra Pa aa ne Sod 
iy Lolad 5, 08 WS petit Je Zshhts> 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Whoever of people has a desire which he suppresses and rather gives another 
person preference over him, his sins will be forgiven." (This narration is reported 
by Ibn Hibban and Abu Ash-Shaikh on the authority of Ibn Umar). A'ishah 
“Allah be pleased with her” said: "The Messenger of Allah “Allah’s blessing and 
peace be upon him” never ate his fill for three consecutive days until he died; and 
had we liked, we would have been able to eat our fill, but rather we used to give 
others preference over ourselves." (This narration is reported by Al-Baihaq)). 

It is narrated in both Sahihs on the authority of Abu Huratrah: A man came 
to The Prophet “PEACE BE UPON HIM”, and told him that he was suffering 
from a severe hunger. The Prophet "PEACE BE UPON HIM" sent a messenger 


Book seven: Condemnation of niggardliness and greed for wealth ——— 423 


to his wives (to bring something for that man to eat) but they said that they had 
nothing except water. Then Allah's Apostle "PEACE BE UPON HIM" said: 
"Who will take this (person) or entertain him as a guest?" An Ansari man said: "I 
will do." So he took him to his wife and said to her: "Entertain generously the 
guest of Allah's Apostle "PEACE BE UPON HIM"." She said: "We have got 
nothing except the meals of my children." He said: "Prepare your meal, light your 
lamp and let your children sleep if they ask for supper." So she prepared her 
meal, lighted her lamp and made her children sleep, and then stood up pretending 
to mend her lamp, but she put it off. Then both of them pretended to be eating, 
but they really went to bed hungry. In the morning the Ansari went to Allah's 
Apostle "PEACE BE UPON HIM" who said: "Tonight Allah laughed or 
wondered at your action." Then Allah revealed: "But give them preference over 
themselves, even though poverty was their (own lot).” (Al-Hashr 9) 
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Bounteousness is one of the morals that belongs to Allah Almighty, and 
altruism is its highest level. This was a part of the good manners of the 
Messenger of Allah “Allah’s blessing and peace be upon him” and this is why 
Allah Almighty described him as great in His statement: " And you (stand) on an 
exalted standard of character." (Al-Qalam 4) 


Abdullah Ibn Sahl At-Tastari said: Moses “peace be upon him” said to his 
Lord: "O Lord! Let me see one of the degrees given to Muhammad “peace be 
upon him” and his nation." He said: "O Moses! You would not endure it. But 
anyway, I would show you only a great glorious position therewith | preferred 
him to you as well as to all of My creatures." He uncovered to him the dominion 
of the heavens and he saw a position which was so much great that he was about 
to be damaged, as a result of its glorious lights and nearness to Allah Almighty. 
He asked: "O Lord! With which thing have You raised him up to that honour?" 
He said: "With a character with which I have favored him apart from all the 
people. I mean altruism. O Moses! None comes to me, having acted upon it even 
for a part of his lifetime but that I would feel shy of calling him to account, and 
let him occupy in my Garden wherever he likes." 

It is reported that Abdullah Ibn Ja'far went to his landed property and came 
upon an enclosed garden of date palms belonging to a people, and there was a 
black slave working in it. When the slave received his sustenance, a hungry dog 
entered the enclosed garden and came closer to the slave, who, in turn, threw a 
loaf of bread and it ate it. Then, he threw to it another one and it ate it. Then, he 
threw the third one and it ate it. He did so while Abdullah was looking at him. He 
asked him: "O slave! How much is your daily sustenance?" he said: "Only what 
you have seen." He asked him: "Then, why have you given that dog preference 
over you with it?” he said: "This is not a land of dogs. But this dog has come 
from a far distance while being hungry, and I disliked to eat my fill and it remains 
hungry." He asked him: "Then, what are you going to do today?” he said: "I am 
going to leave my stomach empty that day." Abdullah said: "Should I be blamed 
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for my bounteousness, given that this slave is more bounteous than me?" he 
bought the enclosed garden with its slave and equipment, emancipated the slave, 
and granted the garden to him. 

Once, a man presented to Umar “Allah be pleased with him” the head (of a 
slaughtered animal) as a gift thereupon Umar said: "My brother so and so is in 
need of it more than me." He sent it to him, and the latter said the same and sent 
it to a third, and so on until the head continued to be moved among seven 
families and in the end, it returned to the first one (who gave it). 

When Ali Ibn Abu Talib “Allah be pleased with him” spent the night on the 
bed of the Messenger of Allah “Allah’s blessing and peace be upon him" (on 
the day the polytheists conspired to kill him), Allah Almighty revealed to 
Gabriel and Michael “peace be upon them” that "I have made a bond of 
brotherhood between you, and given one of you a longer life than the other: so, 
who of you would give preference to his brother with his life over himself?" 
both chose and loved the life, thereupon Allah Almighty revealed to them: "Do 
you not have a good example in Ali Ibn Abu Talib? I have made a bond of 
brotherhood between him and my Prophet Muhammad “peace be upon him” 
thereupon he spent the night on his bed in order to sacrifice his life for him, 
and give him preference over himself. Descend then to the earth in order to 
safeguard himself from his enemies." Gabriel kept standing by his head, and 
Michael by his feet, and Gabriel was saying: "Well done Ibn Abu Talib! Allah 
Almighty commends you in the presence of the angels." On that occasion, 
Allah Almighty revealed: " And there is the type of man who gives his life to 
earn the pleasure of Allah; and Allah is full of kindness to (His) devotees." (Al- 
Baqarah 207) 
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It is reported that over thirty persons gathered in the house of Abu AI- 
Hassan Al-Antaki in a village near Rayy, and there were only a limited number of 
loaves, which could not satisfy them all. They then fragmented them and 
extinguished the lamp, and sat to have their meal, and when it was lifted, behold! 
The food was the same since it had not been touched by anyone, for each of 
them gave the others preference over himself. It is reported that once, Shu'bah 
was visited by a beggar but he had nothing to give him. On that he took off a 
piece of wood from the ceiling of the house and gave it to him, and apologized to 
him (for he had nothing to serve him with)." 

It is reported on the authority of Hudhaifah Al-Adawi that he said: "On the 
day of the battle of Yarmuk, I set out in search for a paternal cousin of mine, and 
I had some water. I said to myself: "If he is still alive, I would water him, and 
wash his face therewith." I found him and asked him whether he needed water, 
and he beckoned to me in the affirmative. But another person said: "Ah!" my 
paternal cousin beckoned me to go to water that man. I went to him and behold! 
He was Hisham Ibn Al-As. I said to him: "Would I water you?" a third person 
heard us and said: "Ah!" Hisham beckoned to me to go to water that man. I went 
to him and behold! He had died. I returned to Hisham and he had died. I 
returned to my paternal cousin, and he also had died: may Allah bestow mercy 
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According to Abbas Ibn Dihgan: "None has ever come out of this world in 
the very state in which he entered it like Bishr Ibn Al-Harith. During his fatal 
illness, a man came to him and made a complaint of his need, thereupon he took 
off his shirt and gave it to him, and borrowed a garment in which he died. 

It is reported on the authority of a Sufi that he said: "We gathered with the 
intention to set out for Jihad. We came out through the gate of Jihad and a dog 
from the town followed us. When we walked a little, behold! We saw a dead 
beast. We ascended a hillock land and sat there. Looked at the dead animal, the 
dog returned to the town and came back with twenty dogs, which went on eating 
of the dead animals until they finished it, while the dog was looking at them, but 
did not take part with them. Only the bones remained, and it was not before the 
dogs returned to the town that the dog started to eat of the remaining bones. 
Then, it turned away. 

However, we have related a set of stories about altruism and states of saints in 
the Book of Poverty and Asceticism. So, there is no need to repeat them here; 
and it is by Allah that success is obtained, and on Him we should rely. 


CHAPTER ELEVEN 


EXPOSITION OF DEFINITION AND REAL NATURE OF BOUNTEOUSNESS 
AND NIGGARDLINESS 


You may say that through the proofs of Sharia, it is learnt that niggardliness is 
among the destructives: but what is its definition, and with which thing man 
becomes a niggard? No man sees himself but a bounteous, although he might be 
seen as a niggard by others. One might do a thing in which people are different: 
some render it as an act of niggardliness, and others do not regard it so. People 
could hardly be free from having love for wealth, for which he safeguards and 
withholds money; and once he withholds it, he becomes a niggard. In this way, 
none could be far from niggardliness. If withholding in its own right does not 
lead to niggardliness, and niggardliness is of no significance without withholding, 
then, what is the kind of niggardliness, which brings about destruction? What is 
the definition of bounteousness with which one is described as bounteous, for 
which he receives reward? 

In reply to that, let's say that some people are of the opinion that the 
definition of niggardliness is to withhold what is due upon the person to give; 
and thus, if one gives out what is due upon him to give, he is not a niggard. But 
even, this alone is not sufficient. He, who returns meat to a butcher or bread to a 
baker because of being a bit less than what is due, is a niggard, according to the 
consensus. He, who hands over to his dependents the amount of expenses 
enjoined upon him by the judge and then constricts upon them in a morsel or a 
date they might eat beyond what is due, is also a niggard. Similarly, he, who has a 
loaf of bread in front of him, and then is visited by him whom he thinks to share 
food with him, thereupon he hides the loaf from him, is, by all means, an evident 
nigeard. 

According to others, the niggard is he who regards it difficult upon himself to 
give a gift. But also, this alone is not sufficient for definition. If it is intended to 
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refer to any kind of gift, then, how many a niggard upon whom it is not difficult 
to give a little gift, like a grain, but no more. If it is intended to refer to some 
gifts on the exclusion of others, how many a bounteous to whom it is difficult to 
give particular gifts on the exclusion of others. For this reason, this should not be 
judged as a niggard. 

As regards bounteousness, some say that it is to give, but without making 
reminder of generosity, and to relieve others immediately. Others say that it is to 
give others without waiting for them to beg. It is also said that bounteousness is 
to be pleased with the beggar and joyful of giving a gift, as much as it could be. It 
is further said that bounteousness is to give for the Sake of Allah Almighty: since 
a servant belongs to Allah Almighty, he gives from the property of Allah 
Almighty, giving no importance to poverty or destitution. It is said that whoever 
gives some and keeps some, is bounteous, and whoever gives the greater portion 
and keeps the least portion for himself, is generous, and whoever favors to suffer 
trouble in order to give another preference over himself, is altruistic, and 
whoever gives nothing is stingy. 

But even, all of those statements does not encompass the real nature of 
generosity and niggardliness. Let's say that money is created for a particular 
wisdom and objective, i.e. its fit to fulfill the needs of people. It might be 
withheld from being spent on that for which it is created, and it might be spent 
on that for which it is not created, and it might be disposed of with moderation, 
i.e. to be saved where it should be saved, and spent where it should be spent. 
Thus to withhold where you should spend is stinginess, and to spend where you 
should withhold is extravagance, and in between them there is a middle which 
is praiseworthy. It is in this middle that both generosity and bounteousness lie. 

The Messenger of Allah “Allah’s blessing and peace be upon him” was 
commanded to be bounteous, and nothing else, as shown form the statement of 
Allah Almighty: " Make not your hand tied (like a niggard’s) to your neck, nor 
stretch it forth to its utmost reach, so that you become biameworthy and 
destitute." (Al-Isra’ 29) 
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He Almighty further said: " Those who, when they spend, are not extravagant 
and not niggardly, but hold a just (balance) between those (extremes)." (Al- 
Furgan 67) 
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Generosity then lies between extravagance and ughtfistedness, between 
withholding and stretching the hand forth to the utmost reach. In other words, it 
is to determine his spending and withholding in accordance with what is due. But 
it is not sufficient for him to do so only with the organs unless his heart is well 
pleased with it. If one spends where he should spend, but his soul pulls him to 
withhold, and he resists it, he is not bounteous by nature in so much as he 
pretends to be bounteous. That is because one's heart should not be attached to 
wealth except in so much as to that for which it ts created, i.e. where it is to be 
spent. 
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But you may say that this depends upon the knowledge of what is due to be 
spent. In reply to it, let me say that what is due is divided into two: what is due 
by religious law, and what is due out of valor and usage. The bounteous is he 
who withholds neither what is due by religious law, nor what is due out of valor 
and usage. If he withholds any of both, he is a niggard. But whoever withholds 
what is due by religious law is more stingy, like him who rejects to pay the due 
alms, or give the spending of his dependents, or gives it but with difficulty. Such 
is stingy by nature, although he pretends to be bounteous. A mention also may be 
made of him who points out the impure of his property to give, and is not 


pleased to give out of the good and lawful of his property: all of this is 
niggardliness. 


As to what is due out of valor, it is not to constrict upon or disturb others in 
regard with the trivial and insignificant things: this is blameworthy. But 
blameworthiness here differs by the difference of states and persons. of a surety, 
what is rendered blameworthy from the wealthy is not rendered so from the 
poor, and what is rendered blameworthy from one with his family and 
dependents is not rendered so from him with anyone else, and what is rendered 
blameworthy from one with his neighbour is not rendered so from him with 
anyone else, and so ts true of hospitality: what is rendered blameworthy 
concerning food is not rendered so concerning anything else, and what is 
rendered blameworthy in relation to buying a shroud, a sacrifice, or bread for 
charity, is not rendered so in relation to buying anything clse. 


The niggard then is he who withholds where he should not withhold, uy 
by law or out of valor. But there is no specific amount to determine as a limit 
But we can say that niggardliness is to withhold money from a particular purpose, 
which is more important than to save it. To maintain religion is more important 
than to save money. Thus, the withholder of alms and spending is a niggard. To 
maintain valor is more umportant than to save money. Thus, to constrict upon 
others in the trivial things improperly disgraces the valor for the sake of his love 
for property. Thus, he is a niggard. 


There is another level, i.e. that a man fulfills what is due upon him, either by 
law or out of valor. But at the same time, he has much property, which he does 
not spend in the different aspects of charity, and on the needy among the 
people. In this way, the purpose of saving wealth in order to help him confront 
the calamities of time in this world, is counteracted by the purpose of receiving 
reward, which is to raise him in degree in the hereafter. To withhold money 
from that latter purpose is niggardliness in the sight of the intelligent among the 
people and not so in the sight of the laymen. That is because the laymen’s sight 
is restricted to the transitory fortunes of this world. They regard as of great 
importance to withhold money in order to avert therewith the disasters and 
afflictions of time in this world. A layman also might seem stingy when he has 
an indigent neighbour whom he does not give, under pretext that he had paid 
the due alms. But this, as we have mentioned, differs by the difference of the 
amount of money each of them has, and the extent to which the needy ts in 
need of sustenance, righteous and eligible. Whoever fulfills what is due upon 
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him either by law or out of valor, as it is fitting for him, becomes free from 
nigeardliness. But by no means would he be described as bounteous and 
generous unless he gives out what is beyond that, in search for excellence and 
high rank. 

If he is pleased to spend beyond what is obligatory by law and valor, in a way 
that makes him blameless, he will be generous and bounteous as much as he its 
pleased to spend. The levels therein are countless, and some people are more 
bounteous and generous than others. That is because doing favor beyond what is 
obligatory by usage and valor is out of bounteousness and generosity, provided 
that it is done with good pleasure, and not for the sake of any kind of interest, 
like seeking reward, service, or thanks, for such of people as covets of thanks and 
praise is a seller of favor and not a generous or bounteous person. That is 
because he buys praise with his wealth, and praise is delicious, and it is in itself 
intended, unlike generosity, which 1s to give out without compensation. 
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This is the real nature of generosity; and it is not expected in its reality but 
from Allah Almighty. In regard to mankind, he is described as generous or 
bounteous by way of allegory and not reality. That is because he gives out 
nothing without a particular purpose to be expected. But in case his purpose is to 
receive reward in the hereafter, or to obtain the excellence of generosity, and 
purify himself from the vice of niggardliness, he then is generous. If he is 
prompted by his fear of being lampooned, or becoming an object of blame of 
people, or by an interest or a benefit he expects from the beneficiary, he is not 
generous nor bounteous, for he is forced to give out by necessity of those 
motives, which are encouraging compensations. 


In confirmation of that, it is reported that a worshipping woman stood by the 
side of Hibban Ibn Hilal who was sitting among his companions and said: "Is 
there anyone of you to ask about something?" they said: "Ask about what you 
like." They referred to Hibban Ibn Hilal. She asked: "What is bounteousness in 
your sight?" they said: "It is to give out and spend and adhere to altruism." She 
said: "This is bounteousness in this world: what is bounteousness in the 
religion?" they said: "It is to worship Allah Almighty with good pleasure, and not 
under compulsion.” She asked: "Then, do you expect reward for that?” they said: 
"Yes." She said: "Why?" they said: "Because Allah Almighty has promised to give 
us by each good deed as much as ten times the like of it." On that she said: 
"Glory be to Allah! If you give only one act and take ten times the like of it, with 
which thing do you regard yourself bounteous?" they asked her: "Then, what is 
bounteousness in your sight, may Allah bestow mercy upon you?” she said: 
“Bounteousness is to worship Allah with good pleasure and delight with obeying 
Him, and not under compulsion, and expect no reward for that, and rather leave 
yourselves to your Lord to do with you what He likes. Do you not feel shy of 
Allah Almighty that He would look at your hearts and know that you seek a thing 
in return for a thing? This is evidently odious in this world." 

Another worshipping woman said: "Do you regard bounteousness in Dirham 
and money?" they asked: "Then, in which thing else?" she said: "In the souls." 
According to Al-Muhasibi: "Bounteousness in religion is to give out yourself and 
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fret it for the Sake of Allah Almighty; and your heart is generous by giving out 
yourself and shedding your blood for the Sake of Allah Almighty, with good 
pleasure, and not under compulsion, expecting no transitory nor deferred reward, 
even though you could hardly dispense with reward: but it becomes close to your 
certainty that to make perfect your bounteousness and generosity, you should 
leave the matter of choice to Allah Almighty, to do with yourself what you could 
not do well to it." 


CHAPTER TWELVE 
EXPOSITION OF TREATMENT OF NIGGARDLINESS 


It should be known that niggardliness results from the love for wealth. There 
are two causes of loving wealth: one is the love for desires, which could not be 
attained except by money, besides the long-lived hope. If one is to know that he 
will die a day or a few days later, perhaps he would not withhold his money, for 
the amount he needs during that short period is not much. But if his hope is 
short-lived and at the same time, he has children, his children take the place of 
his long-lived hope, for he regards their survival as a continuation of his own 
survival, and this is why he withholds money. This is why the Messenger of Allah 
“Allah’s blessing and peace be upon him”’ said: "The child causes (his parent) to 
be stingy, coward and ignorant." (This narration is reported by Ibn Majah on the 
authority of Ya'li Ibn Murrah’; and Abu Ya'li and Al-Bazzar on the authority of 
Abu Sa'id). If to that is added the fear of poverty and lack of confidence of the 
coming of sustenance, inevitably, niggardliness becomes stronger. 

The second cause is to have love for the money in its own right. How many 
a person who has of money what is sufficient for his spending during his entire 
lifetime, in addition to more extra, given that he is an old man with no 
descendants. But in spite of that, he ts not pleased to give out alms, or even to 
treat himself when he falls ill. That is because he has come to love Dinars and 
Dirhams, and adore them and be delightful with their presence in his hand. 
Thus, he hoards them under the ground, and knows that he is to die inevitably, 
and somebody else is to take it after him, and this one might be his enemy. But 
even, he is not pleased to eat thereof or give in charity anything out of it, even 
as little as a grain. This is one of the heart diseases, which is too difficult to 
treat, particularly during the old age. It is a chronic disease whose medicine is 
not expected. 

The example of such a niggard is like a man who loves another person, but he 
engages in the messenger of his beloved, with whom he forgets his real beloved, 
and gradually, he comes to love the messenger instead of the beloved. To be sure, 
Dinars and Dirhams are no more than a messenger through which one's needs 
are attained, and this is why they are loved; and this is because what makes the 
beloved accessible is beloved in itself. At a later stage, the needs themselves are 
forgotten, and gold turns to be beloved in itself. But this is the greatest error. It is 
the ignorant who sees difference between gold and stone except in so much as 
being a means to fulfill the needs. But what is beyond his needs and the stone are 
in the same position. 

Those are the causes of loving wealth. Each of them should be treated by its 
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opposite. Love for desires is treated by contentment with and keeping patient on 
the little. The long-lived hope is treated by remembering death so often, and 
taking lessons from the death of one's fellows, and their severe trouble in 
gathering wealth and its loss or going after them to somebody else. One's care 
about his child is treated by the faith in the fact that when his Creator has created 
him, He also has created his sustenance with him. How many a child who 
inherited nothing form his father, but his state is much better than him who 
inherited. He also should know that although he gathers wealth in order to leave 
his child in good, he himself, by so doing, would go to evil. Moreover, if his 
child is pious and righteous, Allah Almighty will not forget him; and if he is 
wicked and disobedient, he might use the wealth he has left for him in his 
wickedness, and the evil consequence of that will return to him. 
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Moreover, he should treat his heart by reflecting so often the narrations and 
stories pertaining to the condemnation of niggardliness, and praise of 
bounteousness, and Allah's threat to punish for niggardliness. One of the great 
medicines is to meditate the states of the niggards, and people's aversion towards 
them, for there is no niggard but that his stinginess is seen by others as odious; 
and once he becomes a niggard, he knows that he will be odious and hateful in 
the hearts and sights of all the people, like the other niggards. His heart is treated 
also by thinking about the real purposes of money for which it is created. Having 
learnt so, he would not save from money except as much as suffices his needs, 
and save the remnant for himself in the hereafter, t.e. to give it in charity in 
expectation for the reward. 


Those medicines result from his knowledge and work simultaneously. If he 
knows by the light of his insight that spending is much better for him than 
withholding in both the world and the hereafter, he will be prompted to spend, 
particularly if he is of sound mind. He should not cease to spend for Satan always 
frightens him of poverty, and keeps him off spending. It is reported that Abu Al- 
Hassan AJ-Bushanji was one day in the privy when he called his pupil and asked 
him to take off his shirt to give it to so and so in charity. His pupil said to him: 
“Would you not wait untill you come out of the privy" he said: "I do not feel 
secure of changing my mind, and a thought had already occurred to my mind to 
give it in charity." 

However, the niggardliness could not disappear unless one forces himself 
to do so, just as adoration could not be removed unless one travels and 
becomes far from the residence of the beloved. The long time he spends 
abroad consoles his heart and helps it forget him. Similarly, he, who likes to 
treat niggardliness, should leave wealth, by giving it out. Furthermore, if he is 
to throw it into the sea, it will be much better for him than to withhold it, out 
of love for it. One of the nice tricks is to deceive himself by good reputation 
of spending, in order to be seen of men, thereby he removes from himself the 
impurity of niggardliness and rather obtains the impurity of showing off. 
However, later on, he could turn to remove dissimulation. In this way, seeking 
a good reputation is like the thing by which he consoles himself, when it is 
weaned from wealth, just as a baby is consoled when he is weaned from his 
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mother's breast by playing with birds, not for the sake of playing in itself, but 
in order to be engaged from breast by it and later on he might be diverted 
from it to anything else. 

It is in that way that the vicious qualities should be directed over each other, 
as appetence is directed over anger in order to break it, and anger is directed over 
appetence in order to curb it. But this treatment is beneficial for him in whom 
nigegardliness prevails the power of authority and showing off. If the power of 
authority is important to him like wealth, then, it will be of no benefit, for he will 
give up a vice to strengthen another. The sign of that is that it is not difficult 
upon him to spend for the sake of showing off, in which case, dissimilation 
prevails in him. If it is difficult upon him to spend for the sake of showing off, 
then, he should spend, for in this case, it is the disease of niggardliness that 
prevails in his heart. 


The example of how the vicious qualities avert each other is like a dead 
body that is eaten by warms. Later, those warms turn to eat each other untl 
they become less in number. They continue to eat each other until they are 
reduced to two strong warms, which fight each other until one of them eats the 
other and becomes fat. It remains alone hungry until it dies. Similarly, those 
vicious qualities might be directed over each other, and thus curbed, in such a 
way as to make the weak among them sustenance for the strong, untul there 
remains only one, which it becomes easier upon him to remove through self- 
mortification, i.e. to withhold sustenance from it. To withhold sustenance from 
a quality is not to act in accordance with it. Any quality requires one to act upor 
it, and once it is opposed, it will die. Niggardliness, for instance, requires one 
to withhold money. If one does not withhold money, and rather starts to spend 
it even with difficulty at first, one by one, spending becomes natural, and 
niggardliness dies gradually. 


To be sure, the treatment of niggardliness results from both knowledge and 
work. The knowledge is to learn the evil of niggardliness in contrast with the 
benefit of bounteousness; and the work is to adhere to generosity and 
bounteousness, and spend even by way of ostentation. But niggardliness might be 
too strong to hinder one from making sense to its evil. The desire to remove it 
will not be stimulated in absence of such knowledge, leaving the disease chronic. 
It is like the illness whose medicine is unknown. There is no way to treat it but to 
keep patient until death. 


It was the habit of some Sufi sheikhs to treat the quality of niggardliness in 
their pupils by forbidding their assignments and specifications to them, or 
exchanging theirs for those of others; and if anyone of them was pleased with a 
new garment or carpet, it would be taken from him and given to another, and he 
would be given an old shabby one to which he might not be inclined. In this way, 
the heart forsakes the enjoyment of this world. Whoever does not follow that 
way will get affable to this world and its chattels. If they are taken from him, he 
will grieve as much as he loves it. 


One day, a vessel of turquoise adorned with jewels the like of which had 
never been seen was given as a gift to a king, with which he became pleased. He 
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asked a sage who was with him about his opinion in it, thereupon he said: "I see 
that it is a cause of affliction or poverty." He asked him about the reason, and he 
said: "If it gets broken, it will not be repaired, and this is an affliction; and if it is 
stolen, you will be in need of it, and will not find the like of it; and before it was 
given to you, you were safe from such affliction and poverty." It happened that it 
got broken or was stolen one day, thereupon the king became very aggrieved. On 
that he said: "No doubt, the sage has told the truth. Would that it was not given 
to us!" 

This is the case of all means and causes of this world. The world is an enemy 
to the enemies of Allah for it drives them to the fire of Hell; an enemy to the 
devotees of Allah, for it aggrieves them when they keep patient on giving it up; 
an enemy to Allah Almighty, for it cuts off His way on His servants; and an 
enemy to itself for it eats itself. Wealth could not be kept but in treasures and 
stores under the guardianship of guards, and those could not be obtained except 
by money. In this way, money eats itself and opposes itself until it perishes. 
Whoever knows the evil of money does not become affable to, nor pleased with 
it, nor does he take from it but as much as is sufficient for his need. Whoever ts 
satisfied with the necessary amount that is sufficient for his need does not 
become stingy, for what is withheld for his need is not niggardliness. Therefore, 
he does not trouble himself to save what he needs not: on the contrary, he 
spends it, and in this way, money becomes like the water on the shore of a river, 
which the people do not withhold from anyone for they take from it only as 
much as is sufficient for their needs. 


CHAPTER THIRTEEN 
EXPOSITION OF MAN'S DUTIES REGARDING HIS WEALTH 


It should be known to you that the wealth, as we have already described 3t, is 
good in some point and evil in some point. Its example 1s like a fernale-snake, 
which a physician might take and extract medicine therefrom, and a heedless 
might take and be killed by its poison unknowingly. But anyway, none could be 
free from the poison of wealth unless he observes five duties: 

The first is to know the real purpose of money for which it is created, to 
need it only when it is earned, to save from it only as much as what is sufficient 
to fulfill the need, and to give no importance to it more than it deserves. 

The second is to observe the sources of his income: in this issue, he should 
avoid the sources, which are entirely unlawful, or unlawful for the most part, like 
the property of rulers and governors. He should also avoid the undesirable 
sources, which contradict valor, like the gifts, which carry the suspicion of bribe, 
or begging which is not free from humiliation, and the like of those which tear 
the curtain of valor and modesty. 

The third pertains to the extent to which he should earn of money: he 
should neither multiply, nor decrease it: but rather reduce himself to the 
necessary amount, which is sufficient to fulfill his need of food, clothes and 
residence. Each of those consists of three levels: the maximum, the minimum 
and the middle, which is the optimum. If one inclines to the little, and is close 
only to what is necessary, he is right; and if he goes beyond that, he falls in a 
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bottomless pit. We have already mentioned the details of those levels in the 
Book of Asceticism. 

The fourth is to observe the way of exit, i.e. to spend moderately, and keep 
himself far from extravagance and tightfistedness. This is to spend what he 
lawfully earns properly, i.e. in its right places. That is because it is equally sinful to 
take it from unlawful sources, and spend it improperly. 

The fifth is to have good intention whenever he takes, leaves, withholds and 
spends. He should take what he takes just to seek its aid to do the acts of 
worship, and leave what he leaves out of piety and asceticism. Once he does so, 
no harm shall befall him, no matter how much money he might have. This is the 
significance of the statement of Ali “Allah be pleased with him": "If one takes all 
what the earth contains therewith he intends the Countenance of Allah Almighty, 
he will be abstinent; and if one leaves all that the earth contains, therewith he 
does not intend the Countenance of Allah Almighty, he will not be abstinent." 

Thus, all of your movements and motionlessness should be for the Sake of 
the Countenance of Allah Almighty, which you should restrict to worship or 
what helps you worship perfectly. However, although eating and fulfillment of 
sexual desires are the farthest from worship, at the same time, they help one 
do his acts of worship perfectly. If you direct your intention in them to such a 
goal, they would become acts of worship in their own right. This is the same 
intention you should have in all that keeps you, like clothes, sustenance, 
furniture, etc, for all of that is needed in religion; and what is beyond the 
necessary need should be intended to benefit another one of the servants of 
Allah Almighty. Whoever does so is like him who takes from the female-snake 
of wealth its medicine, and avoids its poison. Thus, the abundance of money 
causes no harm to him. 

But none is granted such a high rank barring he, who ts well-established and 
well-educated in religion. If a layman imitates a learned in multiplying wealth, 
under pretext that he resembles the rich among the companions “Allah be 
pleased with them”, he then is like a boy who sees a physician taking a female- 
snake in order to extract its medicine, and, thinking that he takes it only because 
he regards it as beautiful and its skin as smooth, he imitates him and takes it, with 
the result that its poison kills him immediately. But there is difference between 
them: the one killed by a female-snake knows that he is a killed person, whereas 
the one killed by wealth does not know that he is a killed person. The world is 
likened to a female-snake which blows poison although its skin is smooth. As 
well as it is impossible for a blind to imitate a sighted in crossing the mountain 
tops, seas and the difficult and rough streets, it is also impossible for a layman to 
imitate a learned in dealing with wealth. 


CHAPTER FOURTEEN 
CONDEMNATION OF RICHNESS AND COMMENDATION OF POVERTY 


It should be known to you that people are different as to whether the 
thankful rich is superior to the patient poor or vice versa. We have explained that 
in detail in the Book of Poverty and Asceticism. But in this book, our purpose is 
to confirm that poverty is much better and higher than richness in general, giving 
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no attention, at least now, to the detailed states of each, we are going to limit 
ourselves to relating a chapter written by Al-Harith Al-Muhasibi in one of his 
book in reply to a rich learned, who based his argument upon the rich among the 
companions, and the proliferation of the wealth of Abd-Ar-Rahman Ibn Awf 
“Allah be pleased with him” in particular, in an attempt to give himself 
resemblance to them. Al-Muhasibi was an encyclopedist and well-versed in the 
science of practical religion, in which he had precedence over all the nation's 
researchers in the field of self-defects and evils of works, in addition to the 
profound acts of worship. For this reason, his speech is worthy of being related 
without adaptation. 


The quarter of the destructives 


After his speech in reply to some evil learned, he said: "We have been 
reported on the authority of Jesus, son of Mary “peace be upon him” that he 
said: "O evil learned! You observe fasts, offer prayer and give in charity, but at 
the same time, you do not do what you are commanded to do, and study what 
you do not do. Evil is your judgement! You repents in words and hopes, and act 
in accordance with your inclinations. It is of no profit to you to clean your skin, 
and leave your hearts impure. Let me tell you the truth: do not be like the sifter, 
from which the pure and fine powder comes out, and only the rubbish remains in 
it. Similarly, you bring out wisdom from your mouths, and only hatred and rancor 
remain in your breasts. O slaves of this world! How could he attain success in the 
hereafter, whose desires of this world never die out? Let me tell you the truth: 
your hearts weep because of your deeds. You have put your world under the 
control of your tongues, and your deeds under your feet. Let me tell you the 
truth: you have corrupted your hereafter for the good of your world has become 
dearer to you than the good of your hereafter. Which people then are to lose 
more than you if you know? Woe to you! Unul which tme would you describe 
the way to the walkers and remain in the place of the confused people? It seerns 
as if you invite the people of this world to leave it for you step by step. Woe to 
you! What could the lamp avail in the dark house if it is put on its surface, while 
the inside of it remains lonely and dark? Similarly, it is of no profit to give out the 
light of knowledge with your mouths, while your insides remain idle, lonely and 
dark. O slaves of this world! You are neither pious slaves, nor honourable free 
men. This world is about to uproot you, throw you prone on your faces and then 
on your nostrils, seize you by your forelocks because of your mistakes and sins, 
and then drive you from behind you until it hands you over to the King, as naked 
and individuals, Who, in turn, will show you your privates, and punish you for 
your evil deeds." 


Then, Al-Harith "may Allah have mercy upon him" said: "O my brothers! 
Those are the evil learned, the devils of men who tempt people to do evil like 
them. they have desire in this world and its good things, which they give 
preference over the hereafter. They interpret religion to serve their worldly 
interests and affairs. In this way, they are put to shame and disgrace as regards 
their transitory fortunes, and in the hereafter they will be the losers, unless Allah 
Most Generous forgives out of His Bounty. 


Coming to the point: I have seen that the pleasure of the ruined by this world 
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is mixed with embitterment, which results in different kinds of concerns and sins, 
and to destruction and perdition he will be given in the end. The ruined one 
tejoices at his hope, with the result that neither his world remains for him, nor 
does his religion become faultless. That is becausc he has lost both the world and 
the hereafter, and this is, to be sure, the evident loss. How grievous this affliction 
is, and how odious this calamity is! Behold! Observe Allah (in all of your deeds) 
O my brothers, and let not Satan and his devotees deceive you, using arguments 
which are refuted in the Sight of Allah Almighty. They compete over this world, 
under pretext of false excuses and arguments. 


They claim that the companions of the Messenger of Allah “Allah’s blessing 
and peace be upon him” had wealth. In this way, those deceived adorn their 
attitudes with the mention of the companions “Allah be pleased with them” in 
order to be excused by the people for gathering wealth. No doubt, Satan has 
deceived them, although they know not. Woe to you O tempted person! Your 
argument by the wealth of Abd-Ar-Rahman Ibn Awf “Allah be pleased with 
him” is caused by an intrigue from Satan, who shows it on your tongue, in order 
to bring you to destruction. That is because once you allege that the best among 
the companions “Allah be pleased with them” intended to multiply their wealth 
for the sake of honour and adornment, you have backbitten the masters, and 
ascribed them to an odious thing. 


Once you allege that gathering wealth from lawful sources is better thar 
leaving it, you have criticized Muhammad, the Messenger of Allah “Alah’s 
blessing and peace be upon him” and all the Messengers, and ascribed them to 
lack of desire and asceticism in this good for which you and your companions 
are desirous, and further ascribed them to ignorance since they did not gather 
wealth as you do. Once you allege that gathering wealth from lawful sources ts 
higher and better than leaving it, you then claim that the Messenger of Allah 
“Allah’s blessing and peace be upon him” was not sincere in his advice to the 
nation, for he forbade them to gather wealth; and had gathering wealth been 
good, he then would have cheated the nation when he forbade them to do so, 
according to your false claim. But even, by the Lord of the heaven, you have 
told a lie about the Messenger of Allah “Allah’s blessing and peace be upon 
him”. He was sincere in his advice to this nation, merciful and compassionate 
towards them. 


Once you allege that gathering wealth is better than leaving it, you then claim 
that Allah Almighty has not looked, with the eye of mercy, to His believing 
servants, when He forbade them to gather wealth, given that gathering wealth is 
good for them, or that Allah Almighty does not know the excellence of gathering 
wealth, thereupon He forbade them to gather it, and it is you who know well its 
excellence and good, which prompts you to have a desire to multiply wealth, 
seeming, by so doing, more knowledgeable of the points of good and excellence 
than Allah Almighty "Exalted and Hallowed He Be from your ignorance’. 


O tempted man! Consider with your mind how Satan afflicted you when he 
made it alluring to you to argue by the wealth of the companions. Woe to you! 
What would you avail from arguing by the wealth of Abd-Ar-Rahman Ibn Awf 
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“Allah be pleased with him’, given that on the Day of Judgement, he would like 
he was not given more than his daily sustenance? In this respect, I was reported 
that when Abd-Ar-Rahman Ibn Awf “Allah be pleased with him” died, some of 
the companions of the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "By Allah, we fear for Abd-Ar-Rahman concerning the property he 
left." Ka'b said: "Glory be to Allah! Why do you fear for Abd-Ar-Rahman, since 
his earnings are lawful, he spent properly, and what he left is lawful?" his 
statement reached Abu Dharr “Allah be pleased with him” who set out in search 
of Ka'b, and on the way, he came upon a part of a camel's jawbone, which he 
took with his hand. He then proceeded on in pursuit of Ka'b. it was said to Ka'b 
that Abu Dharr was searching for him, thereupon he came out in flight from him 
until he entered the house of Uthman “Allah be pleased with him”. At the same 
tme, Abu Dharr “Allah be pleased with him” traced him until he reached the 
house of Uthman “Allah be pleased with him”. When he entered, IXa'b stood and 
hid himself behind Uthman, in flight from him. Abu Dharr said addressing him: 
"O son of the Jewish woman! Do you claim that there is no harm in the property 
left by Abd-Ar-Rahman Ibn Awf? One day, the Messenger of Allah ‘‘Allah’s 
blessing and peace be upon him” set out towards (the mountain of) Uhud and I 
was in his company. He said: "O Abu Dharr!" I said: "I am responding to your 
call O Messenger of Allah!" he said: "Those who have the greatest wealth (in this 
world) will have the least (good deeds) on the Day of Judgement, except such as 
spends like this and this, i.e. on his right, on his left, in front of him and on his 
back, and few are they!" then, he said: "O Abu Dharr!" I said: "Yes, O Messenger 
of Allah, let my father and mother sacrifice their lives for you!” he said: "I would 
not be pleased to have as much wealth as the mountain of Uhud to spend in the 
Way of Allah, if when I die there will remain thereof even as little as two Qirats.” 
I said: "Or two quintals (hundredweights) O Messenger of Allah?" he said: "No, 
only two Qirats." Then he said: "You want the more, and I want the less." (This 
narration is partially reported by both sheikhs). He means that ‘Should the 
Messenger of Allah “Allah’s blessing and peace be upon him” intend so, and you, 
son of the Jewish woman, say that there is no harm in the property left by Abd- 
As-Rahman? You have then told a lie, and anyone who says so has told a hie." He 
gave no reply to him out of fear of him untl he came out. 


It is reported that a caravan belonging to Abd-Ar-Rahman Ibn Awf “Allah be 
pleased with him” arrived from Yemen, thereupon the people of Medina 
clamored all at once. A'ishah “Allah be pleased with her” said: "What is the 
matter?" they said: "It is because of a caravan belonging to Abd-Ar-Rahman that 
arrived in Medina." On that she said: "No doubt, Allah and His Messenger have 
told the truth." When the news of that reached Abd-Ar-Rahman “Allah be 
pleased with him” he asked her, and she said: "I heard the Messenger of Allah 
“Allah’s blessing and peace be upon him” saying: "I saw the Garden, and saw 
that the poor among the Emigrants and Muslims will enter it as running, and 
none among the rich will enter with them except Abd-Ar-Rahman Ibn Awf, who 
will enter it with them as crawling."" (This narration is reported by Ahmad). On 
that Abd-Ar-Rahman “Allah be pleased with him” said: "Then, I have given the 


Book seven: Condemnation of niggardliness and greed for wealth ——— 437 


caravan and what it contains in charity in the Way of Allah Almighty; and 
emancipated the slaves who work in it perchance I would enter the Garden in 
their company as running." 

It is reported that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said to Abd-Ar-Rahman Ibn Awf “Allah be pleased with him”: "You will be 
the first among the rich of my nation to enter the Garden, and you will not enter 
it except as crawling.” (This narration is reported by Al-Bazzar on the authority 
of Anas; and Al-Hakim on the authority of Abd-Ar-Rahman Ibn Awf). 

Woe to you O tempted man! What is the significance of your arguing by the 
wealth, given that Abd-Ar-Rahman Ibn Awf “Allah be pleased with him” with his 
good deeds and favors he used to do, and charitable gifts he used to give, let 
alone his company with the Messenger of Allah “Allah’s blessing and peace be 
upon him” and being one of the ten given the glad tidings of entering the Garden 
(according to the narration of At-Tirmidhi on the authority of Sa'id Ibn Zaid), 
would be made to stand in the plain ground on the Day of Judgement, and suffer 
its terrors because of his property which he earned from lawful sources? Because 
of his earning his wealth for the sake of abstinence (from begging), doing favors, 
spending from his wealth moderately, giving charitable gifts, and spending in the 
Cause of Allah with good pleasure and heart contentment, he would enter the 
Garden in the company of the poor Muslims, though not as running like them, 
but rather lagging behind them as crawling. What do you think then about the 
like of us, who are sunk in the temptations of this world? 


Therefore, how amazing you are O tempted man! You roll in the mixtures of 
suspicions and impure things, and compete with others over the dirty among the 
people, and turn in lusts, desires and ornaments, and in the temptations of this 
world, and in spite of all that, you argue by Abd-Ar-Rahman Ibn Awf “Allah be 
pleased with him”. You allege that if you gather wealth, you do only what the 
companions “Allah be pleased with them” did, likening yourself to the righteous 
predecessors. Woe to you! This is one of the false analogies made by Iblis to his 
devotees. Let me describe to you your states and the stats of the righteous 
predecessors in reality, perchance you would come to know your faults and flaws, 
and the extent to which the companions “Allah be pleased with them” were 
superior to anyone else. 


By my life! Some companions intended their wealth for abstinence (from 
begging), spending therefrom in the Way of Allah. They earned from lawful 
sources, ate from lawful and good sustenance, spent with moderation, and gave 
in charity the surplus that was beyond their needs. Moreover, they neither 
withheld the rights due upon their wealth, nor were they stingy: on the contrary, 
they gave most of their wealth in charity for the Sake of Allah, and some of them 
gave theirs entirely. At the times of adversity, they gave preference to Allah most 
often over themselves. Tell me by Allah: are you as such? By Allah, your 
resemblance to the people is very far.! 

Nevertheless, the good companions “Allah be pleased with them” were 
inclined to be indigent, safe from the fear of poverty, confident of Allah 
Almighty in sustenance, well-pleased with His decrees, contented at the time of 
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hardship, thankful at the time of prosperity, patient at the time of adversity, 
praising at the time of ease, humble to Allah Almighty, and abstinent from 
arrogance and pride. They did not take of the permissible from this world but 
what is sufficient for the minimum requirements. They drove away the world 
with its good things, persevered its undesirable things, tasted its bitterness, and 
refrained from its luxuries and splendour. Tell me by Allah: are you like them? 


It is reported that whenever the world turned its face to them, they would 
grieve and say: "It is a sin whose punishment has been hastened on for us from 
Allah Almighty", and whenever they saw poverty turning its face to them, they 
would say cheerfully: "Welcome to the motto of the righteous." It is reported 
from one of them that whenever morning came upon him and his dependents 
had anything (of this world), he would remain sad and depressed, and whenever 
morning came upon him and they had nothing, he would become pleased and 
cheerful. It was said: "It is the habit of people to become sad if they had nothing, 
and pleased if they had anything (of sustenance), and you are not so." On that he 
said: "No doubt, whenever morning comes upon me and my dependents have 
nothing, I would become pleased, in imitation of the Messenger of Allah “Ailah’s 
blessing and peace be upon him”, and whenever morning comes upon me and 
my dependents have anything, I would become aggrieved, for in this case, I 
would not imitate the pattern of the Messenger of Allah “Allah’s blessing and 
peace be upon him” and his family." It is also reported that whenever they 
followed a way to luxury in this world, they would grieve and fear saying: “What 
do we have to do with this world?" Whenever they followed a way to adversity, 
they would be pleased and happy and say: "It is only now that our Lord has cared 
about us." 


Those are the states of the righteous predecessors; and their excellence is 
beyond our description. Tell me by Allah: are you like them? you are, to be 
sure, unlikely similar to them. let me describe to you your states, O tempted 
man. At the time you become rich and luxurious, you soon transgress all 
bounds and grow too arrogant to submit to the truth. At the time of 
prosperity, you grow happy and neglect to give thanks to the Lord for His 
favor. At the ume of adversity, you despair of Allah's mercy, and at the time 
of disaster, you become displeased, and not satisfied with the fate of Allah. 
You further dislike poverty and disdain from neediness, given that this is the 
source of pride of the Messengers. You gather and save wealth, for fear of 
poverty; and this is due to your evil assumption of Allah Almighty, and lack of 
confidence of His guarantee, and sufficient is this for sin. You also gather 
wealth to seek its aid to fulfills your desires and enjoy the splendor and 
blessings of this world. 


It is reported that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "The worst among my nation are those who are nourished with the 
luxury of this world until their bodies put on flesh on them." it is also reported 
that a learned said: "On the Day of Judgement, some people will come to 
demand their good deeds, thereupon it will be said to them: "You have 
consumed your good things in the life of your world, and enjoyed of them." but 


Book seven: Condemnation of niggardliness and greed for wealth —-————_ 439 


even, you are heedless for you will be deprived of the blessing of the hereafter 
because of the blessing of this world. What a disastrous sigh it is! You also gather 
and save wealth for the sake of proliferation, boasting, loftiness and adornment in 
this world. It is reported that whoever seeks after this world for the sake of 
proliferation or boasting will meet Allah Who will be angry with him. But even, 


you are careless about the anger of your Lord with you when you seek after 
proliferation and loftiness. 


You also prefer to survive in this world more than to move to the 
neighbourhood of Allah Almighty. That is because you dislike to meet Allah, and 
Allah dislikes more to meet you. You are heedless. You regret for the vanities of 
this world that escaped you. The Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "Whoever regrets for the vanities of this world that escaped 
him, draws himself as long as a month (or a year) closer to the fire of Hell." But 
you regret for what has escaped you, careless about your closeness to the 
punishment of Allah Almighty. You sometimes leave your religion in order to 
enjoy of your world with pleasure. It is reported that the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "Whoever likes and is pleased 
with this world, will have no fear of the hereafter." It is also reported that a 
learned said: "You will be reckoned for your regret for the vanities of this world 
that escape you, as well as for your pleasure with its luxury and splendor.” But 
even, you are pleased with your world, by which you are deprived of the fear of 
the punishment of Allah Almighty. 


You also are concerned with the affairs of your world more than you are with 
the affairs of your hereafter. You also regard your disaster in your sins easier 
upon you than your disaster in the reduction of your world, and you fear the loss 
of your wealth more than you fear committing sins. You also spend on the 
people all that you gather of the impurities, in quest for loftiness and fame in this 
world. You also please the creatures on the account of displeasing Allah 
Almighty, in order to be respected and honoured in this world. Woe to you! It 
seems as if it is easier upon you to be despised by Allah on the Day of Judgement 
than to be scorned by the people in this world. You also hide your shameful 
deeds from the people and do not care that Allah Almighty knows them all. It 
seems as if your scandal in the Sight of Allah Almighty is easier upon you than 
your disgrace in the sight of the people. Do you regard the slaves in a higher 
position in your sight than Allah Almighty? Exalted and Hallowed be Allah from 
your ignorance! 


How do you argue given all of those defects and shortcomings of you? How 
do you contaminate yourself with the impurities and dirty things and at the same 
time argue by the wealth of the good and pious among the people? How far! 
How far! How removed you are from the righteous predecessors! By Allah, it 1s 
reported that they were more abstinent in what was made lawful for them than 
you are in what is made unlawful for you. That in which you see no harm was 
among the destructives in their sight. The minor slip was regarded by them more 
grievous than a major sin is regarded by you now. Would that the best and most 
lawful of your property attains the degree of their suspicious things. Would that 
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you fear of your evil deeds just as they feared for their good deeds that they 
might not be accepted. Would that your fasting is like their leaving fast, your 
diligence in worship is like their weariness and sleep, and all of your good deeds 
are like a single one of their evil deeds. It is reported that one of the companions 
“Allah be pleased with them” said: "The booty of the sincere lovers of truth is 
what they loose of this world, and their satiety is what is concealed from them of 
it. Whoever is not so is not with them in this world, nor will he be with them in 
the hereafter." Glory be to Allah! How different those two parties are from each 
other! The party of the good and glorious companions "may Allah be pleased 
with ther" in their highness in the Sight of Allah Almighty, and the party of the 
like of you in lowness until Allah the Most Generous forgives and pardons by His 
bounty. 

Therefore, if you claim that you imitate the glorious companions “Allah be 
pleased with them” in gathering wealth for refraining from begging and spending 
it in the Cause of Allah Almighty as they did, you should first consider your state. 
Woe to you! Do you find the lawful in your time like theirs in their own time? Do 
you regard yourself cautious of seeking after the lawful just as they were in their 
search for it? It is reported that one of the companions “Allah be pleased with 
them” said: "We used to leave seventy doors to lawful for fear we might fall into 
a door leading to the unlawful." Do you expect yourself to have such caution? 
No, by the Lord of the Ka'bah, I do not think that you are so. 

Woe to you! Be sure that your gathering wealth to spend it on the acts of 
righteousness is no more than intrigue that is made alluring to you by Satan, 
thereby to lead you to earn what is suspicious, mixed with the unlawful and 
forbidden. It is reported that the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "He, who dares to plunge into the suspicious is about to fall 
in the unlawful." (This narration is reported with a slight variation of wording by 
both sheikhs on the authority of An-Nu'man Ibn Bashiz). 

Do you not know, O deceived man, that to fear of plunging into the 
suspicious is higher, much better and more significant in the Sight of Allah 
Almighty than to obtain them and spend them in the Way of Allah Almighty 
and righteousness? This is reported to us from one of the learned, that he said: 
"To leave a single Dirham for fear of being from unlawful sources is much 
better to you than to spend in charity one thousand Dinars from suspicious 
sources, which you do not know whether or not it is lawful for you.” If you 
claim that you are too cautious and pious to approach the suspicious, and that 
you gather wealth from lawful sources, in order to spend it in the Way of Allah 
Almighty, woe to you! You should be more pious in avoidance of being called 
to account. However, the glorious companions “Allah be pleased with them” 
were afraid of the matter of question. It is reported that one of them said: "I 
would not be pleased to earn one thousand Dinars daily from lawful sources 
and spend them all in the Way of Allah even if it is not to divert me from 
performing Friday prayer." When he was asked about the reason he said: "For I 
am not in need of standing on the Day of Judgement, and being asked (by 
Allah): "O My servant! From which sources have you earned, and in which 
thing have you spend?" 
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Those pious who were present when Islam was flourishing, and the lawful 
was prevailing, left wealth for fear of reckoning, lest the good might not be able 
to avert the evil, if there is any. In contrast with them you are: you feel safe 
although the lawful in your time is lost. You compete with others over the 
impurities and dirty things, and then claim falsely that you gather wealth from 
lawful sources. Woe to you! Where is the lawful so that you would gather it? And 
even, if the lawful is available to you, do you not feel afraid your heart might 
change when you become rich? It is reported that many of the companions 
“Allah be pleased with them” inherited lawful wealth, which they left, for fear it 
would spoil their hearts. Do you covet of having your heart cleaner and purer 
than the hearts of the companions “Allah be pleased with them”? if you think so, 
of a surety, you then have good assumption of your own self, which always 
enjoins evil upon you. 


Woe to you! I am only a counselor to you. I see it better for you to earn 
money only in so far as it is sufficient for the minimum requirements of your 
living than to gather wealth to spend it on the acts of righteousness, lest you 
would be called to account. It is reported that the Messenger of Allah “Alliah’s 
blessing and peace be upon him” said: "He, who is called to account will be 
punished." (This is reported by both sheikhs on the authority of A‘ishah). 


It is further reported that the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "On the Day of Judgement, a man will be brought, and hr 
gathered wealth from unlawful sources, and spent it on what is unlawfu 
thereupon it will be said: ‘Admit him to the fire of Hell’; and a man will be 
brought, and he gathered wealth from lawful sources, and spent it on what is 
unlawful, thereupon it will be said: ‘Admit him to the fire of Hell’; and a man will 
be brought, and he gathered wealth from unlawful sources, and spent it on what 
is lawful, thereupon it will be said: ‘Admit him to the fire of Hell’; and a man will 
be brought, and he gathered wealth from lawful sources, and spent it on what is 
lawful, thereupon it will be said to him: ‘Stand, for perhaps you, seeking after that 
wealth, neglected anything I have enjoined upon you: perhaps you did not offer 
prayer in its due time, or indulged in anything of its bowings and prostrations or 
ablution'. He will say: 'No Lord: I earned money from lawful sources, spent it on 
what is lawful, and did not waste anything of what You have enjoined upon me’. 
It will be said to him: "Then, perhaps you boasted because of that wealth in your 
vehicle or garment, by which you showed pride’. He will say: "No Lord, I did 
neither boast nor show pride over anyone by any of those’. It will be said: ‘Then, 
perhaps you withheld the right of anyone I have commanded you to give, as 
regards your relatives, orphans, needy and indigent, and wayfarers'. He will say: 
"No Lord, I earned money from lawful sources, and spent it on what is lawful. I 
neither indulged in anything of what You have enjoined upon me, nor boasted, 
nor showed pride, nor wasted the right of anyone You have commanded me to 
give’. Then, those will be brought to raise their cases against him, saying: 'O Lord, 
You have given him, enriched him, caused him to live among us, and further 
commanded him to give us’. If he really gave them as it should be, neither 
boasted, nor showed pride, nor wasted anything of what has been enjoined upon 
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him, it will be said to him: ‘Now, stand and give thanks for every kind of favor 
that was bestowed upon you, as regards your food, clothes, drink, pleasure, and 
so on’. He will continue to be questioned as such." 


Woe to youl who could dare to expose himself to be questioned in the same 
way as this man will be questioned, i.e. this man who earned his money from 
lawful sources, spent it on what is lawful, did not waste anything of what was 
enjoined upon him, and rather fulfilled all of the nghts due upon him as it should 
be. What do you think of men like us, who are sunk in the temptations and 
pleasures of this world? Woe to youl it 1s for the sake of avoiding those questions 
that the pious feel afraid of approaching the good things of this world. For this 
reason, they were pleased with the little that covered only the minimum 
requirements of their living, and acted upon righteousness. 


Woe to youl you should have in those righteous men a good pattern to 
follow. But if you reject, and insist on your claim that you are too pious and 
righteous to earn only from lawful sources, in order to refrain from begging, and 
spend it in the Way of Allah, and that you will not spend anything of the lawful 
but properly and rightfully, and that your heart will not change because of wealth, 
and that you will not displease Allah in anything concerning your secret and 
public: if you claim you will do all of that, although I have doubt that you will do 
so, you'd rather be satisfied with the minimum requirements of living, and keep 
yourself away from those of wealth when they are made to stand to be 
questioned, and join the first generation in the company of the well-chosen 
“peace be upon him” without being detained for questioning or reckoning, 
receiving either safety or just blame. 


It is reported that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "The poor among the Emigrants will enter the Garden five hundred 
years before the rich among them.” (This narration is reported by At-Tirmidhi 
and Ibn Majah on the authority of Abu Sa'id). The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: "The poor among the faithful 
believers will enter the Garden before the rich and wealthy among them, and will 
eat and enjoy of its good things, while the others will remain barefooted and 
kneeling. Allah will say: "Those before you are my requested people. You were 
the kings and rulers of the people: show Me what you did concerning what I gave 
you.” 


It is reported that a learned said: "I would not be pleased with the red cattle 
(i.e. the most expensive among them) should I not be in the company of he first 
generation, with Muhammad the Messenger of Allah “Allah’s blessing and peace 
be upon him’." O people! Hasten to be among the racers in the company of 
those of the light burdens, i.e. the company of the Messengers “peace be upon 
them”, and be in awe of remaining behind and leaving the Messenger of Allah 
“Allah’s blessing and peace be upon him”, and all the pious. Zaid Ibn Arqam 
“Allah be pleased with him” said: We were in the company of Abu Bakr As- 
Siddiq “Allah be pleased with him” when he asked for drink and water and 
honey were brought to him. When he brought it close to his mouth he wept and 
caused his companions to weep. They stopped from weeping, but he did not. He 
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wept once again that they thought they were unable to ask him about the reason. 
But when he dried his eyes they asked him: "O successor of the Messenger of 
Allah! What has led you to weep?" he said: "I was with the Messenger of Allah 
“Allah’s blessing and peace be upon him” when I saw him averting something 
from himself, although I saw none with him. I asked him: 'O Messenger of Allah! 
What is that which you avert from yourself?" he said: 'It is this world which is 
represented to me and I said to it: "Keep away from me!" then, it returned and 
said to me: "Indeed, if you are able to flee away from me, those to come after you 
will never flee away from me." He commented: "So, I feel afraid this might have 
caught me, with the result that it would separate me from the Messenger of Allah 
“Allah’s blessing and peace be upon him”." (This narration is reported by Al- 
Bazzar, Al-Hakim, Ibn Abu Ad-Dunya and AJ-Baihaqi). 


O people! Those people wept in awe that a sip of lawful drink might 
separate them from the Messenger of Allah “Allah’s blessing and peace be 
upon him”. Woe to you! you are blessed in various kinds of luxury and 
delights, different sorts of desires and lusts, and unlawful earnings, having no 
fear that those might not separate you from the Messenger of Allah “Allah’s 
blessing and peace be upon him’. Woe to you! how ignorant you are! Should 
you remain behind the Messenger of Allah “Allah’s blessing and peace be 
upon him” on the Day of Judgement, put in mind the terrors from which 
angels and Prophets “peace be upon them” would be scared. Should you fail 
to hasten to be among the racers, surely, you would fail to join them. should 
you seek to have much wealth, you would be led to a difficult reckoning. 
Should you not be satisfied with the little, you would be led to a long 
standing, crying and wailing. Should you be satisfied with the states of these 
who remain behind, you would be separated from the companions of the right 
hand, and from the Messenger of the Lord of the world “peace be upon him”. 
Should you disagree with the pious, you would be among those to be called to 
account in the terrors of the Day of Judgement. So, consider your state, and 
resolve upon your plan. 


Therefore, if you claim that you copy the guidance of the righteous 
predecessors, regarding your satisfaction with the little and abstinence even in 
the lawful, spending your wealth, giving others preference over yourself, 
fearing no poverty, saving nothing for your future, aversion for proliferation 
and richness, contentment with poverty and adversity, happiness with 
neediness and littleness, pleasure with humility and meekness, dislike of 
loftiness and highness; and claim that you are too strong to have your mind 
and heart change from good, since you reckon yourself one by one for the 
Sake of Allah Almighty, and judge all of your affairs in accordance with what 
pleases Allah Almighty, and that you gather wealth from lawful sources in 
order to spend it in the Way of Allah: woe to you O deceived man! Consider 
yout matter carefully! Do you not learn that to leave engagement in gathering 
wealth in order to disengage your heart to worship, remembrance of Allah, 
meditation of His signs, and taking lessons from the states of others to learn, 
is safer for your religion, easier for reckoning, more secure from the terrors of 
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the Day of Judgement, more rewardable and much higher in the Sight of Allah 
Almighty? 

It is reported from one of the companions “Allah be pleased with them” said: 
"If there is a man having Dinars in his lap which he gives in charity, and another 
who is remembering Allah Almighty, then, the latter who remembers Allah 
should be better than the former who gives in charity.” A learned was asked 
about him who gathers wealth in order to spend it on righteous deeds, thereupon 
he said: "To leave that is more righteous for him." One of the Tabi'is was asked 
about two persons, one sought for this world and gained wealth from lawful 
sources, therewith he kept relation with his kith and kin, and sent forward good 
for himself, and the other avoided it entirely: which of them was the better. On 
that he said: "No doubt, how far they are from each other! The one who avoided 
it is superior to the other as much as the East is far from the West." Woe to you! 
consider how superior you will be if you leave the world and do not engage in 
gathering wealth. 


Therefore, even if there is excellence in gathering wealth, it should become 
incumbent upon you to imitate your Prophet “peace be upon him” whose 
guidance Allah Almighty commanded us to copy, and be satisfied with what he 
accepted for himself when he preferred to avoid the transitories of this world. 
Woe to you! consider what you have heard, and be certainly confident of the 
fact that happiness and felicity lie in avoiding this world. So, you should 
proceed on to be among the racers under the flag of the well-chosen “peace be 
upon him” to the abode of Garden. It is reported that the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "The masters of believers in the 
Garden are such of men as whenever he has his early meal, he does not find his 
supper, and whenever he likes to have a loan, he would find none to give him, 
whoever has no garment but what screens him, is not able to get his earnings 
permanently: but at the same time, every morning and evening he ts satisfied 
with his Lord: they will be in the company of those upon whom Allah Almighty 
has conferred favor,, from among the Prophets, the sincere lovers and affirmers 
of truth, the martyrs, and the righteous, and how good those are for company!" 
(This is reported on the authority of Abu Hazim from Abu Hurairah). 


O my brother! After going through this statement, if you gather wealth, you 
then will be false to your claim that you do so for the sake of righteous deeds, but 
you do so for fear of poverty and in search for bliss, adornment, proliferation, 
showing pride, loftiness, affectation, exaltation, and reputation. Woe to you! 
observe Allah Almighty, and feel shy of your claim O deceived man! Woe to you! 
if you are tempted by the love for this world, you should acknowledge that good 
and excellence lie in your satisfaction with what provides for the minimum 
requirements of your living, and avoiding what is unnecessary. Whenever you 
gather wealth, you should scorn yourself, admit your sin and fear reckoning. This 
is, to be sure, more convenient to salvage you than to seek for arguments to 
justify your gathering wealth. O my brothers! It should be known to you that 
although the lawful was mostly available during the time of the companions 
“Allah be pleased with them” they were the most pious and abstinent from what 
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is permissible. On the contrary: although the lawful is mostly missing in our time, 
we do not limit ourselves to satisfaction with what provides for our sustenance 
and screens our privates. May Allah Almighty save you and us from gathering 
wealth. 

Therefore, where are we from the piety, abstinence and caution taken by 
the companions “Allah be pleased with them”? where are we from their 
conscience and good intentions? We have been afflicted, by the Lord of 
Heaven, with the inclinations and diseases of souls, and in the near future, we 
are going to come upon the fire. How excellent the happiness will be of these 
of light burdens on the Day of Resurrection, and how long the sadness and 
grief will be of those of proliferation and pride. I have advised you in general, 
and those who accept my advice in particular, and how few are those who 
accept it. May Allah help you and us attain success, for every good lies with 
His mercy: amen." 

His speech is sufficient to show the superiority of poverty to richness; and 
there is no more we could add to it. It is confirmed by all stories we have 
related in the Book of Condemnation of This World, and the Book of Poverty 
and Asceticism. It is also confirmed by the narration on the authority of Abu 
Umamah AlI-Bahilt “Allah be pleased with him” that Tha'labah [bn Hatib said 
to the Messenger of Allah “Allah’s blessing and peace be upon him’: "O 
Messenger of Allah! Supplicate Allah to bestow wealth upon me.” He said: "O 
Tha'labah! A little for which you give thanks 1s better than much which you 
never endure.” He said once again: "O Messenger of Allah! Supplicate Allah to 
bestow wealth upon me." He said: "O Tha'labah! Do you not have a good 
pattern in the Prophet? Are you not pleased to be like the Prophet of Allah 
Almighty “peace be upon him’? behold! By Him in Whose Hand is my soul, 
had I liked to have mountains turn into gold and silver with me, they would 
have turned." He said: "By Him Who has sent you with the truth as a Prophet, 
if you supplicate Allah to bestow wealth upon me, I would give the right to 
every one eligible to take it, and do such and such." On that the Messenger of 
Allah “‘Allah’s blessing and peace be upon him” said: "O Allah! Bestow wealth 
upon Tha'labah Ibn Hatib!" 

he took property of sheep, and they grew as much as worms, until Medina 
became narrow upon him. He left it and took resort to one of its valleys and 
limited himself to performing Zhuhr and Asr in congregation, and left the other 
prayers. His sheep further proliferated and grew so much (by which he was 
occupied) to the extent that he left performing all prayers in congregation 
except Friday. They grew further like worms until he was diverted even from 
performing Friday prayer in congregation. He used to meet riders every Friday 
and ask them about the news of Medina. Later on, the Messenger of Allah 
“Allah’s blessing and peace be upon him” asked about him saying: “What is 
about Tha'labah Ibn Hatib?" it was said: "O Messenger of Allah! He has taken 
property of sheep, until Medina became narrow upon him..." and he was told 
about his news in full, thereupon he said: "Woe to Tha'labah! Woe to Tha'labah! 
Woe to Tha'labah!" 
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On that occasion, Allah Almighty revealed: " Of their goods take alms, that so 
you might purify and sanctify them; and pray on their behalf, verily your prayers 
are a source of security for them: and Allah is One Who hears and knows." (At- 
Tawbah 103) 
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Allah Almighty then enjoined the obligatory charity upon Muslims. The 
Messenger of Allah “Allah’s blessing and peace be upon him” sent two men, one 
from Juhainah and the other from Sulaim to collect charity, and sent a letter with 
them, in which he ordered the people to give them the charity due upon their 
property. He commanded them to collect charity from Muslims and said to them: 
“Come upon Tha'labah Ibn Hat and so and so, a man from Sulaim, and take 
form them the charity due upon their property." They set out and came upon 
Tha'labah and asked him to give his charity, and showed to him the letter of the 
Messenger of Allah “Allah’s blessing and peace be upon him”. On that he said: 
"This is nothing more than Jizyah! This is nothing more than Jizyah! This is 
nothing more than the like of Jizyah! Go and when you finish from the other 
people, return to me." 

They set out aiming at the one from Sulaim who, hearing of their arrival, kept 
aside the best of his camels to the obligatory charity, and when they came to 
him, he received them with those camels. When they saw them they said: "This is 
not due upon you, and we do not like to take the best of your property as 
charity." But he insisted that they should take them. when they finished and 
returned to Tha'labah once again, and asked him to give his charity, and he said: 
"Show to me your letter." He read it and said: " This is nothing more than the 
like of Jizyah! Go untl I give my decision." They went to the Messenger of Allah 
“‘Aliah’s blessing and peace be upon him” who, before seeing him, said: "Woe to 
Tha'labah!" he further invoked good and blessing upon the man from the tribe of 
Sulaim. They told him about what Tha'labah and the man from Sulaim had done. 
On that occasion, Allah Almighty revealed: " Amongst them are men who made 
a Covenant with Allah, that if He bestowed on them of His bounty, they would 
give (largely) in charity, and be truly amongst those who are righteous. But when 
He did bestow of His bounty, they became covetous, and turned back (from their 
Covenant), averse (from its fulfillment). So He has put as a consequence 
Hypocrisy into their hearts, (to last) tl the Day whereon they shall meet Him: 
because they broke their Covenant with Allah, and because they lied (again and 
again)." (At-Tawbah 75-77) 
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At that time, one of Tha'labah's relatives was sitting with the Messenger of 
Allah “Allah’s blessing and peace be upon him” and when he heard what had 


been revealed in connection with him, he set out untill when he came to him he 
said: "Let your mother be bereaved of you O Tha'labah! Allah Almighty has 
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revealed such and such in connection with you." Tha'labah set out until when he 
came to the Messenger of Allah “Allah’s blessing and peace be upon hin” and 
asked him to accept his charity from him. He said: "Allah Almighty has forbidden 
me to accept charity from you." he went on throwing handfuls of dust on his 
head, thereupon the Messenger of Allah “Allah’s blessing and peace be upon 
him” said to him: "This is the (consequence of) your deed. I commanded you, 
but you did not obey me.” When he rejected to take anything from him, he 
returned home. When the Messenger of Allah “‘Allah’s blessing and peace be 
upon him” died, he brought his charity to Abu Bakr As-Siddiq “Allah be pleased 
with him” who rejected to accept it. Then, he brought it to Umar Ibn Al-Khattab 
“Allah be pleased with him” who rejected to take it from him. Later on, 
Tha'labah died during the caliphate of Uthman “Allah be pleased with him”. 
(This narration is reported by At-Tabarani). 


This is an example of the transgression caused by wealth, which you might 
learn from that narration. For the blessing of poverty on the one hand, and the 
evil omen of richness on the other hand, the Messenger of Allah “Allah’s blessing 
and peace be upon him” favored poverty for himself and his family. In this issue, 
it is narrated on the authority of Imran Ibn Hussain “Allah be pleased with him” 
that he said: I had a good position and rank with the Messenger of Allah “Allah’s 
blessing and peace be upon him". One day I came to him and he said to me: "O 
Imran! You have a good position and rank with us: do you like to accompany me 
to visit Fatimah, the daughter of the Messenger of Allah “Allah’s blessing and 
peace be upon him” and inquire about her health?" I said: "Yes, let my father and 
mother sacrifice their lives for you O Messenger of Allah." He stood and I stood 
with him (and we proceeded on) until he came at the gate of the house of 
Fatimah “Allah be pleased with her”. He knocked the door and said: "Peace be 
upon you! could I enter?" she said: "Yes O Messenger of Allah." He asked: "I and 
the man that is with mee" she said: "Yes you and the man that is with you O 
Messenger of Allah." Then she said: "By Him Who has sent you as a Prophet, I 
have nothing over me but a garment." He said: "Do with it such and such." He 
beckoned with his hand to her (to cover her body with it). She said: "I have then 
screened my body: what about my head?" he threw to her a worn out sheet he 
was having over himself and said: "Put it over your head." Then, she admitted 
them. he entered and said: "Peace be upon you O my daughter! What are you 
now?" she said: "By Allah, I have become suffering, and what increased my pain 
is that I have no food to sustain myself, and hunger has troubled me." On that 
the Messenger of Allah “Allah’s blessing and peace be upon him” went on 
weeping, and said: "Do not be scared O my daughter. By Allah, I have never had 
food for three days; and I am dearer than you to Allah Almighty, and were I to 
ask my Lord, surely He would provide me with food. But I have preferred the 
hereafter to this world." Then, the Messenger of Allah “Allah’s blessing and 
peace be upon him” patted on her shoulder and said to her: "Receive the glad 
tidings! By Allah, you will be the chief of women of Paradise." She said: "Then, 
what about Asia, the wife of Pharaoh, and Maryam, daughter of Imran?" on that 
he said: "Asia is the chief of the women of her own world; Maryam is the chief of 
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the women of her own world; Khadijah is the chief of the women of her own 
world; and you are the chief of the women of your own world: you will have your 
homes of pipes in which you will receive no harm nor noise." Then, he said to 
her: "Be satisfied with (Ali) your paternal cousin, for by Allah, I have given you in 
martiage to a chief in this world, and a chief in the hereafter." (This narration is 
reported by Ahmad and At-Tabarani on the authority of Ma'qil Ibn Yasar). 


Consider the state in which Fatimah “Allah be pleased with her” who was a 
part of the Messenger of Allah “Allah’s blessing and peace be upon him” and 
how she gave preference to poverty over richness. Whoever observes the states, 
acts and sayings of the Prophets and Messengers “peace be upon them’’, allies 
and devotees of Allah “Allah be pleased with them” will have no doubt that the 
loss of wealth is much better than having it even if it is to be spent on aspects 
of good and righteousness. The least thing to do with it, in terms of fulfilling 
the rights due upon it, warding off suspicions, and spending it on the aspects of 
good might divert people from the remembrance of Allah Almighty, which 
requires disengagement of heart, and there is no disengagement in the presence 
of wealth. 


It is narrated on the authority of Jarir from Laith that he said: A man 
accompanied Jesus “peace be upon him” and said to him: ""Let me be in your 
company." They set out together until they came upon the bank of a river where 
they sat down to get their early meal and they had three loaves. They ate two and 
the third remained. Then, Jesus “peace be upon him” stood to the river and 
drank and when he returned he did not find the third loaf. He asked the man 
about who had taken it, and he told him that he did not know. He saw a deer 
with its little sons. He invited one of them and it came running towards him. He 
slaughtered and roasted it, and they ate of its flesh. He then said to the little deer: 
"Stand (and be raised) by permission of Allah." It stood (and was raised) and 
went away. Jesus “peace be upon him” said to the man: "I ask you by Him Who 
has shown to you this miracle: who has taken the loaf?" He said: "I do not 
know." They reached a spring of water where Jesus “peace be upon him” took 
hold of the hand of the man and both walked on water. When they crossed it he 
said to him: "I ask you by Him Who has shown to you this miracle: who has 
taken the loafr" He said: "I do not know." They reached a desert where they sat 
down. Jesus “peace be upon him” heaped up a hillock of dust and sand and then 
said to it: "Be gold by permission of Allah." It turned to gold and he divided it 
into three thirds and said: "A third is for me, a third is for you, and a third for 
him who has taken the loaf." He said: "Then, it is I who has taken the loaf." Jesus 
“peace be upon him” said to him: "Then, let the entire of it be for you." He left 
him. 


Two men reached him in the desert and the gold was with him. They 
wanted to take it from him and kill him. He said: "Let it be divided into three 
thirds among us. Send one of us to the village to buy food for us to eat." One 
of them was sent to the village. He said (to himself): "Why should I let those 
share this gold with me? This gold is mine alone. Then, I should poison the 
food to kill them and take the gold." They did accordingly. At the same time, 
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both men said: "Why should we let this man share this wealth with us? If he 
returns, we should kill him and divide the wealth between us." When he 
returned they killed him and took the wealth. But they also ate the food and 
were killed by poison. All of them died and the wealth remained in the desert 
until Jesus “peace be upon him” came upon them while being in that state and 


said to his companions: "This is (an example of) this world. So, you should 
warn of it." 


It ts reported that Dhul-Qarnain came upon a nation having nothing of the 
worldly enjoyments like the other people. They dug graves and every morning, 
they looked after them, cleaned and swept them, and offered prayer near them. 
they grazed pot-herbs like animals did. Their sustenance depended upon the 
plants of the earth there. Dhul-Qarnain sent to their king to come to him, and 
he replied: "I have no need of him. So, let him come to me if he so likes." 
Dhul-Qarnain said: "Really, he has told the truth." Dhul-Qarnain came to him 
and asked him: "I have sent to you to come to me and when you rejected, I 
came to you." he said: "Had I had a need for you, surely, I would have come to 
you.” Dhul-Qarnain asked him: "Why do I see you in a state in which I have 
never seen anyone of the other nations?" he said: "What is that?" He said: "You 
have no worldly enjoyments, or anything else. Would you not take gold and 
silver to get benefit from them?" he said: "No, for none has been given 
anything of them but that he has longing for what ts better than it." He asked 
him: "Then, why have you dug graves, and every morning you look after them 
by cleaning and sweeping them, and then offer prayer near them?" he said: "In 
order that whenever we look at this world had have hope in it, our graves 
should prevent us from hope." He said: "I see also that you have no food 
barring the pot-herbage: why do you not take animals and milk them and drink 
their milk and get benefit from riding them?" he said: "We dislike to make our 
bellies graves for them, and see that the pot-herbage is sufficient for 
sustenance. To be sure, the minimum quantity of food is sufficient for the 
sustenance of mankind, and once it goes beyond the pallet, its taste becomes 
unfelt, whatever it might be." 


Then, the king stretched his hand from behind Dhul-Qarnain and took a skull 
and said: "O Dhul-Qarnain! Do you know whose this is?" he answered in the 
negative thereupon he said: "It belongs to one of the kings on earth, whom Allah 
Almighty gave power of authority over the people of the earth, thereupon he 
transgressed the due bounds, wronged people and oppressed them. when Allah 
Almighty saw that from him, He caused him to die, and he became like a thrown 
stone. Allah Almighty calculated his evil for him in order to punish him with 
them in the hereafter." Then, he took another decomposed skull and said: "O 
Dhul-Qarnain! Do you know whose this is?" he answered in the negative, 
thereupon he said: "this belongs to another king who succeeded him, and, seeing 
how the previous king was wrongful, transgressing and oppressing, he humbled 
himself and became submissive to Allah Almighty, and enjoined justice among 
the people of his kingdom. Then, he became like what you see: Allah Almighty 
calculated his good deeds for him in order to reward him with them in the 
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hereafter." Then, he inclined to the skull of Dhul-Qarnain and said: "And this 
skull will be like those both. So, O Dhul-Qarnain, consider what you are going do 
to." Dhul-Qarnain said to him: "Do you like to be in my company so that I 
would take you as brother and minister, and make you my partner in the 
dominion bestowed upon me by Allah Almightyp" he said: "Both you and I could 
not gather in one place." Dhul-Qarnain asked him about the reason, and he said: 
"Fro all the people are enemies of you, and friends of me." He said to him: 
"What is the reason for that?" he said: "They show enmity to you because of the 
authority and wealth you have in your hand, whereas none shows enmity to me 
for I reject all of that." Then, Dhul-Qarnain left him with surprise from his state, 
and admonition of his affair." 


Those stories guide you to the evil of richness. 


This is the end of the Book of Condemnation of Wealth and Niggardliness, 
praise be to Allah Almighty, and it is followed by the Book of Condemnation of 
Majesty and Showing Off. 





It is the eighth book of the quarter of destructives 

In the Name of Allah, Most Gracious, Most Merciful 

Praise be to Allah, the Knower of the unseen, Who learns the mysteries of 
hearts, and forgives the major sins, knows what is hidden in the conscience, and 
is well-acquainted with the secret intentions, Who accepts of deeds only the 
perfect, and pure of the flaws and stains of showing off and polytheism, for all 
the dominion is His Alone, and He is free of want of the polytheism of the 
polytheists. Allah's blessing and peace be upon Muhammad, his family and 
companions, who are free from treachery and showing off, . 

Coming to the point: the Messenger of Allah “Allah’s blessing and peace 
be upon him” said according to the narration on the authority of Shaddad Ibn 
Aws “Allah be pleased with him”: “What I fear most for my nation is to join 
things (in worship) with Allah: I do not say that they will worship the sun or 
the moon, or even an idol, but it 1s that they do deeds for things other than 
Allah (in reference to showing off), and have lust as hidden as the creeping of 
a black ant on a rock on a dark night (for women and property, no matter 
illegal it might be).” (This narration is reported by Ibn Majah). The brokers 
among the learned fauled to encompass its evils, let alone the laymen and 
pious among the people. that is because its evils are most hidden within the 
self, with which the learned, worshippers and serious followers of the way to 
the hereafter are afflicted. 

When they oppress, mortify and humiliate their own selves, wean them from 
lusts, and safeguard them from desires and suspicions, and force them by 
oppression to do several acts of worship, their selves then fail to covet of 
committing apparent sins that are visible and sensible, and rather seek for 
comfort by affectation of doing good and demonstration of knowledge and work. 
Thus, they find a way to flee from the difficulty of mortification to the pleasure 
of acceptability and respectability among the people, which causes them to hasten 
to demonstrate obedience in order to be seen of the creatures giving no 
importance to satisfaction with the sight of the Creator Himself, to be pleased 
with the praise of the creatures giving no attention to the satisfaction with the 
praise of the Creator, putting in mind that if the people know that so and so 
avoids lusts and suspicions, and mortifies himself in worship, they surely will 
praise him exaggeratingly and excessively, look at him with great respect and 
reverence, seek blessing from seeing and meeting him, desire for the blessing of 
his supplication and invocation of good upon them, become eager to adopt his 
opinions and thoughts, take the initiative to offer service to him, honour him in 
celebrations to the best and highest degree, excuse him as regards transactions 
and deals, give him priority in gatherings, banquets and clothes, humble 
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themselves before him, and comply with his purposes and commands. 

This results in the pleasure and desire which the soul receives and they are 
among the greatest pleasures and desires, for they prompt the soul to scorn the 
avoidance of sins and flaws, and make it easy upon it to endure the coarseness 
and roughness of regular acts of worship, for by so doing, it fulfills one of the 
greatest pleasures and desires. Such person thinks that his life is with Allah and 
well-pleasing acts of worship, although his life is with his hidden desire which 
minds are too blind to perceive. He also sees that he is sincere to his obedience 
of Allah and avoidance of His taboos, although this desire is lurking in the self, to 
make alluring to it the acts of worship, affectation, and pleasure with the rank and 
position it receives among the people. By so doing, one's deeds and acts of 
worship become fruitless, and he is enlisted among the hypocrites, although he 
thinks he is among the nearest to Allah Almighty. 

This is, to be sure, one of the intrigues that afflict the self, from which none is 
safe barring the sincere lovers and affirmers of truth, and a profound pitfall from 
which none is saved but the nearest to Allah Almighty. For this reason, it 1s said 
that the last thing to come out of the heads of the sincere lovers and affirmers of 
truth is the love for authority. 

Given that showing off is the lurking chronic disease, which is the great net 
of devils, it becomes incumbent to explain its real nature, causes, levels, divisions, 
the ways of treating it and how one should beware of it. This might be exposed in 
two parts about majesty and showing off. 


PART ONE 
CONDEMNATION OF MAJESTY 


It includes: 

Exposition of condemnation of fame 

Exposition of excellence of anonymity 

Exposition of condemnation of majesty 

Exposition of meaning and real nature of majesty 

Exposition of the reason why it is dearer than wealth and property 

Exposition of the fact that majesty gives illusory and not real perfection 

Exposition of the extent to which majesty might be praised or dispraised 

Exposition of causes of love for praise and dislike of dispraise 

Exposition of treatment of love for majesty 

Exposition of treatment of love for praise 

Exposition of treatment of dislike of dispraise 

Exposition of different cases of people as regards praise and dispraise 

Those are then twelve chapters, from which the concept of majesty is clear; 
and it is Allah Who grants success. 


CHAPTER ONE 
EXPOSITION OF CONDEMNATION OF FAME AND REPUTATION 


It should be known to you, may Allah reform you, that majesty ensues from 
prominence and fame, and it is dispraised; and what is praise is the anonymity 
unless Allah Almighty makes famous a man in order to help him spread the 
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religion of Allah, without being ostentatious to seek fame. 


In this respect, Anas “Allah be pleased with him” said: the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "It suffices a man for evil 
in his religion and world that people point to him with their fingers, unless 
Allah Almighty protects him." (This narration is reported by Al-Baihagi). Jabir 
Ibn Abdullah “Allah be pleased with him” said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "It suffices a man for evil in his religion 
and world that people point to him with their fingers, unless Allah Almighty 
protects him. No doubt, Allah Almighty does not look at your faces, but rather 
He looks at your hearts and works." (The first part of this narration is reported 
by At-Tabarani and its concluding part by Muslim on the authority of Abu 
Hurairah). In relation to that, this narration was mentioned to Al-Hassan and it 
was said to him: "O Abu Sa'id! Whenever people see you, they point to you 
with their fingers." On that he said: "He (the Prophet) does not mean that, but 
rather he refers to the religious innovator who is wicked in his world." 


According to Ali “Allah be pleased with him”: "Humble yourself and avoid 
fame, and don't raise yourself in order to be renowned; and learn and conceal 
(your knowledge), and keep silent perchance you would become safe. By so 
doing, you would please the dutiful pious and taunt the wicked." According to 
Ibrahim Ibn Adham "may Allah have mercy upon him”: "He is not truthful to 
Allah Almighty who loves fame." According to Ayyub As-Sikhtiyani: "By Allah, 
none proves true to Allah Almighty but that he is pleased to have his position 
unknown to the people." It is reported from Khalid Ibn Ma'dan that whenever 
the attendants of his gathering increased in number, he would leave it for fear of 
fame. It is reported from Abu AJ-Aliyah that whenever more than three sat tc 
listen to him, he would leave them. once, Talhah saw with him a people who 
were more than ten, thereupon he likened them to flies coveting of honey and 
moths desirous for fire. 


It is reported on the authority of Sulaim Ibn Hanzalah that he said: While 
were walking behind Ubai Ibn Ka’'b “Allah be pleased with him” Umar “Allah be 
pleased with him” saw him, thereupon he struck him with the stick. He said: 
"Consider O Commander of Believers what you are doing!" he said: "No doubt, 
this (gathering of people round you) is a slip to the follower and a source of 
temptation to the followed." According to Al-Hassan: Once, Ibn Mas'ud “Allah 
be pleased with him” came out of his house, and some people walked behind 
him. He turned to them and said: "Why are you following me? By Allah, were 
you to know in which state I am when I close the door of my house upon me, 
none of you would follow me." 


It is reported that a man accompanied Ibn Muhairiz on journey, and when 
he was about to leave him he asked him for an advice. He said: "If you could, 
know others and let none know you, walk behind others and let none walk 
behind you, ask and let none ask you.” once, Ayyub set out on journey and a lot 
of people came out to send him off thereupon he said: "Had I not been sure 
that Allah Almighty knows well that I dislike this conduct, I would have feared 
the displeasure of Allah Almighty." Mu'ammar said: I blamed Ayyub for his 
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long shirt (which refers to fame), thereupon he said: "In the past, fame was in 
the long shirt, and now, it is in shortening it." A learned one said: I was with 
Abu Qilabah when a person wearing dazzling clothes entered upon him. 
Looking at him, he said: "Beware of this praying ass", in reference to seeking 
for fame. 

According to Ath-Thawri: "They disliked fame regards expensive and cheap 
clothes together, for both attract the sights of people." A man asked Bishr Ibn 
Aj-Harith to advise him, thereupon he said: "Be anonymous and make good and 
lawful your food." Hawshab used to weep for his name reached the people in the 
gathering mosque. According to Bishr: "I do not know a man who likes to be 
renowned among the people but that he looses his religion and is disgraced 
among them." he said once again: "None will taste the sweetness of the hereafter 
who likes to be renowned among the people in this world." 


CHAPTER TWO 


EXPOSITION OF EXCELLENCE OF ANONYMITY 


Abu Hurairah “Allah be pleased with him” reported: The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Perhaps there is a person with 
disheveled hair and covered with dust, who might be turned away from the doors 
(though he is highly estimated by Allah) that if he took oath by Allah (about 
anything) Allah would fulfill his oath.” [This narration is reported by Muslim] it is 
further narrated on the authority of Ibn Mas'ud “Allah be pleased with him” that 
he said: the Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"How many a person with no more than two coarse woollen garments, and 
although he is trivial in the sight of people (he is highly estimated by Allah that) 
were he to take oath by Allah Almighty, He would fulfill his oath, and were he to 
ask Allah for Paradise, He would give him Paradise, although He might give him 
nothing in this world." (This narration is reported by Ibn Abu Ad-Dunya). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: " May I not inform you about the inmates of Paradise?" They said: "Do this, 
of course." He said: "Every humble person who is considered to be humble; and 
if he were to adjure In the name of Allah, He would fulfill it." He then said: "May 
I not inform you about the denizens of Hell-Fire?" They said: "Yes." He said: 
"Every haughty, fat and proud (person)." (This narration is reported by both 
sheikhs on the authority of Harithah Ibn Wahb). It ts reported on the authority 
of Abu Hurairah “Allah be pleased with him” that he said: the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "The inhabitants of 
Paradise comprise each disheveled person that is covered with dust, and puts on 
two coarse rough woolen garments, and seems trivial in the sight of the people to 
the extent that if he seeks permission to enter on the governors, he would be 
given no permission, and if he demands the hand of a woman, his demand would 
not be accepted, and if he says anything, no attention would be paid to his saying. 
The needs of anyone of them do not go beyond his breast. (This is their state in 
this world and) on the Day of Judgement, should the light given to anyone of 
them be divided among the people, it would extend to cover them all." 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
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“From among my nation, there is such as if he comes to anyone of you to ask 
him for a Dinar, he would not give him, and if he asks him for a Dirham, he 
would not give him, and if he asks him for even a fils, he would not give him. 
But at the same time, if he asks Allah for the Garden, He would give it to him. 
If he asks him to give him anything of this world, He would not give it to 
him; and He does not withhold this world from him except that because it is 
insignificant in His Sight." (This narration is reported by Tabarani on the 
authority of Thawban). 


It is reported on the authority of Umar “Allah be pleased with him” that 
once, he entered the mosque and found Mu'adh Ibn Jabal “Allah be pleased with 
him” weeping near the grave of the Messenger of Allah “Allah’s blessing and 
peace be upon him”. He asked him about the reason, thereupon he said: I heard 
the Messenger of Allah “Allah’s blessing and peace be upon him” saying: "No 
doubt, showing off is polytheism, no matter how little it might be. Verily, Allah 
Almighty loves the pious righteous who are anonymous among the people to the 
extent that if anyone of them is absent, he would not be missed, and if they are 
present, they would not be known. But in spite of that, their hearts are lights of 
guidance, with which they are saved from each dark gloomy calamity." (This 
narration is reported by At-Tabarani and Al-Hakim). 


It is reported on the authority of Muhammad Ibn Sawid that he said: Once, 
the people of Medina were given to drought. There was in Medina a righteous 
man and he was trivial in the sight of people. He stuck to the mosque of 
Messenger of Allah “Allah’s blessing and peace be upon him”. While the op 
were engaged in their supplication (for relief), a man came upon them, havin! 
two worn of coarse woolen garments. He offered a two-rak'ah prayer which he 
shortened. Then he raised his hands and said: "O Lord! I swear that You should 
provide us with rain at this time." He did not return his hand nor finish from 
his supplication before the sky was covered with clouds and it rained so much 
heavily that the people feared of drowning. On that he said: "O Lord! If You 
know that they have been satisfied, then, withhold it now." The rain stopped. 
The righteous man followed the one who invoked rain until he knew his house. 
Early in the morning of the next day, he went to him and said: "I have come to 
ask you for a need." He asked him: "What is it?" he said: "To supplicate with a 
supplication for me." He said: "Glory be to Allah! Should a man like you ask me 
to supplicate Allah with a supplication for him?" he asked him: "What has 
caused you to reach such a rank as I saw?" he said: "I have obeyed Allah in 
what He has commanded and forbidden me, and when I asked Him, He gave 
me." 


Ibn Mas'ud “Allah be pleased with him” said: "Be lights of guidance, and stick 
to your houses, and give light to the dark nights, and refresh your hearts (with 
faith), no matter how worn of your garments might be, perchance you would be 
known among the inhabitants of the heaven, no matter how anonymous you 
might be among the people of the earth." Abu Umamah “Allah be pleased with 
him” said: the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Allah Almighty says: "The Happiest among My slaves is a person of a little 
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portion (from this world), and a great fortune of prayer, who worships and obeys 
his Lord perfectly in secrecy, is anonymous among the people who knows him 
not to point to him with fingers, and keeps patient on that." Then, the Messenger 
of Allah “Allah’s blessing and peace be upon him” poked him and said: "I mean a 
man whose death is hastened on for him, whose legacy is little, and for whom no 
much people weep when he dies." (This is reported by both At-Tirmidhi and Ibn 
Mayjah). 

‘Abdullah Ibn Umar “Allah be pleased with them” said: "The dearest of 
Allah's servants to Him are the strangers." It was said: "Who are the strangers?" 
he said: "Those who flee for their religion. On the Day of Judgement, they will 
gather with the Messiah “peace be upon him”.” According to Al-Fudail Ibn Iyad: 
I was reported that Allah Almighty will say, out of showing His favors He 
bestowed upon His servant: "Have I not conferred favors upon you? have I not 
screened you? have I not made you anonymous?" Al-Khali Ibn Ahmad used to 
say: "O Allah! Raise me to the highest degree in Your Sight, make me the 
humblest in my sight, and make me no more than an ordinary person in the sight 
of the people." 

According to Ath-Thawri: "I found my heart agree with a strange people in 
Mecca and Medina who suffer hardship." According to Ibrahim Ibn Adham: "I 
have never been pleased except once when I spent the night in the mosque of a 
village in Damascus until the Mu'adhdhin dragged me by my leg and drove me 
out." According to Al-Fudail: "If you could make yourself unknown to the 
people, then, do it, and there is no harm on you not to be known, and there is no 
harm on you not to be praised, and there is no harm on you to be dispraised by 
the people so long as you are praised by Allah Almighty." 

Those are the Prophetic narrations and traditions which confirm to you how 
fame is blameworthy, and how anonymity is excellent. Fame here is intended to 
seek majesty and authority. Love for majesty is the origin of all kinds of 
corruption. You may say: “Which fame is greater than the fame of the Prophets 
“peace be upon him’, the rightly-guided caliphs and the pioneering learned and 
scholars? Why has the excellence of anonymity escaped them?" in reply to that, 
let's say that what is blameworthy is to seek for fame. But when fame is given to a 
servant by Allah Almighty, without being ostentatious to get it, it is not 
blameworthy. But it is a means of temptation for the weak and not the strong 
among the people. The weak is like a would-be sunk in the company of some 
people who are about to sink. It is better for him to be anonymous among them 
than to be renowned for if he becomes known, they would attach themselves to 
him, and he will weaken to help them, with the result that all will sink, unlike the 
strong one for whom it is better to be known to them, for in this case when they 
attach themselves to him, he would be powerful enough to help and rescue them, 
and receive reward for that. 


CHAPTER THREE 


EXPOSITION OF CONDEMNATION OF MAJESTY 
Allah Almighty says: “ That House of the Hereafter We shall give to those 
who intend not highhandedness or mischief on earth: and the End is (best) for 
the righteous." (Al-Qasas 83) 
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He Almighty then has assigned the abode of hereafter to such of men as 
intends neither highhandedness nor mischief. He further says: " Those who 
desire the life of the Present and its glitter, to them We shall pay (the price of) 
their deeds therein, without diminution. They are those for whom there is 


nothing in the Hereafter but the Fire: vain are the designs they frame therein, and 
of no effect are the deeds that they do!" (Hud 15-16) 
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Loving for majesty is one of the greatest pleasures and adornments of this 
world. 

From among the Prophetic traditions, a mention may be made of the 
following: 

The Messenger of Allah “Allah’s blessing and peace be upon him’ said: 
"Loving for wealth and majesty causes hypocrisy to grow in the heart just as 
water causes herbage to grow in the earth." The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: “No rabid wolves have been sent 
to a fold of sheep, more destructive than those two of love for property, honour 
and majesty in the religion of a Muslim person.” (This narration is reported by 
At-Tirmidhi and An-Nasa'i on the authority of Ka’b Ibn Malik). The Messenger 
of Allah “Allah’s blessing and peace be upon him” said to Ali “Allah be pleased 
with him”: "Verily, the people are ruined mostly by following their inclinations 
and loving for praise." 


CHAPTER FOUR: 
SAPOSITION OF MEANING AND REAL NATURE OF MAJESTY 


It should be known to you that both property and majesty represent the main 
foundations on which this world is established. Property is to have possession of 
concrete things from which one gets benefit. majesty is to have possession of 
hearts which exalt and dignify the person and obey and comply with his 
commands. As well as the rich person is he who possesses money therewith he 
fulfills his desires, achieves his purposes, and accomplish all of his fortunes in this 
world, the dignified one is he who has possession of the hearts of people, t.e. has 
the ability to dispose of them in what serves his interests. As well as the rich gains 
money by means of many professions and crafts, he also gains the hearts of 
people by means of many dealings. 

Hearts are not subjugated except through particular kinds of knowledge and 
beliefs. If a heart believes that a particular person has a certain characteristic that 
draws him close to perfection, it soon is attracted to him, and becomes subject to 
his personality as much as is in proportion to the strength of its belief on the one 
hand, and in accordance with the degree of the perfection of the prominent on 
the other hand. It is not requisite that the prominent should be perfect in himself; 
but it is sufficient for the heart to have faith in his perfection. As well as the lover 
for property likes to have possession of slaves and slave-girls, the seeker after 
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majesty likes to subjugate and enslave the free men through having possession of 
their hearts. But even, the enslavement sought by the prominent is greater for the 
owner possesses the slaves by force and oppression, and the slave by nature is 
disobedient, and were he to be left, he would rebel against slavery, unlike the 
prominent who possesses hearts of the free men by obedience and submission. 
In this way, what is required by the prominent is beyond what is required by the 
wealthy. 

The concept of majesty then is to establish a high rank of a particular person 
in the hearts of people, and as strong as is their belief that he has a certain 
characteristic of perfection, they submit to him; and as strong as the hearts 
submit to him, he becomes able to dispose of those hearts; and as strong as is his 
power to dispose of hearts, he loves and rejoices at majesty. This is the concept 
and real nature of majesty. It has many fruits, like praise and acclamation. The 
one who has belief in the perfection of the prominent could not help but making 
a mention of his good characteristics. Service also is one of those fruits, for he 
could not help offering himself to serve him in the very manner he likes. A 
mention may be also made of altruism, exaltation, reverence, veneration, etc. 

To have majesty established in the hearts means that hearts have faith that a 
particular person has a certain characteristic that draws him to a degree of 
perfection, in terms of knowledge, or worship, or good manners, or good 
ancestry, or power of authority, or physical beauty, or strength of body, etc. all of 
those characteristics and their likes cause hearts to exalt him, and this is how 
majesty is established in them; and Allah knows best. 


CHAPTER FIVE: 


EXPOSITION OF REASON WHY MAJESTY IS DEARER THAN 
WEALTH; AND DIFFICULTY OF REMOVING IT FROM HEARTS EXCEPT 
BY SELF-MORTIFICATION 


It should be known that the reason why gold and silver, and all kind of 
property are dear to a person is the same which causes majesty to be dear, if not 
dearer to a person than property and wealth, just as gold is dearer than silver even 
if they are equal in value. That is because you know, for certain, that both 
Dirhams and Dinars (i.e. silver and gold) are not useless as pebbles in themselves 
to fulfill desires and achieve purposes required by people in so much as they are 
means to do all that one loves; and this 1s why they are dear to him. The same 1s 
true of majesty. The meaning of majesty is to have possession of hearts. As well 
as the possession of wealth gives one power to fulfill his desires, the possession 
of hearts of free people, and subjugation of them to his service provide him with 
power to achieve his purposes. That they join in the same cause requires that they 
should join in the same love. Moreover, giving preponderance to majesty over 
wealth requires that majesty should be dearer than wealth. 

However, there are three reasons why majesty is dearer than wealth: 

The first is that it 1s easier to attain wealth through majesty than to attain 
majesty through wealth. If a learnt or an ascetic who is prominent in the hearts of 
people likes to have wealth, it becomes easy upon him to do so. The wealth of 
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the masters of hearts are available to serve the hearts, and be given to such of 
people as in whose perfection there is a belief. On the contrary, if a despicable 
man finds a treasure, and he has no characteristic of perfection, and he likes to 
attain majesty through that treasure, he fails to do so. Thus, majesty is a tool and 
a means to wealth. Whoever has majesty could possess wealth through it, whereas 
whoever has wealth could not possess majesty through it. This is why majesty is 
dearer. 

The second is that wealth is exposed to damage and wasting,, by being lost, 
stolen, or illegally usurped; and in order to preserve it, there is a dire need of 
guards and storekeepers. But once hearts of people are possessed, they are not 
exposed to such evils and dangers, and thus there is no need of any of those 
things, for they are far from the hands of thieves and usurpers. Majesty then is 
safe and secure from being usurped or stolen. It is true that hearts might grow 
angry and be ready to turn if the state or belief in perfection changes, but it is 
easier to avert that. 


The third is that the possession of hearts grows and increase with no effort 
or difficulty. That is because once hearts submit to a person out of faith in his 
having a certain characteristic of perfection, tongues go on speaking fluently in 
praising and appreciating him, and the result of course is that others come to 
submit to him too. This is why man 1s inclined by nature to love majesty and 
fame. But in relation to wealth, it 1s only one person who possesses it, and he 
could not guard and invest it except with effort and suffering. Thus, if majesty of 
a particular person becomes in circulation among the people, hearts submit tc 
him, and tongues go on speaking about him fluently, the wealth then will be 
regarded with contempt in comparison with it. 


Those are the points of giving majesty preponderance over wealth. But you 
may argue that the problem still exists in the sense that neither wealth nor 
majesty should be loved. However, it is true. The extent to which one becomes 
able to fulfill his desires and avert harm from him is known, like the one who 
needs clothes, residence and food, or the one who its afflicted with disease or 
punishment, which he could not avert from himself except by means of wealth 
ot majesty: in which case, his loving for majesty and wealth is understood. That 
is because such of things as without which the beloved is unattainable is in itself 
beloved. 


The nature of mankind is therefore amazing. It 1s predisposed to collect 
wealth, hoard up gold and silver and save money as much as is beyond the 
essential needs, to the extent that if one has two valleys of gold, he wishes to have 
a third, and so on. Similarly, one likes to be prominent across the land as far as he 
could reach, even if his majesty is to extend to areas and countries he would not 
go nor see its inhabitants, in order that they might exalt him, keep good relation 
with him through gifts and grants, or help him achieve certain purposes. And 
even in case of despair of any gift, grant or exaltation, he takes pleasure from 
that, for people are predisposed by nature to it. 


Therefore, it is out of ignorance, for it is love for such of things as of no use 
in the world and the hereafter. But in spite of that, hearts could hardly be free 
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from that love; and this is due to two reasons, one is evident and perceptible, and 
the other is more subtle and ambiguous, and although it is greater than the 
former, it, therefore, is more delicate and abstruse, and beyond the reason of the 
intelligent, let alone the stupid among people. That is because it stems from a 
vein that is hidden in the self, and an instinct that is lurking in the nature, which 
none knows but those who dive deep into people's selves. 

The first reason is to avert the pain of fear. One always feels afraid because 
of his evil assumption. Although he might have of wealth what suffices him 
immediately, his long hope prompts him to feel afraid that his money would be 
consumed and he might have nothing to sustain him in the coming days, and 
thus he needs further money. Once this occurs to his mind, fear rises within 
himself, and nothing removes that fear except to collect and save money. It is due 
to his fear for himself and his love for life, he assumes that life 1s long, that his 
needs in it are more, and that his money is exposed to damage and danger. 
Feeling afraid of all of that, he seeks to collect as much wealth as he could in 
order to remove that fear from himself. There is no limit of money to remove 
that fear. Such a person could not cease to collect money even if he is to have 
possession of all what the world contains. 

For this reason, the Messenger of Allah “Allah’s blessing and peace be upon 
him”? said: "Two greedy persons are never satisfied: the person who has greed for 
knowledge, and the person who has greed for wealth." (This narration is reported 
by At-Tabarani on the authority of Ibn Mas'ud; and Al-Bazzar on the authority 
of Ibn Abbas). Such a disease provokes his love for majesty and fame to be 
established in the hearts of those far in residence form him, thinking that it is not 
unlikely that he might leave his homeland for theirs, or that they might leave 
theirs for his country, and in both cases, he might seek their aid to achieve his 
purposes and fulfill his desires. Being so, the majesty he receives in their hearts 
causes him a great pleasure and joy, in view of the security it saves for him from 
that fear (of time's vicissitudes). 

The second reason is stronger and more effective, for it is spiritual, and the 
spirit is a Divine matter, which Allah Almighty describes in His statement: " They 
ask you concerning the Spirit (of inspiration). Say: "The Spirit (comes) by 
command of my Lord: of knowledge it is only a little that is communicated to 
you, (O men!)" (Al-Isra' 85) 
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Its being Divine means that it belongs to the mysteries of the sciences of 
disclosure, and there is no concession to demonstrate it so long as the Messenger 
of Allah “Allah’s blessing and peace be upon him" himself did not demonstrate 
it. But first of all, you should know that the heart is inclined to such brutal 
qualities as eating and having sexual relation; such wild qualities as fighting, 
striking and harming; such devilish qualities as cunning, deception, cheating, and 
seducing; and such Divine qualities as magnificence, honour, and seeking 
loftiness. That is because it is composed of different origins explaining which 
takes a very long time. 

Anyway, let's say that in view of its Divine origin, it likes divinity by nature, 
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i.e. oneness of perfection and uniqueness of existence by way of independence. 
As perfection is one of the Divine characteristics, it is lovable to man by nature. 
Perfection lies in the uniqueness of existence, for to be sure, sharing in existence 
is shortage and imperfection. The sun is perfect for it exists alone, and had there 
been another sun sharing existence with it, it would have been imperfect, in view 
of the shortage of the unique existence of sunniness. It is only Allah Almighty 
Who maintains sole existence, for there is none to share existence with Him, and 
all things that exist are but traces and effects resulting from His power, which 
could not survive by themselves, but they are sustainable only by His power. In 
this way, they do not co-exist with Him Almighty, for co-existence requires 
equality in rank, and the equality in rank is shortage and imperfection, for the 
perfect is He Who is uniquely matchless. As well as the rising of sunlight over all 
parts of the earth is not an imperfection in its nature in so much as it is integral 
to its perfection, and that the sun is imperfect when there exists another sun to 
be equal to it in rank, similarly, all things in this world that exist result from the 
rising of the lights of the Divine power, and thus it is following and not followed. 

The meaning of divinity then is to maintain unique existence, and this 
achieves perfection. Every man, by nature, likes to be uniquely perfect. This 
explains the statement of a Sufi person: "There is no man but that he has in his 
mind the idea stated by Pharaoh: 'I am your supreme Lord’, except that he finds 
no way to declare it." It is the same as he said. Slavery is a kind of self-oppression 
and divinity is lovable in itself. This is due to the Divine portion He Almighty ha 
lodged in man as shown from His statement: " Say: "The Spirit (comes) 
command of my Lord"". But although the soul fails to attain perfection, it neve 
ceases to have desire for it. It loves perfection, has longing for it, and takes 
pleasure from it for the sake of itself and not for the sake of anything beyond it. 
Every existing being loves itself and likes to be perfect, and dislikes destruction 
which expresses its shortage and imperfection. Ranking second to the uniqueness 
of existence, perfection lies in having possession of all the other existing things in 
the universe. The utmost degree of perfection is that others offshoot from you, 
and as this is impossible, the degree ranking second to it is to have possession of 
them. In this way, to have possession of all things has become lovable for it 
achieves a kind of perfection. 

Every existing being knowing itself likes itself and desires to be perfect in 
itself, and takes pleasure from it. To have possession of a thing is to have the 
power to affect or change it, according to the strength of willpower on the one 
hand, and the extent to which this thing is subject to your power on the other 
hand. This is why man likes to have possession of all things that exist with him. 
But the existing beings are divided into the unchangeable in itself, like the 
essence, attributes and acts of Allah Almighty; those changeable in themselves, 
though being beyond the power of people, like the celestial bodies, the dominion 
of the heavens, the souls of angels, jinns, devils, as well as mountains and oceans; 
and those changeable by the people's power, like the land, its parts, and what it 
contains of minerals, plants and animals. To this third class, the hearts of men 
belong, for they are effectible and changeable, like their bodies and the bodies of 


animals. 
As existing beings then are divided into that which man has no power to 
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change, like the essence, attributes and acts of Allah Almighty, the dominion 
of the heaven, the celestial bodies, etc, and those which could change like the 
things that exist on the surface and within the earth, man then is inclined to 
have possession of these of the first class by encompassing them with 
knowledge, learning and recognition. This is why man likes to know about 
Allah Almighty, angels, orbits, planets, stars, and all wonders of heaven, 
oceans and mountains, for this is a kind of possession, which, in turn, 
achieves a degree of perfection. 

The second class which contains the earth and the earthly things, which 
man could change by his power, he likes, by nature, to have possession of 
them, by his power to affect and dispose of them as much as he pleases. They 
are of two divisions: bodies and souls. The bodies pertain to things like 
Dirhams, Dinars, and luggage: He should have power to do with them what 
he likes, such as to give, withhold, deliver or take; and it is this power which 
achieves for him a degree of perfection. Perfection is one of the Divine 
characteristics, which is lovable by nature. This is why he likes wealth, even 
though it is beyond his essential needs of food, clothes and residence. He also 
likes to possess slaves and further enslave free men even by oppression and 
dominance, in order to be able to dispose of their bodies and personalities, 
even if he does not have possession of their hearts, which might not believe in 
his perfection to come to love him. In this way, oppression replaces love in 
subjugating them. 

The second division includes the souls and hearts of men, which he likes to 
have possession of, and power to dispose of in the very manner and way that 
cause them to be subject to his command and under his disposal. This possession 
is also a kind of perfection, for it belongs to the Divine characteristics. But hearts 
become subject only by love, which stems from the belief in one's perfection. 
Every kind of perfection is lovable in itself, for perfection belongs to the Divine 
characteristics. All the Divine characteristics are lovable by nature in view of the 
Divine portion lodged within man by Allah Almighty. It is that which experiences 
no death in order to vanish, nor does it come under the consumption of dust. It 
is the lodging of faith and knowledge, which reaches man to the meeting of Allah 
Almighty. 

The meaning of majesty then is to subjugate hearts; and whoever gets the 
hearts subject to him has a power and possession. Both power and possession 
belong to the Divine characteristics. The hearts, by nature, loves perfection, 
which is attained through knowledge, power, authority, wealth, and majesty. 
Majesty, therefore, is a means to power, and as well as there is no limit to what 
is learnt, there is also no limit to the things over which man might have power. 
As long as there remains a thing to be known or possessed, longing never fades 
away, and this means that imperfection survives. For this reason, the Messenger 
of Allah “Allah’s blessing and peace be upon him”’ said: "Two greedy persons 
are never satisfied: the person who has greed for knowledge, and the person 
who has greed for wealth." (This narration is reported by At-Tabarani on the 
authority of Ibn Mas'ud; and Al-Bazzar on the authority of Ibn Abbas). 
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What is sought by the heart is perfection, which is attained through 
knowledge and power. Its different degrees are beyond calculation. That is 
because the pleasure and delight of every one are determined by the extent to 
which he attains perfection. This is why wealth, power and majesty are lovable. 
The matter of loving them goes beyond the fulfillment of desires, for even in the 
absence of this factor, they also remain lovable. Man might love such of sciences 
as through which he achieves no purposes or fulfills no desires. Moreover, he 
might skip many purposes for the sake of obtaining knowledge about all wonders 
and problems that is available to him. That is because knowledge means to have 
possession of what is learnt, and this achieves a kind of perfection, which belongs 
to the Divine characteristics. For this reason, it is lovable by nature. But even, 
many errors result from the love for perfection of knowledge and power, which 
we shall show in detail later, Allah willing. 


CHAPTER SIX: 


EXPOSITION OF THE FACT THAT MAJESTY GIVES ILLUSORY 
AND NOT REAL PERFECTION 


You now have come to know that in the absence of the uniqueness of 
existence, there is no perfection to be attained but through knowledge and 
power. But its real perfection is confused with illusory perfection. That is, the 
perfection of knowledge belongs only to Allah Almighty Alone (and not to 
anyone else). This is clear from three points: 

The first pertains to the abundance and extensiveness of what is learnt: He 
Almighty encompasses with His knowledge all existing beings. Thus, the more 
man's knowledge is much, the more he is close to Allah Almighty. 

The second pertains to the relation of the knowledge with what is learnt in 
its reality, as being completely revealed and exposed. In this issue, the learnt 
objects are exposed and revealed in their reality to Allah Almighty in the most 
perfect way. Thus, the more one's knowledge is clear, certain, authentic and 
reliable in the details of what is learnt, the more he is close to Allah Almighty. 

The third pertains to the eternal survival and constancy of knowledge in a 
way in which it never changes nor disappears. The knowledge of Allah 
Almighty survives forever, and its change is unimaginable. Similarly, the more 
one's knowledge is unchangeable and invariable, the more he is close to Allah 
Almighty. 

As to what is learnt, they are two divisions: the changeables and the eternals. 
The example of the changeables is like the knowledge that Zaid is in the house. It 
is a knowledge that implies a learnt object. But it is conceivable that Zaid might 
come out of the house, while the belief that he is sull in the house remains, 
thereby turning knowledge into ignorance, which belongs to imperfection and 
not perfection. If you have a belief in a right thing which is conceivable to 
change, your perfection then is susceptible to turn into imperfection, and your 
knowledge into ignorance. This example represents all changeable things in this 
world, like your knowledge, for instance, of the height of a particular mountain, 
the area of a particular piece of land, the distance between particular countries, 
etc, and your knowledge of a particular language which consists of a changeable 
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set of vocabulary, that varies from time to time by the change of different 
generations, customs and habits. The specifics of that kind of knowledge is like 
mercury which changes from a state to another. Its perfection is temporary and 
not permanent. 

The second division includes the eternal knowledge, like, for instance, the 
necessity of what is necessary, the possibility of what is possible, and the 
impossibility of what is impossible. This kind of knowledge is eternal, for in no 
way could a necessary turn into a possible, nor a possible into an impossible, nor 
an impossible into a necessary. 

All those divisions belong to the knowledge of Allah Almighty, as to what 1s 
necessary for Him, what ts impossible of His attributes and what is possible of 
His acts. The knowledge about Allah Almighty, His attributes and acts, and 
wisdom that lies behind the creation of both the heavens and the earth, his 
organization of things in this world and the hereafter, 1s the real perfection, which 
draws the knowledgeable of it closer to Allah Almighty, and whose benefit 
returns to the soul even after death. This knowledge becomes a light for the 
knowledgeable after death, since their Light runs forward before them and by 
their right hands, and they say: "O Lord! Perfect upon us our light." This means 
that this knowledge is a beneficial capital to uncover what is not uncovered in 
this world. Whoever has nothing of the knowledge of Allah Almighty should not 
covet to get such a light: on the contrary, he remains like him who 1s in the 
darkness from which he never comes out, Or like such as in "the depths of 
darkness in a vast deep ocean, overwhelmed with billow topped by billow, 
topped by (dark) clouds: depths of darkness, one above another: if a man 
stretches out his hand, he can hardly see it! For any to whom Allah gives not 
light, there is no light!" (An-Nur 40) 
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There is no happiness then but in the knowledge of Allah Almighty. The 
knowledge of anything else is divided into what is pointless, like the knowledge 
of poetry, genealogies of Arabs, etc, and what helps in the knowledge of Allah 
Almighty like the knowledge of Arabic language, interpretation of the Qur'an, 
religious jurisprudence, and news and stories (of the ancient people). The 
knowledge of Arabic language helps in the knowledge of the interpretation of 
the Qur'an; and the knowledge of the interpretation of the Qur'an helps in the 
knowledge of the way acts of worship are done correctly, and a soul is purified; 
and the knowledge of the way a soul is purified helps in making it more ready 
to accept the guidance to the knowledge of Allah Almighty, as shown from His 


statement: " Truly he succeeds that purifies it, And he fails that corrupts it!" 
(Ash-Shams 9-10) 
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He further says: "And those who strive in Our (Cause), We will certainly 


guide them to Our Paths: for verily Allah is with those who do right." (Al- 
Ankabut 69) 
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All of those items of knowledge are means to achieve the knowledge of Allah 
Almighty. Perfection then lies in the knowledge of Allah Almighty, His attributes 
and acts, and it implies all kinds of knowledge that encompass the existing beings. 
All existing beings are produced from His acts. So, whoever knows them as being 
the act of Allah Almighty, and as being subject to the Divine power, will and 
wisdom, it would be integral to the knowledge of Allah Almighty. This is the 
ruling on the perfection of knowledge. Although it is not relevant with the rulings 
on majesty, showing off and wealth, we have mentioned them here in order to 
complete al] the divisions of perfection. 

As for power, man could not attain real perfection in it. Although he might 
have real knowledge, he could not have real power. The real power belongs to 
Allah Almighty, and what occurs following the man's will, power and 
movement 1s indeed produced by the act of Allah Almighty as we have already 
stated in the Book of Patience and thanks, and in the Book of Reltance, and in 
many other places. The perfection of knowledge remains with the servant after 
his death, and conveys him to the meeting with Allah Almighty, unlike power, 
in which no real perfection is possible for man. It is no more than a means for 
him to attain the perfection of knowledge, like the soundness of his organs and 
limbs, the power of his hand to grasp things, his foot to walk, and his senses to 
perceive. This power is only a tool for him to achieve the reality of the 
perfection of knowledge. 

In order to attain those faculties, he might seek the power of majesty and 
wealth, to help him get his food, clothes and residence. Unless he use it to help 
him know the Glory of Allah Almighty, no good lies in it, except the temporary 
pleasure. Ignorant is he who thinks it to be perfection; and most people suffer 
the same ignorance in this respect. They, though false, think that to have power 
over bodies by oppression, over money by getting much wealth, and over hearts 
by majesty, is perfection. When they love it, they pursue it, and when they pursue 
it they engage themselves in and compete over it, thereby they forget the real 
perfection, which draws one nearer to Allah Almighty and Flis angels, 1.e. the 
knowledge and freedom. 

Knowledge is, as we have already mentioned, to be well-acquainted with 
Allah Almighty, His attributes and acts. As for freedom, it is to release oneself 
from the fetters of desires and lusts, and anxieties and concerns of this world, 
in imitation of the angels whom no desire induce, nor anger irritate. However, 
to avert the traces of desire and anger from the self is a part of perfection, 
which is one of the characteristics of angels. One of the attributes of the Divine 
perfection is the impossibility of change and variation. Thus, the more one is 
less changeable and affected by the incidents, the more he is close to Allah 
Almighty, similar to the angels, and his position higher in the Sight of Allah 
Almighty. This is a third kind of perfection besides the perfection of knowledge 
and power. We have not included it in the previous divisions for its real nature 
refers to shortage and scarcity. To be sure, change is a shortage, for it means 
the loss of a certain attribute. The loss of a particular thing then is a shortage tn 
the pleasures. 
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There are then three kinds of perfection, given that invulnerability to change 
and submission to desires and lusts is perfection in itself, like the perfection of 
knowledge and freedom. I mean by it not to submit to desires and seek the 
worldly means and causes. Furthermore, the perfection of power is a way to 
attain the perfection of knowledge and freedom. But, if the perfection of power 
ends with his death, his perfection of knowledge and freedom continues to be 
effective after his death, as being a mean to the nearness of Allah Almighty. 
Consider then how the ignorant have been turned over prone on their faces, and 
sought the perfection of power through majesty and power, although it is not 
valid, and even in case it is valid, it is perishable. At the same time, they turned 
away from the freedom of knowledge and freedom which is endless and 
everlasting. 

It is those who have purchased the life of this world for the hereafter: no 
doubt, the punishment will not be lightened from them, nor will they be helped. 
They did not understand the significance of the statement of Allah Almighty: " 
Wealth and sons are allurements of the life of this world; but the things that 
endure, Good Deeds, are best in the sight of your Lord, as rewards, and best as 
(the foundation for) hopes.” (Al-Kahf 46) 
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Both knowledge and freedom are the everlasting good things, which continue 
to be perfection in the soul even after death, unlike the perfection of wealth and 
majesty which perishes sooner or later. It is just like the example given by Allah 
Almighty when He says: " The likeness of the life of the Present is as the rain 
which We send down from the skies: by its mingling arises the produce of the 
earth, which provides food for men and animals: (it grows) till the earth is clad 
with its golden ornaments and is decked out (in beauty): the people to whom it 
belongs think they have all powers of disposal over it: there reaches it Our 
command by night or by day, and We make it like a harvest clean-mown, as if it 
had not flourished only the day before! thus do We explain the Signs in detail for 
those who reflect." (Yunus 24) 
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He further says: w Set forth to them the eaithede of the life of this world: it 
is like the rain which We send down from the skies: the earth's vegetation 
absorbs it. But soon it becomes dry stubble, which the winds do scatter: it is 
(only) Allah Who prevails over all things." (Al-Kahf 45) 
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What is scattered by the wind of death is the splendor of this world, and what 
survives even after death is among the good things that endures forever. 
Perhaps you now have come to know that the perfection of power through 
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wealth and majesty is illusory and not real, and w 
attaining it is ignorant. To this mea™ng, Abu At-Tayyib Al-Mutanabbi. the 

poct, refers when he says: "Whoevet spends the long hours on collectin pain 

and gathering property for fear of poverty, then, it should be known to Ses that 
it is poverty which he does." But excePton 1s made here for such of men as earns ' 
only what provides for the minimum requirements of his living, which helps him 

attain the real perfection (of knowledge and freedom). O Allah! Make us amon 

those whom You have helped and guided to the good. 


CHAPTER SEVEN 


EXPOSITION OF THE EXTENT TO WHICH MAJESTY AND WEALTH MIGHT 
BE PRAISED OR DISPRAISED 


Since you learned that majesty is to have possession of hearts, it is then 
subject to the same ruling of possessing wealth. It is one of the transient things 
of this world. It ends by death. At the same time, the world is the farm of the 
hereafter. All that is created in this world is fitting for provision for the hereafter. 
As well as the least amount of wealth is necessary to provide for food, clothes 
and residence, the least extent of majesty is necessary, in order for man to be able 
to live among the people. As well as man could not dispense with food to sustain 
him, and this is why he loves the money therewith he buys food, he also could 
not dispense with a servant to serve him, a companion to help him, a teacher to 
guide him, and a ruler to safeguard him and avert from him the injustice of the 
evil among men. 

Thus, it is not blameworthy for him to like to have in the heart of his 
servant a certain position which summons him to serve him, in the heart of 
his companion a certain position which encourages him to accompany and aid 
him, in the heart of his teacher a certain position which motivates him tc 
guide and teach him, in the heart of his ruler a certain position that urges him 
to protect him and avert evil from him. Majesty, like wealth, is a mean to 
transient things; and there is no difference between them. But by verification, 
it is clear that both wealth and majesty are not loved for their own sake. Their 
example is like one who likes to have a water circulation in his house for 
which he is forced by necessity of answering the call of nature. Indeed, he 
likes to dispense with answering the call of nature, in order to dispense with 
that water circulation. He does not then like the water circulation in itself. 
Whatever is sought just as a means to a beloved thing, it is that beloved which 
is intended by love. 

Let's give another example. A man might love his wife in order that through 
her he gets rid of the surplus desire, just as he gets rid of the remaining food in 
the water circulation, and were he to fulfill his desire through any way else, he 
would then abandon her, just as were he to dispense with answering the call of 
nature, he would not enter the privy. But one might love his wife for her own 
sake, for he adores her, and in this case, were he to fulfill his desire through any 
way else, he would also remain with her (for he loves her for her own sake and 
not only for the sake of fulfilling his sexual desire). 

The same ruling is applicable to both majesty and wealth. Each of them might 
be loved for any of both ways: it is not blameworthy to like them to have access 
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through them to the essential tasks of body; and it is blameworthy to love them 
for their own sake in what is beyond the necessary needs and requirements of 
body. But such a person is not described as sinful or disobedient as long as this 
love does not lead him to commit a sin. But it is sinful, if not forbidden, to have 
access to majesty and wealth through worship. This is the concept of the 
forbidden showing off, as we shall see later. 

But you may ask about the extent to which it is permissible to pursue that. in 
reply, let me say that there are three ways to pursue that, two are permissible and 
the third is forbidden: 

The forbidden way is to seek a position in their hearts based on their belief in 
his having a certain attribute which he does not have, like knowledge, piety or 
ancestry. This is forbidden for it belongs to falsehood and dissembling, either by 
word or deed. 

One of the permissible other two ways is to seek a position for a certain 
attribute he really has, like the demand of the Prophet Yusuf “peace be upon 
him” from the king as told by Allah Almighty: "Set me over the treasuries of the 
land: I will indeed guard them, as one that knows (their importance)." (Yusuf 55) 
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He sought to have position in his heart depending upon his power of 
safeguarding and knowing on the one hand, and the king's need of him on the 
other hand; in which case he was true to his demand. 

The other permissible way is to seek to hide one of his defects or sins in order 
that his position in the hearts of people would not disappear because of it. this is 
also permissible for it is not blameworthy to put curtain over one's defects, and it 
is impermissible to remove the curtain and highlight what is shameful. There ts 
no dissembling in that. It is just to close the gate of knowing what is pointless or 
useless. It is like the one who hides from the ruler, for instance, that he drinks 
wine, but does not give him the false impression that he is pious. His statement 
that he is pious is dissembling, whereas his avoiding to recognize that he drinks 
wine does not give the impression that he is pious. 

One of the forbidden ways here is to seek to pray perfectly in front of a 
certain person, in order to instill within him the belief of being pious. This 1s 
showing and dissembling, for by so doing, he gives him the false impression that 
he 1s of the sincere worshippers who submit to Allah Almighty. To seek majesty 
through that way is forbidden and unlawful. It applies to seeking it by the way of 
committing any other sin. It is similar to seeking to earn wealth from unlawful 
sources. As well as it is impermissible for one to possess the property of another 
by way of dissembling, it is also impermissible for him to have possession of his 
heart by falsehood and deception. To be sure, the possession of hearts is more 
serious than the possession of wealth. 


CHAPTER EIGHT: 
EXPOSITION OF CAUSES OF LOVE FOR PRALCE 
AND DISLIKE FOR DISPRAISE 


It should be known that there are four causes of loving praise and taking 
pleasure from it: 
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The first cause, which is the strongest of them all, is that one feels perfection 
in himself. We have already mentioned that perfection is lovable, and the 
perception of what is loved is pleasant in itself. When one feels he is perfect, he 
gets comforted and pleased and delighted. The praise gives the praised the sense 
of perfection. The attribute with which one is praised might be evident or 
suspicious. If it is evident and clear, the pleasure taken from it is less effective, 
but not absent. If the attribute is suspicious, the pleasure taken therefrom is 
greater and more effective. It is like being praised by perfection of knowledge, 
perfection of piety, or absolute goodness. One might have doubt as to whether 
his knowledge or piety is perfect, and have longing for this suspicion to be 
removed, in order to become certain of being matchless in those attributes. If this 
is mentioned to him by another, he then rests assured of being so. The more the 
pratser is acquainted with those attributes, the more the praised becomes pleased 
and delighted. A pupil becomes very pleased with his teacher praising him with 
good intellect, much knowledge and sound mind. It is by the same cause that 
dispraise is disliked, for it always reminds one of his shortage and defect. 
Shortage is counter to the lovable perfection, and this is why it is hateful and 
painful. For this reason, the pain is greater when dispraise comes from such of 
men as well-acquainted with attributes and qualities, as we have already 
mentioned in the cause of praise. 


The second cause 1s that the praise gives the impression that the heart of the 
praiser is in the possession of the praised, under his disposal, subject to his will, 
and submissive to his command. The possession of hearts is lovable, and to sense 
it is pleasant. Based on that, the more the pratser is important and renowned, the 
more the praised is pleased and delighted, and vice versa. It is by that cause also 
that dispraise is hateful and painful. 


the third cause is that the praise given by a praiser could be a means to catch 
the hearts of other people, particularly if the praiser is a man of authority and 
influence. This applies to the public praise: in this case, the more the audience is 
massive, and the praiser is important and renowned, the more the praise is 
pleasant, and the dispraise is painful. 


The fourth cause is that praise indicates to the veneration and reverence of 
the praised. The praiser is forced to give a free rein to the tongue to speak 
fluently about the praised, either willingly or unwillingly. In this way, veneration is 
pleasant for the power of influence and oppression it carries. This pleasure 
happens even if the ptaiser does not believe within himself in what he praises 
with. But that he is forced to praise him with it indicates to oppression. Thus, the 
pleasure is determined in proportion to the power of the praiser: the pleasure 
taken from the praise given by the powerful praiser is more effective than the 
pleasure taken from the praise given by a weak praiser. 


The pleasure of praise becomes the strongest when those four causes gather 
altogether in a praiser, and weakens as much as they decrease. In relation to the 
first cause, i.e. the feeling of perfection, it might be repelled if the praised knows 
for certain that the praiser is not true in what he says about him. If he is praised, 
for example of being generous, openhanded, courageous, etc, and he knows that 
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he is not so, the pleasure of perfection then disappears from himself, and there 
remains only the pleasure of the possession of the heart of the praised. If he 
knows that the praiser does not believe in what he says about him, and that he, at 
the same time, does not have such attribute of praise, then, the second pleasure 
of the possession of the heart fades away, and there remains only the pleasure of 
oppressing him and forcing his tongue to praise him with good. If the praise is 
not caused by fear, and is rather by way of jesting and joking, all pleasures vanish. 

This is sufficient to highlight the reason for which one takes pleasure from 
praise, and gets pained because of dispraise. We have mentioned that in order to 
know the remedy for loving majesty and wealth, and loving praise and fear of 
criticism. If the cause is unknown, the remedy becomes impossible. The remedy 
in the end is to analyze the causes of the disease. And Allah ts the helper to attain 
success with His bounty and kindness; and Allah's blessing and peace be upon 
every chosen servant. 


CHAPTER NINE: 
EXPOSITION OF REMEDY OF LOVING MAJESTY 


It should be known that he who is seized by the love for majesty, limits his 
interest and attention to care about the people, seeks to endear himself to them, 
and is eager to have his acts and deeds help exalt his position in their hearts. This 
is, to be sure, the first seed of hypocrisy and showing off. Of course, this leads to 
indulgence in worship, and doing acts of worship just in order to be seen of men, 
and delve into what is forbidden in order to catch hearts. For this reason, it 1s 
not strange that the Messenger of Allah “Allah’s blessing and peace be upon 
him” likened the love for honour and property to two rabid wolves. The 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: "It 
(such love) causes hypocrisy to grow in the same way as water causes herbage to 
grow in the land." Hypocrisy is the contradiction between the outward and 
inward by deed and word. Whoever seeks to have position in the hearts of people 
is forced to behave with hypocrisy towards them, and seem to them as having 
good and praiseworthy moral character, which he might not have. This is out of 
hypocrisy. 

Love for majesty then is among the destructive sins which should be treated 
and rernedied. If it lasts for a long time, the heart is predisposed by nature to it, 
just as it is to the love for wealth. Its remedy is composed of knowledge and 
work. The knowledge is to learn the reason for which he loves majesty, i.e. to 
have the power over the hearts of people. We have already explained that even if 
this is valid, it ends by death, and thus it is not among the good things that 
endure forever. If all of the people on the surface of this earth, from the East to 
the West fall in prostration to you during your lifetime, fifty years later, neither 
you nor those who do this will remain alive on the earth. The religion should not 
be given up for the sake of that transient thing, for religion represents the eternal 
life which never ends. 

To be sure, whoever understands the difference between the real and 
illusory perfection, majesty seems slight in his sight. But majesty seems slight 
only in the sight of such of men as regards the hereafter as if he sees it with his 
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own eyes, and despises the transients of this world, and seems in the very state 
of Al-Hassan Al-Basri who wrote the following admonition to Umar Ibn Abd- 
Al-Aziz: “Peace be upon you! You seem as if you are the last to be doomed to 
death, but even you have died.” In reply to him, Umar sent to him the 
following: “Peace be upon you! You seem as if you are in the world, although 
you have not been engaged in it, and rather you are still engaged in the 
hereafter.” Those devoted themselves to the good consequence, for which they 
acted in accordance with piety. They learnt that the good consequence should 
be for the faithful believers. The result was that they despised both wealth and 
majesty in this world. 

But unfortunately, the sights of most people are weak and limited to the 
transients of this world. That is because their light does not extend to see the 
consequences. It is in that context that we should consider the statement of Allah 


Almighty: " Nay (behold), you prefer the life of this world; But the Hereafter is 
better and more enduring." (Al-A'la 16-17) 
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He Almighty further says: " Nay, (you men!) But you love the fleeting life, 
And leave alone the Hereafter." (Al-Qiyamah 20-21) 
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Such a person should treat his heart, first by knowing the evils and diseases of 
the world, i.e. to consider the dangers that threaten the prominent in this world. 
However, every prominent is an object of envy and harm of the people. He 
always fears for his majesty lest he would loose his position when the hearts of 
people towards him change, and the hearts change swifter than cooking vessels 
do when they are boiling. What is built upon the hearts of people is like what is 
built on the sea waves. On the other hand, to engage in caring about the hearts, 
maintaining majesty, repelling the intrigues of the enviers, and avert the harms is 
a transient concern, which contaminates the pleasure of majesty. In no way could 
the fear be removed by the hope in this world, let alone the loss of the hereafter. 
As such the weak sight should be treated. But the one of piercing sight and 
strong faith does not turn to this world with its transitory things. This is the 
remedy regarding knowledge. 

In terms of work, it is to cancel out majesty from the hearts of people, by 
doing acts for which he is blamed, until he seems slight in the sight of people. By 
so doing, he will give up the pleasure of acceptability, become affable with 
anonymity, reject the people and be satisfied with the acceptability in the Sight of 
the Creator. This is the school of blame-seekers, who delved into the shameful 
deeds in their form in order to fall in the eyes of the people, and become safe 
from the evil of majesty. But even, this is impermissible for him whom the 
people imitate and follow, because he weakens the religion in the hearts of the 
Muslims. Furthermore, he, whom none imitates or follows, it is impermissible for 
him to do what is forbidden for the sake of that: but he is likely to do of such 
permissible acts as falls his position from the hearts of people. It is reported from 
one of the ascetics that he was visited by a king and when he learnt that he 
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became in a position close to the king, he asked for food, and went on eating 
greedily until he lapsed from the eyes of the king, who turned away and left him. 
On that the ascetic said: "Praise be to Allah Who has turned you from me." Some 
of them drank a lawful drink in a vessel whose colour gave the false impression 
that he was drinking wine, thereupon he fell from the eyes of the people. 

Regardless of that conduct's being harmful when it is made permissible from 
the perspective of religious jurisprudence, the masters of hearts always treat 
themselves differently from what a Mufti might say, so long as they see it more 
convenient to reform their hearts, and later they would compensate the things in 
which they have indulged. In this respect, one of the people was recognized for 
his asceticism. In order to remove that idea from the minds, he entered a public 
bath and when he came out, he had put on the clothes of another one, and kept 
standing in the way for some time. When the people saw him, they beat him so 
much, deprived him of the clothes, and abandoned him. 

One of the strongest ways of removing majesty is isolation from the people, 
and migration to a land in which one is anonymous. However, the one who gets 
isolated in his house in the town in which he 1s famous could hardly be free from 
loving the position he has in the hearts of the people because of his isolation. He 
might think that he does not love that majesty. But even, he is deceived, for were 
the hearts of the people to change from the belief they had in him, and ascribe 
him to a bad deed, he might become grieved and sorry, as shown from his 
attempts to apologize for that evil act to which they ascribe him, in order to 
remove from their hearts that idea they have about him. 

On the other hand, whoever loves position and majesty is like him who 
loves wealth and property. But the former is worse for the temptation of 
majesty is more grievous. So long as he covets of the people, he could not help 
loving the position and majesty in their hearts. But if he earns his sustenance 
from his labour, and becomes independent of the people, they will be equal in 
his sight, and it will be the same to him whether or not he has position in their 
hearts. Nevertheless, one could not cease to covet of the people except by 
satisfaction: if one is satisfied with what is doomed to him, he will dispense 
with the people, and once he dispenses with the people, he will not engage 
himself in caring about them, nor will he give importance to his position in 
their hearts. 

In order to do so, one might seek the aid of the news and narrations about 
condemnation of majesty and commendation of anonymity. He also should 
consider the states of the righteous predecessors, and how they adhered to 
mortification on the exclusion of honour and power, and desired for the reward 
of the hereafter. 


CHAPTER TEN 


EXPOSITION OF REMEDY OF LOVE FOR PRAISE 
AND DISLIKE FOR DISPRAISE 
It should be known that most people were ruined because of their love 


for praise and dislike of dispraise; and this made them suspend all of their 
movements and procedures on pleasing others, in the hope of their praise 


Book cight: Condemnation of majesty and showing of*————_—_—_ 473 
and for fear of their dispraise. This is, to be sure, one of the destructives 
which should be remedied, by knowing the causes that lead people to love 


praise and dislike dispraise. There are many reasons, and a mention may be 
made of the following: 


The first is that by praising, the praised feel perfection. The way of remedy is 
to return to your mind and say to yourself: "Do you really have the same 
characteristic you are praised with?” If you really have it, then, does it deserve 
praise? it might be either a characteristic that deserves praise, like knowledge and 
piety, or does not deserve praise like property and majesty, or anything of the 
transients of this world. If it belongs to the transients of this world, then, 
rejoicing with it is like the rejoicing with the plant of the earth which grows and 
then turns to be dry stubble, which the winds do scatter. It is the weak-minded 
foolish who rejoices with such transients. For this reason, the rational should not 
rejoice with the transients of this world; and in case he rejoices with them, he 
should not rejoice with being praised with them, for it is not the praise which 
causes them to exist. 


But if it is a characteristic which deserves praise, like knowledge and piety, 
then, he should also not rejoice with it, for indeed, the conclusion of deeds is 
unknown. Although such characteristics require pleasure, for they draw one close 
to Allah Almighty, the fear of the danger of the evil conclusion of deeds should 
divert one from any kind of pleasure and delight in this world. To be sure, the 
world is an abode of grief and distress and not an abode of happiness and 
pleasure. On the other hand, if you rejoice with them in the hope of the good 
end, then, you should rejoice with the favor of Allah Almighty upon you, Who 
has provided you with knowledge and piety, more than you rejoice with the 
praise of the praiser. The pleasure results from feeling of perfection, and 
perfection results from the bounty of Allah Almighty and not from the praise of 
the praiser. You then should not rejoice with the praise for by no means would 
the praise increase you in bounty. 


If this characteristic with which you are praised is not in you, then, to 
rejoice with it is a kind of madness. Your example is like him whom another 
one mocks at saying: "How pleasant is the odor that comes out of his belly 
when he excretes." Although he knows well what his excretion carries of 
stinking odor and putrid substance, he rejoices at what the other says about 
him. The same is true of you if you are praised with righteousness and piety, 
and Allah Almighty knows well your evil and wickedness, it will be evident 
ignorance. If the praiser is true, you should rejoice with the bounty of Allah 
upon you when He has provided you with that good characteristic, and if he is 
false, then, you should grieve. 


The second reason is the feeling of possession of the heart of the praiser, 
which might lead to the possession of other hearts. This reason refers to the love 
for majesty and position in the hearts of the people. We have already mentioned 
the way of its remedy, i.e. to cut off all covets of the people, and leave seeking 
position in their hearts for the seeking of position in the Sight of Allah Almighty. 
You should also know that your seeking and rejoicing with position in the hearts 


474 ——_____ Ss The quarter of the destructives 


of people lapses your position in the Sight of Allah Almighty. How then should 
you rejoice with it? 

The third reason is the shyness that forces the praiser to praise you. You 
should not rejoice with that: on the contrary, you should grieve for the praiser 
praises you under compulsion of shyness. You should rather grow angry with that 
in imitation of the righteous predecessors, for the evil of the praise returns to the 
praised more than to the praiser. According to a righteous predecessor: 
"Whoever rejoices with the praise, has enabled Satan to enter into the inside of 
his body." Another one said: "If it is said to you 'How good you are’ which is 
dearer to you than the statement ‘How evil you are’, then, you should know that 
you are evil not good." 


It is narrated that a man praised another in the presence of the Messenger of 
Allah “‘Allah’s blessing and peace be upon him” thereupon he said: "If your 
companion (whom you have praised) was present and accepted what you have 
said about him, and then died in that state, he would enter the Garden." If this 
narration is authentic, then, it is destructive. The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said to another praiser: "Woe to youl 
You have broken his back. If he (the praised) heard you (and accepted your 
praise), he would never prosper until the Day of Judgement." The Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "Do not praise each other, 
and if you see the praisers, then, throw dust at their faces.” 


This is the state of the glorious companions “Allah be pleased with them”. All 
of them were in awe of praise and its temptation, and the great pleasure with it 
that might enter the heart because of it. one of the rightly-guided caliphs asked a 
person about something, and he said: "O Commander of Believers! You are 
better than me, and know best." On that he grew angry with him and said: "I 
have not commanded you to commend me or give me prestige (before Allah 
Almighty)." It was said to one of the companions “Allah be pleased with them’: 
"People are still good as long as you survive among them by virtue of Allah." On 
that he grew angry and ascribed him to those of Iraq (who were predisposed to 
hypocrisy). When another one was praised, he said: "O Allah! This man has come 
close to me by displeasing You. O Allah! I make you witness that I dislike him." 


They seemed to have disliked praise for fear they would rejoice with the 
praise of the creatures while they might be hateful in the Sight of the Creator. 
Their occupation by their own affairs in the Sight of Allah Almighty caused 
them to dislike the praise of anyone else. That is because the real praised is he 
who is close to Allah Almighty, and the dispraised is he who is far removed 
from Allah Almighty. If the praised is among the denizens of fire in the Sight 
of Allah, and at the same time, he rejoices with the praise of people, then, 
how ignorant he is! If he is among the inhabitants of the Garden, he should 
rejoice only with the bounty of Allah Almighty upon him, more than with the 
praise. That is because his matter is in the Hand of Allah Almighty and not in 
the hand of anyone else. Once he knows for certain that he receives his 
sustenance and death from Allah Almighty, and not by virtue or help of 
anyone else, he does not turn to the praise and dispraise of the creatures. By 
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so doing, the love for praise would lapse from his heart, and he would devote 
himself to what concerns him of his religion and worship. Allah guides us to 
right, by His mercy. 
CHAPTER ELEVEN 
EXPOSITION OF REMEDY OF DISLIKING DISPRAISE 


We have already explained that the cause of disliking dispraise is counter to 
the cause of loving praise. The remedy is similar. It is enough to say here that 
whoever dispraises you is one of three: he might be true to what he says, and he 
intends with it to advise you and show mercy towards you; and he might be true 
to what he says, but he says it with the intention to cause harm to you; and he 
might be false in his statement. 

If he is true to what he says, with which he intends to advise and counsel you, 
then, you should not grow angry and resent him. That is because whoever 
presents to you your defects and shortcomings, you should thank him for he has 
guided you to what might destroy you perchance you would avoid it. you should 
rejoice with that, and occupy yourself by removing from you the dispraised 
attribute, as much as you could. But to grieve at that, condemn and dislike him 
because of that, is evident ignorance. 

If his intention is to cause harm to you, at least you have got benefit from his 
statement about you, with which he has guided you to your defects to avoid if 
you are ignorant of it, reminded you of it if you know it and try to overlook it, or 
defaced it in your eyes in order to be prompted to remove it from you. All of that 
should cause happiness to you. So, you should engage in pursuit of the means of 
happiness, which he has made available to you. If you intend to enter upon a king 
and your garment is dirty, and somebody alerts you to that, you should rejoice 
with him, for he has saved you from the anger of the king if you enter upon him 
with that dirt. All evil manners are destructive in the hereafter, and since man 
knows them from his enemies, he should seize that opportunity. if his intention ts 
to cause harm to you, then, the crime of it would be upon himself, and he benefit 
would return to you, for he has alerted you to your defects. In this way, you 
should get benefit from that, and let him bear the crime and incur the sin upon 
himself. 

The first case is that he attributes lies to you, and dispraise you with that 
from which you are free in the Sight of Allah Almighty. You should also not 
grieve because of that: on the contrary, you should think of three things: the first 
is that if you are really free form that defect, you could hardly be free from any 
like it, and what Allah Almighty screens of your defects is more. So, you should 
give thanks to Allah, for He has not let him know your defects, and diverted him 
to that from which you are free. 

The second is that this might be expiation for your sins. By so doing, he 
seems to throw you with a defect from which you are free, and purifies you from 
sins with which you have been contaminated. To be sure, whoever backbites you 
has indeed presented his good deeds to you, and whoever praises you has indeed 
cut off your back. What is the matter with you that you rejoice with cutting off 
your back and grieve with the gifts of good deeds which draw you close to Allah 
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Almighty? Do you not claim that you like to be close to Allah Almighty? 

The thitd is that the poor little man (who dispraises you) has harmed his 
religion and looses his dignity infront of Allah Almighty, and by fabricating lies, 
ruined himself and exposed himself to His painful punishment and torment. You 
should then not grow angry with him, for Allah Almighty is angry with him. That 
is because if you grow angry with him, and invoke evil upon him, you would 
cause Satan to tease him. But rather you should invoke good upon him saying: 
"O Allah! Reform him! O Allah! Turn to him in repentance! O Allah! Bestow 
mercy upon him!" you should do so in imitation to the Messenger of Allah 
“Allah’s blessing and peace be upon him” who said: "O Allah! Forgive for my 
people! O Allah! Guide my people for they know not." (This narration is reported 
by Al-Baihagi, and he said so when some of his people struck him “peace be 
upon him”). He seemed to have said so when his people struck him, broke his 
canine tooth and wounded his face, and killed Hamzah “Allah be pleased with 
him” his paternal uncle. [brahim Ibn Adham invoked forgiveness upon him who 
wounded his head, and when he was asked about that he said: "I learn that my 
sins would be forgiven for me because of him, and since I received from him 
nothing but good, I do not like that he would be punished because of me." 

What facilitates the dislike of dispraise upon you is to cut off covet of people. 
Whatever he, with whom you dispense, dispraises you, you would give no care to 
his dispraise. The foundation of religion is satisfaction, by which covet of majesty 
and wealth is cut off. As long as there is covet, the love for majesty and praise 
prevails in the heart of him of whom you covet, and you do your best to attain 
the high position in his heart. But the result of that is the destruction of religion. 
The petitioner of wealth and majesty who covets of praise and position and 
dislikes dispraise and condemnation should not hope to keep his religion sound 
and perfect. How far it is! 


The quarter of the destructives 


CHAPTER TWELVE 


EXPOSITION OF DIFFERENT CASES OF PEOPLE REGARDING 
PRAISE AND DISPRAISE 


It should be known that the people have four cases in relation to the praiser 
and dispraiser: 

The first is that one rejoices with the praiser and gives thanks to him, and 
grows angry with the dispraiser and resents him, and likes to requite him. This is 
the case of the most people; and it is the utmost degree of disobedience. 

The second is to have feeling of rancor for the dispraise, but he holds back 
his tongue from condemning the dispraiser, and rather rejoices within himself. 
On the other hand, he gets comforted with the praiser, but keeps his outward 
from showing pleasure with it. although this belongs to shortage, it is better than 
the previous case. 

The third which represents the first degree of perfection is to give no care 
about both praiser and dispraiser equally. He neither grieves with the dispraise, 
nor rejoices with the praise. Although a worshipper might think he is so, he 
might be deceived by his false assumption unless he checks its signs. Its signs are 
that he does not get bored of the dispraiser no matter how long he sits with him 


Book eight: Condemnation of majesty and showing of -——-——————_ 477 


more than he gets of the praiser, nor does he fulfill the needs of the praiser faster 
and more active than he does of the dispraiser, nor is it easier upon him to miss 
the dispraiser in his gatherings than to miss the praiser, nor is it more distressing 
to him the death of the praiser who always lauds him than the death of the 
dispraiser who condemns him, nor does he grieve for the misfortunes of the 
praiser more than he does for the misfortunes of the dispraiser, nor does he find 
the slip of the praiser lighter upon his heart than the slip of the dispraiser. The 
more both dispraiser and praiser are equal in his sight, the more he comes to 
attain that level of perfection. But even, how far this is from hearts! Most people 
rejoice with the praise though they feel not because they do not check themselves 
about those signs. 

On the other hand, a worshipper might find himself to be more inclined to 
the praiser than to the dispraiser, and Satan adorns this inclination to him, saying: 
"The dispraiser has disobeyed Allah by dispraising you and the praiser has obeyed 
Allah by praising you. How then should you regard them equal in your sight? It is 
out of faith to get bored of the dispraiser." This is evident dissembling. 
Considering the matter, one finds that from among the people, there are many 
who commit major sins more than the dispraiser with his dispraise. But he does 
not get bored of them in the same way as he does of the dispraiser. Furthermore, 
he knows that the praiser who praises him might also dispraise others (therewith 
he commits sins). But in spite of that, he does not get bored of him (as long as he 
does not dispraise him), given that the dispraise is sinful, regardless of the 
dispraised. 

Thus, the deceived worshipper grows angry for his own sake, and resents for 
his own inclination. Furthermore, Satan makes alluring to him to behave as such, 
with the intention to give precedence to his inclination, which keeps him far away 
from Allah more and more. Whoever does not know well the intrigues of Satan 
and the evils of the self, most of his acts of worship are no more than useless 
trouble and fruitless effort, which cause him to loose the goods of this world, and 
the rewards of the hereafter. In connection with them, Allah says: " Say: "Shall we 
tell you of those who lose most in respect of their deeds? Those whose efforts 
have been wasted in this life. While they thought that they were acquiring good 
by their works?" (Al-Kahf 103-104) 
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The fourth is to be true to his worship. It is to dislike praise and becomes 
displeased with the praiser, for he knows well that this praise is a means of 
temptation to him, which is to harm him, break his back, ruin his religion, and 
destroy his good deeds, and, at the same tme, like the dispraiser, for he knows 
well that by dispraising him, he presents his defects to him, guide him to avoid 
them, and further grants his good deeds to him. The Messenger of Allah “Allah's 
blessing and peace be upon him” said: "The top of humility is to dislike to be 
described with righteousness and piety." It is reported that the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "Woe to the fasting! Woe to 
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the one who stands (at night to perform prayer)! Woe to him who puts on wool 
(out of asceticism)! Except such and such." It was said: "Except who O 
Messenger of Allah?" he said: "Except he who refrains from this world, dislikes 
praise and likes dispraise." This is very difficult and grievous, and if this narration 
is authentic, it is destructive. 


The highest ambition of the like of us is to covet of the second case, i.e. to 
conceal pleasure with the praise and displeasure with the dispraise, and not to 
demonstrate that through word and deed. We could not covet of the third case, 
which is to give no care to both the praiser and dispraiser equally. If we check 
ourselves about the signs of the second case, we would fail to do it, for we could 
not help dealing generously with the praiser more than with the dispraiser, and be 
more active in fulfilling the needs of the former than we would be regarding the 
latter. Indeed, we could not treat them with equality outwardly and inwardly. If 
there is one who could assume equality of treatment with both at least outwardly, 
let us take him as example to follow. What do you think then about the other two 
levels? 


On the other hand, each of those four levels has many degrees. In relation to 
raise, from among the people, there is such as hopes for praise and appreciation, 
in order to attain good reputation and fame among the people, and he is ready to 
so anything in order to achieve this desire. He is ready to do acts of worship just 
to be seen of men. He also is careless about committing what is forbidden in 
order to attract the hearts of others, and magnetize tongues to praise and laud 
him. Such a person is among the ruined and destroyed. There is such as seeks it 
but through the permissible and not the impermissible things nor the acts of 
worship. Such a man Is on an undermined sand cliff ready to crumble to pieces. 
The limits of the words and deeds therewith he attracts the hearts of people 
could hardly be adjusted, and this is why he is apt to fall into what is unlawful, in 
order to attain praise. Thus, he is very close to the ruined of the previous degree. 


There is such of people as does neither wants nor secks to attain praise. But if 
he is praised, of a surety, the signs of pleasure would be visible on him. If he does 
not mortify himself to reject that, he 1s about to be drawn by the excessive 
pleasure to the previous degree. But even, if he mortifies himself to force his 
heart to dislike pleasure, by putting before his eyes the evil of praise, he would be 
given to the risk of self-mortification, and wavering between win and loss. There 
is such of them as when he hears praise, he would neither be pleased with, nor 
grieve at, nor care about it. such person is good if he is really sincere to his 
conduct. There is such of them as dislikes the praise whenever he hears it. but his 
aversion does not lead him to grow angry with the praiser, nor reject his conduct. 
At the best, he dislikes, grows angry and demonstrates his anger, truthfully and 
sincerely, for if he is not true or sincere, in the sense that what he pretends 
contradicts what he feels in his heart, he then 1s a hypocrite. 


On the contrary, the same is true of the people in relation to the dispraiser. 
The first degree is to demonstrate anger with the dispraiser, and the last 1s to 
demonstrate joy with him. One does not demonstrate joy with the dispraiser 
unless he is enemy to his own self, dislikes it, and knows well its defects and 
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shortcomings. Of a surety, man always is pleased with him who dispraises his 
enemy. Such a person does not only rejoice with him who dispraises his own self, 
but rather thanks him, thinking him to be prudent and smart as he brings to his 
attention his defects and flaws. It is a profit to him, for by dispraising him, he 
lowers his position in the sight of people, thereby protects him from their 
temptation. If good deeds are given to him as a result of dispraise, it will be good 
for him to compensate for his defects which he fails to remove. If one engages 
himself along his lifetime just to get accustomed to have both the praiser and 
dispraiser equal in his sight, he will have no time for anything to do. Furthermore, 
there still remain many obstacles that separate him from happiness, and this is 
one of them. Nothing could remove any of them but by way of difficult long 
self-mortification. 


PART TWO 
CONDEMNATION OF SHOWING OFF 


It pertains to seeking for majesty and position through acts of worship, which 
stands for showing off, and it includes: 

Exposition of condemnation of showing off 

Fxposition of real nature of showing off; and what validates the description 
of showing off 

Exposition of Levels of showing off 

Exposition of concealed showing off 


Exposition of the extent to which showing off frustrates work 

Exposition of medicine and remedy of showing off 

Exposition of concession to disclose acts of worship 

Exposition of concession to conceal sins 

Exposition of leaving some acts of worship for fear of showing off and evils 

Exposition of what is valid for a servant to do to practice his acts of worship 
because of people's seeing him 


Exposition of what is binding upon a novice to do before and after an act of 
worship 
Those then are eleven chapters; and Allah helps us attain success. 


CHAPTER ONE 
EXPOSITION OF CONDEMNATION OF SHOWING OFF 
It is should be known that showing off is unlawful, and the maker of show 
(of deeds) is hateful in the Sight of Allah Almighty as confirmed by many Holy 
Verses, Prophetic narrations and traditions and sayings. 


From among the Qur'anic Verses, a mention may be made of the following 


statements of Allah Almighty: 
"So woe to the worshippers Who are neglectful of their Prayers, Those who 


(want but) to be seen (of men), But refuse (to supply) (even) neighbourly needs." 
(Al-Ma'‘un 4-7) 
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"Those that lay Plots of Evil, for them is a Penalty terrible; and the plotting of 
such will be void (of result)." (Fatir 10) 


Ce a ee ee ee ee ne ¢, © 
€ Ja pe Sal MS Wut Glis rae wll Ogres Seills > 
According to Mujahid, they are the hypocnites. Allah Almighty further says: 
""We feed you for the sake of Allah alone: no reward do we desire from you, nor 
thanks." (Al-Insan 9) 
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He praised the sincere and truthful who had no intention but the 
Countenance of Allah Almighty, which is counter to hypocrisy or showing off. 
He also says: "whoever expects to meet his Lord, let him work righteousness, 
and, in the worship of his Lord, admit no one as partner.” (Al-Kahf 110) 
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This Holy Verse was revealed in connection with those who expect the 
hereafter with their works and acts of worship, and do not intend to be seen 
of men. 

From among the Prophetic narrations, a mention may be made of the 
following: 

It is reported that a man asked the Messenger of Allah “Allah’s blessing and 
peace be upon him”: "O Messenger of Allah! How does one get salvation?” he 
said: "It is that a man does not do any act of worship with the intention to be 
seen of men." According to the narration of Abu Hurairah “Allah be pleased with 
him” about the three men, 1.e. the killed in the Way of Allah, the almsgiver, and 
the reciter of the Book of Allah, Allah Almighty says to each of them: "You have 
told a lie! You wanted to be said that so and so is generous. You have told a lie! 
You wanted to be said that so and so is brave. You have told a lie! You wanted to 
be said that so and so is a reciter (of the Qur'an)." In this way, the Messenger of 
Allah “Allah’s blessing and peace be upon him” told that they would receive no 
reward, and that it is showing off which made fruitless their deeds. (This 
narration is reported by Muslim). 

It is reported on the authority of Ibn Umar “Allah be pleased with them” that 
he said: the Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
"He, who makes a show (of deeds) to be seen of men, Allah makes his 
(humiliation) visible to the people; and he who makes a show (of deeds) to be 
heard of men, Allah displays his (sins) publicly." (This narration is reported by Al- 
Baihaqi and At-Tabarani). According to a long narration, Allah Almighty will say 
to His angels: "This man did not intend Me with his deed. So, put him in a deep 
pitfall (of Hell)." (This narration is reported by Ibn Al-Mubarak and Ibn Abu Ad- 
Dunya on the authority of Hamzah Ibn Habib). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "The thing of which I fear most for you is the minor polytheism." They 
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asked: "What is the minor polytheism O Messenger of Allah?" he said: "Showing 
off. On the Day of Judgement, Allah Almighty will say when He rewards the 
people by their deeds: "Go to those to whom you used to make show (of your 
deeds): do you find any reward with them?"" (This narration is reported by 
Ahmad and AlI-Baihaqi on the authority of Mahmud Ibn Labid; and At-Tabarani 
on the authority of Rafi’ Ibn Khadij). The Messenger of Allah “‘Allah’s blessing 
and peace be upon him” further said: "Seek refuge with Allah Almighty from the 
well of grief." It was said: "What is that O Messenger of Allah?" he said: "It is a 
valley in the Hell prepared for the (Qur'an) reciters to be seen of men." (This 
narration is reported by At-Tirmidhi and Ibn Majah on the authority of Abu 
Hurairah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said too: 
"Allah Almighty says: “Whoever does a deed for Me, in which he joins others 
with Me, it is entirely for such a partner, and I'm free from it, I'm free from it. I'm 
the most independent of ascribing partners to Me (in worship)."" (This narration 
is reported by Malik, Ibn Majah and Muslim with slight variation of wording on 
the authority of Abu Hurairah). 


According to the Messiah “peace be upon him”: "If anyone of you observes 
fast, let him oil his head and beard and wipe his lips in order that people would 
not see that he is fasting. If he gives in charity with his right hand, let him hide it 
from his left hand. If he prays, let him hang down the curtain of the door of his 
house. Of a surety, Allah distributes praise in the same way as He distributes 
sustenance." 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"Allah Almighty never accepts a deed in which there is (as little as) an atom's 
weight of showing off." It is reported that Umar “Allah be pleased with him” said 
to Mu'adh “Allah be pleased with him” when he saw him weeping: "What does 
lead you to weep?" he said: "A Hadith I heard from the inhabitant of this grave", 
i.e. the Messenger of Allah “Allah’s blessing and peace be upon him”. He said: 
"The least degree of showing off is a kind of polytheism." (This narration 1s 
teported by At-Tabarani and Al-Hakim). The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: "The thing of which I fear most 
for you is showing off and hidden fame." The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: "In the shade often Throne (of Majesty) 
on the Day on which there will be no shade but His, there will be a man who 
gave a charity with his right hand, which he was about to hide from his left 
hand." (This narration is reported by both sheiks on the authority of Abu 
Hurairah). For this reason, it is reported (by Al-Baihaqi on the authority of Abu 
Ad-Darda’) that the deed to be done in secrecy is seventy times superior to that 
to be done in public. 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "On the Day of Judgement, the maker of show (of deeds) will be called: "O 
wicked! O treacherous! O maker of show (of deeds)! Your deed has been lost and 
your reward rendered fruitless. Go and take your reward from him for whom you 
used to do your deeds."" (This narration 1s reported by Ibn Abu Ad-Dunya on 
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the authority of a companion whom he did not name). it is further narrated on 
the authority of Shaddad Ibn Aws “Allah be pleased with him” that he said: I 
saw the Messenger of Allah “Allah’s blessing and peace be upon him” weeping 
thereupon I said: "What causes you to weep O Messenger of Allah?” he said: "I 
fear polytheism for my nation. Behold! They do worship neither sun nor moon 
nor stone, but they make show of their deeds." (This narration is reported by Ibn 
Majah and Al-Hakim). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
"When Allah Almighty created the earth, it trembled with its inhabitants, 
thereupon He created mountains as pegs to make firm the earth. The angels said: 
"Our Lord has never created a creation stronger than mountains." Then, He 
Almighty created iron therewith He cut off mountains, and created fire therewith 
He melted iron, and created water therewith He extinguished fire. Thus, the 
angels differed (as to which of the creation is the strongest). They said: "Let's ask 
Allah Almighty." They said: "O Lord! Which among Your creation is the 
strongest?" Allah Almighty said: "I have never created a creation stronger in My 
Sight than the heart of mankind when he gives a charity with his right hand 
which he hides from his left hand." This is the strongest creation He has ever 
created." (This narration is reported by At-Tirmidhi on the authority of Anas, 
with a slight variation of wording). 


It is narrated by Abdullah Ibn Al-Mubarak from a man that he said to Mu'adh 
“Allah be pleased with him”: "Relate to me a Hadith you heard from the 
Messenger of Allah “Allah’s blessing and peace be upon him”." Mu'adh went on 
weeping so much that I thought he 